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“THE Most IMPORTANT THING”

His Divine Grace A. C. Bhaktivedanta
Swami Prabhupada

My special mission is to complete the Srimad
Bhdgavatam in sixty volumes, so the most
important thing on the part of the International
Society is to organize the sales propaganda for
all the books that you are publishing. (Letter to
Brahmananda, 20 February 1968)

The most important thing, however, is to see that
somehow or other the children are always engaged
in some kind of Krishna conscious activity. Then
they will naturally develop a taste for it and think
it great fun even to work very hard for Krishna’s
pleasure. (Letter to Svati, January 1972)

The most important thing is that we must be ideal
Krishna Conscious persons, and then we can attract
others. (Letter to Jayatirtha, 1 May 1974)

I request you to continue following all of the
regulative principles staunchly and encourage all
other of my disciples in your preaching area to do
the same. This is the most important thing. (Letter
to Revatinandana, 15 December 1974)

But one thing that everyone should understand
is that T am not so interested in selling incense as
I am in selling books. Distribution of my books
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His Divine Grace
A. C. Bhaktivedanta Swami Prabhupada

is the most important thing. (Letter to Vipini, 19
December 1974)

The most important thing is to understand about
the spirit soul which is within the body. (Lecture,
Auckland, 14 April 1972)

So therefore the most important thing is to make
advancement in devotional service, to increase
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the appetite for hearing. (Lecture, Vrindavan, 19
October 1972)

I wish that the Seattle temple be maintained as
the most important thing, and there is no second
man besides you to take charge of it. (Letter to
Upendra, 11 March 1969)

It is best to do the most ideal thing but whatever
mode of living you choose the most important
thing is to always remain one hundred percent
in service of Radha-Krishna. (Letter to Ravindra
Svarupa, 25 January 1972) %%

Harmonizer of all
Contradictions

Srila Srinivas Acharya’s commentary on
Srtmad Bhagavatam 2.9.35

The next verse of the catuh Sloki is as follows:

yatha mahanti bhiitani bhiitesiiccavacesv anu
pravistany apravistani tatha tesu na tesv aham

O Brahma, please know that the universal ele-
ments enter into the cosmos and at the same time
do not enter into the cosmos; similarly, I myself also
exist within everything created, and at the same
time I am outside of everything.
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(Srila Srinivas Acharya comments:)

punar api mahdsayah dtmano vibhutva-
paricchinnatve lilayah prakatatvaprakatatve
drstantena nirtpayati, yatha mahantiti. prthyy-
ap-tejo-vayv-akdsani vibhini paricchinnani ca.
Dprakatany aprakatani ca.

prthivi vyapika ananta-koti-brahmandatmika
paricchinnd lostradi-ripa. jalaviv vyapi karandarnava-
riapar brahmandadhdaram kavakdadi-riipam. tejo
vyapi sitksmam brahmddi-ripam, paricchinnan
dipa-sikhddi-rispam. vayur vyapi sarva-gatah
paricchinno varyadi-ripah. akdasam sarva-gatan
vyapi, parvicchinnam ghatakasadi-ripam.

evam aham na cantar na bahir yasya na pitrvam
napi caparam [Srimad Bhagavatam 10.9.13] ity
ddind vibhuh. babandha préakrtam yatha [Stimad
Bhagavatam 10.9.14] ity ddind paricchinnah. anania-
koti-brahmandantaryamitaya vibhuh, dvibhuja-
caturbhujadi-ripataya paricchinnah. tatha hi,
vibhur api bhuja-yugmotsanga-paryapta-miuirtih
[Bhakti Rasamrta Sindhu 2.1.198] acintyananta-
Saktitvat. param prthivyady-aparicikytds tan-matra-
gandhadi-riipah pravista adysyah sitksma-ripah
yogi-pratyaksah. apravistas ca sthitla-riipa paricikyta
maurtamattvdc ca. evam ahai virad antaryamitaya
pravistah, dvibhujadi-riapapravistah.

tatha ca gitopanisadi (vibhutve) vistabhydaham
idam krtsnam ekdarmsena sthito jagat[Bhagavad-gita
10.42], Svarah sarva-bhitandm hyd-dese riuna
tisthati [Bhagavad-gita 18.61], ity adi. mam eva ye
prapadyante mayam etan taranti te [Bhagavad-
gita 7.14], mam aprapyaiva kaunteya [Bhagavad-
gita 16.201, mam krsna-ripam paricchinnam.
param ca yad vag aha Savirini. dkasa-vanyd
dikam api Srivyate tad aparicchinnasya. evai
mama lilaya api aparicchinnatva-paricchinnatve,
yathd sadanantaih prakasaih svair lilabhis ca sa
divyati[Laghu bhagavatamrta 1.7.15] ity atrananta-
Sabdenaparicchinnatvam gokule mathurdayam
ca dvdravatyam tatah kramat Sridharah [10
upakramanika 0] ity anena paricchinnatvam.
kvacit prakatatvam kvacid aprakatatvam, yathd—
mathurd bhagavan yatra nityam sannihito harih
[Srimad bhagavatam 10.1.28] ity adina prakata-
llayam dvarakayam Sriyah-patih sva-janmand
cankramanena cancati [Srimad bhagavatam
1.10.26] iti dvarakd-vasi-vartamana-kdala-prayogat
gokule ca. aprakata-nitya-lila siicyate iti dik.
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Sri Krishna-kathamrita Bindn

Translation: Once again, majestic Krishna is
demonstrating the pastimes of his simultaneously
omnipresent yet localized, visible yet invisible
nature in this verse. The five elements (earth,
water, fire, air and ether) exhibit this quality of
simultaneous omnipresence and localization,
conceivability and inconceivability as follows:

In its omnipresent and inconceivable form,
earth is manifest as the underlying substance of
the infinite universes, whereas in its localized and
conceivable form, earth is manifest in the form of
chunks of soil, etc.

In its omnipresent and inconceivable form, water
is manifest as the water of the kdrana ocean, etc.,
which sustains the universe, whereas in its localized
and conceivable form, water conforms to the shape
of our daily utensils, viz. glasses, cups, etc., and is
visualized in that way.

In its omnipresent and inconceivable form, fire is
manifest as the gleam of the brahma-jyoti, etc., and
in its localized and conceivable form, fire is manifest
in the form of the flame burning on lamp-wicks, etc.

In its omnipresent and inconceivable form, air is
present everywhere around us, and in its localized
and conceivable form it manifests itself in the form
of wind [which makes itself visible by carrying dust
and other objects with itself].

In its omnipresent and inconceivable form, ether
manifests as the all-pervading sky, whereas in its
localized and conceivable form, it takes on the
shape of various containers [since containers limit
the sky by restricting it in a certain shapel.

Krishna says — “It is me, whose omnipresence
and inconceivability is described in the following
verse of the Bhagavatam (10.9.13):

“The Supreme Personality of Godhead has no
interior or exterior, no beginning and no end.”

And Krishna continues, “It is me, whose
localization and conceivability is described in the
immediate next verse (10.9.14):

“He is bound to the mortarjust like an ordinary child.”

In his form as the virata-purusa-ripa he is the
underlying soul of the universe, omnipresent and
inconceivable, whereas he can be conceived in his
various two-handed and four-handed forms. The
Bhakti-rasamrita-sindhu (2.1.198) supports this fact
by saying, “He who is omnipresent and all-pervasive
is now playing in his fully manifested form within
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the limits of the arms of Mother Yashoda.” This
simultaneous harmonization of opposing natures is
possible only by his infinite inconceivable potencies.

Furthermore, when these five elements (earth,
water, etc.) are in their dissolved states, they exist
only in their tan-mdtra forms (ether exists only as
sound; air exists as sound and touch; fire exists as
sound, touch and form; water exists as sound, touch,
form and taste; earth exists as sound, touch, form,
taste and smell). In these states they are known as
pravista (invisible) and are perceived only by the
yogis, and when these five elements are in their
non-dissolved states they take on these apravista
manifestations (earth, water, etc.) that are visible to
all. Similarly, the Supreme Lord in the form of his
virata-purusa-ripa is inconceivable (perceived
only by the yogis), whereas in his two-handed and
four-handed forms he is conceivable to one and all.

The omnipresence of Krishna is proven in the
following verses of the Bhagavad-gita:

“With a single fragment of myself I pervade and
support this entire universe.” (Bhagavad-gita 10.42)

“The Supreme Lord is situated in everyone’s heart,
O Arjunal” (Bhagavad-gita 18.61) etc.

The simultaneous localized presence of Krishna
is also supported by the following verses:

“Those who have surrendered unto me can easily
cross beyond material nature.” (Bhagavad-gita7.14)

“But, O son of Kunti, demoniac people can never
approach me.” (Bhagavad-gita 16.20)

In these two verses (7.14 and 16.20), the word
mam (me) should be taken to mean Krishna’s
manifested two-handed form.

And furthermore, the voice that comes from
Krishna’s body is a proof of his conceivability. The
same voice when it comes in the form of dkdsa-
vani (voice in the sky, similar to the one heard by
Kamsa during the marriage procession of Devaki
and Vasudeva) is a proof of his inconceivability.

Similarly, Krishna’s pastimes are also in this
framework of conceivability and inconceivability.
Proof of inconceivability is given in the Laghu-
bhagavatamyta (1.7.15) as follows,

“The Lord eternally displays his divine pastimes.”

In this verse of the Laghu-bhdagavatamrta, the
word ananta (endless) specifies the limitlessness
of Krishna’s transcendental pastimes.
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On the other hand, Srila Sridhar Swami’s
commentary says, “Krishna displayed pastimes
first in Gokula, then in Mathura, and finally in
Dwaraka.” This statement (indicative of Krishna’s
earthly pastimes) is a proof of the conceivability of
Krishna’s pastimes. In these pastimes, he appears
somewhere and disappears from some place.

Other proofs of Krishna’s pastimes being eternal
and inconceivable are as follows:

“The city and district of Mathura are very intimately
connected with Krishna, for Lord Krishna lives there
eternally.” (Srimad Bhagavatam 10.1.28)

“The husband of the goddess of fortune has
taken his birth and is wandering in his childhood
in Mathura.” (Srimad Bhagavatam 1.10.26).

Both these verses from the Bhdgavatam,
especially the present tense used in the word
caricati (is wandering) in Srimad Bhagavatam
1.10.26, indicate that Krishna’s pastimes are eternal
and inconceivable. &

— Translated from the Sanskrit available at Gaudiya Grantha
Mandira (http://www.granthamandira.com)

DVAITA AND ADVAITA

Srila Bhaktivinode Thakura

Many people think that the philosophy of advaita-
vdadais advaya-jriana, non-dual knowledge. But this
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Srila Thakur Bhaktivinode

is not a fact. The philosophy of kevalddvaita-vada is
opposed to the Vedas. The philosophy of oneness
is established in many places in the Vedas and the
philosophy of eternal separation is also established
in many places in the Vedas. Vedic literature is perfect
knowledge; there is no possibility of any contradiction.
The Vedas conclude that simultaneous oneness and
difference are eternal and perfect, because of the incon-
ceivable potency of the Supreme Brahman. Thus, the
material world and the living entities are simultaneously
one with and different from the Supreme Brahman.
Duvaita and advaita are simultaneously a fact.
Therefore, in the science of oneness there is a differ-
ence between matter and spirit, and in the science of
the self the minute spirit souls are eternally different
from the Supreme Lord. One who knows the truth of
oneness and difference has nothing more to know.
When one realizes the conclusion of acintya-bhedab-
heda, one automatically achieves advaya-jriana or
non-dual knowledge. The living entity who is the
seer cannot see anything separate from the Absolute
Truth. When he is under the control of material vi-
sion he only sees a difference in them. Since matter
is an eternally perfect element, it appears separate
from consciousness. This is called dvaita-jriana. %%

— Excerpt from Bhaktivinode Vani Vaibhava. Published by Isvara
Dasa, Touchstone Media, 2008.
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