of
Separati

,’i \j
on.

His Divine Gt



Resers it o sufoc ot of s book ae v
rrespond with the publishers.

GoraL Jiu Pusticanions
Narionat rciwar 5 IRC ViLLace
ANESWAR, Orssa

INDIA
T 91674413517

For a complete list of books, tapes and magazines,
please contact your nearest distributor:

227 Heney Beaci Roap
T

AUSTRALIA
Ta: 6182341378

84 Sranos Roan EoGearston
Binuincriau B16 9TB
UNITED KINGDOM
Teu: 44214204999

€/0 Matcriess Mevowies Ano Girrs
369 Sourn Doney DRV, surre #324
Beviuy His CA 90211

usA
Tot: 310-204-4807

The Embankment of Separation
was compiled y Srila Gour G
e under 9 directsupevion Al marial o he bk o i
Divin Gace A C. Bakinedonta Swai Prabhupid e Copyright ©

199 Bruakmvriania Book Tt Ivteexanonas. All other materials Copy-

No parts of this book may be reproduced by any means without the writ-
ten permission of the publishers.



Sti Sri Guru-Gourangs Rodho-Gopinatha Jiv Juyatah!

VIPRALAMBHA-TATA

The Embankment
0
Separation

His Divine Grace
Ot Visupada Sri Srimad
Gour GOVINDA SWAMI MAHARAJA

GoraL Jiu
PUBLICATIONS



The Embankﬂde‘

TABLE OF

E PAGE |

by His Maje‘sty theing of puri

INTRODUCTION PAGEil

HAPTER ONE PAGE |

c
The Greed of The Lord

CHAPTER TWO PAGE 12

Beggar of Preitia,

CHAPTER THREE PAGE 24
‘The Fainting of Ramananda Raya

CHAPTER FOUR PAGE 34 [ 3
The Combined Form of Radha and Krsna

The paim-fea man

s of the national fibrary in Jagannatha Puri



Grapre Nive 1aGE 92
Mabaprablyu in Sri Gan@bﬁa

& 4
ABOUTTHE AUTHOR zéz 101
A Lifeof ot




PREFACE
by His Majesty the King of Puri

R
Gogipnts - Mnkargpn
Dityynienghen Lol

GLORY TO SHRI JAGANNATHA MAHAPRABHU
GLORY TO SHRI GURU AND GOURANGA

In *Dwapara Yuga® when Lord Shiva appealed for for-
giveness before Lord Krishna for having committed the
grievous mistake of opposing Lord Krishna in battle to
avenge the death of Kasiraja, Lord Krishna spoke about the
great sanctity and spiritual glory of Purushottama-
Kshetra—the most Holy Land named after the Supreme Lord
Himself-and advised Lord Shiva to reside in the Holy
Kshetra. This ancient episode, the “Skanda-Purana® men-
tions, was narrated by Maharshi Narada to King Indradyumna
while explaining the antiquity and glory of the Divine
Abode of Purushottama-Jagannatha

The ancient origin of Purushottama-dhama (modern
Puri) is indeed shrouded in mystery; but the long history
of the sacred land clearly reveals that the great saints
and sages of India down the centuries, irrespective of
their religious denomination or sectarian belief, have of
fered their worshipful obeisance at the lotus feet of the
Lord of the Universe at Purushottama-dhama. Whether it was
Adi Shankaracharya, the exponent of Advaita-Vedanta, or




the Vaisnava-Acharyas from Shri Ramanujacharya to Shri
Chaitanya Mahaprabhu, the Muslim Saint-Poet Salbeg or
Kabir, or the Sikh Guru Nanak, it is Lord Jagannatha at
Purushottama-dhama who has been glorified by one and all
as the Absolute Supreme Divinity. Like different streams
flowing into the mighty limitless ocean, diverse (and
sometimes apparently contradictory) schools of religious
thoughts merged into the all embracing oneness of Shri
Jagannatha-dharma in vindication of the Rig Vedic procla-
mation: “Indram Mitram Varunam agnimahurekam sat vi
bahudha vadanti” (Though He is Onme, the sages describe Him
severally as Agni, Mitra, Varuna etc.).

Through a series of lucid and enlightening discourses,
devotionally compiled in *The Embankment of Separation”,
Param Pujya Srila Gour Govinda Swami Maharaj has thrown a
flood of light upon the spiritual glory of this most ancient
and sacred Purushottama-dhama and the divine ‘Lila of shri
Chaitanya Mahaprabhu in the Holy Land. Propagating the Glory
and sacred Name of the Supreme Lord and His Divine Teachings
is the only means for salvation from the apparently endless
sorrows and miseries of worldly existence. May the readers of
“The Embankment of Separation” draw divine inspiration to
firmly tread the path spiritual and, surmounting all obsta-
cles, attain the Divine Goal of eternal bliss and beatitude.

HARE KRISHNA HARE KRISHNA
KRIguA KRISH HARE EARS
RAMA HARE RAMA
RAMA HARE HARE

Purushottama-dhama
15th January 1996. GAJAPATI MAHARAJA
DIBYASINGHA DEB




INTRODUCTION

S0 Caitanya Mahaprabh appeored
Migipur, Wos Bengal, ot aie sunset on
the cvening of the 1otk February 1486,
okl spaing i e and cochings
Rave becn wel documented by scholars and

ebraed throughoutthe Ve a the evr-
victorious Lord of the three worlds. How-
ever, the pastimes of the original source of
all avataras, St Krsna, are of a different
nature

Vedic sages have ascertained that the
Supreme Being must be all-powerful,al-
knowing and sl pervading Inadditio, He

st posses izt e
Tame, srengih, knowiedge and remundation.
Althooghtroone ¢ would disagres with$uch

sideration of our

 wealth,

propose tht he Suprme Lord sl -

ings of fear, duty, or obliga-

im the cognition of His
devotees and even from Himself. Under the
influence o Yogamays th Lord performs
astimes that resemble those
of an ordinary human being, Thus n blissful
forgetfulness of His omnipotence, Krsna
oys intimat slatonships asthe i
devotces, allin the

Perictstting and cireumatoncenof His own

orir cnerion will e oo e eology to
‘make un unexpected about turn. If we

Such relationships, being
fully spiritual, can never be tainted by lust or
any other material quality. We should not be




counted among the grossly unfortunate,
who undergo the calamity of considering the
pastimes of Krsna and His transcendental
pleasure potency, Srimati Radharan, to be
the same as the illusory infatuations found
in this mundane sphere.

In th

volume, $rila Gour

imos daing venture to dae—Gaure I
Previously, Krsna had subdued an array of
formidableenemie 3 but now in His aempt
love of the tender-hearted
vnl\ag! gm 11 Radhika, He becomes over-
weheimed.For the st time, Ksna ind

Govinda Swami, a spmlual maste coming
in the di cession from
Caitanya M.\h\pmbhu reveal th sublme
intentions o the Supreme Persanaliy of

wead, Krsna, as He strives to discover
Fomach nd Wl i oot aspirations.
Transcending ol elative concspions o ruth
in reg;

an exquisitely sweet and vulner
Solescent youth whase chl b oo
s prematurely terminated by a series of
onfortunae ircumsances “Seyond Hs

oo sy i ll\e et has o
His Vdav: unity, Kr
goes on o cotablsh & powerful dynasty,

e ot b 1 foce he dauming pmsp«‘l
o alfe without Krean. Her elings
separ m Krana conaitte the pn—
oy substanee of this volume.

Four and a half thousand years after the

His depth and out of control
a truly unfathomable environment—the
emotions of imat Radharine A¢ such,
these pages are a testimony to Her greatness
alone.

That orignal omantic afi stains
unprecedented intensity in the pastimes of
S Crargs Mahaprabt, wherein the

Personality of Godhead discovers
o pertectiomot loving devoton and sha
it with one and all
“The Embankment of Separation’ was

not his native language, since
appreciate his simple vet exuberant pre
tation, tempered as it s by the flawless
phlosophical sigout whih 3 almark of
the Vaisnava 7

1115 worlhwhil o note the specific contri-

bution of “The Embankment of Separation’
A
By the expanding influence

Vahbprabhits mery,th gloris of

Vendavana Dhama were broadcast o the
people of the world through the writings of
the Gosvamis. Late, through the writings of
Srila Bhakivinoda Thakura,the glorics of
Navadvipa Dhama wr

fable that the day would dawn upon whose
anatha Purt

dramatic p
driven by a hopeless f ination for the love
of & rani, Krsna embarks on His

val Jagan
Dhima would b brought 1o our attentio
Furthermore, what exactly




Mahaprabhu's gift, the hidden treasure that

o why s the
chanting of Hare Krsna o .n- 0 the
Gaudiya Vaignavas and v

‘Gour Govinda Swami in
pursusnce of the e o i beloved pi
tual master, His Di

Bhalavedants Swom abhupids, who has
delineated their necessity thus

“When Lord Caitanya was at
Jagannatha Puri, He was in the role
. fecling separation
Krsma. Thos who.ar nthe
disciplic succession of the Madhva-
Gouciya samprodiyn showld s fel
separationfrom Krsna, worship His
transcendental form and discuss His
o tcachings. The giek

While engaged i the serice of the

rd is the perfection of Krsna con-
sciousness. (Krsna Book Ch 34)
“This pr tional
service is taught by Caitanya
Mahaprabhu. It is not that very

easily we can say, ‘W have

Don' iy o see Krsaa arially.Be
advanced in feeling separation,
e iive p"h‘ ct. That is the
teaching of Lord Caitanya.” (Lec-

e 189.69)

Being unabl o xpres ou grattude
the caeless priviege of being intrumental

tof our eternal spirit
Although our humble endeavour is infest
with faults, we shamelessly beg for his
mercy in the hope that we may one day
enter this great ocean of the mellows of
Gauranga Mahaprabhu. Meanwhile, in our
jaundiced condition, we will find solace in
the attempt to pass on this sweet nectar to
those who are more qualified to relish it

The publishers,
Gopal Jiu Publications




piirna guru-kipa gaura-krpa ca krpa govindarit va
krpatraya miirtimanta gour-govinda swami namine

isDivineGroce S Gour Govinda Swami hos ahieved
h full mery o i Gourango Mnhupm_Hw,

i

Lord
of S Gourang i name i Gout. By hemeroy of
y

Srila Probhupoc i the embodiment of these.

three merces knm ‘o5 Gour Govinda Swomi.




His Divine Grace

A.C. Bhaktivedanta Swami Prabhupada Maharaja

ounder-Acarya of the International Society for
~ Krishna Consciousness and the greatest exponent of
Krishna consciousness in the modern world.




7 radhayal pranaya-

svadyo
madhuri

veti lobhat
tad-bhavadyalh
samajani saci-garbha-
sindhau harinduly

@esiring to
understand the

glory of Radharani’s

he wonderful

in Him that

She alone relishes
through Her love, and
the happiness She
feels when She realises
the sweetness of His
love, the Supreme
Lord Hari, richly
endowed with Her
emotions, appears
from the womb of
Srimati Sacidevi, as
the moon appears

i m the (?F?an."







THE EMBANKMENT

‘cause, antariiga kirayam, s for Himself. The
‘most internal cause is to fulfil three desires.

o mmmwh pranaya-mahima kidréo
sondyo s ———

iyal
saukbynis cleys mad-bhesnsh Kiéah

tad- bhavmiw:lv samajani saci-garbha-sindha
harindult
(Ce. Adi 1.6)

Svarapa Damodara Gosvar poken
this and it is quoted by Rupa Gosvam in his
Lalita widhaon. n Krsno il hree desires
remained unfulfilled. First, Krsna wanted to
know: What is Radharants love? Next He
desired to know: What is My ripa-midiuri,
My excellent beauty that Radharani relishes?
How can I relish it? Then the third desire:
What type of pleasure or happiness does
Radharani derive by relishing My beauty,
i i cas e 2 These s desires
developed in the Supreme Lord, Krsna.
Treretore, Sacgarbha st b He
appeared from the womb of Sacimata. That
is Gauranga Mahaprabhu.

GREED 1S NATURAL

Inthe above verse the word i,
The Lord has
gn-eu ﬂwrmfuw 15 quite natural that we
also have greed. We are greedy persons,
materally irecy: But the groce of he

ial world is condemned; it is
ne of our enemies. In the
Lord Krsna says.

irk ki naretenyetn

it nasanaih atmanal

OF SEPARATION

Kamal krodhas tatha lobhas
tasmiad etat trayant tyojet

“Give up these three, kina, krodha, loblia—
lust, anger and greed. If you become
influenced or affected by them, then you will
open your door to hell. So give them up.”
(B 1621)

Greed is bad because those who are
materially greedy must definitely suffer. In

Once, a gre
some berics ks vt pot that i
very narrow opening, Greedy to get some of
those berries, he put his hand into the pot
and grasped a handful. But when he tried to
et his hand out o the pot, his hand got
caught because the opening was (00 narrow.
This caused some pain s he pulled, so he
was crying. Although he was suffering, he
would ot let g0 of the berrics. This is a
simple story showing that the consequence
of greed is suffering. Therefore Bhagavan
Krsna says in the Gt “Give up greed.”

But greed can be engaged in Krsna's
service. The word lobin s an ancient word,
ot a modern word. The seed of greed exists
in both Bhagavan, the Lord, and iakia, the
S in respect to bidgaoat-bakin, the
devotee of the Lord, we say, lobha sidiir-
sarge Hari-katha. How can you use greed?

evelop greed to have m
sadut-siga, association wi

katli, talks about the Lord. Develop this
greed. Such greed is spiritual,
transcendental. One should not give it up,
rather, one should develop it more and
more. The more one develops this greed, the
‘more he gets spiritual relishment and makes
spiritual advancement. One who is not




E G R E E D

o E LORD

“Pure devotional service can be attained only by paying one price—that is
intense greed fo obtain it. If it is available somewhere, one must purchase it
without delay.”

greedy in this way cannot make
advancement on the spiritual path. So
material greed should be given up whereas
spiritual greed should be developed

Again itis said,

Krsua-bhakti-rasa-bhavita matily
Kryatann yadi kuto pi labhyate

tatra laudyam api milyam ckalan
janma-Koti-sukgtair na lablyate

“Pure devotional service in Krsna
consciousness cannot be had even by pious
activity in hundreds and thousands of lives.
It can be attined only by paying one price—
that is intense greed to obtain it. If i
available somesvhere, one must pun hase
without delay.”(Padyionli 14)

in this verse the word laulya means lobla,
greed. The purport of this verse is that if you
have such spiritual greed you can achieve
krsua-bhakti-rasa, the mellow of love fo

Otherwise you cannot achieve it

Therefor cme should develop he greed to
have more and more association with pure
devotees and hear more and more about the
Lord. Then you will make advancement in
bjana-sadhana, devotional service.
Materialistic people do not know how to use
greed. They abuse greed by directing it
toward material enjoyment and possessions,
and thus they suffer. So when we speak
about the advent of Sacinandana Gaura
Hari, we speak of spiritual greed, not this

‘material greed
MYSTERY

As explained carlier, the Lord developed
f greed that could not be
fore He
s Citanya Mahtprabi. In

Gaura-Iia those three types of greed are
fulfilled

Using the word “greed” is wonderful.
Has anyone used the word this way before?
No one has used such a word previously.
But Svaripa Damodara Gosvami has used it
He said that because of this greed, Vrajaraja-
nandana Krsna became Sacinandana Gaura

he Supreme Lord! is Purna Brahma, the
Complete Whole, who has no deficiency and
who s in want of nothing, Still He develops
“This is wonderful. He is aptakia,
atmarima—self-satisfied. He lacks nothing,
Then why such greed? One should
understand its mystery, the faffoa behind it
He who is paranianaida-maya, supremely
blissful and sac-cid-ananda-may, full of
eternity, knowledge and bliss, He develops
greed. But what type of greed, and for what?
From this we can understand how the
sesd of grewd i ko there i he Supreme
to speak of us. The sced of this
sreed .;nmmuy develops and the
culmination is there in Gauranga-svarapa,
Caitanya Mahdprabhu. The dcaryas have
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explained how this takes place.
THE GREED OF LORD VISNU

Visnu, the Lord of Vaikuntha, develops
some greed: He wants to fight. Because He is
Bhagavan, the Supreme Lord, the six types
of opulence are completely manifested in
Him. And one of His opulences is baln,

OF SEPARATION

strength. Since He has incomparable
strength, it is quite natural that He desires to
fight and fulfil this greed. Whenever

Bhagavan wants to fulfil some desire, His
o

to fight, Yogamaya created the circumstances
to fulil that desire.

Another point  that the opponent
should be equally strong, otherwise one
cannot get pleasure in ighting. So with
whom shall the Lord fight? By the will of the
Lord and the arrangement of Yogamays, the
two strong doorkeepers of the spiritual
world, Jaya and Viaya, were cursed by the
four Kumras to become demons for three
lives. First they became Hiranyaksa and
Hiranyakasipo, then Ravana and Kumbha-
kama, and finally Sisupla and Dantavakra
I three incarnations Lord Visnu, Narayana,
enjoyed fighting with them. This is the greed
of Vismu as described i the Srimad-
Bhagauatam

THE GREED OF NRSIMHADEVA

Then came the greed of Nrsitnhadeva.
Nrsithhadeva has two types of forms: ugri
(fearsome) and anugra (peaceful). After
killing Hiran yakasipu, Nrsimhadeva’s form
was extremely fearsome, and He danced like
the Hindava-nriya, the devastating dance of
Lord Siva at the time of annihilation. The
whole world was trembling to sce that angry
dancing, Although the demigods were
offering Him many prayers, they were
unable to pacify Him. Then the demigods.
requested Bhakta Prahlada, “Please go and
calm the anger of Lord Nrsirhhadeva.”
Prahlada Maharaja is a dear devotee of the
Lord, so when Prahlada went to offer Him




GREED

prayers, Nrsirhadeva became calm and
manifested His peaceful form. Then
Nrsitnhadeva sat His dear devotee Prahlsda
upon His lap as if he were His own son. At

Jped a type of greed:
“How can 1 sit on the lap of My father and
relish this rasa? In this incarnation My father
i a stone pillar, 50 how can I relish it?” From
then on, after Nrsimhadeva, all the
incarmations of the Lord accept a father and
mother to fulfil that greed.

THE GREED OF LORD RAMA

Lord Rama also developed greed
Vibhisana and Sugriva are Lord Rama's
friends. This means there is sakliya-raso,
friendly affection, in the pastimes of Lord
Rama. But there are two types of sakiiya
rasa—sambhrama and visrambla. Sa

‘means friendship with awe and reverence
and vigrambha means friendship as equals,
without awe and reverence. In Rama-lila
there is no question of equality. His friends
Sugriva and Vibhisana cannot climb onto
His shoulders or snatch food from His

friendship is saniblima sakhyn, friendship
with awe and reverence

Visrambla sakiya is not like that. In
igramblin sakluyn there is such love and
affection that the friends think themselves.

LORD

equal with the Lond. There is o question of
suadih you wil
fint this wirmmbln ok, The cowherd boys
clim onto Krsna's shoulders and snatch the
food fom His mouth, and Kyga snatches
the food from thes mouths.The legs of the
conherd boys ouch Krana' body, nd
Komn i ot Glstarbed becnuse it s 2 F
those were His ow legs. Ifyour own leg







GREED

touches your own body, does that disturb
ou? No. There is no agitation at all, because

itis your own leg and not someone else’s. If
another person comes very near he moves
cautiously. But these cowherd boys are so

r to Krsna that their relationships with
Him are on the platform of equality,
ablinnan.

Inthe pstines o Lowt Rima thi typeof
sakiya-rasa is not relished. Therefore
eveioped greed o How ca sl 12
That desire was fulflled in Krsna-avatara.

ESSENCE OF CONJUGAL MELLOW

Then there is also another rasa, that is
‘madhurya-rasa, the conjugal mellow. In Ras
avatara, the Lord is maryada-purusottama, He

strictly follows Vedic rules and regulations and
Rever transgresses them. Eka pini-dlarn, He
accepts only one wif fore, although His.

i relished to the highest degree when there is
union, milana, and separation, virahn, between
lover and beloved. In Rama-lila, Ravana
Kidnapped Sita, and later Lord Rma banished
Sita to give pleasure to His citizens. So Rama
and Sita are united and separated. But there is
o variegaednes n this type ofseparation
s not natural. It is forced, so there is no
uctionof elishing the soeneeof hecongal
mellow.

In his book Ujjoala-nflamani, Rapa Gosvami
has described different types of separation:
piirva riga, miana, prewa vaicitya and pravisa
virnha. In Rama-Iia there are no such varieties
of iraln, but in Krsna's pastimes there are.
Therefore Lord Rama developed the greed to
relish them. In Krsna-avatdra this greed is

o

E LORD

fulfilled.

‘The viri, separation between the lover *

the gopis). But although Radha and the gopis
are His own wives, He made them the wives.
of others in order to relish parakiya-rasa,
paramour love.

In Rama-lila only soakiya-rasa is relished—

unfulfilled in the pastimes of Rama is
fulflled in the pastimes of Krsna.

In this way, the development of greed
gradually caused the descent of one
incamation of the Lord after another.

THE ABODE OF LOVE

Now in Krsna-lia these three types of
greed are there:

o7 radhiyals pravaye-malind Kidréo

ayai
soitdyo yenadbluta-madhurina Kidrso v

madiyaly

saukhymi cisya mad-anubliavatal Kidrsarh veti
bl

tad-blavidyals samajani act-garbha-sindhai
harindul

“Desiring to understand the glory of
Radharan's love, the wonderful qualities in
Him that She alone relishes through Her love,
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and the happiness She feels when She realises
the sweetness of His love, the Supreme Lord
Hari, richly endowed with Her emotions,

appears from the womb of Srimati Sacidevi,
as the moon appears from the ocean.” (Cc.

i

$ri Caitanya Mahaprabhu is Krsna
Himself, but His mood is different. He is
in the mood of a devotee, especially radiii-
bhava, the mood of Radharani.

ataeva sei bhava aiigikara kari*
sadhilena nija viicha gaurdviga-Sri-hari

“Then Lord Gauranga, who is $ri Hari
Himself, accepted the sentiments of
Radha and thus fulfilled His own desires.”
(Ce. Adi 4.50)

This is the internal cause of Caitanya
avatara. Krsna developed three very deep
desires. “What is the love of Radharani?
How can I understand it?”

ei prema-duare nitya radhika ekali
améra madhuryamrta asvade sakali

“Only $rimati Radharani, by the strength
of Her love, completely relishes the beauty
or mellow of Krsna.” (Cc. Adi 4.139)

Krsna is visaya-vigraha, the object of
love, and Radharani is asraya-
vigraha, the abode of love. How can
the visaya understand the asraya
unless He accepts the mood of the
agraya? It is not possible.

The seed of this greed gradually develops
in Gauranga-svarupa, Sri Caitanya

— 10
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MIRROR OF
THE HEART

Secondly,
“What is My
beauty?” Krsna
is extremely
beautiful,

Koti-kamaniya-viéesa-
Sobha. His beauty far
excels that of crores of
Cupids. Krsna is so
beautiful. Vrndavane
“apritkrta navina
madana (Cc. Madhya

beauty?” How can He
understand it? Can you
see your own face? You
may see the face of
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someone else, but to see your own face the
help of a mirror is required. Then you can
see your own face, but that is only a
reflection. A mirror shows the reflection. So
how can Krsna see His own beauty? What
kind of mirror is required? Sat-prema lirdaya
darpan, The heart is 3 miro, darpana, and,
sat-premia Trday e is ﬂ\e Teart of a pr
ed compl ety pure
Tove. So the heart o sucl\ a premibliakia is a

mirror r Krsna sees His
S0 fom. Dk that s ok & MG, Tn s
‘mirror you may see the reflection, but in the

heart of a premi-bhakia, the mirror of pure
love, Krsna sees Himself. In Sanskrit a
reflection is called prati-bimba. Prati is the
upasarga, or prefix. There are twenty-one

pard, ap, sark, su, abi, api, upa,
prati, ati, , ete. So prati is one of the

o

E L ORD

upasargas. In English prati-bimba means
reflection, but Krsna never sees the prati
bimba; Krsna sees the bimba. In other words
He sees Himself. And the best mirror is the
heart of $rimati Radharani.
rd desire is saukhyari casya mad-

‘anubliavatal Kidrsorh veti lobhat. “What sukha

nd what ananda, what happiness and
pleasure does Radharani feel by relishing
My beauty? How can I know it?”

Because these three greeds remained
unfulflled in Krsna-1ila, to fulfil them Krsna
appeared from the womb of Saci-mata as Srt
Caitanya Mahaprabhu. This i the internal
cause of Mahaprabhu’s appearance.

‘Therefore Svartpa Damodara Gosvaml
has used this word loblit, meaning “from
greed.” This word is most signif et




e Srimati

Radhe! You
have developed a
sulky mood. You are
the crest jewel of that
leftist mood. Your
bodily hue is that of
molten gold, tapta-
karicana-gaurangi. Until
now You were mad
after kanu-prema,
Krsna’s love. O
Gandharvike,
Radharani, in every
respect You have
stolen the heart and
mind of Kanu. But
today Kanu has
become a beggar,
moving from doorstep
to doorstep begging
radha-prema, the love of
Radharani.
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E

ne day Srimati Radharant
decorated Her kuiija very
# nicely. Her asta-sakhis, eight
intimate friends are there,
headed by Lalita and Visakha. They have
decorated Radharani’s forest grove with
various fragrant flowers like madhavt, malati,
yui, sapalika, belli and malika. Such a nice
fragrance is emanating from them that many
burhblebees are humming around them. A
cuckoo is singing, cool! cooh! The peacocks
are dancing and raising their feathers. All
the trees and creepers in Vrndavana have
very nice flowers and leaves.
A cool breeze is blowing. There is such a
pleasant atmosphere. Radharani’s intimate
girl companions are there at the door of the
kurija. They are all waiting. Radharani is
inside, waiting eagerly for Krsna to come.

The blowing of the breeze moves some
leaves and produces a sound “kus kus!” It is as
if that breeze is carrying the sound of Krsna’s
footsteps. “Oh! My beloved is coming. Krsna
is coming.” But Krsna is not coming.

In this way Srimati is waiting. She is in
such anxiety that every moment seems to be
a great yuga. “Oh, Krsna is not coming.”
Radharani’s mood is leftist, vamya-bhava, and
now Her vamya-bhava is increasing more and
more. All the sakhis(where there, and
Visakha especially saw the condition of her
sakht, Radharani. Therefore She sent one diiti,
girl messenger, “Go and see whether Krsna
is coming or not.” So that diiti went out and
on the way she met éaibya, one of the diitis
of Candravali. Candravali’s mood is rightist
whereas Radharani’s mood is leftist. The two
are opposite. Saibya, out of pride, said,
“Krsna is in the kuiija of my sakhi,
Candravali.”

When that diiti returned to Radharani’s
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kuiija, she reported the news to Visakha.
“Krsna is in Candravali’s kuiija.” Then
Visakha became exceedingly angry and her
“eyes turned red-hot, “Unreliable person!
Unreliable person!” Lalita, being a bit softer,
tried to pacify her angry friend, but Visakha
was not listening. Immediately Visakha went
inside the kirija and reported to Srimati
Radha, “Krsna is in Candravala’s kuiija!”
Then Radharani’s leftist mood rapidly grew
to the topmost degree, abhinzaii sakhi.

In Vraja only Radharani es the last
limit of madhura-rasa. Only Racdharani can
say, krsna amara, krsna amara. “Krsna belongs
to Me, Krsna belongs to Me.” No one else
can say this. Krsna only belongs to
Radharani and no one else. He is Radha’s
Krsna.

govindanandini, radha, govinda-mohint
govinda-sarvasva, sarva-kanta-siromarni

“Radha is the one who gives pleasure to
Govinda, govindanandini. She is also the
enchantress of Govinda, govinda-mohini. She
is the be-all and end-all of Govinda, govinda-
sarvasva, and the crest jewel of all His
consorts, sarva-kanta-siromani.” (Cc. Adi 4.82)

This is Radha. So only Radharani, who is
the be-all and end-all of Govinda, says, krsia
amara, krsna amara: “Krsna belongs to Me.
Krsna belongs to Me.” But what does
Candravali say? Candravali’s mood is
rightist, therefore she says, ami tomara: “O
Krsna, I belong to You.” Radharani says,
“Krsna belongs to Me,” but Candravali says,
“O Krsna, I belong to You.” This is the
difference between the leftist and rightist
mood.

The moment Radharani heard that Krsna
was in Candravali’s kuiija, Her leftist mood
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rapidly heightened to the topmost degree. entrance to Radharani’s kuiija, He sees the
This is called abhimana, sulkiness and anger. two strong doorkeepers. Lalita and Visakha
In anger, She bites Her upper lip and says, stopped Him and said, “No admittance. Get
“If Krsna comes, don’t allow that ungrateful out from here! Unreliable person. Our prana-
person to enter My kuiija! Unreliable sakhi, dearmost friend, has decorated this
person.” kuiija so nicely. Where were You?

Radharant speaks in that way, but
what does She really want? She
always thinks of Krsna and cannot
tolerate the acute pang of separation
from Him even for a moment. But
now She is saying, “Don’t allow
that ungrateful
Krsna to come to
My kuiija.” Thisis
mana. Externally
She rejects Krsna,
but internally She
wants Him. Krsna is
there in the heart of
Radharani. The heart of
Radharani is sat-prena-
darpana, the mirror of
pure love. So /
Krsna is there 4
and now He is
laughing. At that
time Visakha says,
“Yes, we won't allow
that ungrateful
wretch Krsna into
the kuiija of our
sakhi. We won't
allow Him.” Then

Why are You coming here now?”
Krsna is now in a very humble
mood. In a mild way, He began to
petition them with folded hands.
“Please..., please excuse Me. [ am
a great offender. Please report to
your sakhii that [ am here and [ am
begging to be excused.”
But Visakha and Lalita
would not allow Him to
enter into the kurija.
Visakha was very angry, but
L. ing a bit softer,
went into k.
At that time Radharani was
just shedding tears,
hanging down Her
| head. The whole
ground, wet with
the tears from Her
eyes, had turned
to mud and She
was writing
something on
the ground
with the
finger of Her
left hand.

Visakha and Lalita went outside to guard Seeing Lalita,
the gateway of the kuja. Radharani asked, “Has My Prana-vallabha
come? Has the Lord of My heart, Krsna,
HARSH WORDS arrived yet?” Then the next moment, out of
sulkiness, She said, “Why should Krsna
In the meantime Krsna is coming, come to Me? I am very ill-fated. There are so

running breathlessly. Approaching the many beautiful ladies ready to give Him
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pleasure. Angels of heaven are there and
they are all very eager to get Krsna and give
Him pleasure. So be it. Let Him accept their
worship and be happy. I don’t know why a
humble woman like Me gave everything to
Him. I gave Him My life and soul, and loved
Him with all My heart. I don’t know why.
Now I am burning in this blazing fire of
separation. Let Me be burned to ashes but let
Him be happy.”

Radharani had become like a
madwoman. When Lalita saw Her condition
she was unable to say anything, so she
returned to the gateway of the kurija. Seeing
Lalita, Krsna said, “O Lalita, you see, I am a
great offender. I know your sakhi, Srimati,
has developed great sulkiness; I realise that.
But I have this faith—if you allow Me to
enter into the kurja, I am sure that when
your sakhi sees My gyémasundara form, all
Her sulkiness will vanish in a moment.”
Then, in a very angry mood, Visakha said,
“You cheater! What are You saying? Seeing
Your Syamasundara form You think my
prana-sakhi will forget everything and
become Your maidservant? Get out from
here! Get out!” Visakha can be very cutting
sometimes. “Don’t You feel ashamed to say
such a thing? What is this? Are You greedy
for Her love, or is She greedy for Your
beautiful Syamasundara form? I think You
have forgotten that although You are
Madana-mohan, the enchanter of Cupid, my
sakht is Madana-mohan-mohini, the
enchantress of Madana-mohan. Is our sakhi
greedy for Your beauty or are You greedy for
Her love? All I know 1is that one day You will
have to cry and cry and cry. I tell You, Krsna,
You will have to cry for Her love. Now get
out from here!” Visakha spoke these harsh
words to Krsna.
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Krsna became disappointed. He could not
understand what to do, so He left and went
to the bank of the Yamuna. There He
removed all His nice garments and
ornaments. Throwing them away and rolling
in the sand, Krsna began to cry. Now Krsna
1s morose. Only these words are coming out
from His mouth, radhe purao madhuripu
kamam, radhe purao madhuripu kaman: “O
Radhe, please fulfil the desire of the enemy
of Madhu-daitya.” Although Krsna is self-
satisfied, atmarama, still He desires to be with

Radharani.
ONLY ONE HOPE

Paurnamasi is Yogamaya and she
arranges all the I7las in Vrajabhtumi. The
activities of Yogamaya are so wonderful that
sometimes even Krsna cannot understand
them. Although Paurnamasi-devi knows
everything, still, when she saw the condition
of Krsna she said, “My dear boy. What has
happened to You?”

After Krsna had revealed everything before
Paurnamasi, she said, “These things are not
unknown to me. I have already sent Vrnda-
devi to make some arrangement for Your
union with Srimati Radharani.”

Just then Vrnda-devi appeared there at
the bank of the Yamuna. Seeing Krsna’'s
condition, Vrnda-devi thought, “Krsna 1s
lilamaya. What a wonderful [ila He has
manifested. If there is nitya-miilana, eternal
union, then Radha and Krsna will never be
separated from each other. If there is eternal
union, where is viralia? Where is separation:
Now Krsna is feeling such acute pangs of
separation from Radharani and Radharani
has developed a sulkiness that Krsna does
not know how to break. Krsna is the life and
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soul of Radharant. But Radharan developed amonamwn.m boy: You have to give it
‘And You have such nice curling hair on
Vbur head but You have to shave i of. No
mare i uring i, e Give up Your
pracock e
don' stand i this way, l)lwvgn ent
i places G up al thes things. A

fute. Instead 1 will
give You an
instrument, a
Khanjani, 1

teach You a very
nice song and You
have to sing it

while playing on
that Kianjani. Then
singing and
plaing

condo to et with Radharant and break Her You co this then th
sulkiness, There is but one means. If You do may meet R

er i some hope that You

what I say, then there s hope* Krsna agreed s Soon 26 Vinda-devt had spoken these
ertainly I will o hateseryou sy <annot  wonds, Krsna immediately ook on that

understand what to do. | am simply form. Krsna appeared with a shaved head

bewildered.” and 2 sffon colous garment a beggar i

Vimda said, “All v Tt Lam telling  sanpse-oxia with a complexion like molen
You, You have fo g 1 i v, this gold. By His desire that form appeared
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immediately because His will s supreme. By

the dress of a beggar. Then Vnda-devi
taught Him this song.

Srimate radhe bada abhimant
s sioment
s st e achudas
aptetca arata
et dma enile pogalnt .
i preme priina sa
sarva rv»p« e ogo sandharuike
kna mana kari curi
aji radha-prema bhiksa miagi
ki phere dvare duire hai

Thisis the nice song that Venda-devi

taught Him. a,in the form of &

o, wen i, plying o ht

Kianjon g singing

He Srmatt Radhet You have developed a
by mood, s, wery sy Vit
Do sroman, You ar the crestjwel o ot
0. Your whole body i cover

i e s Yoo by hoe i tat

of molten gold, fapta-Aaicon-gaurangi. Until
o o s Ly, K

ing
begging ridhi- iy prve i) peroi
prema.”

SANNYASI THAKURA

When Krs: at the gate of
Radhariars b, Lalth anc VBN v
the beautiful sannyasT and

Wonderful song, Lalith inquired, > sanmyast
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. Where o -
id You learn &7 2
sucha nice song?” '

sannyast
hikura?”
“1.am a sannyasi.

world. 1
given up rverylhmg becauseam a beggar
of prema only, prema-bhik i
Nk suid, “Al ight sannyis hatura
My dear saklf i very distressed. She s in a
dying condition. Her fate s very bad, ill-
fated. O sannyist thikura, can You calculate
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the fortune of my prana-sakim?”
know how to do it

quru,
Gandarvika. She has taught Me all hese
th

Hearing this, Visakta asked, Sy
thakura, will You come into the kuja to
e the fortune of our préna-<akh? Then
Youtl et Fer wlssings. By my it
lessings You will definitely get raw
The sannyst hakurn said, “Yes, why not? |
‘must go because | am greedy for oy gl
dhana. Therefore | have put on this sanydsa-
vesa. | am a beggar of prenma, proma-blikar; so
Tmust go:

they took samnyast hikur into the
tered into the ins

Her that a wonderful sannyisi hakura had
come. n the meantime, Visakha requested

tohear that weet song. Wil ou 1ans e
nyist thakur said, not? That
is My ‘vourite song e b o 1
s, i rdhtgrone ihiksd g kinu phere
o rfdw) Kanu has become a
n doorstep to doorstep,
beggmg for Radharan's love.” When He
sang the last line, and these words entered
into the ears of Radharant, immediately the
crying

tovin

s §

ha
'g mood came out from Her heart

i o i pist i
adarandm marma-hatan karotu w1

it o ity vt
mat-pritya-nithas tu sa eva nparals

“Let that debauchee do whatever He likes.
He may embrace Me or kick Me. He may

o
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bun Me wit the basing s ofseparaton.
im do whatever

last verse of Mahaprabhu's
Sttt o it came out from the core of
hen

"My pive-
it pacified Hove

o ok s s haw o
He kncve averyhing, sre. He will
calculate Your fortune, whether You

meet Your Pranavallabha, the Lord of Your
hea

After carefully arranging two seats on the
vnmnda of Radharani's kumi, Lalits

e he danT o take i st there
Then Radharant came out of Her

dow
st ik, Then Lalta held out
Radharani's left hand to show to the sanyasi
fhiakura. “O sannyisi thakura,” she said.
“Please calculate the fortune of our pria-
sokir”
Samnyast

thikura said, “Please excuse Me, |
am s cannot touch the hand o
myisa-dharma will be

w can You calculate ther
“I can calculate your seklTs - by secing
thelinesan Her forhend. 1 know hovt todo
it. Remove the veil and I will

v s ot i, You
See, our saklil never looks at the face of any
purisa, male, in this world. She is very strict
in that matter.”
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The cheating sannyast replied, “Ore baba! 1
am a dandi-sannyasi, don’t you understand? I
have no desires. I have given up everything.
I am only a beggar, begging love. I am
prema-bhikart. Why is your sakhi ashamed to
remove Her veil before a dandi-sannyast? If
Your sakh lifts the veil, there is no harm at
all. Then I can calculate. I am a sannyasi. T am
not an ordinary male.”

When Lalita removed the veil,
immediately, syama-tri-bhanga-lalita, Krsna’s
form came up—the sannyasa form
disappeared! Now He is standing in a
graceful threefold bending form with flute,
peacock feather, yellow garments and nice
ornaments. Then Krsna’s eyes fell on the
eyes of Radharani—eye-to-eye union.
Immediately Her sulkiness disappeared.
Visakha became amazed, “What is this?”

KRISHNA-LILA—GAURA-LILA

That is what Raya Ramananda saw when
Mahaprabhu showed him His real form.

pahile dekhilui tomara sannyasi-svariipa
ebe toma dekhi muiii Syama-gopa-riipa

Ramananda Réya told Lord Sri Caitanya:
“At first I saw You appear like a sannyasi,
but now I am seeing You as Syamasundara,
the cowherd boy.” (Cc. Madhya 8. 268)

Raya Ramananda saw Syamasundara. As
soon as the sannyasi form disappeared,
Krsna’s Syamasundara form appeared. Raya
Ramananda is Visakha sakhf in Vraja-lila so
he has seen these things.

tomara sammiukhe dekhi kanicana-paricalika
tarira gaura-kantye tomara sarva ariga dhaka

T O F SEPARATION

“I saw You appearing like a golden doll, and
Your entire body appeared to be covered by
a golden lustre.” (Cc. Madhya 8.269)

tahate prakata dekhoi sa-vaiist vadana
nana bhave caricala tahe kamala-nayana

“Now I see that You are holding a flute to
Your mouth and Your lotus cyes are moving
very restlessly due to various ccstasies.” (Cc.
Madhya 8.270)

At that time Krsna told Srimati, “O
Radhe, You are krsna-ahladini. Al Your lilas
are meant for My pleasure. You don’t want
to touch the body of anyone but Me.
Similarly, [ don’t want to touch the body of
any lady but You, Radhe. Sometimes I go to
Candravali’s kusija just in order to heighten
Your vantya-bhava. Thereby Your leftist mood
is heightened and I get some pleasure out of
it. Now the highest mood has been
expressed today. I could not find any other
means to break Your sulkiness. Therefore 1
put on this sannyasa-vesa and became a
beggar, prema-bhikari.”

Previously, when Radharani was crying,
Visakha told Krsna, “One day You’ll have to
cry like that!” And so now He is always
crying in the form of Mahaprabhu.

INDEBTED

This is How Krsna has to cry. Krsna has to
cry and become a sannyasi begging for radha-
prema, the love of Radharani. “Otherwise |
cannot pay back the debt—na paraye, na
paraye,” Krsna says. “I have become
indebted.”

na paraye ‘harit niravadya-saritjiyarit
sva-sadhu-kytyari vibudl

ayusapi val:

20
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 Krsna had become indebted. And to pay back this debt He came in the form of @ sannyasi
- Not bent in three places, no nice curling hair. Now His head is shaved, His yellow garment is

£ saffron colour and He is begging for radha-prema; that is radha-bhave.
2 ya mabhajan durjaya-geha-$yiikhalah marijaris in decorating the [:jija where
samvrscya tad vah pratiyatu sadhuna Radha and Krsna will sit and swing. Now

they are decorating the kiija and swing for
“QO gopts, I am not able to repay My debt for Radha and Krsna. This is the maiijari-bhava-
Your spotless service, even within a lifetime seva. Our mood is this maiijari-bhava and we
of Brahma. Your connection with Me is just offer service to Radha and Krsna in that
beyond reproach. You have worshipped Me, " mood.
cutting off all domestic ties, which are

< 3 difficult to break. Therefore please let your radha-krsna prana mora jugala-kisora
{ own glorious deeds be your compensation.” jivana marane gati aro nahi nora
$ 7 (Bhag.10.32.22)

S Here Krsna says, “I cannot pay back the kalindira kitla keli-kadambera vana
debt. O gopis, you have such love for Me that ratana-bedira upara bosabo du’jana
you broke all rules and regulations, all Vedic
regulative principles. At the dead of night : Syama-gaurt-arige dibo dohara gale
you have come running to Me.” This is adhare tuliya dibo karpiira-tambiile
raganuga-bhakti, no rules and regulations.

So Krsna had become indebted. And to lalita visakha-adi jata sakhi-brnda
pay back this debt He came in the form of a ajiiaya koribo seba caranaravinda
sannyast. A completely different form; not

"~ bent in three places, no nice curling hair. Sri-krsna-caitanya-prabhur daser anudasa
Now His head is shaved, His yellow sevd abhilasa kore narottama-dasa
garment is saffron colour and He is begging
for radha-prema; that is radha-bhava. He had to hare krsna hare krsna krsna krspa hare hare
come in this sannyasa form, otherwise He hare rama hare rama rama rama hare hare
could not pay back the debt. Now Krsna is
moving in that form which is the “The Divine Couple, Sr1 Sri Radha and
combination of Radha and Krsna, Rasaraja- Krsna, are my life and soul. In life or death I

Mahabhava. That is Caitanya Mahaprabhu. have no other refuge but Them.
In a forest of small Kadamba trees on the

MOOD OF A MANJARI bank of the Yamuna, I will seat the divine
couple on a throne made of brilliant jewels.
So in the meantime Paurnamasi had I will anoint Their dark and fair forins

ordered Vrnda-devi to engage all the with sandalwood paste scented with 7,

2 . =
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and I will fan Them with a camara whisk.
Oh, when will I behold Their moonlike
faces?

After stringing together garlands of
madlati flowers T will place them around
Their necks, and 1 will offer tambiila
scented with camphor to Their lotus
mouths.

With the permission of all the sakhis,
headed by Lalita and Visakha, I will serve
the lotus feet of Radha and Krsna.

Narottama dasa, the servant of the
servant of Sr1 Krsna Caitanya Prabhu,
longs for this service to the Divine
Couple.”

So now Radha and Krsna are sitting in a
nice jhitlan, swing.

rai-kan dui basila jhulana ratna maneopari
jugala-caranie sonar nitpura runa-juna runa-juna baje

syama haste sonar bala rai haste kankana saje
syama gale vanamala viraje raji gale mati saje

syama adhara madhira murali ‘radha, radha’ boli dake
Syama ire mohan cuda rai Sire veni saje

prema turd gopi-gana luaraya asi milila tataksana
carane niipura bandhi dulnuin gai ndce anuksana

pica-kari dvare jugala gaye bari bindu kori sincane

keho dolaya mani keha mydu mrdu camara dulaya
keho mydariga bajaya kaiisara bajaya

karatali lalita sundari kore arotika parica-pradipa jali
Quru-krpa labhi marijari-bhave sei lila lahari
heriba va kahe

Radha and Krsna are sitting on a swing,
while the gopfs are swinging Them. Their feet

(¢]
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are decorated with golden anklebells which
make a tinkling sound, ‘runa-juna runa-juna.’
On the hand of Syama is a golden bangle.
Similarly, on the hand of Rai, Radha, is a
golden armlet. Syama is wearing a garland of
forest flowers around His neck. And similarly,
Radharant’s neck is decorated with a necklace
of pearls. Krsna is holding a flute to His lips.
The sweet singing of the flute is calling, radhe
radhe, ¢so eso radhe: ‘O Radhe, O Radhe. Come,
come, Radhe!” Yasoda-mata has bound Krsna’s
curling hair very nicely, and Radharani’s hair
is hanging in a braid. At that time, all the other

gopts came and the
anklebells on their feet
were producing a
tinkling sound. Now

“te  gopis are
dancing and

Gs 13 o

singing the y .
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glories of Radha f
and Krsna. Some |
are bringing
water, some are
engaged in swing-

ing the swing, and
others are engaged in
fanning with the camara.
Some are playing
mrdaiga, some karatala
and some are clapping
their hands. Lalita-
sundari is offering
paiica-pradipa arotika.
When, by the
mercy of my guru,
will I serve Radha
and Krsna in the
mood of a
manjari?
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tabe hasi’ tanre prabhu
dekhaila svariipa
‘rasa-raja’, ‘mahabhava’—
dui eka riipa







THE FAINTING OF RAMANANDA RAYA

do not know which way to go. This way or this? That is the question. He is acquainted
that way? It is such a big topic. with Them, otherwise how can he say,
Why did Raya Ramananda faint?
. radhikara bhava-kanti kari’ angikara
pahile dekhilun tomara sannyasi-svariipa nija-rasa asvadite kariyacha avatara
ebe toma dekhi murii Syama-gopa-riipa
“My dear Lord, I can understand that You
tomara sammukhe dekhi karicana-paficalika have assumed the ecstasy and bodily
tarira gaura-kantye tomara sarva anga dhaka complexion of Srimati
Radharani. By
accepting this, You

- Ramananda Raya told Lord Sri
Caitanya Mahaprabhu: “At first I saw
You appear like a sannyasi, but now 1
am seeing you as
Syémasundara, a
blackish cowherd
boy. Now what do I
see? | see you appearing A
like a golden doll, and \
Your whole Syama body
appears covered by a
golden lustre.” (Cc. Madhya
8.268,269)

Krsna is inside. Therefore
it is said antar krsna bahir
gaura, that éyan\a form is
inside, covered up with
the effulgence of that
golden doll. That is
Gaura. And this is
what Ramananda
Raya saw.
Ramananda Raya
knows Syﬁma because he is
Visakha sakhi in Vraja-lila. He also
knows kaiicana-paricalika, that golden
doll. That is Radharani. So he knows
both because in Vraja-lila he is
Visakha sakhi, and these two are
very dear to him. So why did he
faint when Gaura showed him




H

E

auranga Mahaprabhu is the
combined form of Rasaraja

f and Mahabhava. But by what
means are They combined
together? This is a very confidential

tattoa.

hrdaye dharaye ye caitanya-nityananda
e-saba siddhanta sei paibe ananda

“Anyone who has captured Lord Caitanya
Mahaprabhu and Lord Nityananda Prabhu
in his heart will become blissful by hearing
all these transcendental conclusions.” (Cc.
Adi 4.233)

Such premi-bhaktas, who carry Caitanya-
Nityananda in their hearts, know this
siddhanta. They can relish it. Locan dasa
Thakura has sung, anvaddha karuna sindhu
katiya muhana. This Gaura-tattva is like an
ocean. That ocean was blocked up by a very
strong dam. But those premi-bhaktas cut
down that dam. Then the flow of that ocean
gushed out. Without the mercy of such

premi-bhakias we cannot understand this very

deep lattva.

¢ saba si

bhakta

siia luiya aniera pallava

1-kokalera sarvada vallabhia

“This siddhania, this preima-lattoa, is like the
newly grown twigs of a mango tree; very
soft and reddish. They are always pleasing
to the premi-bhaktas, who in this way
resemble cuckoo birds.” (Ce. Adi 4.234)

abhakta-ustrera ithe na haya prav
tabe citte haya mora ananda-v

“But those who are abhaktas, non-devotees
are like camels. They cannot enter into these
topics.” (Cc. Adi 4.235)
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atacva bhakta-gane kari namaskara
nihdarike kahiye, tara hauk camatkara

“Paying my obeisances at the lotus feet of
such premi-bhaktas, T will try my best to
explain this tattva.” (Cc. Adi 4.237)

bhaja gouranga kaha gourarga laha
gourarigera nama re
je jana gouranga bhaje sei hay amara prana re

“Such premi-bhaktas, who are always
engaged in Gauranga bhajan, are my life and
soul.”

So who are those premi- blmktas’ They are
the eternal associates of Gaura:
Ramananda, Sri Ripa, $ri Raghunatha and
rasacaryas like Srivasa, Sripad
Prabhodananda Sarasvati and Sripad Kavi-
karnapura. All these premi-bhaktas have
relished this nectarean prema-tattva’ and they
have expressed it. If we follow in the
footsteps of such premi-bhaktas, sakhi-
maijaris, who are our gurus, we can get their
mercy. Then we will be able to relish this
prema-tativa. Those who have received the
mercy of Caitanya-Nityananda, especially of
Nityananda Prabhu, they will be able to
swim in this gaura-rasa-mahasindhu, the great
ocean formed with the mellow of Gaura.
Only then will we be able to swim in this
gaura-rasa-mahasindhu. Otherwise one cannot
swim in it. You cannot even approach the
shore of that ocean. You will be far, far away
from it; what to speak of entering into that
ocean and swimming.

STRUCK WITH WONDER

This is a very big topic. I am confused. I
have tried to enter into this big ocean and I
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Then why did

del haila anande niircchite
dharite i pare deha, padila bhiimite

“Upon secing this form, Ramananda Raya
almost lost consciousness in transcendental
bliss. Unable to remain standing, he fell to
the ground.” (Cc. Madhya 8.285)

He fell to the ground. Why? What is that
wonder? He knows all these things. It is not
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unknown to him. If someone does not know
he may be struck with wonder. But Raya
Ramananda knows, so why did he faint?

MOST ACUTE

The acaryas have explained it in this way.
1t is a question of viraha and milana,
separation and union. There are three types
of separation and they are all discussed in
Riipa Gosvami's Ujjoala-nilamani. Similarly,
as there are three types of separation, there
are also three types of union, milana. The
three types of separation are bhavf, bhiita and
bhavan. First we will explain what is bhavt-
viraha, what is bhiita-viraha and what is
bhavan-viraha. With concentrated attention
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one should hear about such topics and try to  will try to explain it.

understand them. If Mahaprabhu will In Nidhuvana, Vrndavana forest, Radha
shower His mercy upon us it will be and Krsna meet together. Krsna is there and
possible. Radha has come to meet Him. That is bhavi-
Akriira has come to Vrajabhiimi to take milana. They have not yet united, but they

away Krsna. He has not yet taken Krsna are meeting together. Krsna is there, Radha
away, though it must take place. When the is there. This is bhavi-milana. Their union
gopis think of this, they feel some pangs of will come later. .
separation. This is bhavi-viraha. It has not Then, when combined together, Radha )I
taken place, but Akrira has arrived and and Krsna become one body, i.e. Sr1 |

must take Krsna away. At that time they felt ~ Gauranga, that is known as bhiita-milana.
a pang of separation. This is known as bhavi- ~ And Visakha sakhT has seen this. She is in

viraha. Nidhuvana. So it is not unknown to Raya
Then bhitta-viraha is explained in this way. Ramananda. But what is it that he has not
After Akrara had taken Krsna away, day seen? He has seen bhavi-milana and bhiita-
after day passed by. The more the days milana, but he has not seen bhavan-milana. So
passed, the pangs of separation became now that was shown to him and therefore he
more and more acute. This is known as fainted. It is not such an easy thing to
bhiita-viraha. understand. We have to go deeper into this
Then what is bhavan-viraha? The gopts are ~ ocean.
looking on, seeing Akriira taking away their This bhavan-milan is wonderful. Now
Prana-kanta, the most beloved of their heart, Raya Ramananda sees the bk
before their very eyes. Akrura is taking away  Previously, as Visakha sakhi, he had not seen
their life. All the gopis came and threw how Nandanandana Rasaraja Krsna is
themselves before the wheels of the chariot. entering into the heart of Varsabhanavi-devi
“Our life is getting out. How can we Radharani. Krsna was thinking, “That

survive? Let the wheels of the chariot roll on  mahabhava is there in the core of Her heart
our bodies. Let our bodies be crushed. Let us  and I have to get it. [ have to get it,

leave these bodies.” They are rolling on the otherwise My three desires will never be
ground now. This is known as bhavan-viraha.  fulfilled. But how to get it?”
The pangs of separation during this bhavan- Krsna is very expert in stealing. In Stava-¢
viraha are most acute. So bhavi, bhiita and mala Ripa Gosvami has mentioned, kutuki
bhavan—acute, more acute and most acute. rasa-stomanit hrtva. That Krsna, who is very
expert in stealing, entered into the heart of
EXPERT THIEF Radharani and stole it. How? By putting
Radharani into the fire of separation. Her
As there are three types of viraha, heart is like wax. When you make a seal,
similarly, there are three types of milana, you put the wax into fire. It melts then you
union. What are they? Bhavi, bhiita and put the stamp on it. The Sanskrit word is
bliavan. The same names are used: bhavi- jatu, wax. So Krsna, because He is very
milana, bhiit il and bhav ilana. We expert in stealing affairs, put Radharani into
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the fire of separation. When Radharani felt
the fire of separation in Her heart, that wax
melted and Krsna entered. As long as it was
hard how could He enter? So first He melted
it and then He entered deeper and deeper
into the deeper most region of
the heart of Radharani. That is
what Raya Ramananda had not
seen before. But now he

saw how

Krsna was
entering.

This is so
wonderful that
he fainted. “Oh...
bhavan-milana.” He had
seen bhavi-milana and bhiita-
milana, but he had not seen &
bhavan-milana. Therefore he %
said, “First I saw that you
were a sannyasi; then I saw
Syama-gopa-riipa, a
blackish cowherd boy.
Then I saw a golden doll
before You and Your
whole Syama body is
covered  with  the
effulgence of that golden <
hue. I saw this.” But he
had not seen this bliavan-
milana. How Krsna is
entering in the core of the heart
of Radharani. But now he is
seeing it directly before his eyes.
Therefore he fainted. This is wonderful.

SOFT RAYS
An example is given. With the rising of

the moon the petals of a flower gradually
open one after another. Everyone knows it.
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We see the moon, candra, and we see the
closed bud of the campaka flower. But no one
sees how candra, with the hand of his very
soft rays, opens the petals of the campaka
bud. This is Gaudiya Vaisnava philosophy.

) Everybody sees the moon and
everybody sees the campaka bud.
But how does the moon, with the
help of his soft hand-like rays,
open the petals of the
campaka bud? Has anyone
seen it? No. No one has seen
it. Similarly, this is bhavan-
milana and Raya Ramananda
saw it. Gaura showed it to

him. Raya Ramananda saw
how syama-sasadhara,
Syama who is like the
moon, was opening,
with His soft hand,
petal after petal of
1. the campaka bud lying
" in the heart of
campaka-varani,
Radharani whose
complexion is
yellowish like that of a
campaka flower; and
how He was gradually
entering into the whorl
of that flower. That is
what he saw, bhavan-
milana. He had not
previously seen it and therefore
he fainted.

Prema gradually increases to different
states, from sieha to mana, pranaya, etc. There
are two types of sncha, affection. One is
ghrta-sneha and the other is madhu-sneha,
ghee type and honey type. Radharani’s
sneha is honey type, madhi-sneha, and
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However, when Ramananda Raya saw the Lord in the dress of a sannyasi, he was
struck with wonder. After embracing Ramananda Raya, Lord Caitanya pacified him
informing him, ‘But for you, no one has ever seen this form."”

Candravali’s sneha is ghee type, ghrta-sneha.
When there is union the ghee melts, but the
honey becomes thicker. The honey does not
melt when there is union. Because
Radharant’s sneha is honey type, at the time
of union it becomes thicker and thicker. So
how can one enter into it?

In Ujjvala-nilamani Rupa Gosvami has
described different types of kanta, or
heroines. So one type is svadhina-bharttrka
kanta, the heroine who assumes a
predominating role. When She feels the pain
of separation, that sneha melts, just as wax
melts in a very strong fire. So in the fire of
acute pangs of separation that wax melted.
Now it is not hard, it has melted. So, in that
fire, the petals are opening one after another.
And Rasaraja-nilamani Krsna enters into the
core of the heart of Radharani. Now He is
hidden there. Outside is Radha’s complexion
only. This is Gaura. Where is Krsna? Krsna is
hidden there in the core of Radharani’s
heart. He is inside not outside. This is tattva.
Today Raya Ramananda saw how, having
entered into the core of Radharani’s heart,
Krsna became completely covered up with
Her complexion. This is the union of Radha
and Krsna, bhavan-milana, that Gaura
showed to Raya Ramananda. He had not
seen it before and therefore he fainted.

CONFIDENTIAL PREMA-RASA

This prema has such power, vikrana,and one

who tastes it knows:what vikrama it has. Two
opposites are there in one container, union and
separation. It is visamrtera milana, the union of
poison and nectar. When two opp
one container, that is Gaura. Ar
oppos'tes there in the Krsna container? No. It
is there only in the Gaura container. This is
the difference between Gaura and Krsna.
Otherwise, in tattva there is no difference.

When Raya Ramananda saw this with his
own eyes, he fainted in ecstasy and rolled in
the dust. Then mahavadanya purusottama
Gauranga touched him with His lotus hand
and Raya Ramananda regained his
consciousness.

prabhu tanre hasta sparsi’ karaila cetana
sannyasira vesa dekhi’ vismita haila mana

alinigana kari’ prabhu kaila asvasana
toma vina ci-ritpa na dekhe anya-jana

“When Ramananda Raya fell to the ground
unconscious, Caitanya Mahaprabhu touched
his hand, and he immediately regained
consciousness. However, when he saw Lord
Caitanya in the dress of a sannyasi, he was
struck with wonder. After embracing
Ramananda Raya, the Lord pacified him
informing him, ‘But for you, no one has ever
seen this form.”” (Cc. Madhya 8.284, 285)

Except for Raya Raimananda, no one had
ever seen this bhavan-milana. But today he
saw it.
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gaura anga nahe mora—radharnga-sparsana
gopendra-suta vina terho na sparse anya-jana

“Actually My body does not have a white
complexion. It only appears so because it has
touched the body of Srimati Radharani.
However, She does not touch anyone but the
son of Nanda Maharaja.” (Cc. Madhya 8.287)

tarira bhave bhavita kari’ atma-mana
tabe nija-madhurya kari asvadana

“I have now converted My body and mind
into the ecstasy of Srimati Radharani; thus 1
am tasting My own personal sweetness in
that form. Nobody but Radharani tastes My
sweetness. I have developed the desire to
taste My own sweetness. What shall I do?
Unless I accept Radharani’s mood and
complexion [ cannot taste it.” (Cc. Madhya
8.288) Therefore He did it and came as Sri
Krsna Caitanya. This is Gaura-tattva.

In Ceitanya-candramrta (Text 122),

Prabhodananda Sarasvatipada says,

Srimad-bhagavatasya yatra paramanit
tatparyain fitenkitan

sri-vaiyasaking duraivayataya rasa-prasaige
‘pi yat

yad radha-rati-keli-nagara-rasasvadaika-sad-
bhajanari

tad vastu prathanaya gaura-vapusa loke
vatirno haril

“Because they are very difficult to
understand, Sukadeva Gosvami had only
briefly hinted at the sweet amorous pastimes
of Sr1 511 Radha and Krsna in his description
of the Rasa dance in the Srimad-Bhagavatam.
Sukadeva Gosvami has described S17 Krsna's
rasa-lila, which is the essence of the Srimad-
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Bhagavatam, very concisely, not elaborately,
because no such devotees are there who can
relish this mellow. Why should he speak so
elaborately? Now, in order to elaborately
express this radha-krsna gudha-rasa, the prema-
rasa which is very confidential, and to preach
in this material world, Gaurasundara has
appeared.”

And Gaura-avatara is paripiirna avatara,
completely full. He is not arisika, a partial
avatara like Matsya or Karma.

yadi nigadita-mmidy-misavad gauracandro
na tad api sa hi kascic chakti-lila-vikasah

atula-sakala-sakty-ascarya-lila-prakasair
anadhigata-mahattvah piirna evavatirnah

“If someone says that Lord Caitanya is an
arisa-avatara like Lord Matsya, or if not that,
then a lila-avatara or a $aktyavesa-avatara, then
he does not understand the actual glory of
Lord Caitanya, the original Personality of
Godhead, who is full of all perfect and
incomparable potencies and wonderful
pastimes.” (Caitanya-candramrta 141)

Gauranga-avatara is paripiirna avatara,
complete, because He is Krsna Himself. But
His mood is different; bhakta-bhava, He is in
the mood of a devotee. And He is in the
form of a devotee, bhakta-riipa. He came to
taste His own sweetness by assuming the
mood of a bhakta; especially the mood of
Radharani, because only Radharani is tasting
it completely. When Krsna developed that
desire, He assumed the mood and
complexion of Radharani and came as
Gauranga. To get the madanakhya-mahabhava
He entered into the core of the heart of
Radharani and hid Himself there. Therefore,
outside He is radha-bhava-kanti, covered with
the complexion of Srimati Radharani.




Suddha-prema-sukha-sindhu, pai tara eka binduy,
sei bindu jagat dubaya
kahibara yogya naya, tathapi baule kaya,
kahile va keba patiyaya

‘SRII, GOUR GOVINDA Swam] MAHARAJA
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ranscendental love of Krsna is like the ocean of happiness.
someone gets one drop of it, the whole world can drown in that drop. It is
not befitting to express such love of Godhead, yet a madman must speak.
However, even though he speaks, no one believes him.”




CHAPTER FOUR %

i i hg loving affairs
of Sr1 Radha and

Krsna are
transcendental
manifestations of the
Lord’s internal
pleasure giving
potency. Although :

. transcenden 1
_identities have again
united in the form of
Sri Krsna Caitanya. I
bow down to Him,
who has manifested
Himself with the
sentiment and
complexion of Srimati
Radharani
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0 can understand this
Gaura-tattva? It is very
deep and confidential.
Therefore, there is so much bewilderment
and confusion. Gaura is Krsna and Krsna is
Gaura. The tattva is one; in other words they
are nondifferent. But what is the difference?
In Gaura-svariipa, Radha and Krsna
combine together and appear in one form. In
Vraja-lila there are two forms—Svayarn-riipa
Rasaraja Sri Krsna and Madanakhya
Mahabhava-mayi $ri Radha. Two bodies are
there in Vraja-lila, but in Gaura-lila there is
one body, eki-bhiita—Radha and Krsna
combined together. That is the only
difference between Gaura-tattva and Krsna-
tattva. Otherwise there is no difference—
Gaura is Krsna and Krsna is Gaura.

So much pramana, proof and reference, is
given in books like Caitanya-caritamrta,
Caitanya-bhagavata and Caitanya-candramyta.

nanda-siita’ bali’ yaire bhagavate gai
sei krsnia avatirna caitanya-gosani

“He whom Srimad-Bhagavatam describes as
Nanda-siita, the son of Nanda Maharaja, has
descended to earth as Caitanya Gosani.” (Cc.
Adi 2.9)

ei gauracandra yabe janmila gokule
Sisu sange grhe krda kari bule

“In a previous millennium, this Sri
Gauracandra appeared in Gokula as Krsna.
He roamed about in different houses
enacting His childhood pastimes in the
company of other children.”(Caitanya-
bhagavata Adi 7.47)

Therefore Svariipa Damodara Gosvami
has said naumi krsna svariipam: “I pay my
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obeisances to that Gaura who is Krsna.” And
the special characteristic of Gaura-svartipa is
radha-bhava dyuti suvalitaii, He has appeared
assuming the mood and complexion of
Radha. This is the special characteristic.
Caitanyakhyaiit prakatam adhuna tad-dvayarit
caikyam aptarit (Cc. Adi 1.5). Dvaya means
two. That is Radha and Krsna. Two
combined together appear as one. In his
Caitanya-candramrta (Text 13),
Prabhodananda Sarasvatipada says, eki-
bhittarit vapur avatu vo radhaya madhavasya:
“Let that eki-bhiitaiit vapur, the combined
form of Radha and Madhava, protect

you.” And what is the form of Gaura? Gaurah
ko pi vraja-virahini-bhava-magnas cakasti (Text
108): “Gaura is He who feels the pangs of
separation from Krsna in the same mood as
the damsels of Vrajabhami.” Saksad-radha-
madhuripu-vapur bhati gauracandra gaurarigah
(Text 109): “Caura is the combined form of
Radha and Krsna.”

Krsna-lila is Gaura-lila, Gaura-lila is
Krsna-lila. There is no difference between
Krsna-lila and Gaura-lila, just as there is no
difference between nami and nama. Nami is
Krsna Himself and nama is the name of
Krsna. In fattva Krsna is nondifferent from
His name. However, in Sr7 Krsia-
namastakant, Srila Riipa Gosvam has said,
piirvasmat param eva hanta karunam:
“Although there is no difference between
nami and nama; still, of the former and latter,
the latter is more merciful than the former.”
That means nana is more merciful than nanii.
Similarly, there is no difference between
Krsna-lila and Gaura-lila, but Gaura-lila is a
more merciful /ila. Therefore it is known as
audaryamaya-lila. Audarya means
magnanimous. There are two parts of Krsna-
Ila—madhurya and audarya, sweetness and
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magnanimity. Gaura-lila is Krsna-lila, and
Krsna-lila is Gaura-lila, but in Gaura-lila this
audarya is predominating. And it is krpa-lila,
a more merciful /ila. This is the only
difference; nothing else.

Only those who have performed a huge
amount of pious deeds—krta-punya-rasih—
can understand this Gaura-tattva. Such a
person will surrender unto the lotus feet of
Gaura, he will get the mercy of Gaura and
develop bhakti at the lotus feet of Gaura.
Thereby the ocean of nectarean prema
emanating from the lotus feet of Radharani
will rise in his heart. Then he drowns in that
ocean. Only then is it possible to understand
this Gaura-tattva. Otherwise there is no
possibility.

Gaura-tattva has been explained by Srila
Kaviraja Gosvami in Caitanya-caritamrta:

radha—piirna-sakti, kr:
dui vastu bheda nai,

na—pitrya-aktiman
ra-paramana

riidhda-krsna aiche sada eka-i svariipa
lila-rasa asvadite dhare dui-riipa

mdlm bhava-kanti dui angikara kari’
wa-caitanya-riipe kaila avatara

Sri krsna caitanya gosarii vrajendra kiimara
rasa-maya-miirti krspa saksat srngara

“Sri Radha is the full power, and Lord Krsna
is the possessor of full power. The two are
not different, as evidenced by the revealed
scriptures. (Ce. Adi 4.96)

“Thus Radha and Lord Krsna are one, yet
They have taken two forms to enjoy the
mellows of pastimes. (Cc. Adi 4.98)
“Assuming the mood of Radharani and the
complexion of Radharani, Krsna appeared as

Sri Krsna Caitanya. (Cc. Adi 4.99,100)
“Caitanya Gosaii is Krsna, who is the son of
Nanda Maharaja, the embodiment of rasas
and amorous love personified.” (Cc. Adi
4.222)

He who is the son of Nanda Maharaja
came as the son of Saci-mata, brajendra
nandana jei sact-suta hoilo sei. He is Krsna,
therefore He is Srgara-rasaraja, the King of
conjugal mellows. That is a fact. But when
He assumes the mood and complexion of
Srimati Radharani, He appears in one body
as Gauranga. Narahari Sarkara has said,

caitanya bhakti-naipunya
krsnas tu bhagavan svayam

tayo prakasa dekatra
krsna-caitanya ucyate

Svayarir Bhagavan Sri Krsna appeared as
Caitanya who is bhakti-naipunya, the last
limit of bhakti. If the last limit of bhakti is
added to Krsna then He becomes Caitanya.
Krsna is the Supreme Personality of
Godhead, advaya-jiiana-tattoa, para-tattva
vastu, the one Supreme Absolute Truth
without duality. But when you speak of Sri
Krsna Caitanya, He is Krsna plus bhakti-
naipunya, the last limit of bhakti. This is
added.

COMBINATION MEANS UNION

Sacinandana Gauranga is Radha and
Krsna combined together in one body, radha-
krsna cki-bhiitaiiga. That means in Gauranga-
svariipa two opposites are combined. What
are the two opposites? They are sanbloga
and vipralambha, union and separation. Two
opposites are combined in one container.
That is Caitanya. That is not present in
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Krsna; it is with Gaura only. This has a very
deep purport. When we speak of bhakti-
naipunya, to what type of bhakti do we refer?
In this regard, bhakti refers to nitya siddha
sadhya bhakti. That is prema-bhakti. No other
bhakti. So the purport is that bhakti-naipunya
is the last limit of prema-bhakti. And what is
that? That is madanakhya-mahabhava. The last
limit of bhakti, bhakti-naipunya, is only with
Srimati Radharani. You will never find this
madanaklhya-mahabhiva elsewhere. So Sri
Krsna Caitanya is Krsna with bhakti-naipunya
added. Varsabhanavi Radharani is
mahabhava-cintamani-svariipa, the
embodiment of mahabhava. And Krsna is
rasardja piirnabrahma vrajendr dana $ri-
krsna-svayarii-bhagavan. When these two
combine together, that is Sri Krsna Caitanya.
Now here comes the topic of union,
because combination means union. In
Gaudiya Vaisnava language union is called
sambhoga. In Ujjoala-nilamani four types of
sambhoga are mentioned. One type is
sanitriddhimana sambhoga, a fully enriched
type of union. In that smiriddhimana
sambhoga, S_rﬁgéra-rasarﬁja Sri Krsna and
Radha combine together and then appear as
Gauranga, Sri Krsna Caitanya. The hladini-
sakti is Krsna’s pleasure potency. So hladini-
Sakti-svariipa radha is the embodiment of the
pleasure potency and She is the embodiment
of madanakhya-mahabhava, the last limit of
prema-bhakti. This akhya-mahabhava is
like an unlimited ocean in which there are
such high waves, uttala-taranga. So Krsna
accepted that mood and appeared as
Gauranga. In Vraja-lila there are two bodies,
Rasaraja Sri Krsna and Mahabhava-mayt
Radha. But in Gaura-lila there is one body.
Rasaraja Sri Krsna and Mahabhava-mayi
Radha are combined together. Though

ad
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Gaura is the combined form of Srngara-
rasaraja Sri Krsna and Mahabhava-may1t
Radha, still radha-bhava is predominating.
Gaurah ko pi vraja=virahini-bhava-magnas
cakasti (Text 108): “Gaura feels the acute
pangs of separation from Krsna in the mood
of the damsels of Vrajabhtimi, vraja-virahint.”
That means radha-bhava is predominating.
Vraja-virahint radha feels the acute pangs of
separation from Krsna. When that feeling
assumese lgody, that is Gaura.

(S

MOST MUNIFICENT

The ocean of the pastimes of Lord
Caitanya Mahaprabhu is immeasurable and
unfathomable. Who can take the courage to
measure that great ocean? It is not possible
to dip into that great ocean, but its sweet
mellow flavour attracts my mind. I therefore
stand at the shore of that great ocean to try
to taste but a drop of it.

Suddha-prema-sikha-sindhu, pai tara eka bindu,
sei bindu jagat dubaya

kaliibara yogya naya, tathapi baule kaya,
kahile va keba patiyaya

“Unalloyed love of Krsna is like the ocean of
happiness. If someone gets one drop of it,
the whole world can drown in that drop. It is
not befitting to express such love of
Godhead, yet a madman must speak.
However, even though he speaks, no one
believes him.” (Cc. Madhya 2.49)

Such is one drop, what to speak of the
ocean. Only one drop of that ocean of
Gaura-lila can inundate the whole universe
with prema. Krsia-prema is such an
invaluable asset. But unless one takes shelter
at the lotus feet of Caitanya Mahaprabhu, he
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cannot have it. In Gaura-lila you will find
immeasurable mercifulness. This is the most
astounding, special characteristic of Gaura-
Iila. What is that? That is Mahaprabhu’s
wonderful loving attitude towards His
followers. If you accumulate all material and
spiritual opulences in one place, still, it
cannot be equal to one particle of that
mahabhava. That dhana, asset, is solely
possessed by Radharani. It is not available
with anyone else. Even Krsna has no such
asset. Krsna is devoid of it. So Krsna thought
of what to do. Krsna is the Supreme Thief,
very expert in stealing. He thought, “I will
steal it.” So, entering into the heart of
Radharani, Krsna stole it and kept it in His
heart. Thereby He also stole the complexion
of Radharani and became golden. Krsna is
Srngara-rasaraja, King of the conjugal
mellow, but that remained inside. Outside
He is Gaura, with the complexion of
Radharani. Thereby He fulfilled His three
types of desires. He relished the mellow of
His own beauty and distributed it
indiscriminately, maha-vadanyaya.

cirad adattan nija-gupta-vittari
svaprema-namamytam at_x/udﬁmll
apamararit yo vitatara gaural
krsno janebhyas tam ahari prapadye

“This prema had not been given until now. It
is the most secret and hidden asset of Goloka
Vrndavana. Now Krsna, in the form of $r1
Gauranga Mahaprabhu, distributes this
indiscriminately through the chanting of His
holy name.

Hare Krsna Hare Krsna Krsna Krsna Hare Hare,
Hare Rama Hare Rama Rama Rama Hare Hare.

OF SEPARATION

Gaura freely distributes this prema. He never
discriminates whether one is most fallen or
most degraded. Such a wonderfully
munificent, wonderfully merciful and
wonderfully magnanimous incarnation is
Gaurakrsna. I completely surrender unto
Him.” (Cc. Madhya 23.1)

Krsna in the form of $r1 Gauranga
Mahaprabhu has manifested the /il of
searching for Krsna. That is the most
astounding characteristic of Gaura-lila. He is
searching for Himself. And He has
manifested that /717 in Purusottama Ksetra,
Jagannatha Puri Dhama. In His antya-lila He
has manifested that mahabhava. Therefore He
has become maha-vadanya, the most
munificent incarnation, who is giving that
krsua-prema which nobody gives. That krsna-
prema is most secret, most confidential, and
Krsna stole it from the inner chambers of
Radharani’s heart. It was tightly locked
inside so many boxes; a box inside a box,
inside a box, inside another box, another
box, another box. All tightly locked inside
the innermost chamber. But now, the most
munificent incarnation, Gaura Hari, has
broken open all the locks and is freely
distributing this krsna-prema to one and all.

SWEET HONEY

Through nama-sarikirtana this bhakti-tattva
is available. The Vedas speak of three tattvas:
bandl lationship, abhid. bhakti

and prayojana—the requirement, that is
prema. So Gauranga is the combined form of
Radha and Krsna in three fattvas. Krsna is
bent in three places. Why? Because Krsna is
manifest in three tattvas: sambandha, abhideya
and prayojana. The presiding deity of




' Secondly, abhideya-tattva at the
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sambandha-tattva is Radha-Madana-mohan.
The presiding deity of abhideya-tattva is
Radha-Govindadeva. And the presiding
deity of prayojana-tattva is Radha-Gopinatha.
So Gauranga Mahaprabhu is the
combination of Radha-Madana-mohan,
Radha-Govinda and Radha-Gopinatha.
Krsna is bent in three places. The first bend
is at His lotus feet. The second bend is at the
left side of His mouth. And the third
bend is in His heart. That means
sambandha-tattva at the feet—
Radha-Madana-mohan.

mouth—Radha-Govinda. And
third is prayojana-tattva, in the
heart—Radha-Gopinatha—
because prema is stored in the
innermost chamber of the heart. The ¢
purport is that those who are
fortunate have received the sweet
honey emanating from the
lotus feet of Gaura Hari. That
is with the combined form of
Radha-Madana-mohan.
Those who are more
fortunate get that sweet
honey emanating from the
lotus mouth—abhideya-tattva—of
Gaura Hari, the combined form
of Radha-Govinda. And those
who are most fortunate have
received that sweet honey
emanating from the lotus heart
of Gaura Hari, the combined
form of Sri Sri Radha-Gopinatha.
They are the dear devotees of
Mahaprabhu headed by SriSvartipa
Damodara and Sri Rapa.

All these mahajanas and their
followers have received it. They

go out and preach,

Hare Krsna Hare Krsna Krsna Krsna Hare Hare
Hare Rama Hare Rama Rama Rama Hare Hare

This maha-mantra is radha-tantra,
Radharani’s process of worship. All the
gopis, sakhi-maiijaris headed by Radharani,
are chanting this hari-nama-sankirtana. Gaura-

Nitai have brought it to this material world.
Their followers are all sakhi-maiijaris.
They are chanting and Their followers

are chanting,

Hare Krsna Hare Krsna Krsna
Krsna Hare Hare
Hare Rama Hare Rama
Rama Rama Hare Hare

They are tasting that
mellow of the last limit of
prema. That is the cream and
the essence of prema-bhakti-
tattoa. This is known as
unalloyed devotion, prema-
bhakti, the prayojana-tattva.
And our service based on
that prema, prayojana-tattva,

is loving service. Without
that love, how can you
serve Radha-Govinda,

Radha-Madana-mohan,

Radha-Gopinatha? It
will not be acceptable at
all if you are devoid of
this ;rmyu/alm-miivn.
Prema is the only thing
required, prayojana. And
the last limit of that prema
you will only find with
Srimati Radharant. It is not with

¥
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“In Syamasundara the mellow is unripe. But in Gaurasundara the mellow is
completely ripened. This is the most elevated mellow of conjugal love. In the
unripe state it is Syama; the ripened state is Gaura.”

Krsna. Therefore Krsna stole it and appeared
as Gaura.

Krsna’s beauty is asamaurdhva saundarya.
You cannot find any comparison to it. It has
no equal or superior. And Krsna develops
greed to relish His own beauty. That is the
most astounding characteristic of Gaura-lila.
Those who are premi-bhaktas are relishing His
beauty. They come under the category of
asraya. The topmost of these premi-bhaktas is
Radharani. Krsna is the visaya-vigraha. So
how can He understand the mellow relished
by the devotees who come under the
category of the asraya, of whom the topmost
is Radharani? Having developed greed for
that mellow, Krsna stole it from the core of
the heart of Radharani. He kept it in His
own heart and appeared as Gauranga
Mahaprabhu. Therefore Gaura is in the
mood of a devotee, especially the mood of
Radharani. And He has assumed the bodily
complexion of Radharani.

RIPENED MELLOW

Now we should understand what is the
colour of $rrigara-rasa, the conjugal mellow.
This is very deep and confidential
philosophy. Some may raise the question,
“All right, Krsna wants to taste the mellow
of Radharani’s love. If He had only accepted
the mood of Radharani, His three desires
would have been fulfilled. What is the need
of accepting the complexion of Radharani?”

This is a very important question, but very
few understand it. Svaripa Damodara
Gosvami has said tad-bhavadhyah. If Krsna
had only accepted the mood of Radharani,
then He would have fulfilled His three
desires. So what is the need of accepting the
complexion of Radharani?

The answer is that every vastu, or
substance, has its natural complexion. So
that complexion is not different from the
svariipa, or nature, of the vastu. For example,
whatever moced arises in the heart will
externally manifest in the complexion. If you
become angry your eyes will turn red. It is
automatic. So the complexion is not different
from the svariipa. Krsna is S/_rngéravrasarﬁja,
He is the King of the conjugal mellow. The
complexion of sp/igara-rasa is syama, blackish
like a fresh rain cloud. Therefore when He is
Srigara-rasaraja his natural colour is
é}/ﬁum—gyﬁmasundara. It is natural.

Krsna has developed three desires and if
we examine them we will find that without
accepting the mood and complexion of
Radharani these three desires cannot be
fulfilled. When we speak about prema it has a
gradual development. The first rise of prema
is called rati. When rati becomes more and
more condensed, it develops into siehd,
mana, pranaya, raga, anuraga, and bhava. Then
comes mahabhava which further develops
into rudha mahabhava, adhirugha mahabhava,
modanakhya mahabhava, and then madanakhya-
mahabhava—the topmost. This is the gradual

4
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development of prema. When prema has
developed to the stage of anuraga, its
complexion is the colour of the rising sun,
aruna-varpa. When anuraga becomes more
condensed it becomes bhava and then
mahabhava. The colour of mahabhava is
golden, gaura-varna.

So Vrsabhanu-nandini, the daughter of
Vrsabhanu-raja, is Madanakhya Mahabhava-
mayl. The colour of that madanakhya-
mahabhava is molten gold. Therefore
Radharanti is tapta-kaiicana gaurangi, the
colour of molten gold. Similarly, because
Krsna accepted the mood of Radharani, His
complexion changed. It is automahc, itis
natural. So tapta-kari tapt
karicana-, gnurzmga Because He had accepted
the mood of Radharani automatically His
complexion changed.

The acarya’s give the example of a green
mango and a ripe mango. When a mango is
unripe its colour is green. As it ripens the
colour changes. When it is completely
ripened it becomes yellow. So g)]/amasundara
became Gaurasundara. When Krsna is
éyémnsundara the mellow is unripe, but
when the mellow completely ripens, the
complexion changes and becomes
Gaurasundara. Why did Syamasundara
become Gaurasundara? Because in
Syamasundara the mellow is unripe. But in
Gaurasundara the mellow is completely
ripened. This is unnatojjoala sriigara-rasa, the
most elevated mellow of conjugal love. In
the unripe state it is S'yama; the ripened state
is Gaura.

Therefore we say, “Syﬁmasundam may be
there, but if there is no Gaurasundara we
won'’t go there, because the mellow is
unripe.” In all Gaudiya Vaisnava temples
Radha- Syamasundara is there, but Gaura

n

must also be there. Otherwise we will not go
there, because the mellow is unripe. We
want the ripened mellow, which is nectarean
sweet; that is Gaura. So in all Gaudiya
Vaisnava temples with Radha-
Syamasundara, Gaura must be there. That is
Gaudiya Vaisnava siddhanta.

AMAZEMENT

Even Krsna becomes attracted to His own
beauty, what to speak of others? This is the
astounding characteristic of Gaura-lila. Rapa
Gosvami knows it because he is Ripa
Manjari. So in his Lalita-madhava he has
written:

P

apar

pitrvalt kas ¢ kara-kart
sphurati mama gariyan esa madhurya-piirah
ayam aham api hanta preksya yarit lubhda-cetah
sarabhasam upabhokturit kamaye radhikeva

“Who manifests an abundance of sweetness
greater than Mine, which has never been
experienced before and which causes
wonder to all? Alas, I Myself, My mind
bewildered upon seeing this beauty,
impetuously desire to enjoy it like Srimati
Radharant.” (Lalita-madhava 8.34, quoted Cc.
Adi 4.146)

Seeing His own form reflected in a
jewelled pillar, Krsna thought, “Oh, who is
He? Who is He? I have never in My life seen
such a beautiful form. Who is this wonderful
person? Seeing Him, such a wave of desire
to embrace this form is rising in My heart.”
Then He turned His face toward some of His
friends who were standing beside Him and
said, “Do you see this form?” Then the form
also turned His face and Krsna understood,
“Oh, it is Me.” The form also said, “Oh, it is
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Me.” “Such beauty is in Me, I didn’t know.”
So Krsna developed greed to relish it.

ei prema-dvare nitya radhika ekali
amara madhuryamrta asvade sakali

“Only Radhika, by the strength of Her love,
tastes all the nectar of My sweetness.” (Cc.
Adi 4.139)

Others’ tasting is partial. Only Radharani
tastes Krsna’s beauty completely. Therefore
Krsna appeared from the heart of Radharani
and assumed the form of Gaura.
Automatically the complexion came out,
tapta-kaiicana gauranga.

Mahaprabhu is relishing but He is not
selfish; He is also distributing. Therefore He
is wonderfully munificent, wonderfully
merciful and wonderfully magnanimous.
That is the [7la of $17 Krsna Caitanya. He is
feeling the acute pangs of separation; crying
for Krsna. This 174 is like an unlimited ocean.
That ocean swells up, and the topmost
swelling is there in Purusottama Ksetra
because Mahaprabhu manifested His antya-
I7la in Jagannatha Puri Dhama. When He
was dancing before Lord Jagannatha during
Ratha-yatra, Jagannatha showed His
Syamasundara form to Him. Jagannatha
showed Him that form because Mahaprabhu
is in radha-bhava. With that bhava He is
chanting Hare Krsna and dancing before
Syémasux1dara, Jagannatha. When
Mahaprabhu was dancing such a wonderful
dance, the whole world became amazed. Not
only the whole world, but even Jagannatha
became amazed. This is because the root of
relishing this mellow is amazement.
Therefore, when Krsna's eyes fell on His
own form reflected in the jewelled pillar, He
became amazed.

EMBANKMENT
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DEAR DEVOTEES OF GAURA

So this is confidential. Mahaprabhu is the
combined form of Rasaraja and Mahabhava.
Without this combination of Rasaraja and
Mahabhava such amazement and amazing
Iila will never come out. Therefore Kaviraja
Gosvami has used the word adbhuta,
‘wonderful’, three times. Adbhuta-karunya,

dbhut o Abhl; ) ,ya:
wonderfully merciful, wonderfully
munificent and wonderfully magnanimous.
Kaviraja Gosvami has written this because
he is empowered by the mercy of Ripa and
Raghunatha.

e

Sri-riipa-raghunatha-pade yara asa
caitanya-caritainyrta kahe krsnadasa

“Praying at the lotus feet of $11 Riipa and Sr1
Raghunatha, always desiring their mercy, I,
Krsnadasa, narrate 17 Caitanya-caritamyta.”

Kaviraja Gosvami begged for that mercy
at the end of every chapter. He has used this
word adbhuta three times, because the glory
of this prema, prayojana-tattva, is very
confidential and wonderful. Mahaprabhu
relished premma-rasa and manifested it; not
only keeping it inside but also distributing it.
You will never hear of anyone as
wonderfully munificent, wonderfully
merciful and wonderfully magnanimous as
Caitanya Mahaprabhu. So it is said in
conclusion:

sarva-bhave bhaja, loka, caitanya-carana
yaha haite paiba krsna-premamyta-dhana

“Worship the lotus feet of Sri Caitanya
Mahaprabhu in all respects. Only in this way
will you achieve the nectarean treasure of
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ecstatic love for Krsna.” (Cc. Antya 17.69) To
achieve krsna-prema is the supreme
perfection of all human birth.

In Caitanya-candramrta (Text 22),
Prabhodananda Sarasvati has written,

acarya dharmari paricarya visnurm
vicarya tirthani vicarya vedan

vina na gaura-priya-jana-pada-sevar
vedadi-dusprapya-padarit vidanti

“One may go on executing varnasrama-dharma,
one may offer opulent worship to Lord Visnu-
vigraha, one may travel
and visit thousands and
thousands of holy
places, one may be
engaged in Vedic study
and acquire Vedic
knowledge, but vina na
gaura-priya-jana-pada-
sevari1, without taking
shelter and serving the
lotus feet of a gaura-
priya-jana, a dear
devotee of Gaura, no
one can enter into that
Vrndavana, which is
the chief vilasa-ksetra of
Radha-Govinda, where
prema-lila is going on
eternally.”

Without taking shelter and serving the
lotus feet of a gaura-priya-jana, a dear
devotee of Gauranga Mahaprabhu, no one
will be able to enter that Vrndavana prema-
lila of Radha-Govinda. What to speak of
entering, no one will be able to trace out that
Vrndavana because it is not an easy affair.
Vedic panditas cannot have it. The purport is
that only by taking shelter at the lotus feet of
a fortunate Vaisnava, upon whom Caitanya
Mahaprabhu has cast His merciful glance,
will one be able to understand Vrndavana
and find out Vrndavana. Then he may try to
enter into it. In
other words you
may say that no
one can
understand this
very confidential
prema-tattva
without the mercy
of such dear
devotees, gaura-
priya-jana. Without
their mercy how
will it be possible to
understand
Gauranga
Mahaprabhu and
His astounding
lila?

“Worship the lotus feet of Sri Caitanya Mahaprabhu in all respects. Only in this
way will you achieve the nectarean treasure of ecstatic love for Krsna.”

— — —
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2 ; he most
munificent

Supreme Personality
of Godhead, known as
Gaurakrsna,
distributed to
everyone—even the
lowest of men—His
own confidential
treasury in the form of
the nectar of love of
Himself and the holy
name. This was never
given to the people at
any time before. I
therefore offer my
respectful obeisances
unto Him.
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hen Sri Caitanya
Mahaprabhu returned from
Gaya, where He had met
gripéd I$vara Puri, He started His nama-
sarnkirtana. Every night for one full year
Mahaprabhu would lead congregational
chanting of the Hare Krsna maha-mantra in
the house of Srivasa Thakura. This ecstatic
chanting was performed with the doors
closed so that nonbelievers who came to
make fun could not gain entrance.
Mahaprabhu performed kirtana in a very
high, ecstatic condition; but who was al-
lowed to take part in such ecstatic chanting?

Only bona fide chanters were admitted.
Others could not gain entrance. Bona fide
chanters are those who can utter the pure
name and who can taste the nectarean
mellow emanating from the pure name. That
is prema-nama. The name has an adjective to
it. It is not mere nama-sankirtana but prema-
nama-saikirtana. Prema is the adjective to
nama. So those who can do prema-nama-
sarikirtana are bona fide chanters and only
they were allowed to take part in
Mahaprabhu’s ecstatic chanting.

On His return from Gaya, Mahaprabhu
started the mission for which He had ap-
peared. That is to give krsua-prema.

nano maha-vadanyaya
krsna-prema-pradaya te

krsuaya krspa-caitanya-
nanmne gaura-tvise namal

“O most munificent incarnation! You are
Krsna Himself appearing as Sri Krsna
Caitanya Mahaprabhu. You have assumed
the golden colour of Srimati Radharani, and
You are widely distributing pure love of
Krsna. We offer our respectful obeisances
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unto You.”

Mahaprabhu is the most munificent
incarnation because He gives krsna-prema.
No one else gives krsna-prema. No avatara
gives prema. Even when Krsna comes in His
own svariipa, He never gives it. He keeps it
hidden. But when Krsna comes in the form
of Gaura, He distributes it to one and all,
indiscriminately.

sei dvdre acandale kirtana saicare
nama-prema-mala ganthi’ paraila sarisare

“Thus Mahaprabhu spread kirtana even
among the untouchables. He wove a wreath
of the holy name and prema with which He
garlanded the entire material world.” (Cc.
Adi 4.40)

The holy name and prema are woven
together into a garland. That is nama-prema-
mald. Gauranga Mahaprabhu made such a
garland and garlanded the entire material
world. So one should ask himself, “Am [
garlanded? No, 1 am not. The entire world is
garlanded, why am I left out? Am I not
within the world? When Mahaprabhu was
garlanding everyone in this material world,
where was 12
“Oh, you were sleeping at that time. You
were not awake.”

So one who sleeps will lose his share. Our
share will be distributed. Finished. Such
fools we are.

UNION AND SEPARATION

So we should understand this nama-
prema-mala. Mahaprabhu is the combined
form of Rasaraja Krsna and Mahabhava-
mayi Radha. Krsna is Sn‘\géra-rasaraja, the
King of conjugal mellows and Radharanti is
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two are

A GARLAND OF THE HOLY NAME AND PREMA

Madanakhya Mahabhava-mayi, the personi-

fication of mahabhava. Combination means
union, so why does Mahaprabhu feel such
acute pangs of separation from Krsna7/ﬁ These

d, union is the@ So why
does He still feel separation? This is the
question.

Srimati Radharaniis always crying and feel-
ing the acute pangs of separation from Krsna.
That is vipralambha-bhava. In Sanskrit union is
called sambhoga and separation is called

vipralambha. So Gaura is the combination of |
and’

union and separation—sambhoga
vipralambha. Union is opposite to separation,
and Mahaprabhu is the combination of both
union and separation. That means two oppo-
sites are there in one container. That is Gaura.
This Gaura-tattva is a very deep tattva.

When there is union between Radha and
Krsna there is some relishment of mellow
and pleasure, milanananda. But when separa-
tion comes, They feel the acute pangs of
separation and cry. Feeling the acute pangs
of separation from Krsna, Radharanti cries.
And that is predominating in Mahaprabhu
because He has accepted the mood of
Radharani, radha-bhava. Radha-bhava means
vipralambha-bhava. Although there is union of
the two bhavas, the mood of separation is
predominating. So, because radha-bhava is
predominating, Mahaprabhu is always
crying in separation from Krsna. This is
mentioned by Kavirdja Gosvami,

radhikara bhava yaiche uddhava-darsane
sei bhava matta prabhu rahe ratri-dine

“Just as Radhika went mad at the sight of
Uddhava, so Lord Caitanya was obsessed
day and night with the madness of separa-
tion.” (Cc. Adi 4.108)

TOPMOST PLATFORM

Once Krsna sent Uddhava from Mathura
to Vrajabhlimi. He gave him a message of
love and told him, “The vrajavasis are feeling
the acute pangs of separation from Me. They
are all dying. Dear Uddhava, deliver My
message of love and console them.”

When Uddhava came to Vrajabhiimi he
met Nanda Maharaja and Yasoda-mata.
Then he went to meet the gopfs. All the gopis,
headed by Radharani, were constantly
crying in separation from Krsna. Their
bodies had become skinny; they had given
up eating and sleeping. Now they are com-
pletely mad after Krsna. Every place they go
and everything they see reminds them of
Krsna-lila. “Yes, Krsna enjoyed this pastime
here.” In this way, they are always thinking
of Krsna. This is vipralambha-bhava, the
topmost platform in loving affairs.

When Uddhava saw their condition, he
could not say anything. “What shall I say?
They have such love for Krsna.” Uddhava
has no such love; no tinge of such love at all.
Uddhava was a jiiani-bhakta, he is not a
premi-bhakta. Where jilana is there, prema is
absent. [iiana is dry, whereas prema is full of
mellow.

The gopis asked, “O Uddhava, have you
come from Krsna? You are His friend and
messenger. Has your master, Krsna, sent you-
here from Mathura? O Uddhava, we have
developed love for your master. Our pure,
spotless love has no tinge of lust or other
desires. We are not expecting anything in
return. Such is the love we have developed.”

This is known as sadlhya-priti. In English
sadhana is called the means, and sadhya the
end. The means and the end—sadhana-
sadlya. Nama-bhajana, the chanting of the
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holy name, is the sadhana, and prema is the question of separation. Then Uddhava, tell
sadhya. So what is the purpose of our chant- us. You are His friend. You are His messen-
ing Hare Krsna? The purpose is to get prema.  ger now. Krsna is rasike—He enjoys mellows.
That is sadhya, the end. If we cannot haveit, ~ He is Srigara-rasaraja, the King of conjugal

then what is the value of our bhajana? Simi- mellow. So you are His sakha, His friend. If
larly, the love of the goprs is called sadhya- you were a rasika jana, then you could

priti because it is pure love only, nothing answer our question. But if you are
else. 4 not rasika—uverasika—you cannot

answer our

“TELL US UDDHAVA!"

When there is no tinge of other de-
sires, do you think that such love is one-
sided? When the question of love arises
there are two sides—lover and beloved.
The object of love and the abode of love. g
Krsna is the object of love, and the gopis,
headed by Radharani, are the abode of
love. Because there are two sides, there
is a loving reciprocation. It is not one-
sided.

The gopis said, “We have devel-
oped love towards your master, and
Krsna has also developed love for
us. Itis not one-sided, there are two
sides. Then you tell us, O Uddhava.
We have no desire at all, this is pure
love. We are not expecting any return
from Krsna; it is not that we love
Krsna to get something in return.
Our love is causeless. So why did
such cheating come? Why? Tell us,
Uddhava! O messenger from
Krsna!”

They asked this question.

“Why are we now dying, feeling
such great heat of separation? Tell
us! Tell us! Is your master such a
great cheater, a pretender? Was He only
pretending with us?
“We have heard that where there is such
pure love there is no cheating. There is no
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tion.”

Uddhava is a disciple of Brhaspati, so he
is a jiiani-bhakta. He is a great pandita but he
is not rasika. Jiiana means dry; there is no
mellow.

“We think you are a great pandita, but you
cannot give an answer to our question.
Therefore, we understand that although you
may be a great scholar, you have no knowl-
edge of rasa-sastra. You are completely
ignorant of it, anabhijia.”

MORE PAINFUL

“All right, Uddhava. Hear our words. We
are very much afflicted and distressed by
our separation from your master, Krsna. But
we are more distressed to think that such a
stain came to this pure love affair. Why has
such a stain come to the love that has no
cause? That gives us much more pain,
because in our love there is nothing artificial.
It is pure and quite natural. When there is
some artificial love it is to be expected, but
our love is pure. So why did such separation
come? It is intolerable.

“And so today, since such separation has
come to us, all people consider it proof that
our love is artificial and impure. That is
proven now. All people will think like that.
Although we are completely free from any
fault, so many criticisms will come to us.
And therefore, the people of the world will
never develop love towards Krsna at all.
What could be more painful than that? Tell
us Uddhava. Tell us! Tell us! Why did such a
thing take place?”

SHAMELESS

Speaking in this way, the gopis gave up all
their shyness and shame and became com-
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pletely mad. They are completely forgetful
of what is good or bad. Gata-vak-kaya-
manasah. All the activities of their senses,
their speech, their bodies and their minds,
are completely filled with the thought of
Krsna.

iti gopyo hi govinde
gata-vak-kaya-manasah
krsna-diite samayate
uddhave tyakta-laukikal
(Bhag. 10.47.9)

Uddhava was a stranger there, a new-
comer. How can you act so shamelessly
before a newcomer? The gopis forgot every-
thing and became overwhelmed with the
thought of Krsna. This is the result of krsia-
prema. Then piteously they cried and cried.
Ha krsna! Ha vrajanatha! Ha gopivallabha!
Artinasana. “O Krsna! O Master of
Vrajabhtimi! O Husband of the gopis! O
destroyer of the distress of the gopis!” Calling
out in this way, they stood up and began to
look in the direction of Mathura. Raising
their hands, they loudly called out, “O
Vrajaprana, life of the residents of Vraja!
Please come just once and see the condition
of Vrajabh@imi. From our very childhood we
have developed love for You. We don’t
know anything but You. Yes, from our very
childhood we are all Yours. Now we are
drowning in the ocean of lamentation—a
very deep, unfathomable ocean. Please,
come just once to Vrajabhtimi and give us
Your lotus feet. They are our life. Let us get
life.”

The gopis are completely forgetful of all
shame. Therefore Sukadeva Gosvami says,
tyakta-laukikah, “They have given up all
shame.”
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gayantyal priya-karmani
rudantyas ca gata-hriyah

tasya smismrtya sariismrtya
yani kaisora-balyayoh

“The gopis were always thinking of the Iilas
Krsna performed in His adolescence and all
the conjugal loving dealings they had with
Him in Vrajabhimi. Remembering those
pastimes and singing about them, the dam-
sels of Vrajabhtimi gave up all shyness and
became completely mad.” (Blg.10.47.10)

When Uddhava saw all these things He
became amazed and thought to himself,
“Yes. By coming to Vrajabhimi my life has
become glorified.”

vande nanda-vraja-strinani
pada-repum abhiksnasah

yasait hari-kathodgTtarit
punati bhuvana-trayam

Uddhava said to himself, “I pay my
obeisances at the lotus feet of the damsels of
Vrajabhtimi. I desire to get some dust from
their lotus feet because when they sing
krsna-gita, kysna-lila kahani, all the nice pas-
times of Krsna in Vrajabhtimi, it purifies the
three worlds. I want to take the dust from
their lotus feet and put it on my head. 1 will
wear that as the ornament on my head. If I
can have it, I will think my life has become
successful. And then my heart, which is dry
with jiiana, will be soaked with some mel-
low. 1 think so.” (Bhig.10.47.63)

VERY STRONG BOLT

While he was thinking in this way,
Uddhava came to the kuiija where Radharani
was lying. Radharani is the embodiment of
krsna-viraha. 1f separation from Krsna as-
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sumes a body, that is Radharani. Her eight
intimate sakhis are all sitting around Her. She
is lying on the ground with Her head on the
lap of one of Her girl companions. Her
whole body is cold, as if without life. If the
life gets out, the body becomes cold.
Radharani is in such a dying condition,
hardly able to speak. In a very feeble voice
Radharani said to Her girl companion, “This
separation from Gokula-pati, Krsna, is
burning Me like a high fever.”

The acute pang of separation creates a
fever of 110 degrees. At 110 degrees a man
will die. <
“O sakhi, such heat is more painful than very
dreadful poison, kala-kiitavisa. It is more
unbearable then the falling of the thunder-
bolt of Indra. At every moment the acute
pang of separation is piercing My heart;
completely devastating My heart. O sakh, 1
cannot tolerate it anymore. I see no need to
keep this body alive. I want to give it up
immediately.” Radharani remained silent for
one or two moments, then She said, “O sakhi,
death is not coming to Me. There is a great
obstacle preventing death from coming to
Me. A great hindrance has come in the way.”

This is described by Riipa Gosvami in his
Lalita-madhava.

bhratur vayasa-mandalf mokola he niskramya
gosthadital

sandesanivada vandanottaram amum
vrndatavindraya me

dagdhum prana-paswi Sikht viraha-bhiirindhe
mad-angalaye

sandram nagara-candra bhindhi rabhasad
asargala-bandhanam

All of a sudden Radharani looked at the
sky. A crow is flying overhead, going to-
wards Mathura. Pointing out that crow,
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“Why are we now dying,

feeling such great heat of

separation? Tell us! Tell us! Is your master such a great
cheater, a pretender? Was He only pretending with us?”

Radharani said, “Hey crow. Here! Over here!
Are you going to Mathura? Please hear Me.
Don’t go anywhere else! Go directly to
Mathura. There you will find a King named
Mathuranatha. When you meet Him, pay
your obeisances and give Him this message.
Whatever message I give to you, deliver it to
Him. Do you understand? ‘If a house is on
fire, then what is the first duty of the house-
master? The first duty is that if there are
some domestic animals, you must release
them. You may be burned to ashes, but let
them not be burned. My body is like a house
which is now on fire. And who has set fire to
this house? It is that Krsna who has set this
house on fire. Tell Him. O crow, tell Him. My
life is like a domestic animal, prana-pasu, but
it cannot get out now. And why not? This
animal cannot get out because there is a very
strong bolt on the door. So let Krsna come
and unbolt it.”

Then Radharanti told the crow, “If you
want {o know what is that bolt, I'll tell you.
When Krsna left Vrajabhtimi He told us: ‘I'll
come back. I will come back.” That promise
is the very strong bolt. Only with this hope
are we surviving. But Krsna is not coming
back. So let Him come and unbolt it.”

This is Radharani’s mood, feeling the
acute pangs of separation from Krsna and
dying. The whole house, Her body, is on fire.
And the prana-pasu, Her life which is like a
domestic animal, is now burning. It could
not get out. Radharant told the crow, “This is

the very strong bolt on the door, so let Him
come and unbolt it. That means let Him
withdraw His words.”

Radharant fell silent for some time. Then,
looking at Her asta sakhis, She said, “O My
dear girl companions, immediately take Me
to the bank of the Yamuna. Put Me under-
neath the Kadamba tree there on the bank of
the Yamuna, because Yamuna and the
Kadamba tree are My best friends at the fag-
end of My life. Take some mud from the
Yamuna and smear My whole body with it.
Then after that, write ’Syﬁlx\a, Syﬁl1\a,
Syama, Syama,” on My whole body. Then
take some tulast-maiijaris and put them on
His name because the name of Syama and
Syﬁn1a are not different, nama-nami abhinna.
So putting some tulasi-maitjaris on the name
of Syama, all of you should sit around Me.
Then, when My life-breath gets out, at that
time you all shout ‘Hari! Hari! Hari!"

Uddhava was just standing there, gazing
with dilated eyes and he heard everything
Radharanit had said out of madness. That is
udghiirna, various types of insane raving
speech. Uddhava could understand, “Yes.
This must be Radhika. Many times [ have
heard about Her from my friend Krsna. And
when Krsna is asleep, with every breath that
name comes out, ‘Radhe, Radhe, Radhe,
Radhe.” I have heard all these things in
Mathura from My friend. This must defi-
nitely be Radhika.”
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IMAGE OF EMOTIONS

Uddhava recognised Radharani by the
seriousness of Her condition. And that very
same condition is always felt by Gaura.
Therefore in Caitanya-caritamrta Kaviraja
Gosvami has written,

radhikara bhava yaiche uddhava-darsane
sei bhava matta prabl rahe ratri-dine

“Just as Radhika went mad at the sight of
Uddhava, so Lord Caitanya was very much
obsessed day and night with the madness of
separation.” (Cc. Adi 4.108)

Radharani is in a dying condition. She is
going to die. And that same severe pang of
separation from Krsna is always felt by

OF SEPARATION

Gauranga. Day and night He experiences
the madness of separation.

radhikara bhava-miirti prabhura antara
sei bhave sukha-dulkha uthe nirantara

Sesa-lilaya prabhura krsna-viraha-unmada

bhr ya cesta, ara pralap ya-vad

“The heart of Lord Caitanya is the image of
Sri Radhika’s emotions. Thus feelings of
pleasure and pain arise constantly therein.

In the final portion of His pastimes, Lord
Caitanya was obsessed with the madness of
separation from Lord Krsna. He acted in
erroneous ways and talked delmously
Adi 4.106, 107)

He who is Krsna Himself, felt the mad-
ness of separation from Krsna, because
radha-bhava is predominating. This is
vipralambha-bhiva, the acute pang of separa-
tion. Mahéprabhu feels the same condition
of separation from Krsna as Radharani,
because Mahaprabhu is in radha-bhava. In
that mood He is always crying:

(Cc

kahan mora prana-natha murali vadana
kahan karor kahan pan vrajendra-nandana

kahare kahiba, keba jane mora dulikha
vrajendra-nandana vinu phate mora buka

$11 Caitanya Mahaprabhu used to express
His mind in this way: “Where is the Lord of
My life, who is playing His flute? What shall
I do now? Where shall I go to find the son of
Maharaja Nanda? To whom should I speak?
Who can understand My disappointment?
Without the son of Nanda Maharaja, My
heart is broken.” (Cc. Madlya 2.15,16)

In this way, Mahaprabhu is crying exactly
like Radharant: “To whom shall I tell this tale
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of woe? Is there anyone who can feel such
unbearable pain as I am feeling in My heart?
My heart is splitting, feeling the pang of
separation from Vrajendra-nandana, the son
of Nanda Maharaja.”

NEVER GIVEN BEFORE

dui hetu avatari’ laiia bhakta-gana
apane asvade prema-nama-sainkirtana

sei dvare acandale kirtana saiicare
nama-prema-mala ganthi’ paraila sarsare

“Thus with two intentions the Lord ap-
peared with His devotees and tasted the
nectar of prema with the congregational
chanting of the holy name.

Thus He spread kirtana even among the
untouchables. He wove a wreath of the holy
name and prema with which He garlanded
the entire material world.” (Cc. Adi 4.39,40)

cirad adattari nija-gupta-vittarit
svaprema-namamrtam atyudaral
apamarai yo vitatara gaural
krsito janebhyas tam aharit prapadye

“The most munificent Supreme Personality
of Godhead, known as Gaurakrsna, distrib-
uted to everyone—even the lowest of men—
His own confidential treasury in the form of
the nectar of love of Himself and the holy
name. This was never given to the people at
any time before. I therefore offer my respect-
ful obeisances unto Him.” (Cc. Madhya 23.1)
This prema is gupta-vittaii, the hidden
treasure of Goloka Vrndavana that has not
been given until now. But now Gaura is
distributing it to everyone here in the mate-

rial world, even down to the lowest
untouchables, pamaras and candalas. How?
By chanting His own name, krsia-nama.

Hare Krsna Hare Krsna Krsna Krsna Hare Hare
Hare Rama Hare Rama Rama Rama Hare Hare

That is not ordinary nama. It is prema-
nama, the name that gives prema.
Mahaprabhu relishes the mellow and distrib-
utes it. But how did He weave a garland of
nama and prema? And how did He garland
one and all. How is it possible? This is the
question and its answer should be under-
stood.

ESSENCE OF PREMA

Nama is sadhana, the means; and prema is
sadlya, the end. Means and end. So how are
these woven together to become a garland?
Namera phale krsia-pade “prema’ upajaya: “If
you chant the pure name you will develop
krsna-prema.” Chanting the holy name is the
means and krspa-prema is the end. Sadhana
and sadhya are woven together and a garland
was made. How is it so?

And the prema that Gauranga gives, do
you think it is ordinary prema? No. This is
pure, spotless krspa-prema on the very
highest platform. If someone is fortunate
and gets this prema, he kicks mukti and spits
at the thought of it. Of the different types of
a-prema, the love found in Vrndavana is
superior. In that vraja-prema there are four
types: dasya, sakhya, vatsalya and madhurya.
Of these four, gopi-prema is much better than
the others. Gopi-prema also has varieties, of
which the topmost is radha-prema. This prema
is the hidden treasure, nija-gupta-vittarir. 1f
someone is fortunate and gets this radha-
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Of the nine processes of devotional service,
the most important is to always chant the
holy name of the Lord. If one does so,
avoiding the ten kinds of offenses, one very
easily obtains the most valuable love of
Godhead.” (Cc. Antya 4.70,71)

The purport is that if you can chant the

pure name, offenselessly, immediately all

your anarthas will be destroyed. Other-

wise your anarthas will never be de-

stroyed. Then after anartha-nivrtti comes
nistha, ruci, asakti and bhava. The last attain-
ment is prema. That is the sadhya, the end. So
through chanting Hare Krsna, the pure
name, you will attain these stages one after
another. At last you will reach the topmost
platform, the platform of krsna-prema. Fur-
thermore, when that prema becomes more
and more condensed, then what will hap-
pen? Prema will develop from sneha to mana,
pranaya, raga, anuraga, bhava and mahabhava.
T >st platform is mahabhava. This
u develops. So unnatojjvala-rasa,
ated conjugal mellow, is the
prema-bhakti. This is the $r of
kti, known as madanakhya-
n nahabhava we will also find
nodanakhya-mahabhava and
-mahabhava. And the personifica-
tion of this madanikhya-mahabhava is Stimati
Radharani. Therefore She is known as
Madanakhya Mahabhava-may1.

So, now the question is: how is it that
Gaura wove the sadhana-bhakti, which is

niraparadhe nama laile piya prema-dhana
“Among the ways of executing devotional
service, the nine prescribed methods are the
best, for these processes have great potency
to deliver Krsna and ecstatic love for Him.

kirtana, and prema into a garland?
What is the skill behind it? And who can
understand this?

gaurangera duti pada, jar dhana sampada
se jane bhakati-rasa-sar

Only those devotees who have accepted
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the two lotus feet of Gauranga as their only
wealth and asset can know the skill or
purport to this.

gaura-prema-rasarnave,  se tararige jeba dube,
se radha-madhava-antarariga

Such devotees, premi-bhaktas, who are
always drowning in this ocean of gaura-
prema-rasa, can know these things; others
cannot. And this is what Gauranga has come
to give us—the highest type of prema, radha-
prema, Srimati Radharant’s love for Krsna.
Gauranga Mahaprabhu came to propagate
prema-nama, not ordinary nama. Prema-nama
pracarite ei avatara. (Cc. Adi 4.5) He Himself
tasted the mellow coming out from prema-
nama-sankirtana. Spreading kirtana even
among the untouchables, He wove a mala of
the holy name and prema with which He
garlanded the entire material world. Prema
Purusottama Gauranga is the Father of
prema-nama-sarikirtana, not ordinary
sankirtana. This is not included in sadhana-
bhakti which consists of Sravana-kirtana. 1t is
beyond that. Prenma-nama-sankirtana means
that saiikirtana which is filled with prema.
And whose saikirtana is it? This is the
sankirtana of Madanakhya Mahabhava-mayt
Srimati Radharant. Srimati Radharant does
this prema-nama-sankirtana which is the
essence of prema-bhakti. Therefore this prema-
nama-saiikirtana is the hidden treasure of
Goloka Vrndavana.

MOST HIDDEN TOPIC

There is no difference between nana and
nami. Nami is Krsna. Srimati Radharani

feels the acute pangs of separation from (‘\’-_’/

nami, Krsna. So this nama-sankirtana is
soaked with Radharani’s pure love. There-
fore, prema-nama-saiikirtana is the parama
sadhya, the ultimate goal. In this prema-nama-
saiikirtana, Krsna, in the form of Sriman
Nama, expresses or manifests His topmost
mitrti, which is filled with conjugal mellow.
Those who are prenika bhaktas, they know
this and they do prema-nama-sankirtana.
Others cannot do it. So by chanting prema-
nama, they offer this prema-bhakti-mala, the
garland of prema-bhakti, at the lotus feet of
Sriman Nama.

The damsels of Vrajabhtimi do this prema-
nama-sarikirtana under the guidance of
Srimati Radharani when they feel the acute
pang of separation from nami, Krsna. At that
time they chant,
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Hare Krsna Hare Krsna Krsna Krsna Hare Hare
Hare Rama Hare Rama Rama Rama Hare Hare

Thereby they decorate the nama-mirti
with this garland. So the purport is that nasii
is nondifferent from nama.

Gaura is also nami, Krsna, nondifferent
from nama. And through the chanting of
prema-nama-sankirtana He tastes this prema-
rasa, the nectarean mellow emanating from
conjugal love. Thereby He makes a garland
of the holy name and prema and offers it to
everyone. Mahaprabhu is feeling the same
acute pang of separation that Radharani was
feeling. And with that feeling he was chant-
ing,

EMBANKMENT
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Hare Krsna Hare Krsna Krsna Krsna Hare Hare
Hare Rama Hare Rama Rama Rama Hare Hare

This garland is not only nama-prema-mala
but it is also rasamaya-mala, the garland of all
mellows. Prema is the fruit, and the mellow
of this prema-phala is tasted in the condition
of separation, viraha-dasa. This mala is not
only nama-prema-mala but it is also soaked
with prema-rasa, and that prema-rasa is being
tasted. So this is the mala of the mellow of

* prema—rasamaya-mala.

Prema-bhakti is the essence of bhakti. If we
prepare a garland of flowers then one thread
is required by which it is woven together.
Similarly, when the question of nama-prema-
mala comes up, what is the thread of that
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garland? That thread is prema. The names are

woven together with the thread of prema—
prema-siitra. In that way nama and prema are
woven together. This is the nama-prema-mala

with which Gaura Hari garlanded everyone.

So the example is the japa-malia on which we
are chanting. That means you should chant
_this holy name feeling acute pangs of sepa-
ration from Krsna. Then your chanting will
be offenseless and pure. This is the most
hidden topic in Goloka. It was not given at
any time before, but when Mahaprabhu
came He gave it. Golokera prema-dhana hari-
nama-saikirtana. It does not belong to this
material world. It belongs to Goloka
Vrndavana.

A GREAT FESTIVAL

So nama and nami, saidhana and sadhya
(means and end), asvidya and asvada (relished
and relisher), they are all nondifferent. But
when do they become nondifferent? That is in
the most ripened stage, siddha-dasa. Otherwise,
in the beginning they are different. Gauranga
Mahaprabhu is wonderfully merciful. This is
a completely impossible thing, but because of
the wonderful, causeless mercy of Gauranga,
the impossible becomes possible. The means
and the end become nondifferent. Otherwise
it would not be possible.

Sambhoga and vipralambha, union and
separation, are in one container. It is com-
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pletely impossible. They cannot be contained
in one container. But if you get the wonder-
ful, causeless mercy of Gauranga, then you
can understand this tattva and you can have
it also. How will there be no difference
between sadhana and sadhya, the means and
the end? The means is the beginning and the
end is the last thing. How will they be
nondifferent? How will they be woven
together? Where is the beginning and where
is the end? It is quite impossible. But the
impossible becomes possible by the mercy of
Prema Purusottama Gauranga. Otherwise no
one can understand how they are woven
together, how Mahaprabhu garlanded
everyone here in this material world and
what is that prema-nama-saiikirtana. It is all
possible through prema-nama-sarkirtana.

There is a great festival in Goloka
Vrndavana when prema-nama-sarikirtana goes
on. That festival descends here in this mate-
rial world when Mahaprabhu comes down.
With this festival going on there in Goloka
Vrndavana, all His eternal associates come
down here and start prema-nama-sankirtana.

Though there is no difference between
nama and nami, still nama is more merciful
than nami. This is what one should under-
stand and Gauranga Mahaprabhu has
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shown it. He has tasted it and He has distrib-
uted it. Because of the wonderful mercy of
Gauranga Mahaprabhu, prema-nama-
sarikirtana brings an inundation of prema.
There is a flood here in this material world
and through prema-nama-sarikirtana He is
fulfilling His three desires. So this is why it is
said,

kapata diya kirtana kare parama avese
pasandr hasite aise, na paya pravese

“This ecstatic chanting, in a very high,
ecstatic condition, was performed with the
doors closed so that nonbelievers who came
to make fun of it could not gain entrance.”
(Cc. Adi 17.35)

In his Bhaktivedanta-bhasya Srila
Prabhupada says, “Only bona fide chanters
should be admitted; others should not.” So
who can take part in prema-nana-sarikirtana?
Who are bona fide chanters? Those who are
chanting the offenseless, pure name are bona
fide chanters. They are admitted into the
congregational party; others are not. There-
fore the doors are closed. Only in the assem-
bly of such premi-bhaktas will this prema-
nama-sarikirtana be possible. Otherwise there
is no possibility at all.
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opa-kvmara said, ”Immedlately / stamd fo chant the
glories of Jagannatha-and set off on the road fo
natha Dhama. When | arrived there, | paid my dandavat pranams
| the residents of Puri Dhama, and by their mercy | entered info the
Jagannatha temple.”




CHAPTER SIX

The Loving Play o

n his Brhad-Bhagavatamrta, Srila
Sanatana Gosvami has written
about Lord Jagannatha and

Jagannatha Puri Dhama. He has picked up a
personality named Gopa-kiimara and
everything is being described through him.
While staying in Vrndavana, Gopa-kumara
met some very elevated sadhus coming from
the southern countries. They explained to
Gopa-kiimara, “In Jagannatha Puri Dhama,
also known as Purusottama Ksetra,
Bhagavan Jagannathadeva is manifested as
Daru-brahma. Daru-brahma saksad bhagavan.
‘Diru’ means that the Lord appears in a
wooden form. On the shore of the sea, upon
the blue mountain known as Nilacala, stands
the temple of Jagannatha. Jagannatha is very
opulent, and He is also bhakta-vatsala, very
affectionate to His devotees. Residing in the
land of Orissa, He personally maintains that
land and manifests His glories there. In that
dhama, no one else cooks food for Jagannatha
but Svayam Laksmidevi. Jagannatha
personally eats it and His remnants, known
as mahaprasada, are distributed to
innumerable devotees. Such mahaprasada is
available there in Jagannatha Puri Dhama
and even the great demigods, headed by
Brahma and Siva, are greedy for it. If they
can get this Jagannatha-prasada, they
become very happy. Even if a candala, a

dogeater, touches that mahaprasada, it can
never be polluted. It is so transcendental that
even if it falls from the mouth of a dog, it is
still not polluted. Therefore, anyone can
touch it and take it thousands and

thousands of miles, to any part of the world,
yet it never becomes polluted. You can
accept it because it is transcendental. Such is
Jagannatha’s prasada.”

The sadhus continued, “What shall we say
about the glories of that dhama. Jagannatha
Puri is such a dhama that even if an ass enters
into it, immediately he will become four-
handed. Aho tat ksetra-mahatmyari gardabho pi
catur-bhujah.”

Sanatana Gosvami has written this in
Brhad-Bhagavatamyta (2.1.6), yatra pravesa-
matreja na kasyapi punar bhavah: “If someone
simply enters into that dhama, he will have
no more rebirth.

The lotus-eyed Jagannatha, with His big
eyes, is casting His merciful glance over one
and all. If someone is fortunate and gets His
darsana, his life becomes successful. Such is
Jagannatha.”

When Gopa-kumara heard the glories of
Jagannatha and Jagannatha Dhama, he
developed a great eagerness to have the
darsana of Jagannatha. He had never before
heard such wonderful glories.

Gopa-kumara said, “Immediately I
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started to chant the glories of Jagannatha
and set off on the road to Jagannatha
Dhama When I arrived there, I paid my

p to all the resid of Puri
Dhama, and by their mercy I entered into
the Jagannatha temple.

“From a distance I had the darsana of
Purusottama Bhagavan Sri Sri
Jagannathadeva—such a beautiful moon-like
face and big, dilated eyes. The forehead of
His lotus-like face is decorated with mani-
pundra bhalah, tilaka which is dazzling like a
jewel. His complexion is like that of a dark
cloud and the sweet smiling of His reddish
lips is soothing like moonlight rays. Thereby,
Jagannatha showers His unlimited mercy
upon everyone. Seeing the beauty of
Jagannatha, this thought came to my mind,
‘T'll go to Him and embrace Him.” But then
such ecstasy arose in me that I could not go
there. My hair stood on end, my body
shivered and tears rolled down from my two
eyes. Because my eyes were filled with tears,
1 could not see the beautiful face of
Jagannatha. With much difficulty, I went up
to the Garuda-stambha and from there I had
the darsana of Jagannathadeva. He was
decorated with transcendental robes and
ornaments. The more I looked at Him, the
more I felt transcendental pleasure. 5
sitting on His siithdsana, cating varietics of
food. Different types of musml instruments
were being played such as kiole and karatala.
Some devotees were singing, some were
dancing. And Jagannatha was casting His
merciful glance over all the devotees. It is
my good fortune that ) had the darsana of
Jagannathadeva. I became so ecstatic that 1
lost consciousness and fell to the ground.
When I regained consciousness, I opened my
eyes and looked again at the transcendental

OF SEPARATION

beauty of Sri Sri Jagannathadeva. I became

like a madman and again the thought arose
in my mind, ‘I will go to Him and embrace

Him.” But someone said, ‘Don’t go there.’

‘No,’ I replied. ‘Today I have obtained this
good fortune of having the darsana of $ri $ri
Jagannathadeva. That was my long
cherished desire and it has been fulfilled
today. My life has become successful. He is
the Lord of my heart, so I must go there and
embrace Him."

“I'had marched forward only a few steps
when the doorkeeper came and beat me
with a cane. He checked my entrance and
did not allow me to go near. So I accepted
that it was the mercy of Jagannatha to get
such a beating. When I came out of the
temple I received a large amount of
mahaprasada. Then, when I went inside the
temple again, I remained there the whole
day, just gazing at the beautiful face of
Jagannatha. I have no language to express
the beauty I beheld. So I stayed there for
some days and met many sadhus, mahatmas,
and saw many festivals. I completely forgot
Vrajabhami.

“Jaganndthadeva is very merciful to His
< He was giving them different
'2 personally experienced it. I
intense greed to constantly see
of Jagannatha and nothing else.
1 had some bodily or mental
distress, I would go to the temple of
Jagannatha. just by looking at Him, I was
cured immediately. So I stayed in that
wonderful Jagannatha Ksetra for some days.

“One day, all of a sudden, I met my
Gurudeva who had previously given me a
mantra in Vrndavana. Gurudeva said, ‘The
mantra you received from me will fulfil all
your desires, and you should understand
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that to chant this mantra is also jagannatha-
sevia, service to Jagannatha. Because the
chanting of this diksa-mantra will fulfil all
your desires, if you desire to get Krsna, this
mantra will also fulfil that desire. It is such a
mantra. Always think of Krsna. Always
think of His beautiful Syamasundara

form, His transcendental qualities

and lilas. If you do so, this mantra

will fulfil your desire to

would engage in loving play with them,
prema-krida. Many devotees chant, dance and
do nama-saiikirtana before Jagannatha. They
also offer prayers with a devotional heart.
Hearing this, the remembrance of
Vrajabhtimi came to my mind and I
became very impatient to go there.
A while later, upon meeting some
sadhus and hearing the glories of
Jagannatha, I entered into

get Krsna.” Having DS the temple. When I saw
spoken thus, all of a the beautiful form of
sudden, Gurudeva Jagannatha, and
disappeared again. especially His face, all
“Then I became very my thoughts of
agitated and restless, returning to
‘Oh, Gurudeva disap- Vrajabhtimi went
peared.” But when I saw ST away.
the beautiful form of [ 5 8 “One day, very early
Jagannatha, my mind in the morning, I got
became pacified once up and went to the
again. After stay- temple. Because [
ing there for a had this desire to
few days, a- go to Vrajabhtimi, I
gain the @ entered the temple
thought arose in my to get permission
mind, ‘T'll go to R R RN 2 A from Lord

Vrajabhtmi.” But by

the mercy of Jagannatha,

as [ wandered in Jagannatha
Dhama Ksetra, the ocean
appeared to be the Yamuna River.
When I saw the Cataka-parvata, it
appeared to be Govardhana Hill.”

Jagannatha. [
petitioned the Lord, ‘Please
give me permission to go to

Vrajabhiimi.” But as soon as I

looked at His beautiful lotus-like
face, I forgot everything. In this
way one year passed. Then I met

VARIETIES OF LILA

Gopa-kumara said,
“Jagannathadeva had many i
servitors and sometimes He would
cut jokes with them. Sometimes He

some sidhus who had come from
A Mathura. When 1 heard from them,
memories of Mathura and
Vrndavana came to my mind
again. That night Jagannatha
appeared in my dream and gave
me this order,
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bho gopa-nandania ksetram idarit mama yatha priyam
tatha $ri-mathurathasau janma-bhitmir visesatah
balya-lila-sthalibhis ca tabhis tabhir alankrta
nivasami yathatrahaii tatha tatrapi vibhraman

Jagannatha said, ‘O Gopa-kumara, this
Purusottama Ksetra is very dear to Me. It is
as dear as Mathura, My appearance place.
This is also My appearance place. In that
Mathura-mandala I have manifested all My
boyhood lilis. Similarly, I am also
manifesting varieties of /ilas here. This is as
good as Mathura. You can see all My lilas
here, so why are you feeling distress in your
heart? You may go to Vrajabhtimi, but after
some days you will come back again and
you will see My cowherd boy form here
also.” (Brhad-Bhagavatamrta 2.1.216, 217)

T OF SEPARATION
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“The following morning I got up early,
took bath and went to the temple to have the
daréana of Jagannatha. When I entered into
the temple, the pitjart took the ajiia garland
from Jagannatha and gave it to me. Then I
thought, ‘Oh, now Jagannatha has given me
permission. All right Gopa-kumara. Now
you may go to Vrajabhiimi.” Putting that
garland around my neck, I looked at the
cakra on top of the temple of Jagannatha and
paid my obeisances. Then I left for Mathura-
mandalabhtimi.”

While Gopa-kumara was staying in
Vrndavana, Narada Muni appeared before
him and said, “Gopa-kumara, that
Jagannatha Puri Dhama is a very opulent
dhama, like Dvaraka Purl. You should accept
this. I am your well-wisher, so I am giving
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you this instruction. Dvaraka Puri is on the
western side of India, whereas Purusottama
Ksetra is on the eastern side. You have
visited that ksetra where Jagannatha,
Baladeva-jiu and Subhadra-jiu are residing.
In that dhama Jagannatha-jiu is performing
the same Iila as He did in Vrndavana,
Mathura and Dvaraka. There you will see
the same Govardhana and the same Yamuna
River.”

GOPINATHA

Gopa-kumara saw the sea as the Yamuna
River, and Cataka-parvata appeared before
him as Govardhana Hill. This was also
experienced by Mahaprabhu when He
stayed in Jagannatha Purl. This means that
the same [il7 is going on there.

kintii padesam hitamekametarit
mattah synu Sri-purusottamaksam

ksetram tadatrapi vibhatyadiire
piirbam tvaya yabhuvi drstamasti

tasmin subhadra-balara
vai vinodari1 purusottama bhajet cakre sa
govardhana vrndakatabi kalindaja tira bhuvi
svayarit hi yari
sarvavatdra eka nidhana riipas tat caritrani ca

Narada Muni said, ”“In that Purusottama
Ksetra resides Krsna, the source of all
avatd There He manifests all His [ilas—
Vraja-lila, Mathura-lila and His Dvaraka-lila.
Whatever [ila the devotee wants to see,
Jagannatha will manifest that /7 to him. It is
up to the devotee. Whatever form the
devotee wants to see, that form he can see in
Jagannatha Purl. If someone is fortunate
enough to see the beautiful form of

Jagannatha in Purusottama Ksetra, his life
becomes successful. That dhama is as dear to
Krsna as Mathura; and it is as beautiful as
Mathura also.

“Gopa-kumara, now you should go back
to Jagannatha Ksetra and see the beautiful
form of Jagannatha there. If you cannot
become satisfied, still, you should stay in
that dhama and pray to Jagannatha to fulfil
your desires. He will surely fulfil all of them.

Narada Muni revealed to Gopa-kumara,
“If you develop love for the lotus feet of
Jagannitha, that is love for the lotus feet of
Gopinatha. The same love that the vrajavasis
have for Gopinatha, you can also develop at
the lotus feet of Jagannatha, because He is
Gopinatha. There is no other sadhana
required.”

by Ve




mathura dvaraka-1ila
jah karoti ca gokule

nilacala sthitah kyrsna
st eva racati prabhuh

atever
Iias Sr1 Krsna
manifested in Gokula,
Mathura and Dvaraka;
they are all found in
Nilacala, Sr1 Ksetra.”
Those who are
followers or devotees
of madhurya-rasa can
see that Sri Ksetra is

stayed there because
He had assumed
radha-bhava.




T HE

agannatha Puri Dhama is
# known as Sri Ksetra. Sri-devi
" is the svariipa-sakti, Krsna’s
internal potency. Therefore, that
dlmnm which is glorified by the
presence of the sri-sakti is known as Sri
Ksetra. ‘ST’ means sarva-laksmimayf amsini
radhika, Srimati Radhika, who is the source
of all saktis. All goddesses of fortune in
Vaikunthaptra are expansions of Radhika.
And the 16,108 wives of Krsna—Rukmini,
Satyabhama, Jambavati, etc.—are all
expansions of Radharani. They are
aisvaryamayi, full of opulence. The gopis of
Vrajabhtimi are also expansions of
Radharani. So Radharani is aiisini, the
source. The laksmis are aisvarya-mayi,
whereas Radharani is madhuryamayi, full of
sweetness. Therefore, those who are
followers or devotees of madhurya-rasa can
see that Sri Ksetra is the ksefra in which
Radharani’s madhurya-rasa is manifested.
Only such madhurya-rasa bhaktas can see it;
others cannot. That is why Jagannatha Puri
is known as Sri Ksetra. And Mahaprabhu
stayed there because He had assumed radhi-
bhava. Upon seeing Jagannatha He would
see Syamasundara and think, “O beloved of
My heart.” Therefore that ksefra which is
glorified and influenced by Radharani's
madhurya-rasa is known as Sri Ksetra

In Vi

iva-tantra it is mentioned,

mathura dvaraka-lila

jal karoti ca gokule
nilacala sthital krsna

sl coa racati prabhuh

“Whatever lilias Sri Krsna manifested in
Gokula, Mathura a!\d Dvaraka; they are all
found in Nilacala, Sr1 Ksetra.”

EMBANKMENT
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If you have the vision you can see all the
lilas there. When Mahaprabhu stayed there
He saw Vrndavana. When He saw Cataka-
parvata He said, “O Govardhana!” When He
saw the sea, “Oh! It is Yamuna.” When He
saw the garden called Jagannatha-vallabha,
“Oh! It is Vrndavana.” Mahaprabhu saw all
Krsna’s [ilas there in Sri Ksetra. Therefore in
Vaisnava-tantra it is said, all the lilas that
Krsna manifested in Gokula, Mathura and
Dvaraka are found in Nilacala, Sri Ksetra.

In the Utkala-khanda of Skanda Purana,
which is the largest purina, Srila Vyasadeva
has described the special characteristics of Sri
Ksetra, Jagannatha Purl Dhama. This Ksetra
is very beautiful and wonderful. It is dasa
yojana vistruta, ten yojanas in diameter, that
means eighty miles. One yojana is eight
miles. It is situated on the shore of the ocean
and it is known as Tirtharaja, the King of all
places of pilgrimage. At the middle portion
there is nila-parvata, a blue mountain. ‘Acale”
means mountain, therefore it is called
Nilacala, blue mountain. Sri Bhagavan says,

“That Ksetra which is situated on the
northern i the ocean and the southern
side of the river Mahanadi, in Orissa, is very
famous throughout the world.” Srila
Vyasadeve has mentioned that if one visits
Jagannatha Pari Dhama he will get the result
of visiting all i7rfhas. For one who has been
to Jagannatha Puri Dhama there is no need
to go to any more places of pilgrimage.

Puii Dhama begins from Bhubaneswar,
also known as Ekamra-kanana. From
Bhubaneswar it goes up to Candrabhaga
(Konarka), where the Sun-god is worshiped
in the Sarya-mandira.

This dhama is very confidential. It is
durlabha ksetra, difficult even on the part of
Lord Brahma to attain. Because the form of

side




this ksetra is like a conchshell, with the
stomach portion sunk into the sea, it is also
known as Sankha Ksetra. The head portion
is towards the western side, where the gate
is guarded by Nilakantha Siva. There, Siva is
known as Bhubaneswar Lingaraja and
ksetrapala, the protector of the dhama.
Bhubaneswar is the gateway through which
one can entcer into this Ksetra.

This Ksetra is parana pavana, supremely
purifying. And some also call it Dasavatara
Ksetra, the isetra of the ten incarnations:
Mina, Kacfn'.lpa, Nrsimha, Vamana, etc.

Krsna, who is Lila Purusottama, eternally
resides there as arca-avatara, the deity form.
Therefore it is also known as Purusottama
Dhama. And He is Jagannatha, the master of
the three worlds. Therefore His dhama is
known as Jagannatha Puri Dhama.

SNANA-YATRA

According to Skanda Purina, the Jestha
Parnima, or full moon day of the month of
Jestha (May-June), is the birthday of
Jagannatha. Jagannatha is Krsna, but Krsna's
birthday is Janmastami, the cighth day of
the dark fortnight of the month of Bhadra.
Therefore, when it is said that the Jestha
Parnima is Jagannatha’s birthday, it is
understood that on that day Krsna appeared
in His form with big dilated eyes, a round
face and His hands and legs shrunken. This
is known as mahabhava-prakasa, or the ecstatic
manifestation of Krsna, Balarama and
Subhadra.

Krsna and Balarama are the sons of
Vasudeva. Krsna’s mother is Devaki, and
Balarama, His elder brother, is the son of
Rohini. Their sister Subhadra is the daughter
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of Vasudeva and Devaki. So They are
brothers and sister and They appeared in
Their forms as Jagannatha, Baladeva and
Subhadra in Purusottama Ksetra.

Because Jestha Parnima is the birthday of
Jagannatha, He takes public bath on that
day, along with His brother and sister. This
festival is known as Snana-yatra. At that
time hundreds of pots of water are poured
over Them. Because of this, Jagannatha’s
colour fades away and for fifteen days He
will not give darsana. This is known as
anavasara. During this time He will be
painted with new colours, therefore He
cannot give darsana. It is generally said that
Jagannatha falls sick but that is not correct.
The people say this, but it is not mentioned
in the scriptures such as Skanda Purana.
Sastra says that during these fifteen days His
wooden form, carved out of neem, is
repainted. Another name for Lord
Jagannatha is Daru-brahma. ‘Daru’ means
wood. So a thin piece of cloth is pasted over
that miirti. The old cloth is removed during
this period and replaced with a new cloth on
which the new colours are painted. Then,
one day prior to Ratha-yatra, Jagannatha
gives darsana in His fresh colour and young
appearance, known as navayauvana vesa. This
is how it is described in Skanda Purana.

MESSAGE OF LOVE

Then the question is why did Krsna
assume such a form? A Vaisnava poet from
Orissa, whose name was Kanai Khuntia, has
written a sastra named Mahabhava Prakasa.
There he has mentioned why Krsna,
Balarama and Subhadra assumed these
forms. Mahabhava-prakasa is the ecstatic
manifestation of the Lord who feels intense

T OF SEPARATION

separation, viraha-vidhura. Krsna, Balarama
and Subhadra are feeling the pangs of
separation from Vraja-dhama, vraja-viraha-
vidhura. They reside there eternally, but now
They are feeling the pangs of separation
from Vraja-dhama. Especially Jagannatha is
feeling the pangs of separation from
Radharani and the goprs.

When Akriira went to Vraja-dhama and
brought Krsna and Balarama to Mathura on
his chariot, all the inhabitants of Vrajabhtimi
felt separation from Krsna. That is known as
mathura-viraha. Especially the vraja-gopts and
Radharani felt very acute pangs of
separation from Krsna. For them every
moment seemed to be like a long yuga,
yugayitait nimesena. This is expressed by
Mahaprabhu in His Siksasfaka. That acute
pang of separation is intolerable. All the
damsels of Vrajabhtimi turned mad. It is as
if, though surviving, they are dead, jivana-
myrta-avastha. So, do you think that this acute
pang of separation is only felt by the gopis
and Radharani? No. Because there is a
loving reciprocation, it is also felt by Krsna.
It is not one-sided. There are two sides.
Krsna also feels such acute pangs of
separation from the gopfs, Radharani,
Vrajabhiumi and the vrajavasis. So He alsf)
feels much pain in His heart. That is
intolerable on the part of Krsna and
therefore, as the gopis turned mad, similarly,
Krsna also turned mad. Now what shall they
do? Krsna could not go to Vrajabhimi and
they could not come to Him. So the only
alternative was to send a message of love.
Krsna thought He should send a message of
love to the vrajavasts, especially His father
and mother, the gopis and Radharani. But
who could deliver it? Someone was required
to carry the message. Such a person must be

7



K S ETR

Ta very dear and intimate devotee of Krsna.
In the Eleventh Canto of Srimad-
\Bhagavatam Krsna has expressed how
}Uddhava is so very dear to Him.
k na tatha me priyatama
atmayonir na sarikarah
na ca sankarsano na $rir
naivatma ca yatha bhavan

“Brahma is not so dear to Me; Sivaji is not so
dear to Me; My brother Sankarsana is not so
dear to Me; My wifc Laksmi is not so dear to
Me; My own self is not so dear to Me as you
are, O Uddhava.” . 11.14.15)

Therefore Krsna chose such a dear,
intimate devotce. Wiio else could carry such
amessage of love? Je called Uddhava and,
dragging him very close, made him sit on
His lap. Then, with both hands, Krsna
caught hold of Uddhava’s right hand and
spoke to him in a very pitiful voice,

(Bl

gacchoddhava vrajari saunya
pitror nau pritim avaha

gopinair mad-viyogadhini
mat-sandesair vimocaya

“Uddhava, immediately go to Vrajabhiimi
and deliver this message of love. First go to
My father and mother, Nanda Maharaja and
Yasoda-mata, and console them. Then go to
the vraja-gopis, the damsels of Vrajabhimi.
They are feeling very acute pangs of
separation from Me. Deliver this message of
love to them also, and give them
consolation. As they are feeling separation
from Me, similarly, I feel separation from
them also. This message will be a soothing
balm for them. So please, deliver it.”

In this way, Krsna sent a message of love
through His very dear and intimate devotee,

Uddhava. 'fhat is known as' L‘Tddhnva-snndeéa

A

DHAMA
! Shey

And the gopis also sent a message through a
swan, hariisa. Therefore Riipa Gosvami has vt |
written two books, Uddhava-sandesa and .
Harisadiita. Uddhava is the messenger from
Krsna’s side and the swan is the messenger
from the gopis” side. The Tenth Canto of
Srimad-Bhagavatam also speaks about
Uddhava-sandesa, the message Krsna sent for
Nanda, Yasoda and the gopis. The intense
separation felt by the gopis, especially
Radharany, is described there.

THE BHAGAVATA

Krsna Himself speaks of how the gopts are
feeling the acute pangs of separation and
how they have developed such love for
Him, krspanuraga. In Bhagavad-gita (18.65)
Krsna says, man-mana bhava mad-bhakto mad-
yaji mart namaskuru. Man-mana bhava, that
means, “Think of Me. Give your mind to
Me. Don't keep your mind with yourself.”
And mad-bhakto, “Become My devotee.”
Mad-yaji marit namaskuri, “Worsl\ip Me and
offer your obeisances unto Me.” One who
has not given his mind to Krsna is simply
sleeping. But those who have completely
given their minds to Krsna, they are man-
mani bhaktas. Krsna has said this
theoretically and the gopis are the example.

ta man-manaska mat-prana
mad-arthe tyakta-daihikah

mam eva dayitarit presthan
abmanmit manasa gath

ya tyakta-loka-dharmas ca
mad-arthe tan bibharmy aham

“The minds of those gopis are always
absorbed in Me, and their very lives are ever
devoted to Me. For My sake they have ‘
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abandoned everything related to their
bodies, renouncing ordinary happiness in
this life, as well as religious duties necessary
for such happiness in the next life. I alone
am their dearmost beloved and indeed, their
very Self. Therefore, I take it upon Myself to
sustain them in all circumstances.”
(Bhag.10.46.4)

Speaking about the gopis, Krsna says, ta
man-manaska, “They have given their whole
minds to Me. Their minds do not belong to
themselves. They hzave given them to Me.”
That is man-mana. You cannot find such an
example anywhere int this world. Only the
8opis are the pra xample. Sudurlabha
bhagavatah hi lok. ch devotees are very
rare.” In this G man-mand bhava mad-
bhakto mad-yaji 1 ramaskuru, Krsna speaks
theoretically, but the practical example you
will find in Vrajabhtimi. In the Tenth Canto
Krsna gives the example of who are the
embodiment of this sloka. They are the gopis.
That is why Vyasa compiled the Bhagavata.
This sloka, man-mana bhava mad-bhakto, from
the Gita had not taken form, but it took form
in the Bhagavata. Therefore Vyasa wrote
Srimad-Bhagavatam under the instruction of
his guru, Narada Muni. This is Vyasadeva’s
last contribution. Whatever bhakta-laksana,
cslualities of devotees, have been described in

rimad Bhagacad-gita, are all depicted in the
Bhagavata. Today Gitara-vakta, the speaker of
Gita, that is Kysna, is speaking to Uddhava.
Krsna says, “The gopis of Vrajabhtimi are
man-manaska, they have given their minds to
Me. Their minds do not belong to
themselves.”

All their mental activities are engaged in
giving pleasure to Krsna only; nothing else.
All the activities of their bodies, minds and
speech, are meant for Krsna'’s pleasure alone
and for Him they are ready to give up their
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bodies. Krsna says, mad-arthe tyakta-daihikah:
“They are prepared to give up their bodies
for Me.” Therefore, the vraja-devis, the
damsels of Vrajabhtimi, are the embodiment
of that Gita verse, man-mana bhava mad-
bhakto, and today the speaker of the Gita
discloses this to Uddhava. “They are My life
and I am their life, mat-prana. Their life is in
Me, My life is in them.”

Those whose life is Krsna, they are mat-
prand, and they are also Krsna’s life. This is
loving reciprocation. Mad-anyat te na jananti
naharit tebhyo manag api: “My pure devotees
don’t know anyone else but Me; I don’t
know anyone else but them.” (Bhag. 9.4.68)
The purport of what Krsna says to Uddhava
is that, as He is the life of the damsels of
Vrajabhtuimi, they are also His life. Krsna
says, “Giving up their association, now I am
here in Mathura, but My life is in
Vrajabhiimi. Only My body is here. Just like
a machine, I am doing some work. I am
simply breathing like the bellows of a
blacksmith, but My everything, My life, My
mind, is there in Vrajabhimi.”

If the question were to be asked, “Why is
Your condition like that?” Krsna would give
this answer: Ya tyakta-loka-dharmas ca mad-
arthe tan bibharny aham. (Bhig.10.46.4) “How
can | forget them? They are so dear, they
love Me so much that they have given up
everything for My sake. They have given up
their social etiquette, samaja-dharma, kitla-
dharma. They are completely forgetful of all
etiquettes. Vedic etiquette, social etiquette,
family etiquette, they have forgotten
everything for Me. And they have given up
all dharma and adharma, good and bad. They
don’t know what they are doing. They are
mad after Me.”

That is sarva-dharman parityajya mam ekati
Saranarit vraja. They have abandoned all
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dharmas, including veda-dharma. They kicked
all Vedic etiquette and regulations. At the
dead of night, when Krsna plays His sweet
flute in the jungle of Vrndavana, what do
they do? The gopis are housewives. They
have husbands, fathers-in-law, mothers-in-
law, sons and daughters. They have family
ties. Such family bondage is very tight. That
is not an easy thing to break, durjaya-geha-
Sritkhalali. But they kicked it all and ran to
the jungle of Vrdavana. So where are the
rules and regulations? The Vedas say a
housewife cannot cross the threshold of the
house. If she does so, she will be rejected.
Her chastity is spoiled and she becomes a
prostitute. Such Vedic restrictions are there.
But still the gopis have done it, ya tyakta-loka-
dharmas ca mad-arthe tan bibharmy aham. “For
Me they have given up everything; all rules
and regulations, even veda-dharma and loka-
dharma. They love Me so much. How can I
forget them? Therefore this is My condition.”

So the gopis are the complete embodiment
of this verse, sarva-dharman parityajya. And
Krsna says, ye yatha marir prapadyante taris
tathaiva bhajany aham (Bg.4.11): “To the
degree that you surrender unto Me, [ will
reward you accordingly. In whatever mood
one does My bliajan, similarly 1 will do his
bhajan.”

Krsna told Uddhava, “The damsels of
Vrajabhtimi are feeling the acute pangs of
separation from Me. Their feelings of
separation are so intolerable that very often
they faint. Yes, Uddhava, they spend most of
their time in a fainted condition. Factually,
this fainted condition has made them
survive; otherwise they would have died.”
These are Krsna’s own words. He is gopr-

ha-vidhrd, radha-viraha-vidhura, feeling
the pangs of separation from the gopis and
Radha.

EMBANKMENT
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CONDENSED FORM

With much difficulty, Krsna gathered His
patience and said, “When the summer
season comes, the scorching heat of the sun
will dry up the waters of all the lakes and
ponds. But when the waters dry up, what do
the turtles do? They go down into the mud
and somehow keep themselves alive. So My
leaving Vrajabhtimi is like the summer
season, causing such intense scorching heat
of separation. The gopis” heart is like a pond.
Now it is dried up. And their life is like a
turtle, prana-kitrma. If their life is like turtles,
then what is the mud? The mud is this one
hope: When I left Vrajabhtimi I told them, I
will come back.” These words are like the
mud. And their lives, just like turtles, are
now entering into that mud and somehow
surviving.”

Here Krsna is giving a description of the
gopis. This is mentioned in Uddhava-sandesa:
yasa masamyrdamanu pranakurma vasanti.

Krsna says, “O Uddhava, I have no
language to express their condition and how
they are surviving.” Krsna is thinking of the
gopis because He feels the acute pangs of
separation from them. As the gopis feel,
Krsna also feeis. It is reciprocal. When Krsna
was speaking like that, some hot tears rolled
down from His eyes. When Uddhava saw
this he thought, “Oh, my friend Krsna is so
deeply thinking of them, feeling such acute
pangs of separation. How premamaya, full of
love, they must be. Otherwise, why is Krsna
thinking so deeply of them? They must be
very premarmaya.”

Such is Krsna's condition. He who is
beyond lamentation, sokatiterasoka, is now
lamenting. He who is piirpananda, always
blissful and self-sufficient, is now crying—




S R I KSET

piirnanandera vilapa. This is very beautiful—
the bhakta’s bhagavan-viraha and Bhagavan’s
bhakta-viraha. The devotee feels the pangs of
separation from Bhagavan and Bhagavan
feels the pangs of separation from His dear
devotee. Bhakta-viraha and bhagavan-viraha.

So this is madhurya-rasa-ghanayita-miirti
$ri-jagannatha, the condensed form of
conjugal mellow. Jagannatha is Krsna feeling
the pangs of separation from the vraja-gopts
and Radha, radha-viraha-vidhura. And
because aisvarya and madhurya are both
combined together, nnatha is aisvarya-
madhurya yugal-inii $ri jagannatha. That
mahabhava-praka-a, or ecstatic manifestation,
is Jagannatha. imself says, “Uddhava,
My body is jus g here, but My mind,
My life, everything is there in Vrajabhami.”
He is thinking so deeply of them and feeling
such acute pangs of separation. This is
Jagannatha.

“WHO IS THAT RADHE?”

In Dvarakabhiimi Krsna has more than
16000 wives and He is present in the palaces
ofeach and every queen. Sometimes, when
Krsna is sleeping, He cries out in delirium
like a madman, “Radhe, Radhe, Radhe.”
Although His wives take so much care of
Him, He is not happy. In His dream, Krsna is
crying, “Gopi, Gopi, Gopi, Radhe, Radhe.”
When the queens hear this, they wonder,
“Why? We are taking so much care of Him,
giving all pleasure to our beloved husband.
Why is He crying, Radhe, Radhe, Gopi,
Gopi?” Who are those gopis? Who is that
Radhe?”

They cannot understand because they are
aisvarya-mayi, full of opulence. They cannot
enter into madhuryamaya-lila, Vraja-lila. Even
Laksmidevi underwent tapasya for

R A DHAMA

thousands of years in Bilvavana with the
desire to enter Vraja-lila and take part in the
Rasa dance. But Krsna said, “Why are you
undergoing such severe austerities? What is
your desire?” Laksmidevi said, “My desire is
to enter into Vrajabhtimi and take part in the
rasa-lila.”

Then Krsna, who is the ultimate
sanctioning authority, said, “No. It cannot
be. Ask for some alternative.”

Laksmidevi cannot enter madhuryamaya-
lila because she is aisvaryamayi. So
Laksmidevi said, “What shall I do? If I
cannot take part in rasa-lila then please let
me remain as a golden line on Your chest.”
“Tatasthu. That is granted.”

Now Laksmi is there as a golden line on
Krsna's chest, but she cannot enter into
Vraja-lila.

So, being unable to enter into the
madhuryamaya-lili, one day the queens asked
Rohini-mata, “Very often we hear Krsna
crying out in His sleep, Radhe, Radhe,
Radhe, Gopi, Gopi.” Mother, what is that?
Would you please shed some light on it?”

Rohini-mata said, “You cannot
understand. This is Krsna’s Vraja-lila, very
sweet, intoxicating madluryamaya-lila. You
cannot understand it. All right, just to satisfy
your curiosity I will give some description of
it. But this vraja-lila kahani, the narration of
Krsna’s Vrndavana pastimes, is so
intoxicating and enchanting that even Krsna
and Balarama will be attracted to it.
Wherever They may be, They will be
attracted to hear it. So that is my
apprehension. I will speak about it to the
best of my ability, but it is so sweet and so
attractive that Krsna and Balarama will come
running from wherever They may be. Then I
will not be able to speak and everything will
be finished.”
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So all of Krsna's wives assembled in a big
hall in Dvaraka. Being apprehensive, Rohini-
mata said, “Someone should be at the door
to bar the entrance. As soon as Krsna and
Balarama come, she should warn me and I
will stop speaking. Otherwise everything
will be different. This vraja-Iila kahani is so
nectarean that it will attract Krsna and
Balarama from wherever They may be.”

At last they decided that Subhadra
should stand at the door. Standing in the
middle of the doorway, Subhadra stretched
out her arms and barred the entrance. Then
Rohini-mata began to speak vraja-lila kahani
and all were hearing with rapt attention.
Though Subhadra was standing at the door,
she had given her ears to this nice vraja-lila
kahani. Therefore she completely forgot
herself and became ecstatic. Then her ecstatic
form came out; eyes dilated and her hands
and legs pushed into the body.

In the meantime, Krsna and Balarama
arrived there. Standing at either side of
Subhadra, They also heard what was going

}ym-mala is narrating vraja<lila
hén They became: complel:ély
Then
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became dilated; hands and legs shrunken,
pushed into the body like a tortoise. Now
these three forms are standing at the door—
Jagannatha, Baladeva and Subhadra.

At that time Narada Muni was
approaching. From a distance he saw these
very beautiful, ecstatic forms, mahabhava-
prakasa. As he came nearer They wound up
that bhava and Their general features came
back. But Narada Muni said, “I have already
seen it! [ have already 1 it! So this is my
prayer. May this forn~ nahabhava-
place. Let all
that beautiful
“ip You in that

Whatever His dear dev desires, Krsna
grants, tathastu, “So be it.” Therefore Krsna
appeared in that form in jagannatha Puri;
Jagannatha, Baladeva and Subhadra—
mahabhava-prakasa. Kanai Khuntia has given
this description in his book Mahabhava
Prakasa. This ancient Vaisnava literature is
not available nowadays. It is very rare and
only some of the palm leaves are still
remainisig.
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his separation is the topmost platform in loving affairs.
had not been viraha then this prema would have met an untimely
death. Therefore viraha keeps that prema alive.”




~ arada began
to play on

his vina and sing of
the loving affairs of
Radha and Krsna.
When this sound
vibration touched
Krsna's ears, He
became conscious
again and at once
stood up in a three
curved way.

Then Krsna, who is
always thinking of
Radharani, had
become like an
intoxicated madman.
With much difficulty,
Narada and Uddhava
caught hold of Him
and placed Him on
the chariot. So when
Jagannatha comes to
the chariot during the
Ratha-yatra festival,
He is in that
intoxicated condition,
shaking and waving.”
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other story is given by the
Gosvamis that is practically
unknown. It is very

confidential. Krsna is always thinking of
Srimati Radharani and feeling acute pangs
of separation from Her. In a dreaming
condition or waking condition, He calls out,
“Radhe, Radhe, Radhe, Radhe.” As the gopis
faint, Krsna also faints sometimes; especially
when He thinks of Radharani.

Once Krsna was deeply thinking of
Radharani. Feeling the acute pangs of
separation from Her, He fainted. Krsna is
completely unconscious now. After some
time, as if by providential arrangement,
Narada Rsi and Uddhava appeared there
and saw Krsna lying unconscious. Narada
and Uddhava are very dear to Krsna. They
know everything and so they understand
why this condition has come. Those who are
premi-bhaktas can understand that Krsna is
doing something. He is going to disclose
some very mysterious /il; therefore He is in
such a condition. This is Krsna’s acute pang
of separation from Radha, radha-viraha-
vidhura krsna.

Now Narada and Uddhava are in anxiety.
How can they get back Krsna’s
consciousness? Just then Balarama arrived
there and the three of them contemplated
what to do. They came to the conclusion that
if Narada Muni were to sing the glories of
Vrajabhiimi with his vina-yantra—narada
muni bhajaya vina radhika-ramana name—then
Krsna would get back his consciousness and
wake up.

Narada said, “All right. I agree. But I
have one apprehension. As soon as Krsna
wakes up, what will happen? Don’t you
know? Immediately He will run to
Vrajabhiimi. He is mad now. He will not

wait for anyone. So a chariot should be
prepared.” Then they called Daruka, Krsna's
chariot driver, and told him to prepare
Krsna’s chariot.

At that time Uddhava became very grave.
After careful deliberation he said, “You are
correct. But as far as [ have understood, the
condition of Vrajabhiimi is such that if Krsna
goes there now and hears the piteous crying
of the vrajavasts, He will not be able to
tolerate it. Then the consequences will be
more precarious. We will not be able to get
Krsna back. There e no hope at all.”

Then Narada sa > Uddhava, “O
Uddhava, you are Krsna's very good
messenger. You are very dear to Him. So I
think you should go to Vrajabhtimi first and
just inform all the vrajavasis that Krsna is
coming from Dvaraka. Then they will
prepare themselves to welcome Him.”

<%

MISSION FAILED

Hearing this, Uddhava became morose.
He said, “l accept whatever you say on my
head; 1 have no objection. When such )
elevated Vaisnava devotees are requesting
me ! carmot refuse. But I have one thing to
say. You may already know about this. My
friend, Lord Krsna, once sent me to
Vraja i from Mathura. So I went there
as a messenger and stayed for three months.
I had gore there to give some consolation to
Nanda Maharaja, Yasoda-mata, the gopis and
Radharani. They are feeling the acute pangs
of separation from Krsna. But what
consolation could I give them? My language
failed, my mission failed. They are crying for
Krsna day and night, twenty-four hours. If
someone here in the material world loses his
near ones and dear ones, or his hard-earned
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money, he cries day and night. Nobody cries
for Krsna. In that case one might say, Why
are you crying? In the material world
everything is temporary, anityam. Jatasya hi
dhruwvo mrtyuli. One who is born must die
one day. So death is certain; nobody can
check it.” These are all words of consolation.
But what words of consolation could I give
to the vrajavasis? They are crying for Krsna.
And if someone wants to cry for Krsna, who
is the object of love, how can you say don’t
cry?” That would be an offense. Rather, my
heart says, Tell them, cry more, cry more, cry
more!” Therefore my mission failed. I could
not give them any consolation.

“At last, 1 told them, I am going back to
Mathura and T will try my best to send Krsna
to Vrajabhtimi immecdiately.” I had given my
word to them, but until now it has not taken
place. Now, after so many months and years,
if I go again to Vrajabhiimi and speak like this,
they will never put faith in my words. ‘No.
You are a liar, Uddhava. You had promised us
thisbefore, but Krsna did not come back.” They
will never put faith in my words. Rather, they
will scold me like a cheater. So how can I go?”

Considering all these things from
different angles of vision, Narada and
Uddhava requested Balarama, “It is better
that you go.”

PROCRASTINATING

Then Balarama, feeling acute pain in his
heart, spoke in a voice filled with great
sorrow, “Narada, you see, I would have
gone to Vrajabhtimi. [ would not have
Waited for anybody. But please consider this.
Your Lord Krsna always says, “Yes I'll go, I'll
80, I'll go.’ But He is not actually going to
Vrajabhtimi. He is only procrastinating. I
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have been to Vrajabhiimi and I have seen the
condition of the vrajavisis. I stayed there for
two months and I also failed to console
them. I tried to tell them, Please have
patience. Don't feel so much distress. Krsna
will be coming soon.” But their condition is
like that of a fish out of water. I understood
clearly that without the presence of Krsna
nothing would give them consolation. They
cannot survive at all. It is as if they are
dying, feeling the pangs of separation from
Krsna. And still Krsna has not gone there.

“Krsna'’s presence would be a soothing
balm for them. They would get back their
life. Especially Yasoda-mata. She is always
crying. [ touched Her lotus feet and said,
‘Mother, as soon as I reach Dvaraka, I will
make my best effort to send Krsna to
Vrajabhimi. Please wait for some days,
mother.” I have given my word to mother
Yasoda. But what happened? I requested,
‘My dear brother Krsna, please go to
Vrajabhiimi immediately, otherwise, they
will all die. Give up all your work here.
Suspend everything and go to Vrajabhiimi." [
requested Krsna many times. Please, make
them survive. Your presence will be like a
soothing balm; the medicine to save their
lives. Otherwise their lives will get out.” I
requested Him many times.

“Previously, whatever request I made,
Krsna would carry out immediately. But He
has not carried out this request. He only
says, Yes, I'll go. I'll go.’ But He has not gone
until now. O Narada, you are all-knowing,
s0 please tell me. If I were to go to
Vrajabhiimi what would I tell mother
Yasoda? I have already promised mother
Yasoda that Krsna would come to
Vrajabhiimi. What shall I say? Will m9ther
Yasoda put faith in my words? She will
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never put faith in my words. Rather, she will
say, Balarama, you are a liar.””

Thinking of the condition of the vrajavasts,
Balarama felt such pain in his heart. He said,
“Alas! My dear vrajavisis, are you still
surviving? O my dear Krsna, my brother,
Your heart is as soft as butter, navanita-
hrdaya. How strange it is that such a soft
heart became as hard as a block of stone.”

GOOD NEWS

Saying this, Baladeva could no longer
surpress his mood and he began to cry. At
that time, Subhadra appeared there. She is
very intelligent. “All right, I will go to
Vrajabhtimi. I will go first,” she said. “All of
you please be patient and give up your
anxiety. I'll go to Vrajabhimi and sit on the

lap of mother Yasoda. I'll wipe the tears from
her eyes and say, O my mother, Krsna is
coming just now. My two brothers and I
started from Dvaraka simultaneously, but
along the road many people had assembled
just to greet Him. They have constructed big
gates. So many kings, maharajas, are
standing at the roadside. Innumerable
people ave carrying arati plates just to offer
piija to Krsna. So He is coming a bit later.
came jn advance just to give you this good
news, He is coming! Krsna is coming!”
“Similarly, I will go to each gopi, wipe the
tears from their eyes and console them. I will
tell them, ‘Male persons are a little crooked.
But we females are very simple.” I am a
woman. So when they hear from me that
Krsna is coming, they will put faith in my
words. Then all the vrajavasis will become
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very blissful and make arrangements to
observe a great festival to welcome Krsna.”

Uddhava, Narada and Balarama agreed
unanimously. “Yes, this is a very good
proposal.” Subhadra said, “Please prepare
my chariot.”

One chariot had already been prepared
for Krsna and now another chariot was
prepared for Subhadra. Baladeva has great
affection for Vrajabhimi, so, when he saw
that Subhadra was ready to get into the
chariot, he said, “How can I allow my dear
brother Krsna to go alone. No. I must go.
Subhadra is going, so I will go with her.”

Uddhava agreed, “All right, both of you
will go. When you start your journey on the
chariot, we will not make any delay. As soon
as you leave, Narada Muni will sing vraja-lila
kahani with his vina-yantra. Then Krsna will
regain His consciousness and we will send
Him along immediately.”

Balarama and Subhadra got up into their
chariots and started for Vrajabhtimi. First
Balarama and then Subhadra. At the time of
Ratha-yatra, Baladeva’s ratha goes first, then
Subhadra’s ratha follows. This is the
procedure. Three rathas are decorated and
Krsna will get up and go last.

DRUNKARD

As soon as the two rathas started out,
Nﬁrada began to play his vina-yantra and
sing prema-lila kahani. When this
transcendental sound vibration touched
Krsna's ears, He became conscious again and
atonce stood up in a three curved way, tri-
phm'rgimﬁ thani. That three-fold bending form
Is not in Dvaraka. That form is only in
Vrajabhtimi. In Dvaraka Krsna is a king in
royal dress. He is not bent in three places, no
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flute and no peacock feather. This is only in
Vrajabhtimi. Because He is only thinking of
Vrajabhtimi now, at once He became #ri-
bhariga. That is His dream and His only
thought; no thought of Dvaraka.

Then immediately Krsna said, “Where is
My flute? Where is My flute?” There is no
flute in Dvaraka. “Where is My flute? Who
stole My flute? Oh, this must be the work of
those gopis. They have stolen My flute.”
Then saying this, He started to run to find
out His flute. At that time He saw Uddhava
and said, “Hey Uddhava. Why are you in
Vrajabhiimi?” Then the next moment He
saw Narada, “O Narada. You're here in
Vraja?” Then He came to his senses. “Is this
not Vrajabhtimi?”

Both Uddhava and Narada said, “O my
Lord, we knew You would run to
Vrajabhiimi, therefore we have already
prepared a chariot for You. Please get into
the chariot.” Then Krsna, who is always
thinking of Radharani, had become like a
madman. Krsna had become intoxicated like
a drunkard. He is only thinking of Radha,
radha-rasa madira. The mellow of Radharant
is like a liquor, madird. Therefore He is
drunk; shaking and waving like an
intoxicated madman. With much difficulty,
Narada and Uddhava caught hold of Him
and placed Him on the chariot. So when
Jagannatha comes to the chariot during the
Ratha-yatra festival, He is in that intoxicated
condition, shaking and waving. In
Jagannatha Puri one can see how He is
carried to the chariot in this condition.

Then Narada ordered Daruka to drive the
chariot to Vraja and Daruka drove off as
swiftly as the wind. In the meantime,
Baladeva’s chariot and Subhadra’s chariot
had reached Vrajabhiimi. Arriving in Vraja,

8 —m



-

THE EMBANKMENT

Baladeva saw that all the inhabitants of
Vrajabhiimi were as if dying, feeling the
acute pangs of separation from Krsna.
Baladeva thought very deeply, “O vrajavasts,
how are you surviving?” Such an ecstatic
mood manifested in the body of Baladeva,
asta-sattvika-bhava; pulaka-asru, kampa, sveda,
vaivarnya. Shedding tears, perspiration and
standing of the hairs. Because there is no
difference between dela and dehi, the
body of Balarama and
he who is inside the
body, the mood
in his heart
manifested
outside. That
is the form
of Baladeva,
mahabhava-
prakasa. That §
form you
will see in
Nilacala
Dhama. Then the
same transforma-
tion also took place in
Subhadra as soon as she saw
the condition of the residents of i
Vrajabhtimi. So Subhadra could not go to
Yasoda-mata because she had become
completely ecstatic, mahabhava-prakasa. Now
she is completely forgetful. It is as if these
o forms are drowning in the ocean of

-~ vraja-rasa madhurima. The sweetness of the

mellow of Vraja is like an ocean, and these
two forms are drowning in that ocean.

On the other hand, while all this is going
on, Radharani’s condition is gradually
becoming worse. What has happened to
Radharani? She is completely under the
uncontrollable giddiness known as udghiirna.
That adhirudha mahabhava, the highly
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advanced state of ecstatic love, is just like a
dying condition. All Her sakhis are doulztful
whether or not there is life in Radharant’s
body. The whole of Vrajabhtimi is in.
complete anxiety, “Radharani is giv1n§ _UE
Her body. She cannot survive.” Radharani’'s
kuiija is in Nidhuvana. She is lying there
with Her head resting on the palms of
Lalita’s hands. Her asta-
sakhis are all sitting
around Her. They
could not unders-
tand what to do.
Lalita and
Visakha
are very

restiess. Sometimes they are

singing the name of Krsna in the ears of
Radha, and sometimes they take some
cottor and hold it in front of Her nostrils to

test whether or not She is still breathing.
AYANA GHOSH

In the meantime, the whole of
Vrajabhiimi had come there because the
word had spread that Radharanti is dying.
First came Ayana Ghosh, Abhimanyu, who
is known as the husband of Radha. This is
only outward, not true. Radharani’s real
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husband is Krsna. Crying and crying, with
tears in his eyes, Abhimanyu came running.
Putting his head on the lotus feet of
Radharani, he bathed Her lotus feet with his
tears and said, “O Sarvaradhya Radhe, all-
worshipable Radhe. I have never touched
Your body.”

How can he touch the body of Radha?
Only Krsna can touch Her body. Therefore
he said, “I have never touched Your body,
but today I am very fortunate. I am taking
some dust from Your iotus feet and putting
itupon my head. My life has become
successful today. All people know that I am
a pitjart of Katya <evi and my
worshipable godcless is also Paurnamast-
devi. O Radhe, Krsna's desire is to relish
parakiya rasa, paramour love. Therefore, to
fulfil His desire, Paurnamasi-devi has
manifested this /ila. Your real husband is
Krsna and You are His wife. You are
eternally husband and wife. But to fulfil
Krsna’s desire to relish parakiya rasa,
Paurnamast ordered Vrnda-devi to perform
our marriage ceremony. This is only
external; it is not real. Krsna is Your real
husband and You are His wife. And You are
the goddess of my heart. I married the chaya,
the shadow of Radharani, not the real
Radharani. Now that You are in a dying
condition, what will happen to us? Having
spoken in this way, he cried out, “Let
everyone know today that I have married
chaya-radhat”

This is Gaudiya Vaisnava siddhanta. Who
can understand it? For example, Ravana
took Sita. But did he take the real Sita? No.
}‘_le took the shadow of Sita, chaya-sita, maya-
sitd. How can Ravana, a demon, touch Sita?
Tl\at is not possible because She is the Lord’s
Internal energy. So whom did he take? He
took chaya-sita. Similarly, this Ayana Ghosh
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married the shadow of Radha so that Krsna
can relish parakiya rasa. This is Vraja-lila.

SANNYASA FEVER

Then came Kutila, Ayana Ghosh’s sister.
She is the sister-in-law of Radharani. Crying
and shedding tears, Kutila put her head on
the lotus feet of Radharani. She took some
dust from Radha’s lotus feet and put it on
her head. Married ladies, who are not
widowed, put vermilion on the parting of
their hair, sinthi. And so today, Kutila put
some dust from the lotus feet of Radha as
vermilion on that sinthi.

With a choked voice she said, “O Radhe, [
am very fortunate today. I got the
opportunity to put some dust from Your
lotus feet on my sinthi. Today I really became
sati, a chaste lady. I had a great pride. Yes, as
great as a sky scraper, akasa-cumbi. | was
always proclaiming, ‘Tam the only chaste
lady. There are no other chaste ladies in
Vrajabhiimi. All are prostitutes. | used to say
that and I have tried my best to prove that
you are a great prostitute and that You have
no chastity at all. Although You married my
brother, You are always running to Krsna. So
I have tried my best to prove that You are
most unchaste and that I am the most chaste.
But once a very mysterious thing happened.
One day Krsna manifested a Iila—jvara-lila,
as if He was very sick with a high fever.”

Krsna was overcome with a disease,
sannyisa roga. “1 will give up everything and
take up sannyisa.” This fever had come. All
were in anxiety, “How will it be cured? What
is the medicine for You?”

“Oh yes. I know a medicine.”

“What is that medicine?”

“If there is some sati-sadlivi, a lady who is
very chaste and pure, only she can supply

e > &



THE

the medicine. Let her go to the Yamuna
carrying a pot that has hundreds of holes. If
she can bring back some water from the
Yamuna in that pot, and not a single drop of
water falls down, then that is the medicine.
If you put it on My body I will be cured of
this fever.”

All decided that Kutila is the most chaste
lady. She is always beating drums and
proclaiming, “I am the most chaste lady.
And all others are unchaste.” So they said,
“All right. Call her and give her that pot
with hundreds of holes. Let her bring water
from the Yamuna without spilling a single
drop.” But when Kutila tried to do it, all the
water poured out. That proved that she is
not chaste at all.

Kutila admitted, “It was proved; my
pride was completely crushed. That is why
Krsna manifested such a joara-lila; to crush
my pride.”

Then the next moment Radharani was
called. “Let us give that pot to Radharani.
Let Her bring water.” When Radharant went
to the Yamuna to fetch water, although the
pot had hundreds of holes, not a single drop
fell out.

Kutila continued, “So at that time, it was
proved to the whole world that You are the
real chaste lady; not I. Yogamaya has created
this 17la just to crush my pride. O Radhe, my
pride was crushed, but today I am very
proud to have the opportunity to take some
dust from Your lotus feet. My life has
become successful today.”

ACCUSATIONS

Then, from another direction, Candravali
came running. She was followed by her
sakhis headed by Saibya. Candravali came
and fell flat, putting her head on the lotus
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feet of Radharani. Washing the lotus feet of
Radharani with the tears from her eyes, she
said, “Radhe, I am kalasikini. I most
condemned in Vrajabhtimi. It is not You who
is condemned but I.”

In Vraja everybody is condemning
Radharani. Radharani says, ko va na yati
yamuna pulina bane radha name kalarikapavada:
“Who is not going to the Yamuna to fetch
water? But if I go, then [ become a
prostitute.”

Everyone says,

“Oh, She is a prostitute.
On the plea of fetct vater, She went to
the Yamuna only to 1mix with Krsna.”

Who is not going to the Yamuna to fetch
water? Everyone is going. But when Radha
goes, suddenly She becomes a prostitlute.

They are accusing Radharani in this way,
but Candravali said, “No, I am condemped.
You are not condemned, O Radharani. St
Krsna is Your real husband. You are leftist, so
sometimes Krsna goes to my kuiija just to
increase Your leftist mood. That is my good
fortune. In that way I am related to You.
Today 1 am very fortunate that I could put
my head at Your lotus feet, O Rﬁdhﬁréu{.
Though I am very eager to fulfil the desires
na, still, I am most distressed and )
condemned. I have become a cause of taking
K away from You. Krsna is Your
husband. Sometimes Krsna goes to my
kuitja, but He is not happy with me. He is
only happy with You. Even in dreams, He”
only thinks of You. He never thinks of me.

It is said that while Krsna is with
Candravali, He thinks of associating with
Radha. He never thinks of Candravali. He
never gets such pleasure or happiness when
He is with her.

Candravali said, “This is all [7ld created by
Yogamaya. Yogamaya has made everyone
dance here in Vrajabhiimi. And for the
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pleasure of Krsna, in whatever way she
made us dance, we all danced. I know it
very well. Everyone here is engaged in
nourishing the /ild of Krsna; nothing else.
But today I heard that You were in a dying
Con(!ition. If You give up Your body then no
one in this Vrajabhtimi will survive, O
Ra.dl\e; not even a single animal. Everyone
will die. Then Krsna will never come to
Vrajabhtimi. We will never see Krsna again.
Please don’t die.” o

LOG OF WOOD

].ust at that time Krsna’s chariot reached
Vra]fﬁbhﬁmi. As soon as Krsna arrived in Vraja,
He jumped down from His chariot. Now
Yogamﬁyé is manifesting another /ila. As if by

providential arrangement, Krsna appeared
there in Nidhuvana where Radharant is lying
as if dead. Krsna ran there, and from His
mouth the words are coming, radle, radhe dehi
pada pallava mudaram: “O Radhe! O Radhe!
Please give Me Your lotus feet. I want to put™
them on My head.” Krsna is shouting in that
way. Such a wonderful [ila has manifested.
Krsna, feeling the acute pangs of separation
from Radharani, became completely ecstatic.
His hands and legs were pushed into the body.
He became like a tortoise. This is the form of
Jagannatha. And, with big dilated eyes, He is
only gazing at Radharani, who is lying there
in the kurija as if dead. Seeing Her condition,
He lost His consciousness and fell to the
ground. In that form He is feeling the acute
pangs of separation from Radha. That is the
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form of Jagannatha, radha-bhava sindhure
bhasamana, as if He is a log of wood floating in
the ocean of radha-bhava.

At that time, the wind blew over the
transcendental body of Krsna. When that wind
touched the body of Radharani, who was
about to die, it acted
like a soothing balm.
Radharani’s life re-
turned immediately.
Just then, in a very
sweet voice, Srimati
Lalita whispered in
the ear of Radharani,
“Krsna has come.”
When She heard this,
Radharani gradually
opened Her eyes to
see Her Prana-
vallabha, most be-
loved Krsna. This was
the medicine by which
She regained Her life
and got up. Now She
has forgotten every-
thing. All the pangs of
separation have com-
pletely gone.

But Krsna is still
unconscious in this

O F SEPARATION

forgot the past condition. Where is Dvaraka?
Where is Krsna’s pang of separation? And
where is Srimati Radharani’s viraha? All
these things have now gone. This is the
union of Radha and Krsna in Nidhuvana
kuiija.

Nidhuvana kurija
is where nisa-lila, the
night pastimes of
Radha and Krsna,
take place. So the
sakhis arranged a
nice bed where
Radha and Krsna
spent the night
together. Then
brahma-muhiirta
came, 4 am. One
cuckoo bird
produced a very
sweet sound, cooh!
cooh! indicating that
now dawn has.
come. “Get up! Get
up! Get up! Radha
and Krsna, get up!”

Now the Divine
Couple are awake.
Krsna is standing in
His three-fold

tortoise-like form.

Seeing Krsna in this condition, Srimati
Radhika gave direction to Her priya-sakh,
Visakha, “Please help Krsna.” And Visakha
knows what medicine she will apply. In a
very sweet voice she started to chant the
name, “Radhe, Radhe, Radhe,” in the ears of
Krsna. Hearing this, Krsna regained His
consciousness and opened His eyes. Now
Krsna is looking at Radharani, and
Radharani is looking at Syamasundara,
Krsna. Eye-to-eye union. Then everyone

bending form,
syamasundara tri-bhanga. He is dressed in a
yellow dhotT with a peacock feather in His
hair. Krsna is playing on His flute,
producing sweet sounds, and on His left side
stands Radharani dressed in a blue sari.
Lalita-sundari is offering pasica-pradipa arati.
Visakha is singing nice kirtana of the union
of Radha and Krsna, yugala-mahima kirtana.
Some other sakhiis are playing mydaiga, some
karatala, and others are playing the vina.
Muaiigala arati is going on; such beautiful,
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nectarean union after separation. Krsna is
casting His glance onto Radharani. And
through Her eyes, Radharanti is drinking the
sweet honey coming from the lotus-like face
of Krsna. Both of Them are sitting on an
effulgent jewelled throne, divyaratna
siithasana.

In a very sweet voice, Krsna says,
“Radhe, where is viraha? Where is
separation? There is no separation, Radhe. In
tattva there is no separation at all. I am
.always with You in Vrajabhami. This viraha
is the topmost platforim in prema, loving
affairs. If there hadi not been viraha then this
prema would have met an untimely death,
akala mrtyu. Therefore viraha keeps that
prema alive.

“Radhe, Your love for Me is like a very
deep ocean. And in order to reach such an
ocean, and drown in that deep ocean, I have
assumed this form, Jagannatha. In this form
Twill stay eternally in Sri Ksetra.”

) This is Jagannatha-vigraha, radha-viraha-
vidhurd, Krsna feeling intense separation
from Radha. In the form of a log of wood,
Heis floating in the ocean of radha-bhava
which is in the heart of Radharani.

“And when I appear again as Caitanya
Mahaprabhu, assuming Your sentiment and
complexion, 1 will also stay in Jagannatha
Puri Dhama.”

) Caitanya Mahaprabhu is krsia-viraha-
U{d’llll‘ﬁ/ and Jagannatha is radha-viraha-
vidhura. Two crying forms in Jagannatha
Puri—Caitanya Mahaprabhu is in the mood
of Radharani, crying for Krsna, and
Jagannatha is Krsna crying for Radha.

Then Krsna told Radha, “My brother
Balarama and My sister Subhadra helped
Me to come to Vrajabhiimi so that We could
bg united. Therefore I will also take them
Wwith Me in the forms they assumed upon
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coming to Vrajabhiimi. In these forms, we
three shall stay eternally in Nilacala,
Jagannatha Purf Dhama.”

Jagannatha, Baladeva and Subhadra are
three logs of wood, just floating in the ocean
of radha-prema; nothing else. This is tattva.

Daru-brahma miirti nitya prakatita: “So I'll
assume the form known as Daru-brahma,
because this miirti will be carved from neem
wood. Eternally I will reside in Sri Ksetra,
Nilacala. In My form as Sri Krsna Caitanya [
will go there and experience milananatak
viraha, union after separation.”

Caitanya Mahaprabhu went and stayed
there in Sri Ksetra because Jagannatha is
Krsna feeling the pangs of separation from
Radha, and Caitanya Mahaprabhu is feeling
separation from Krsna in the mood of
Radharani. When Mahaprabhu sees
Jagannatha, Jagannatha shows Him His
Syélllastxlldara form, and when Jagannatha
sees Mahaprabhu, He sees Radha. That is
the reunion of Radha and Krsna.

rasaraja-mahabhava cka-tamu haya
nana-saikirtana rase jagat mataiya

Then Krsna said, “To those jfoas who are
very fortunate, I will give the opportunity to
relish this prema-rasa through sarikirtana.
They will relish the mellow of gaura-kirtana
rasa. And all these vraja-gopas and gopis will
be parikaras, associates of Caitanya
Mahaprabhu, the combined form of Radha
and Krsna.”

So this is why Jagannatha, Baladeva and
Subhadra reside eternally in Jagannatha Purt
Dhama and why They have appeared in the
form of Daru-brahma, three logs of wood,
floating in the ocean of radha-prema.
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hen Gauranga
Mahaprabhu took
isn, He stayed in
Jagannatha PurT Dhami. That Sri Ksetra is
-ksetra, the ksetra
where intense pan paration are felt.
Gauranga Mahaprabhu is in radha-bhava. He
is Krsna, but His mood is different; radha-
bhaon is predominating. Although He is
Krsna Himself, Gauranga Mahaprabhu is
always crying for Krsna. And Jagannatha is
feeling separation from the gopfs and Radha.
So when both of Them meet, Jagannatha sees
Ré;lhé in Caitanya Mahaprabhu and
Caitanya Mahaprabhu sees éyﬁmasundara in
}agannﬁtha. Therefore after separation,
union takes place.
Dhgﬁil:ﬂprabhu stayed in Jagannatha Purt
diimg i;sgfn;r?usly fo.r eighteen years. Tl\is
fEEHng b a}cf&:xr to Hmf\. Alway.s ecstatic,
s Mot ‘}lnangs of separation from
o ]agan; le abhu goes to the temple of
Shows Him]l:t'm every day and Jagannatha
orm, Oy ¢ is benuhﬁ.,ll $y5111asundara )
Jagﬂnnarh{ l;onc Wl1o is in radha-bhava will
Yamasun‘ds how His beautifL.ll )
M such mo:;a form. Otherwise, if you have
Questi » you cannot see it. This is a
o0 of mood, If you are feeling the
¢ Pangs of separati il
You nter poy paration from Kr$xia, when
Wil gh o th? temple of Jagannatha, He
You His beautiful Syamasundara

form. Otherwise, how can you see it?
Jagannatha will show you the form &rJu
v\fang to see. So because Mahaprabhu is in
radha-bhava, He is always crying for Krsna:

koa nanda-kula-candramal kv sikhi-candra-
kalasikrtih

kva mandra-muralf-ravals kva nu surendra-nila-
dyutily

kva rasa-rasa-tandavt kva sakhi jfoa-raksausadhir
nidhir mama suhyttamal kva bata hanta ha

dhig-vidhil

“My dear friend, where is Krsna, who is
like the moon rising from the ocean of
Nanda Maharaja’s dynasty? Where is Krsna,
His head decorated with a peacock feather?
Where is He? Where is Krsna, whose flute
produces such a deep sound? Oh, where is
Krsna, whose bodily lustre is like the lustre
of ‘the blue indranila jewel? Where is Krsna,
who is so expert in Rasa dancing? Oh, where
is He who can save My Jife? Kindly tell Me
where to find Krsna, the treasure of My life

2 of My friends. Feeling separation
e . mn Providence,

{ im, I hereby condemn Provid
?hzlrs\lf:;er of My c}l/eskiny.” (Lalita-médhava
3.25, quoted Cc. Am‘yn}9.35) o

These are Radharani’s fwl)rds. he xe
crying, and Mahaprabhu is In tge :::n s
mood. In Lalita-madhava, Ripa GOSVE
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described Radharani’s pralapa, which is like
the delirium of a madman. Prosita-bharttrka
radha-vilapa katara: Radharani is lamenting
for Krsna in the same way that a

woman laments when her husband has left
home and gone to a foreign land. Virahini
radhi has become mad, “O My dear sakii,
Lalite, such a high fever has come to Me. I
cannot describe it.” This is viraha-jvara, the
fever of separation from Krsna. In this crying
delirium there is such a high degree of
temperature that one becomes mad and his
head reels. The doctor says, “Put an ice bag
on his head.”

Radharani cries, “O My dear girl compan-
ion, where is that moon of the Nanda dy-
nasty, nanda-kula-candramah kva $ikhi-candra-
kalaiikrtih. Where is He on whose crest is a
peacock feather? Where is He? Kva mandra-
murali-ravali. Where is Krsna, upon whose
lips a flute plays so sweetly? Where is He?”

Can you put a flute on Gaura? Although
He is Krsna, you cannot put a flute on
Gaura. Similarly, how can you put a peacock
feather on He who is crying for Krsna like
Radharani? His mood will be disturbed.
Although He is Krsna, Gaura’s mood is
different. Therefore Prabhupada has said,
“Don’t disturb the mood of Gauranga.”

It is very painful to Him. Our service is
meant to give Him pleasure, not pain. We
are servants and we must render service to
please Him, not for our own pleasure. He is
to be pleased. If we say, “O Gaura, a peacock
feather is on Your head. You are Krsna,” then
how can He cry? “Oh, I am Krsna? I cannot
cry now.”

But Mahaprabhu is crying, “Where is
Krsna, nanda-kula-candramah kva $ikhi-
candrakalarikrtii. Where is Krsna on whose
crest is a peacock feather? Where is that

EMBANKMENT

OF SEPARATION

Krsna, indranilamani, whose complexion is
blue like the indranila jewel? Rasa-rasa
tandavi, who dances in the Rasa dance.
Where is that Krsna? O sak/ii, please tell Me
where He is? Where has He gone? Prana _
raksausadhi, He is the soothing balm for fy
afflicted heart. O sakhi, where is He? Dhig-
vidhi. Alas! Vidhi, the creator, has written in
my fortune that I have to cry, cry, cry. A
whole life of crying. This is my fate.”

So Mahaprabhu is always crying,
rorudhya mana. He is K v Himself, but He
is feeling the pangs of separation from Krsna
because He is in radha-ohava. Radha-bhava is
predominating; that is vipralaibha bhava.

LOVE IS SHRUNKEN

Akriira came and took Rama and Krsna
away from Vrajabhimi to Mathura. All the
vrajavasts, including the gopis and Radharant,
are feeling the acute pangs of separation.
They are crying the whole day and night.
They have given up everything, even eating
and sleeping. Radha has become mad,
unmada

When Krsna sent Uddhava to
Vm]anlnum Uddhava saw what love the
adharant had for Krsna. Uddhava
ya, a disciple of Brhaspati. That
means he is a pandita, a jiant. He is a jiant-
bhakta, Jacking prema. Although he had some
pride that, “1 am a jaani-bhakta,” still he was
very dear to Krsna. Krsna could understand,
“Oh, he is My very dear friend, but he is
lacking something. I must give him the
highest thing. But unless he goes to
Vrajabhiimi and gets the opportunity to
associate with the gopfs, he cannot develop
prema.” That is Krsna’s desire and Krsna's
mercy that He sent Uddhava to Vrajabhfimi.
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In this crying delirium there is such a high degree of temperature that one be-
comes mad and his head reels. “Alas! The creator has written in my fortune that |
have to cry, cry, cry. A whole life of crying. This is my fate.”

Uddhava stayed there for three months and
saw the pure unmixed love of the gopis.
Uddhava had blakti, but mixed with jiana.
Jiana-misra bhakti is devotion mixed with
!(nowledge of Krsna’s opulence. Such bhakti
is priti-saiikicita, the love is shrunken. But in
kevala-bhakti there is nothing but bhakti, only
pure prema-bhakti w is fully blossomed.
Krsna said, “The gopis don’t know anything
but Me. And I don’t know anything but
them.” :

So when Uddhava went to Vrajabhami
a{ld saw the love of the gopis, he condemned
himself. “Oh, such love they have for Krsna.
I thought that I was very dear to K_rsr_\a,vk‘nv!t
how dear they are. They have given up
everything. They are always crying and they
havg given up eating and sleeping. Their ’
bodies have become so skinny that their
ornaments have all become loose. The ring
on their little finger is now a bangle on their
arm.”

The gopts told Uddhava, “O Uddhava, tell
Krsna about our condition.”

After Uddhava saw everything with his
own eyes, he changed completely. “My life is
useless. What is it worth without such love,
l_f.YSHn-prcnm? What is the value of this
Jiana?” Uddhava is a disciple of Brhaspati,
but Brhaspati cannot give him prema. He is
lacking prema. Therefore, being merciful
upon His dear friend, Krsna had sent him to
Vrajabhiimi so that he could have such love.

Uddhava said, “Unless get some dust
from the lotus feet of the gopis, I cannot

develop krsna-prema.” Now he is seeking
that dust. “O gopis, can you please give me
your dust? But they will never give it to me.
In this life it is quite impossible to get some
dust from their feet and develop krsna-
prema.”

So Uddhava desired it in His next life.

asam aho carana-renu-jusam aha syarit
vrndavane kim api gulma-latausadhinam

ya dustyajarit sva-janam arya-patharit ca hitva
bhejur mukunda-padaviit Srutibhir vimrgyam

“The gopis of Vrndavana have given up the
association of their husbands, sons and other
family members, who are very difficult to
give up, and they have forsaken the path of
chastity to take shelter of the lotus feet of
Mukunda, Krsna, which one should search
for by Vedic knowledge. O, let me be fortu-
nate enough to be one of the bushes, creep-
ers or herbs in Vrndavana, because the gopis
trample them and bless them with the dust
of their lotus feet.” (Bhig. 10.47.61)

These are Uddhava’s words. “In this life it
is impossible to get the dust of the lotus feet
of the gopis. So let me take another birthas a
blade of grass, as a medicinal herb, or some
creeper in this jungle of Vrndavana. Then [
will get a chance. When the gopis feel the
acute pangs of separation from Krsna, they
become mad. At that time, they run to the
jungle of Vrdavana and they never follow
the path. So when they are running, by
chance their feet may touch me. Then I will
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get the opportunity to get some dust from
their lotus feet and my life will be successful.
I will develop krsna-prema. Otherwise it is
not possible in this very life.”

That is why he sought the dust from the
feet of the gopis. Then Uddhava returned to
Mathura and reported everything to Krsna.

In Lalita-madhava Riapa Gosvami has
written,

bhramati bhavana-garbhe nirnimittari hasanti
prathayati tava vartain cetandacetanesu
luthati ca bhuvi radha kampitangt murare

isama-viraha-khedodgari

Sy

itta

Uddhava said to Krsna, “My dear Krsna,
all the gopis are so afflicted by Your absence
that they have become almost mad. O
Murari, at home Srimati Radharani laughs
unnecessarily and, like a madwoman, in-
quires about You from every entity without
distinction, even from the stones. She rolls
on the ground, unable to bear the agony of
Your absence.

“Radharant is feeling very acute pangs of
separation from You. All are laughing at Her.
She has become mad. She is just moving
inside the house like a madwoman. If some-
one comes, She asks them about You. Who-
ever She meets, She asks them, ‘Where is
Krsna? Where is Krsna?’ If no one is there
inside the house, She asks the wall, or the
lamp stand. ‘Oh, have you seen Krsna?’ She
makes no discrimination whether it is con-
scious or unconscious, living or not living.
She has become completely mad now. Her
condition is very critical; sometimes rolling
on the ground, sometimes lying uncon-
scious, fainted. This is the condition of
Radharani. O Krsna ,You must go there
immediately.”
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Just as the gopis and Radharani in
Vrajabhiimi are feeling the pangs of separa-
tion from Krsna, similarly, Krsna in Mathura
or Dvaraka also feels the pangs of separation
from the gopis and Radha. Radharanti is
krsna-viraha-vidhura and Krsna is radha-
viraha-vidhura. So that is Jagannatha. He is
crying, “Radhe! Radhe! Radhe! Gopi! Gopt!
Gopi!” Therefore He manifests that form,
mahabhava-prakasa; dilated eyes, His hands
and legs are shrunken into His body like a
tortoise. That is vipralambha-bhava,
mahabhava. ’

And because Gaura is in radlii-bhava, He
is krsna-viraha-vidhura. Both are viraha-
vidhurd, forms of the Lord feeling the pangs

| of separation. Therefore Jagannatha and
Caitanya Mahaprabhu stayed together in
Jagannatha Puri Dhama, vipralanibha-ksetra.

INTIMATE COMPANIONS

One who has been to Jagannatha Purl
may have seen the house of Kasi Misra. It is
still there. In that house, there is a small
room known as Gambhira where
Mahaprabhu stayed with His two most
intimate associates, Svarapa Damodara
Gosvami and Raya Ramananda. Krsna in
radha-bhava is Gaura. Mahaprabhu is feeling
the same acute pangs of separation as
Radharani is feeling. So now Radharani’s
intimate sakliis, Lalita and Visakha, have
come in the form of Svariipa Damodara
Gosvami and Raya Ramananda. They were
always with Him.

When Krsna left Vrajabhtimi, we have
mentioned how Radharanti cried and spoke
to Her intimate sakhfs, Lalita and Visakha.
Similarly, when Gaura sees the intimate
sakhis, Raya Ramananda and Svaraipa
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Damodara Gosvami, He cries, “O My sakhi,
My dear girl companion.”

kva ljn:lda»kl(ln-caudmmﬁ/_z kva sikhi-candra-
kalarikrtil

kva mm.xdmfmumlz‘-mrm/_r kva nu surendra-nila-
dyutih

kva r.‘nsr.r-rnsa-.‘ﬁudnw’ kva sakhi jva-raksausadhir
f::dhir mama suhrttamal koa bata hanta ha

dhig-vidhify

My dear friend, where is the glory of the
family of Maharaja Nanda, who wears a
peacock feather on His crest? Where is
_K,rsna, whose hue is like that of the indranila
jewel a{\d who plays so nicely on His flute?
Where is your friend, the best of all men, so
expert in dancing in the circle of the Rasa
d_ance? Where is He who is the real medi-
cine to save Me from dying of heart disease?
I must condemn Providence, for he has
caused Me so many tribulations by separat-
ing Me from Krsna.”

AMahéprabhu uttered the same words that
Rfadhérél_\i had uttered. So this is the mood
;)eeﬁzur:; allways crying, botl\. day and night,
i g such pangs o.f s.;eparanon from Krsna.

eeling the same delirium as Radharani, He
cannot sleep during the night. »

_S\iarﬁpa Damodara Gosvami and Raya
Ra_mananda would discuss krsna-prema-tattva
with Mahaprabhu Every day He would cry
be_fore Raya Raimananda and Svariipa
Damodara Gosvami. Then both of them
s}’\lcltiuseve.what mood had arisen in the mind
wou(]d ranga, and to nourish that mood they

ould sing songs from Candidasa,

Vldyapati or Jayadeva Gosvami’s Gita-
%t?lvmdn. Sometimcs they would sing from
tl:eVa]rJnan;.;ala Thakura’s Krsna-karnamrta and
s Teby give pleasure to Mahaprabhu.
metimes Mahaprabhu would quote verses

—_—eeeecinn e e
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from the Tenth Canto of Srimad-Bhagavatant
and cry. In this way, they spent their days
and nights, immersed in krsna-lila-gana.
One day, Svariipa Damodara Gosvami
and Raya Ramananda requested,
“Mahaprabhu, it is past midnight now.
Please take rest.” Somehow they made
Mahaprabhu lie down in Gambhira. Then
Raya Ramananda went back to his resi-
dence. Svariipa Damodara Gosvami and
Mahaprabhu’s persona} servant, Govinda,
slept outside at the doorstep- Both of them
slept, but Mahaprabhu could not sleep. He
was awake the whole night, loudly chanting,

Hare Krsua Hare Krsia Krsua Krsua Hare Hare
Hare Rama Hare Rama Rima Rinia Hare Hare

-
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Svariipa Damodara and Govinda could
hear Mahaprabhu’s kirtana, but after some
time the kirtana stopped. So they had some
doubt, “What has happened to
Mahaprabhu?”

At that time, all three doors of
Mahaprabhu’s room were bolted very
tightly. There was only one small opening.
Govinda got up, lit the castor oil lamp and
saw that all three doors were still bolted.
With great difficulty he opened one door,
but he saw that Mahaprabhu was not there
and the other doors were also bolted from
inside. Mahaprabhu had disappeared.
“Where is Mahaprabhu? He is not here.”
Then Govinda called Svaripa Damodara
and told him what had happened. They
were in great anxiety, “Where is
Mahaprabhu? Where is Mahaprabhu?”

This is wonderful how Mahaprabhu came
out. All three doors were bolted very tightly
and the walls of the compound were very
tall. How could He jump over them and slip
away?

All the devotees came with lamps and
searched in many places, but they could not
find Him. At last they went to the
Jagannatha temple gate at the southern side
of the Simha-dvara. There they found
Mahaprabhu lying unconscious amidst some
cows from the district of Tailanga.
Mahaprabhu’s body had become like a
tortoise. His hands and legs were pushed
inside His body like Jagannatha. This is
ecstasy, mahabhiava. Foam was coming out
from His mouth and tears flowed from His
eyes. His body looked like a pumpkin.
Outside, if you touch it, it is all cold like a
dead body, but inside there is transcendental
blissfulness, ananda. The cows were smelling
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Mahaprabhu’s body. When the devotees
tried to drive them away, they would not
leave Hum. All the devotees tried their best
the consciousness of Mahaprabhu,
but they failed. So in that unconscious condi-
tion, they carried Mahaprabhu back to
Gambhira. Then Svarapa Damodara
Gosvami chanted very loudly in His ear:

to rous

Hare Kysna Hare Krspa Krsna Krsna Hare Hare
Hare Rama Hare Rama Rama Rama Hare Hare

After some time Mahaprabhu regained
His consciousness. His hands and legs came
out and He resumed His general form. Then
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He asked Svartipa Damodara Gosvami, “I
heard the very sweet singing of Krsna in
Vp’\dévana, I had been to Vrndavana. Why
did you bring Me here?” Saying this, again
He began to cry.

ha ha krsna prana-dhana, ha ha padma-locana
ha la divya sad-guna-sagara!
ha ha Syama-sundara, ha ha pitambhara-dhara
hé hit vasa-vilasa nagara

pai, tumi kaha,—tahan yai”,

ohi’ calila dharnia

svariipa uth:’ ko kari’, prabhure anila dhari’,
iija-sthane vasaila lainia

kahan gele o

) “Alas! Where is Krsna, the treasure of My
life? Where is the lotus-eyed one? Where is
the divine ocean of transcendental qualities?
Alas! Where is the beautiful blackish youth
dressed in yellow garments? Alas! Where is
the hero of the Rasa dance? Where shall I
80? Where can I find You? Please tell me. I
shall go there.” Speaking in this way, Sri
Caitanya Mahaprabhu began running.
Svariipa Damodara Gosvami, however,
stood up, caught Him and took Him on his
lap. Then Svariipa Damodara brought Him
back to His place and made Him sit down.
(Ce. Antya 17.60,61)

STRANGE MEETING

This is Gaura-lila. He is always in radha-
bhiva and sometimes also in gopi-bhiva.
Sometimes He sees the beautiful form of
Krsna. He hears Krsna talking to Him and
sometimes He hears the sweet singing of
Krsna’s flute. Sometimes He smells the
fragrance emanating from the body of
Krsna, and sometimes Mahaprabhu also

N
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feels as if Krsna is kissing Him, adhara-sparsa.

Seeing Raya Ramananda, who is Visakha
sakhi in Vraja-lila, and Svariipa Damodara,
who is Lalita sakhi, Mahaprabhu would put
His arms around their necks and cry, “O My
sakht, what shall I do? I cannot tolerate this
pang of separation. It is intolerable. Where
shall I go? Where shall I find the Lord of My
heart, My most beloved Krsna. Please,
please, both of you, tell Me what shall I do?
What shall I do?”

While seeing Krsna-lila, Mahaprabhu
would think of Himself as a gopT and some-
times a kirikarT, a maidservant of the gopis.
One day, while going to take bath in the
ocean, He saw a flower garden and it ap-
peared to Him as Vrndavana. Immediately
the mood of a sakhi swelled up in Him and
He went to every creeper and flower tree to
search for Krsna. “Oh, where is Krsna?
Where is Krsna?” The gopis were searching
in Vrndavana, going to every tree and
creeper, and Mahdprabhu was doing the
same. Then all of a sudden He saw the very
beautiful Syamasundara form of Krsna
underneath a Kadamba tree. He became so
ecstatic that He fainted and fell to the
ground, unconscious. Then all the devotees,
headed by Svariipa Damodara Gosvami,
chanted Hare Krsna.

Hare Kysna Hare Krsna Krsua Krsna Hare Hare
Hare Rama Hare Rama Rama Rama Hare Hare

When krsna-nama entered into His ears,
Mahaprabhu regained consciousness. Then
He sat up and looked all around. “Where is
Krsna? Where is He? He has stolen My heart
and ran away somewhere. That great thief
Krsna. I cannot see that murali-vadana, Krsna,
who is holding a flute to His lips. I cannot

99



THE EMBANKMENT OF SEPARATION

see Him. What shall I do?”

Mahaprabhu is feeling the pangs
of separation from Krsna and always
crying, rorudhya mana. Gaura is
crying for Krsna and Jagannatha is
crying for Radha. Two crying forms
are there in Jagannatha Ksetra. There-
fore that ksetra is known as
vipralambha-ksetra, kseira.
Krsna-viraha-vidhu sadha-viraha-
vidhura. Two vir: meet
together in Puru stra.

So we should i who is
Gaura, who is J. and the
strange meeting beiv/cen thiese two,
krsna-viraha-vidhura and radha-viraha-
vidhura. Gaura is crying for Krsna
and Jagannatha is crying for Radha.
Two are crying in the ecstatic mood of
mahabhava. Such is Gaura-lila, Krsna-
. This is the same /il but the mood
fierent. Sambhoga and
mbha. Vraja-lila is on the
a side, whereas Gaura-lila is
vipralambha side. It is like the
{ a river. That is lila-pravaha, the
>w of Krsna-lila has two em-
ment of union is Vraja-lila. And

flow of Iila. As a river has two embankments, si
bankment: bk fafa and vipralambha-t
Gaura-lila, that is the embankment of seps

100



About tbe Autbov

rila Gour Govinda Swami said, I have opened
a ‘erying school” here in Bhubaneswar. Unless we cry for
Krsna, we cannot get His mercy.” This was the message he
preached so vigorously all over the world during the last
ten years of his manifest pastimes.
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Devotion

A BRIEF LIFE SKETCH OF
His DiviNe GRACE
Gour GovINDA SwaMI MAHARAJA

) s Divine Grace Ori

Visnupada Sri Srimad
Gour Govinda Swami Maharaja made his
appearance on September 2nd, 1929, in the
village of Jagannatha-pura, not far from
Jagannatha Purl Dhama, Orissa, India. $11
Braja-bandhu, as His Divine Grace was then
known, grew up in the village of Gadai- -giri,
where he practiced devotional service to
Krsna from his early childhood. His grandfa-

ther was a paramahaii whose only business
was to chant Hare K and cry before the
Deity of Krsna, known locally as Gopal Jiu.
He taught Braja-bandhu how to count by )
chanting the Hare Krsna 1maha-mantra on his
fingers.

In his childhood Braja-bandhu would
travel with his uncles from village to village
chanting Hare Krsna and singing the songs
of Narottama dasa Thakura. The Giri family,
in which Srila Gour Govinda Swami ap-
peared, have been known among the most
famous kirtana performers in Orissa since the
time of Syamananda Prabhu. Three hundred
years ago in the temple registers of
]n"ammz‘n Puri, the King of Orissa wrote
that the kirtana party of Gadai-giri should
come to perform kirtana for Lord Jagannatha
whenever possible. In Orissa they are seen as
kirtana-gurus.

From the age of six, Braja-bandhu
worshiped the Deity of Gopal by making
garlands and sometimes, under the light of a
candle, singing hymns for Him from palm-
leaf manuscripts. He would never take any
food that was not offered to Gopal.

By the age of eight, Braja-bandhu had
read the entire Bhagavad-gita, Srinad-
Bhagavatam and $iT Caitanya-caritamyta and
could also explain their meanings. At night
many villagers would come to hear his
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recitation of the Oriya Bhagavata, Ramayana
and Mahabharata. In this way, from the very
beginning of his life he was absorbed in
ghalxting Hare Krsna, studying Vaisnava
ht.erature and worshiping his beloved Gopal.
His natural inclination to the Lord indicated
his future devotional life, just as the morning
shows the day.

After the death of his father in 1955 he be-
came responsible for maintaining the family.
And when he entered household life, on the
request of his mother, the burden increased.
He met his wife, Srimati Vasanti Devi, for the
first time during the marriage
ceremony. Owing to financial
constraints he could not avail
bimself of university educa-
tion. But he prepared himself
at night to attend the exami-
nations. Within two months
he successfully graduated, ac-
quiring the second position
among all the students of
Utkal University. In this way
he completed his B.A. and
later his B.Ed. Despite many
responsibilities, his devotion
to Gopal never slackened. He
would rise at 3.30 a.m., chant
Hare Krsna, worship tulasi
and speak to his family from
the Bhagavad-gita.

" lgurir\g his time as a house- £,

older he adopted the profes- i Sri
sion of a sch§01 (eachin He 875 Rl
would take every opportunity to speak to his
students about Krsna and the devotional prin-
ciples. Thirty years later, some of his students
were to become his disciples.

On April 8th, 1974, his deep love for
Krsna called him to renounce worldly life. At

DEVOTION

the age of 45 he left home and relatives in
quest of spiritual perfection. Carrying only a
Bhagavad-gita and a begging bowl he wan-
dered around India for one year and visited
many sacred places along the River Ganges.
He was searching for that person who could
help him develop an understanding of the
maha-mantra. After many philosophical
debates with mayaoadi sannyisis and yogis in
the Himalayas, he proceeded on foot to
Vrndavana, the sacred [ila-bhiimi of Sri Sri
Radha and Krsna, thinking that in Krsna's
dear abode his desire would certainly be

%
a-Gopal Jiv
fulfilled.

Two weeks after arriving in Vrndavana
he saw a huge signboard that read, “Interna-
tional Society for Krishna Consciousness,
Founder-Acarya His Divine Grace AC.
Bhaktivedanta Swami Prabhupada.” Then
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he met a group of Western devotees who
gave him a copy of Back to Godhead maga-
zine. When he read the contents describing
the glory of divine love for Krsna, his heart
became anxious to meet the founder of the
movement, Srila Prabhupada. At last Braja-
bandhu was to meet his eternal spritual
master, whose association he had been
awaiting for such a long time.

When Braja-bandhu entered Srila
Prabhupada’s room and introduced himself,
the first question Srila Prabhupada asked
was “Have you taken sannyisa?” Braja-
bandhu replied that he had not. “Then I will
give you sannyasa!” Srila
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sharing a small hut with the road construc-
tion workers, he began translating Srila
Prabhupada’s books into Oriya as he had
been instructed. )
Spreading Krsna consciousness, Srila
Gour Govinda Swami would visit house
after house, office after office, in and around
Bhubaneswar; sometimes walking and
sometimes riding on the carriage rack of a
bicycle pedalled by a local student, who later
became his dear disciple, Sacinandana Dasa.
In this way he collected some small dona-
tions and with his own hands constructed a
thatched hut on the donated property.

Prabhupada exclaimed. Under-
standing that Srila Prabhupada
knew his heart, Braja-bandhu
surrendered himself at the lotus
feet of his eternal spiritual master.

In 1975, at the opening of
ISKCON's Sri Sri Krsna-Balarama
Mandira, Srila Prabhupada
awarded him the sannyasa order,
giving him the name Gour Govinda
Swami. Then Srila Prabhupada sent
him to spread Krsna consciousness
in Orissa and construct a temple on
the newly donated property in
Bhubaneswar.

At that time, the donated land

was a wild jungle full of mosqui-

toes, snakes and scorpions. It was so far from
the city centre that even during the daytime
people were scared to visit out of fear of
dacoits. But Srila Gour Govinda Swami,
considering the desire of Srila Prabhupada
his very life and soul, was undaunted and
worked with unwavering determination to
fulfill it. Sometimes residing in the store-
room of a tea dealer and even sometimes

In early 1977 Srila Prabhupada came to
Bhubaneswar. Although arrangements had
been made for Srila Prabhupada to stay
comfortably in the government state guest
house, Srila Prabhupada at once rejected this
proposal. He said, “I will only stay where
my disciple child Gour Govinda has built a
mud hut for me.” $rila Prabhupada stayed
in Bhubaneswar for seventeen days, during
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which he laid the foundation stone of the temple-to-be on
the auspicious occasion of Lord Nityananda’s appearance
day. This was Srila Prabhupada’s last founded project.

In 1978, shortly after the passing away of Srila
Prabhupada, Srila Gour Govinda Swami went to Mayapura.
One day, amidst kirtana in the temple room, he fell to the
ground unconscious. He was carried back to his room,
followed by several concerned devotees and ISKCON
leaders. When doctors came to examine him they were
unable to diagnose the cause of his condition. One person
even suggested that he may have been possessed by a ghost.
Finally, a pure devotee and dear godbrother of Srila
Prabhupada’s, A ana Krsnadasa Babaji Maharaja, ex-
plained that Srila Gour Govinda Swami was manifesting
symptoms of bhiava, the advanced stage of ecstatic love of
God. For several months he remained out of external con-
sciousness.

When Srila Gour Govinda Swami returned to
Bhubaneswar he became even more deeply absorbed in the
mission of his spiritual master. Some Western devotees had
been sent there to assist him, but most of them were not able
to tolerate the austere conditions. They were amazed to see
him always undisturbed. Eating only once a day and rarely
sleeping, he would simply preach, chant and write in his
notebooks day and night. =

In 1991, after sixteen years of determined endeavor, Srila
Gour Govinda Swami fulfilled the instruction of his §pirjhlal
master with the opening of a magnificent temple of ST 5ri
Krsna-Balarama which now attracts thousands of people to
Krsna consciousness. $rila Gour Govinda Swami said, “I
have opened a ‘crying school’ here in Bhubaneswar. Unless
we cry for Krsna, we cannot get His mercy.” This was the
message he preached so vigorously all over the world
during the last ten years of his manifest pastimes.

Although Srila Gour Govinda Swami was always meek
and humble in his personal dealings, in his classes on
Sﬁmad-Bhﬁgnvnmm he would roar like a lion, smashing the
Pride and cutting the misconceptions from the hearts of his
disciples. Sometimes he would read an apparently basic
philosophical statement from Prabhupada’s purports. Then
he would laugh like a child and say, “Here the topic of krsia-
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prema comes up, but it requires further explanation.” Then he
would astound the devotees by giving more and more
profound explanations of the same sentence for two or three
hours. On one such occassion he said, “Look! Krsna is laugh-
ing at me because I am trying to completely describe this
topic, which is unlimited.”

In the course of lecturing he would inevitably burst into
song, nourishing everyone with the devotional sentiments of
joy, humility and surrender as expressed in the prayers of
Srila Bhaktivinoda Thakura and other aciryes. Krsia-katha
was his life and soul. He would often say, “The day that goes
by yvithout krsna-katha, that is a very bad day.”

Srila Gour Govinda Swami’s knowledge of scripture was
formidable. He would substantiate everything he said with
evidence from all over the Vedic literature. Sometimes he
would question a disciple and if the disciple could not an-
swer with reference to the scriptures, Srila Gour Govinda
Swami would at once exclaim, “He is a cheater! Don’t be a
crooked person. A Vaisnava quotes authority.”

In this way Srila Gour Govinda Swami would always
preach fearlessly. He would never compromise the conclu-
sions of the scripture in the name of being practical. “One
who cannot see Krsna,” he would say, “is a blind man. He
may speak about Krsna, but in his mind he is speculating.
Therefore his words will never be effective. A real sadhu
never speaks theoretically

In late January 1996, Srila Gour Govinda Swami men-
tioned privately, “Srila Bhaktisiddhanta said that this mate-
rial world is not a fit place for any gentleman. Therefore,
because he was disgusted, he left this world prematurely. 1
may also. I don’t know. I simply depend on Gopal. I will do
whatever He wants.” The next day Srila Gour Govinda
Swami went to Gadai-giri to see his Gopal. The word quickly
spread among his disciples, who felt confident that Gopal
would not let him leave them. For a further four days he
preached more powerfully than ever to thousands of people
who flocked to the Prabhupada Centennial festival in
Bhubaneswar. Then he left for the annual ISKCON manage-
ment meetings in Sridhama Mayapura.

On February 9th, 1996, the holy appearance day of Srila
Bhaktisiddhanta Sarasavati, two senior devotees requested
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an appointment to see Srila Gour Govinda
Swami. They had never spoken with him
before, but they had become eager to hear
from him after reading some of his books. As
if by providential arrangement, they entered
his room at 6.00 p.m. and submissively
inquired, “Why did Caitanya Mahaprabhu
stay in Jagannatha Puri?” He laughed with
delight and began to explain the confidential
cc of Mahaprabhu'’s pastimes. In
to this question he lovingly de-
scribed the pain of separation felt by Radha
and Krsna when Krsna was away from
Vrndavana. He had often narrated this
moving pastime as recorded in Chapter
Eight of this great work ‘The Embankment
of Separation.” Enchanting all the devotees
in his room with the nectarean topics of
Krsna, he gradually unfolded the pastime to
the point where Radha and Krsna were
finally united after Their long separation. He
described how Krsna became so ecstatic
upon seeing Radharani that He manifested a
form with big round eyes, known as Lord
Jagannatha. With a choked voice he said,
“Then the eyes of Krsna fell upon the eyes of
Radharani. Eye-to-eye union.” Over-
whelmed with love for Radha and Krsna, he
apologized with folded hands, “Please
excuse me. I cannot speak.” In a barely
audible voice he gave his final instruction:
“Nama koro! Nama koro! (Chant the holy
name!)” All the devotees began to chant as
their spiritual master lay back on his bed,
breathing very slowly and deeply. A servant
nearby placed a picture of Gopal Jiu in his
hand. Then, gazing lovingly at the picture of
his worshipable deity, Srila Gour Govinda
Swami called out, “Gopal!” and departed for
the spiritual sky to be united with his be-
loved Lord.

DEVOTION

EPILOGUE

Every day before Srimad-Bhagavatam class,
Srila Gour Govinda Swami would sing a
song he had learned as a boy. Now his
prayer was fulfilled.

paramananda he madhava
padungaluchi makaranda

se-makaranda pana-kari
anande bolo *hari hari’

harinka name vandha vela
pari karive caka-dola

se-caka-dolarika-payare
mana-nio rahu nirantare

mana mo nirantare rahu
*ha-krsna” boli jva jau

“ha-krsna’ boli jau jiva
mote udhara radha-dhava

mote udhara radha-dhava
mote udhara radha-dhava

“O supremely blissful Madhava! The nectar
is coming from Your lotus feet. Drinking that
nectar, I blissfully sing ‘Hari! Hari!" With the
name of Hari I am binding a raft on which
Lord Jagannatha will ferry me across this
ocean of material existence. My mind always
remains at the lotus feet of that Lord
Jagannatha who has very large round eyes.
In this way, I call out, ‘Ha Krsna!” and give
up my life. O husband of Radharani, please
deliver me.”

The sadhu never speaks theoretically.
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GBC resolution on the demise of
His Divine Grace Gour Govinda Goswami Maharaja

Resolved that:

We, the undersigned members and servants of the Governing Body Com-
mission of the International Society for Krishna Consciousness, today, the 11th
of February, 1996, in Sridhama Mayapur Candrodaya Manir, express our pro-
found bereavement on the passing of our dear Godbrother and fel Govern-
ing Body Commissioner His Divine Grace Or Visnupada Sri Srimad Gour
Govinda Goswami Maharaja, the beloved disciple of ISKCON Founder-Acarya
His Divine Grace A.C. Bhaktivedanta Swami Prabhupada.

Sri Srimad Gour Govinda Goswami Maharaja dedicated his life to fulfill-
ing Srila Prabhupada’s order to spread Krsna consciousness throughout the
world and specifically among the people of Orissa. He translated Srila
Prabhupada’s transcendental literature and fulfilled Srila Prabhupada’s desire
for a Krsna-Balarama Mandir in Bhubaneswar. He was not only a topmost
devotee but he was also a great and learned scholar. In this time of their great
grief, we pledge ourselves to the service of his disciples and followers who are
determined to carry on his great service to the mission of Srila Prabhupada.

With feelings of separation we note that Sri Srimad Gour Govinda
Goswami Maharaja departed this world February 9th, 1996, on the auspicious
appearance of Om Visnupada Paramahasa Parivrajakacarya Sri Srimad
Bhaktisiddhanta Sarasvati Thakura Prabhupada, while reciting the pastimes of
Lord 511 Krsna, in spiritual world head quarters of ISKCON, at the conclusion
of a full day of unalloyed devotional service to his spiritual master, Srila
Prabhupada. His departure shows all auspicious symptoms and his success fills
our heart with admiration. His life and disappearance pastimes shall remain a
great inspiration to all members of ISKCON.
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