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Letters

Your wonderful writings have been so inspiring to
devotees all around the world. I can truly say I have
always looked forward to every new presentation. My
own copies have been marked many times. I have
shared them with so many other devotees. Somehow
each time they have appeared it has been so timely.
— Bhakti Tirtha Swami

[ went through your new magazine (KK #9) and |
found it absolutely fantastic. By reading through it I could
understand all of the effort you have put into it. It shows
on each and every page.

— Naam Sankirtan Das

|

Front cover: Ascribed to Laharu of Chamba, ¢. 1750-75. Found in the
Bhuri Singh Museum, Chamba. The bottom section of this Pahari painting
shows Putana entering the house of Nanda Maharaja in her form as an
owl. The middle section shows her after being killed by Krishna, and the
top shows the Vindhya Mountains where P'utana found Radharani before
bringing her to Vraja. For explanations of these points, see the article
“Krishna’s Pastime of Killing Putana”, page 34.

Back cover: Verse translation by Sri Kusakratha Das. Painting in Bikaner
style, 1773. From the National Museum, Delhi. Artist unknown.
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From the Editor
Finding Sweetness
in a Gloomy Place

We have been contemplating this issue of Sri Krishna
Kathamrita magazine for a number of years. In 1994
we first came across Srila Bhaktisiddhanta Saraswati’s
article “Putana”. Therein, he compares the demoness
Putana to a false or cheating guru, and he compares
Kamsa to the materialistic head of a religious
organization. Srila Bhaktisiddhanta’s thoughts were
astonishing, and we immediately felt a desire to
develop his article into an entire magazine issue. Yet,
the subject — a blood-sucking witch whose purpose
in life is to kill innocent children — did not seem like a
topic we could bring to a positive conclusion. Srila
Viswanath Chakravarti Thakur in his commentary on
Bhagavatam 10.90.1-7 instructs: ‘

One rule of poetic composition practiced by vaisnava
authors is madhurena samapayet — a literary work should
conclude in a mood of special sweetness.

After some years of contemplation, however, we felt
that the brilliance of Srila Bhaktisiddhanta’s article,
along with its philosophical implications, could be
presented, provided we could satisfactorily address an
important question: Why, knowing well the evils of
religious institutions, did Srila Bhaktisiddhanta
Saraswati Prabhupada and his disciples create religious
institutions like the Gaudiya Math and ISKCON?

This volume of Sri Krishna Kathamrita attempts to
provide a sweet answer to this question. But to do so
we must first peer into a dark and terrible place — the
realm of tragically misplaced faith. A cruel fiend poses
as a devoted nurse and is thus granted entrance to
the room of a helpless newborn babe. Once inside,
she manifests her real intention — to mercilessly kill
the child by offering him her poison-coated breast. This
is the false guru, Putana.

In exploring this topic, we felt a responsibility to
examine the inherent problems in religious
organizations frankly and philosophically, without
institutional gloss or sectarian bias, through the light
of sastra and the writings of our previous acaryas. It is
our hope that the message herein will inspire devotees
to steadfastly serve the sevafsaiiga missions of their
respective gurus, in spite of the Putanas and Kamsas
that are inevitably found in such societies.

Finally, we must confess to having another more
selfish motivation for presenting this subject.
Finding all of the tendencies of Putana and Kamsa
in our own heart, producing this issue has been
an opportunity for self-purification. We pray to
you, dear vaisnava readers, to kindly overlook our
many shortcomings and bless us that we may give
up pretension and duplicity and one day gain the
rare gem of suddha-bhakti — pure unalloyed
devotion for the Lord.

Sri quru, vaisnava-krpa-prarthi

Madhavananda Das

(Letters, continued)

I just received Sri Krishna Kathamrita issue number
9. It was so enlightening; the best thing I have ever
read. Thank you, and keep up the great work.
— Navanita Taskara Dasi

Your magazine on Lord Shiva was excellent. This
method of picking a theme and developing it with an
entire issue is wonderful. The artwork was also a sweet
and attractive addition. Thank you for your first class
service to the Vaisnava community.

— Badrinarayan Das, San Diego

Your letters are welcome. Write to :

Gopal Jiu Publications

¢/0 ISKCON, National Highway No.5

IRC Village, Bhubaneswar, Orissa, 751015 India
Email: katha@gopaljiu.org

Please include your name and address.
Published letters may be edited for clarity and length.

The Krishna Kathamrita magazine on Mahaprabhu
taking sannyasa is liquid nectar, very soothing for the
soul! You are keeping the whole world alive with this
nice katha.

— Purusottama Tirtha Das, Belgium

Someone recently directed me to your site and it is
encouraging to see this kind of preaching continuing some
vears now after Sri Gour Govinda Maharaja’s departure.
— Swami B.V. Tripurari

Please don’t send Krishna Kathamrita magazine to me
ever again, as after reading it I was not able to sleep last
night, having “nightmares” of Gauranga Mahaprabhu
dancing in the ecstasy of prema-nama sarikirtana. Are you
trying to finish my last hopes for a happy householder
life with this kind of “illicit” krsna-katha literature that is
totally “poisoning” my consciousness with thoughts of
surrender to Sriman Mahaprabhu? Shame on you for
trying to disturb this worm mired in stool and forcing
him to taste the nectar for which he is always anxious!
— Goloka Vrindavan Das, England
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" The Lord’s devotees can save even
" those whom the Lord himself rejects.
" This is their unique character.
* Therefore, the devotees of the Lord
arrange various means to save the fallen,
reprobate souls from perdition. In fact,
they live among these spiritual
derelicts to encourage them toward
spiritual perfection, using any
means at hand — even tricks. His
Divine Grace Srila Bhakti-
v siddhanta Saraswati Thakur

%
% Prabhupada wanted to open
a students’ hostel in
% London, the logic being
— that it was necessary to
. . ' give sugar-coated pills,
P in the form of a little
h'i&r_; sense gratification,
% to those debauched
% students in order
% to attract them to
« the path of God-
& realization.

5 “ui
S




Bhubaneswar, Orissa, February 1977, Courtesy of Bhaktivedanta Archives

If they so desire, powerful spiritual masters, or pure
devotees of the Lord, can instantly deliver the entire
universe and take everyone to the shelter of the Supreme
Lord’s lotus feet. Srila Vasudev Datta declared to Lord
Chaitanya that he was prepared to take on all the sinful
reactions of every living entity in the universe and suffer
eternally in hell if the Lord was willing to liberate all
the living entities at one time. The pure devotees are so
magnanimous that they are always concerned about
the spiritual well being of every soul. The only way to
receive the Supreme Lord’s mercy is to bathe oneself in
the dust of the lotus feet of such unalloyed devotees.

The devotees of the [Lord understand that maya’s
influence has spoiled the people and made them
demoniac. Thus, the inherently noble disposition of
the devotees leads them to think only of the demons’
benefit, without a tinge of envy. The devotees are
therefore known as patita-pavana, the saviors of the
fallen. In fact, the devotees are more compassionate
than the Supreme Lord himself. Of course, the Supreme
Lord’s grace alone makes them more compassionate.
But by the mercy of such devotees, the lowest sinful
men and women can attain the lotus feet of the Lord.

On the other hand, offending such pure devotees
finishes all possibility of salvation. If one offends the
Supreme Lord, only a pure devotee can save the
offender, but if one offends the pure devotee, then even
the Supreme Lord will not save the offender from doom.
For this reason alone, pure devotees never feel offended.
When Jesus Christ was being crucified, he did not blame
anyone for it. Haridas Thakur was severely lashed in
twenty-two marketplaces by the Muslim Kazi’s sentries.
Still he prayed to the Lord not to punish his tormentors.
Lord Nityananda was wounded by the two rascals Jagai
and Madhai, yet the Lord stood his ground, bleeding
profusely. He delivered the two notorious brothers and
thus brilliantly exemplified the title patita-pavana. Such
is the profound compassion of the pure devotees.

Therefore, the reprobates” only means of attaining any
piety is through the association of devotees. We are looking
forward to that time when the stalwart disciples of that
lustrious crest jewel of all vaisnavas, His Divine Grace
Bhaktisiddhanta Saraswati Thakur Prabhupada, having
received the blessings of Lheir spiritual master, will come
together again for the benediction of the whole world and,
without wasting any more time, preach the message of
Srila Rupa Goswami and Srila Raghunath Das Goswami.
Srila Gaurakishore Das Babaji always tried to dissuade
his disciple, Srila Bhaktisiddhanta Saraswati Thakur, from
going to Calcutta, which he considered a bastion of Kali-
yuga. Yet, though some might think Srila Bhaktisiddhanta
Saraswati Thakur disobeyed his guru’s order, he preached

Sre Kﬁi’*’r o keathanrita

not only in Calcutta but also in other capitals of Kali-yuga,
such as London, Berlin, Bombay, Madras, and Delhi. He
vehemently opposed the idea of constructing a temple in
some quiet spot and leading a passive and uneventtul life
in the monastery. He represented perfectly the ideal of using
one hundred percent of one’s energy in God'’s service for
the spiritual upliftment of humanity. A certain Gujarati
friend offered to build him a temple in Ville Parle, a quiet
and remote section of Bombay. He immediately refused. We
had the greatest good fortune of seeing him act and preach
in this way. And now it is our ill fate that after the passing
away of Srila Bhaktisiddhanta Saraswati Thakur, the
exemplar of patita-pavana, we have returned to our lowly,
fallen ways. Is there a glimmer of hope for our deliverance?

From the ocean of loving compassion, which had been
completely dammed up, Lord Nityananda cut a canal
of love of Godhead and tlooded the entire world. And
then some persons called caste Goswamis, claiming to
be the Lord’s descendants, again dammed up that ocean
of mercy with their malpractice of fruitive activities and
rituals. Srila Bhaktisiddhanta Saraswati Thakur once
more cut open the canal of love of Godhead and brought
in the floodwaters. And now are we, of all persons, trying
once more to dam it up like the caste Goswamis? By the
influence of the good association of the Lord’s devotees,
even a fool and rascal like me, possessed of a destructive,
demoniac mentality, can accumulate enough piety to
become mspired to serve the Supreme Lord.

By nature, children are restless and playful. So, in the
kindergarten they are given toys and games to interest
them in learning. Similarly, a neophyte is trained to perform
activities in the mood of sacrifice, and he is encouraged to
worship the deities according to the scriptural injunctions.
The expert vaisiava preceptor then gradually draws him
toward the platform of pure devotion by narrating the
spiritually potent topics of Krishna consciousness and
giving him the remmnants of food offered to the Supreme
Lord. These two aspects of devotional life act like medicine
on the neophyte, who, like the rest of the world, is affected
by the material disease. Devotional service to Lord Krishna
is the living entity’s eternal birthright; it is not a new subject
fabricated by the human mind. A base fool thinks that
devotion to Lord Krishna is merely a mundane
psychological state of mind. But in truth, devotional
service 1s our eternal spiritual substance— “the essential
spiritual reality” (vastava-vastir), according to the Srimad
Bhagavatam (1.1.2). Devotion to Lord Krishna can be
invoked naturally in the purified hearts of devotees.
When a disease is cured, the patient feels hungry;
similarly, when a neophyte accrues sufficient piety by
associating with devotees, he feels attraction for
devotional service within his heart. £

— Excerpted from Renunciation through Wisdom 2.3.
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ODE TO THE FALSE
RENUNCIATE
Srila Thakur Bhaktivinode

Baul Sangit, song ten

balan vairagi thakur, kintu grivir madhye bahadur

abar kapni pa’re, mala dha’re, vahen seva-dasir dhiir

O you who dress yourself as a great and
venerable renunciant, but who are even more
of a sense-gratifier than the householders!
Although you dress in a loincloth and carry
tulasi beads, you wear the yoke of the desire to
engage women in your personal service.

acyuta-gotra-abhimane, bhiksa karen sarva-sthane,

taka-payasa gani” dhyane dharana pracur

kari” cutki bhiksa, karena siksa vanig-vrtti pindisiir

You beg alms everywhere, claiming to be a
spiritual descendent of the infallible Lord
Krishna. However, your thoughts dwell not on
Lord Krishna but on monetary calculations.
And you do not beg for self-purification.
[Instead, like a selfish merchant, you give
instructions to others only to fill your belly.

bale tare baul-canda, eta tomar galar phanda,

Jivera ei aparadha sighra kara ditr

yaji’ grhir dharma, su-svadharma, suddha kara antahpur

Chand Baul [Bhaktivinode] advises you —
your activities are offensive to other souls, and
they have become a noose about your neck. Give
them up quickly, and worship the Lord to the
best of your ability in the honest role of a
householder, thus purifying your heart.

nyasi-mana-asa tyaji’, dina-bhave krsna-bhajr’,

svabhava-gata dharma yaji’, nasa’ dosankura,

tabe krsna pabe, duhkha ja’be ha"be tumi su-catur

Renouncing your desire for being honored as a
renunciant, just worship Krishna in a humble state
of mind. By performing regulated activities
according to your natural propensities the
seedlings of your vices will be destroyed. Then you
will attain Krishna, your unhappiness will go
away, and you will attain true intelligence. @

Bibliography
— Bhaktivinode Thakur. Baul Sangit. English transla-

tion by Sri Dasarath Suta Das. Nectar Books. Union
City, Georgia, USA. 1994.

—— Sri Chaitanya Math. Giti-grantavali. Bhakti Prajnan The Thakur as a grhastha magistrate
Yati Maharaja (editor). Mayapur. 513 Gaurabda. Bengali. '
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"ALL GLORIES TO FINE
RICE AND (GHEE"

Srila Bhaktisiddhanta Saraswati Thakur

Upakhyane Upadesa is a collection of short
stories with explanations that were commonly used
by Srila Bhaktisiddhanta Saraswati Thakur. It was
compiled by Sri Sundarananda Prabhu, a prominent
disciple of Srila Bhaktisiddhanta, and first
published in 1940.

There was once a landlord in whose house
no servant could ever continue to work for
long. The landlord used to appoint new
servants frequently, and they would leave the
job only after a few days. The landlord was
much perturbed at this. It was almost
impossible for him to maintain the household
work without any servants.

One day he was lamenting to one of his
friends, “How unfortunate I am! Not even a
single servant will stay! What is the solution?”

The friend advised him, “If you follow my
advice, then your servant won’t leave you,
even if you want to get rid of him. Recruit any
servant and feed him a fine variety of rice with
cow ghee twice a day. After maintaining him
in this manner for six months, then you can
give him any kind of job you desire.”

The landlord did as his friend advised. After
relishing the fine rice with ghee for six months,
no other variety of rice was palatable to the
servant. Then the landlord, after six months
had passed, started pressuring the servant with
all sorts of rigorous jobs. The servant started
complaining to the assistants of the landlord,
“If so much pressure is continued to be put on
me then I'm going to go elsewhere.”

In this way, whenever there was a little more
work to do, the servant would complain, “I
won’t stay here any longer.”

One day the landlord told him, “Go
wherever you want!” The servant looked for
some alternative job elsewhere, but wherever
he went he could not have the satisfaction of
the fine quality rice and cow ghee.

At last he helplessly came back to the house
of the landlord and continued to stay for a long
time. Whenever there was some additional
workload, he would leave to go elsewhere, but

March 29th, 1918, just after taking sannyasa
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At the Satchidananda Math in Cuttack, Orissa

as soon as he remembered the satisfaction of the fine
rice and cow ghee, he would immediately return to
the landlord’s house. He would then say that he had
developed a sentiment for the landlord, and that’s why
he was unable to stay anywhere else in peace.

After a few years, when the landlord happened to
meet his friend, he shouted out in great joy, “All glories
to fine rice and cow ghee!”

PURPORT

This anecdote gives us a moral about the influence
of women, money and reputation, for which people are
desirous. It is very difficult to find a person willing to
offer causeless devotional service to the Supreme Lord

Hari in this world. Not a single
person wants to stay steadfastly in
the devotional institution of Lord
Sri Krishna's family. Motivated by
material sense gratification and
mundane desires, for a few days
some people like to pretend to
offer services in Lord Krishna's
family. But then they revert to
different aspects of material gain,
position, and reputation, religion,
wealth, fruitive work or liberation
to satisfy their thirst for sense
gratification.

With the purpose of attracting
such persons by any means and
to enlighten them of their latent
potential, all benevolent spiritual
masters arrange to feed them fine
rice and ghee. In other words, the
guru makes every attempt to
retain those truant persons within
the family environment of Lord
Krishna by providing various sorts
of position and reputation for
them. In the beginning, such
persons may often be truant and
desire to go away from Lord
Krishna’s family, but when they
continue to receive some award,
prestige, position, honor, etc. then
some of them pretend to show
some sort of sentiment towards
the guru. Thereafter, such persons
are not likely to go away even if
they are asked to. Therefore, all
glories to fine rice and cow ghee!

The earnest enterprise on
the part of the landlord for the performance of his
essential services is comparable to the earnest
desire of a spiritual master or a sincere devotee to
satisfy Lord Gauranga. The servant is compared
to those servitors who merely pretend to serve their
guru with a firm attitude. And the fine rice with
cow ghee is compared to the position, honor, and
reputation given to the disciple.

Bibliography
—Sundarananda Vidyavinode. Upakhyane Upadesa. Sri
Gaudiya Math. Baghbazar, Calcutta 1995. Bengali.
—Sundarananda Vidyavinode. Upakhyane Upadesa. English
translation by Akhilatmananda Das. Published by 5ri
Rupanuga Paramarthika Vidyapitha, Mayapur. 1995.
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WHO SHOULD LIVE (2
IN THE MATHA

Srila Bhaktisiddhanta
Saraswati Thakur

Our matha is not meant for wrestlers; nor
do aristocrats need to live in the matha. Only
Lord Hari’s devotees should live in the matha.
[t we remove the people in the matha who
are fond of eating and enjoying intimate
association with women, the matha’s
expenditures and problems will diminish. We
have to send home those proud and
independent people who do not follow the
matha’s rules and regulations, and who
neither follow the spiritual master’s orders
nor display humility. If the result is that we
have less manpower, we are content. We
should not allow those who are not interested
in worshiping Hari but who aspire for profit, adoration,
distinction, women, and wealth to live in the matha. Such
people are opposed to the matha in their hearts. They think,
“I have been living in the matha for a long time. I have
worked hard tor the matha. Now I can eat nice foods, dress
opulently, demand respect from others, and be given a
share in the matha administration.” We should never
encourage such ideas, because they are opposed to
devotional service. Such mentalities develop when living
entities indulge in doubt, blasphemy, and idle talk. We
should not be proud and think, “I am expert, intelligent, a
good speaker, and a good singer.” These thoughts are
averse to devotional service. We need to feel ourselves lower
than the straw in the street. If anyone attacks or criticizes
us, we should tolerate it and simply chant Hari’s holy name.
We should think that today the Lord has mercifully
awarded us the opportunity to become humbler than a
blade of grass. When someone blasphemes us, we should
know that the Lord is awarding us a benediction through
those from whom trouble is inevitabl&@

— Amrta Vani pages 95-96. Compiled b~y Sripad Bhakti
Bhagavat Mayukha Maharaja. Published by Isvara Das and
Touchstone Media. Mumbai, India. 2004.

WERKNESS AND
DECEITFULNESS

Questions and Answers with
Srila Bhaktisiddhanta Saraswati Thakur

Question: What is the difference between weakness
and deceitfulness or hypocrisy?

Answer: Weakness is one thing and deceitfulness is
another. They are not the same. Good things happen only

Sri Krithna-kathamrita
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to a person free from deceitfulness. A deceitful person
does not get any benefit. Another name for
straightforwardness is vaisnavata, or the quality of a
vaisnava. A straightforward person can be weak, but he
is not deceittul. A person who is deceitful says one thing
and thinks another. A weak person is always ashamed,
sorry, and mortified because of his own inadequacies,
but a deceitful person is proud of his own tricks.

“I will deceive the aciarya. I will fool the doctor. I will
hide the poisonous snakes of my bad tendencies in the
dark recess of hypocrisy and will not let anyone know
about them, and [ will get some name and fame from
other people by pretending to be saintly.” This kind of
mentality is not a sign of weakness, but a sign of terrible
deceitfulness. Such people will never benefit. One
gradually receives the grace of God by listening to the
pure words of a sadlis in a humble, sincere mood. If we
put on the garb of a devotee and become busy with
non-devotional activities, if we are absorbed in material
enjoyment and that becomes a priority, or if we take
the tridanda and want to kidnap Sita, like Ravan, then
we are stabbing ourselves to death. We are doing
something terrible in the name of hari-bhajana. 1f for
millions of births we have some weakness, some bad
habits, that 1s not so harmful. But if once we take to the
path of deceitfulness — we pretend to be devotees, but
secretly engage in sinful enjoyment — then all troubles
will remain with us. It is better to take birth among
millions of other species, as a bird or a beast or an insect.
To take the path of deceitfulness is never guﬂd.@

— Mandala Publishing Group. Prabhupada Saraswati Thakur,
page 98-99. Eugene, Oregon. 1997



“Matha” is a Sanskrit and Bengali
word referring to a monastery, temple,
hermitage, school, or college. The
following essay speaking about the
qualifications, activities, and attitude of
the residents of a matha is translated from
a Bengali article that first appeared in an
issue of Nadiya Prakasda, the daily
devotional newspaper started by Srila
Bhaktisiddhanta Saraswati Thakur. As
was common practice for the journals
started by Srila Saraswati Thakur, no
name was given for the author of this
article. Nor did the book we found it
published in give a date of publication.
However, it is clear that it was written
some time after the disappearance of Srila
Bhaktisiddhanta.

Mathanti vasanti chatra yasmin iti
mathali— the term “matha” implies a
place where students reside under the
subordination of an acarya. A general
house is for sense enjoyment, but a
matha is an institution for the service
of the Supreme Lord Hari. A general
house is a place where the mood of
enjoyment is very prominent, where
everyone is busy trying to establish their
superiority, and where Lhe residents
are full of anxiety how to become the
lords of others. In contrast to that is a
matha, a place of non-duplicitous
topics of service to the Lord where the
principal of subordination is fully
present and everyone is trying to be
good.

For the service of the supreme object
of devotion, Srila Bhaktisiddhanta
Saraswati Prabhupada, the follower of
Sri Rupa Goswami, has established matas or missions under
the subordination of the personifications of devotion, the
Gaudiya Vaishnava followers of Sri Krishna
Chaitanyadeva, the inaugurator of the sankirtana
movement. In the sense that a word referring to a container
also designates that which is known to be contained, since
the word “matha” indicates the abode of the Lord, and
since the Lord is always surrounded by his devotees,
“matha” therefore also refers to the pure devotees, the
personifications of the Lord’s shelter, that reside there. Thus,
a matha is a place where the Lord’s deity formis surrounded
by many pure-hearted devotees who are always engaged
in discharging loving service under the guidance and
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Temple in Baghbazar, Calcutta, established by Srila Bhaktisiddhanta

instruction of their spiritual master. It is a regular, permanent
assembly or mission of devotees where everyone is engaged
wholeheartedly in the congregational chanting of the holy
name of Lord Hari. Following the instructions of their
spiritual master, the resident devotees engage twenty-four
hours a day in preaching the holy name, and thus mamtain
perfect transcendental harmony, enjoying themselves along
with others in loving devotional service to the deity of the
Lord. Even in ancient times, Vishnu temples were called
mathas. So the matha is not an imaginary modern concept.

Subservience is the very life of the matha. The principle
of anugatya — subservience, fidelity, or obedience — is the
backbone of devotional service and is another name for
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bhakti. The residents of the matha render non-duplicitous
devotional service to the spiritual master, twenty-four hours
a day. Unless one’s anugatya is genuine, one cannot be
addressed as a matha-vasi, a resident of the matha. The word
“matha-vasi” can also be taken to mean “ante-vast”, one
dwelling in the guru’s asrama, or “siksarthi”, one who is
desirous of learning, or “sisya”, a student or disciple. The
matha-vasi strives to understand the desire of his guru by
rendering menial service unto his lotus feet. To fulfill the
guru’s desire is the only duty of a matha-vasi.

One who is artificial or duplicitous in the service
of the acarya is not eligible to live in the matha. Such
artificial behavior leaves the religion of brahmacarya,
sannyasa, vanaprastha, and grhastha unprotected. The
extent that one is actually a matha-vdsi can be
determined by one’s pure love and devotion to the
lotus feet of the dcarya of the matha.

[n spite of unbearable troubles, severe calamities, and
immense humiliation, a real matha-vast will never give
up the service of his guru. He never feels discouraged
to see the reluctance of the common masses of people
of this universe to accept non-duplicitous devotional
service. Rather, he remains steady in his own sadhana.
Considering himself lower than the straw in the street
and being more tolerant than a tree, in order to satisfy
the transcendental senses of the absolute truth such a
devotee always engages in the kirtana of Hari under the
guidance of the asraya-vigraha.

Aséraya-vigraha:

The technical term asraya-vigraha, when used in
Gaudiya Vaishnava literature, refers to a dear
devotee of the Lord. This is because the quality of
bhakti, love of God, has taken up residence (asraya)

in the body (vigraha) of such a dear devotee.

He knows that life after life the dust of his guru’s
lotus feet is his eternal position and his everything. He
is not attached or detached to anyone in this material
world. “So much danger may come. Everyone in this
world may selfishly declare their independence. Still
will not give up my vow of serving Sri Guru and
Gauranga.” That kind of sincerity and determination
will always be present in the heart of a real matha-vasi.

A matha-vasi should always consider himself as fully
under the maintenance and protection of his guru.
Considering himself lower than the straw in the street,
his attitude is, “I am the property of my spiritual
master.” He is always hankering for mercy and is more
tolerant than a tree. He is forgiving. He has neither
enemies nor friends in this material world. He sees
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everyone equally. He considers any kind of danger and
distress to be the mercy of the Lord, and he remains
undisturbed. Considering himself a wretched beggar,
he is always praying for mercy. He is always free from
desires for false prestige and position. Knowing that
ouru and Krishna reside in every living entity, he
respects everyone accordingly. Carrying on his head
the order of Sriman Mahaprabhu, he chants the holy
name of the Lord in a humble state of mind, thinking
himself lower than the straw in the street, being more
tolerant than a tree, devoid of all sense of false prestige,
and ready to offer all respect to others. In this state of
mind, he chants the holy name of the Lord constantly.

Matha-vdsis never speak gossip or frivolous talks
unrelated to Krishna. They always practice yukta-vairagya,
engaging everything in the service of the Lord. They are
loyal servants and are decorated with humility. They never
consider themselves the lord of anyone, but rather see
everyone as guru. They always recognize the sincere service
attitude of those vaisnavas who are rendering non-
duplicitous service at the lotus feet of Sri Guru as the
hladini-krpa-vrtti, the mercy of the Lord’s internal potency.
As such, the matha-vasi offers sincere respects to them
while he himself, decorated with a mood of non-
duplicitous humble servitorship, always remains eager to
follow the ideal constant service attitude exhibited by his
spiritual master. He never criticizes or talks about others.
Since his heart is always strongly searching for the absolute
truth, the faultfinding nature does not touch him.
Concentrating his mind upon the Lord, he is always
chanting the holy name of Krishna. He is determined to
give up materialistic association and is always associating
with and hankering for more association of devotees. He
remains in anticipation of the mercy of the Lord.

Based on his internal realization, he has strong faith
that there is no recourse other than getting the mercy of
sadhu-guru. A beggar of mercy, he is always engaged in
loving service with his body, mind and speech. He always
offers respect to others with folded hands. The
consideration, @mara saman hina nahi e sarisare — “no one
in this world is more fallen than myself,” naturally arises
in his heart. He never forgets the lotus feet of the Lord
even for a fraction of moment. In happiness or distress,
good fortune or danger, in all situations, he is always
absorbed in devotional service. He considers everyone his
guru. He never acts for himself. He is always engaged in
the service of guru and Krishna. 5ri Guru and Gauranga
are the objects of his love, and he considers them his own.
He is affectionate and clever. krsna krpa karibena drdha kari
jane — “He has full faith that Krishna will shower his
mercy.” He is always connected with his worshipable deity.

Describing Srila Raghunath Das Goswami,
Shivananda Sena said (Cc. antya 6.253):
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ratri-dina kare tentho nama-sankirtana
ksana-matra nahi chade prabhura carana

“He chants the hare krsna maha-mantra all day and night.
He never gives up the shelter of Sri Chaitanya
Mahaprabhu even for a moment.”

There is a difference between the matha-vasi and the
niskinicana nirjana-vasi — those who have no material
possessions and stay in a solitary place, or the vrksatala-
oasi — those living under the shade of a tree. The matha-
vasi follows certain rules and regulations under the
guidance of a bona-fide acarya and thereby obtains the
most auspicious thing. The niskificana nirjana-vasi does
not act under anyone’s guidance.

The matha is a spiritual hospital. To gain eternal benefit,
various types of bhava-rogis, patients suffering from the
disease of conditioned lite, stay there. One should not
consider that all of the patients are in the same category.
Among the bhava-rogis, some are suffering from chronic
disease, some are getting better, and some are almost well.
So one should not consider them all on same level. In
this hospital there is a sadhu-vaidya, spiritual doctor, and
he has assistants. One should not consider this doctor
and his assistant as patients. The diet and
accommodation for a patient is not the same as that of a
healthy man. So one should not become bewildered
seeing different arrangements in the hospital. To advance
spiritually, one should follow the prescribed rules and
regulations under the guidance of the spiritual doctor.

Also, one should not become concerned seeing
patients act independently, fall down, and increase their
sickness. Rather, one should always strive his best to get
mercy and act for ones own self-purification. The matha-
vasi's attitude should be: “No one knows when and to
whom Sri Guru Gauranga will shower their mercy. Any
patient may achieve the mercy, become healthy, and
attain sevadhikara, the qualification to serve, before me.
So I should not criticize or find fault with others.”

If a matha-vasi unknowingly makes a mistake in his
seva, he should not be criticized. Rather, with good
intention, with simplicity and sweet words, one should
instruct him, and if necessary teach him by one’s own
exemplary behavior. Although out of ignorance matha-
vasis may have committed offenses, still they should never
be punished with beatings, harsh words, or neglect.

One who has even a drop of genuine love for the
acarya will never neglect, disregard, hate, commit
violence to, or envy any matha-vasi, nor will he tolerate
seeing such things done by others. He never considers
the kanistha devotees to be sinners. Rather, with affection
and compassion he offers them advice to evoke their
attachment to the transcendental service of 5Sri Guru

and Gauranga. Externally he may play the part of a
teacher, but internally he is never deviated from the
consciousness that he is a student, a servant of his
spiritual master. He never falls down from that position.

Every matha-vasi should be well behaved and
compassionate to other matha-vasis in all respects. “The
matha-sevaks, devotees serving in the temple, are not under
me, nor are they my assistants. I'll not see them in that
way.” This is the attitude of a genuine matha-vasi. The
matha-vasis help each other, and in istagosthi they discuss
together about topics of Krishna. In this way, their
enthusiasm for service increases. They are all sevara-janya
sevd karena — serving for the sake of service. And for the
satisfaction of Sri Guru, they help each other. They do
not possess even a tinge of desire for their own labha-
piija-pratistha — profit, adoration and distinction.

The principal of subordination is the backbone of
living in the matha. The daily behavior of a matha-vasi
should be one of subordination. A matha-vasi must be
very humble and a beggar of mercy. After offering
bloga to Sri Guru Gauranga, the matha-vasi accepts
the remnants as maha-prasadam. A matha-vasi never
thinks for his personal benefit. He is always busy giving
pleasure to Sri Guru and Gauranga. He considers the
activities of nava-vidha-bhakti, nine types of devotional
service, as the work of Sri Guru Gauranga and he
performs these activities for their pleasure.

A matha-vasi is fixed in chanting the holy name. With
his body, mind and speech all free from duplicity, he renders
service for the matha and does sadhu-sanga daily. He must
develop a taste for hearing hari-katha. Unless he is behaving
properly, he should not preach. He must have attraction
for the words of his guru; then he will repeat what he has
heard. Hearing the disciple repeat those words, simple-
hearted persons will become attracted. A matha-vasi must
be intimate with and have love for sadhi-guru. He must
perform service to guru and the vaisnavas with sincerity.
He must be fixed and one-pointed. He should be free from
doubts and very determined. In all circumstances and
times, he acts to preserve proper etiquette. The residents
of the matha engage themselves 24 hours a day in service
to the Lord and show proper respect to each other. This
observance of proper etiquette is not limited to only higher
persons but is displayed for lower persons as well. Desiring
auspiciousness for them, the sannyasis and vanaprasthas,
with proper etiquette, display to the brafimacaris and neo-
phytes how to perform service to hari-guru-vaisiava in a
natural meditative way with love, affection, and respect.
Conversely, the neophyte devotees offer respect to the
sannyasis and vanaprastias with natural faith and atfection-
ate proper etiquette. This displays their attachment to the
lotus feet of hari-guru-vaisnava. Thinking, “This is a
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Painting attributed to Motilal Pal, c. late 1920s

Kirtana of Mahaprabhu and his associates

respected servant of my gurudeva,” the matha-vasi honors
those householder devotees who have taken shelter at the
lotus feet of Sri Guru. Having faith in them, he displays
proper etiquette towards them.

A resident of the matha never looks for the faults of
others. He accepts only the good qualities in others and
never sees others’ faults. A matha-vasi offers respect to
everyone in the world. He endeavors to be good instead
of great. He prays for the mercy of Sri Guru and
Gauranga to help him give up his attitude of being a
controller and to increase his humility. Humility and the
mood of service is the ornament of a matha-vasi. The
matha-vasis speak hari-katha according to their individual
qualifications, and they are always attentive to behaving
properly. They are not disturbed upon receiving respect
or disrespect, happiness or distress. Although from time
to time his mind may become disturbed, still a matha-vasi
remains fully dependent on mercy and continues his
service. Whatever service he performs he does so steadily
and enthusiastically. In the initial stage, he does not find
sadhu-guru to be like-minded association, at that time he
associates with whomever among the matha residents
that he has some liking for.

A matha-vasi deeply understands that there is not
even a tinge of despair in bhakti. Despair occurs on
the mental platform, whereas spiritual life is full of
tremendous hope. His attitude is:

amdra prabhura prabhu sri gaura-sundara
¢ bada bharasa cite dhari nirantara

Sri Krithna-kathamrita

The Lord of my master is the beautiful Gauranga.
I always keep this conviction in my heart.

A resident of the matha has ideal character. He is fully
surrendered and completely dependent on mercy. If
anyone harms him, he will do good in return. He is praying
for mercy at every moment. He hears hari-katha very
attentively and carries it in his heart. For the pleasure of
his istadeva, the beloved deity of his heart, he only speaks
about subjects of his beloved Lord before faithful persons.
At every moment he is careful to avoid committing offenses.
He is absorbed in service and is completely detached from
both sense gratification and renunciation. He considers
himself to be the most fallen and begs mercy from others.
His consciousness will be:

Jjagai madhai haite muiii se papistha
purisera kita haite muii se laghistha

[ am more sinful than Jagai and Madhai and even lower

than the worms in the stool.

mora nama sune yei tara punya ksaya
mora nama laya yei tara papa haya
Anyone who hears my name loses the results of his pious
activities. Anyone who utters my name becomes sinful.
emana nirghrna more keba krpa kare
eka nityananda vinu jagat bhitare
Who in this world but Nityananda could show His
mercy to such an abominable person as me? /3"

— Translated by Sri Madhavendu Das and Sri Krishna Balaram
Das. From Nadiya-prakasera Prabandhavali (dvitiya-khanda).
Gaudiya Mission. Bagbazar. Calcutta. 2001. Pages 288 to 291.
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In this article, we pose
certain commonly asked
questions about institutions
and spiritual life, with
answers from the teachings
of Sri Srimad Gour Govinda

Swami Maharaja.

Should we accept someone
as an authority if they have
material attachments and are
not situated on the spiritual
platform?

We accept because we are
In a society. Someone may be
GBC of some region of the
world, so according to the
management system he is
authority. But by the spiritual
system, unless I am
:onvinced, I cannot accept
him as authority. That is up
to me. I have independence.
It is my choice. As far as the
management system goes, |
accept him because he is GBC.
But as far as spiritual things
g0, unless I am convinced I
cannot accept. “Please excuse
me.” Acceptance of someone
as a spiritual authority should
not be forced or compulsory.
That is a principle. For me to
accept someone as a spiritual
authority my heart must be convinced, because it is based
on the desire of the heart. It is not an external thing. It is
internal. Acting in that way is not offensive. [ am not
disregarding him. He is a vaisnava, so I offer him
obeisances. We pay obeisances to all vaisnavas, regardless
if they are kanistha, madhyama, or whatever. That is
etiquette. But accepting someone as spiritual master, that
is something else. (Evening darsana, Bhubaneswar, 1990)

Is there any harm in going and hearing from a
saintly person outside of the guru’s mission?

My opinion is that Srila Prabhupada will not be happy
with these senior devotees going outside of ISKCON. Srila
Prabhupada has said that everything is in his books. If you
try to understand this, then by the mercy of Srila Prabhupada
it will all be made clear to you. It is a fact that if an elevated
vaisnava is there, then one should go and take his association.
There is no harm in that. But in this case, there is a danger
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Two CONSIDERATIONS

Sri Srimad Gour Govinda Swami Maharaja

that the discipline in our
organization will be
adversely affected. If the
leaders are going outside of
ISKCON, how will we be
able to maintain discipline?
Srila Prabhupada has formed
this society, and this threat to his
society will only cause him pain.
With this consideration, they
should not go. That will only
lead to indiscipline in our society.

Two sides are there —
philosophical and
organizational. On  the
organizational side, this practice
is not good. Therefore, we have
this GBC body, which makes so
many rules to maintain the
discipline of the members of our
society. But how will we be able
to keep discipline now? No one
will listen. “If the leaders are
going, why should we listen. We
will also go”. This will create
only trouble. (Letter dated 3
November 1994)

It is often said that a
genuine guru must be a pure
devotee. Understanding that,
how do we see that today so
many persons are accepting
the position of guru?

Two sides are there: the spiritual side and the
organizational side. This is an organizational matter. Unless
they are allowed to accept disciples, the organization will
collapse. There will be no cooperation. Only quarrelling
and dissension. “Oh, he wants to be guru. All right, you
do this thing.” Anyhow, maintain the society. This is an
organizational matter. They want to be gurus. They want
some position. This is all material and nothing else.
They are doing some work for the society. They are
general heads, managing the zone. So how else can a

worldwide organization be managed? (Evening
darsana in Bhubaneswar, 4 July ]992}@

Opposite page: Bankim Raya, Radha and Jahnava Devi
(on hisright). These deities are said to have been established
by Lord Nityananda Prabhu at his birthplace in Ekachakra
Gram. It is said that at the end of his manifest pastimes,
Lord Nityananda entered into the deity of Bankim Raya.
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Swa"owing the
Forest [Cire

The tenth canto of Srimad Bhagavatam, chapters
seventeen and nineteen, relate two different pastimes
of how Krishna saved his devotees from forest fires.
The following account is adapted primarily from
“Krsna, the Supreme Personality of Godhead” by
His Divine Grace A. C. Bhaktivedanta Swami
Prabhupada, and is supplemented with extracts and
commentaries from different Vedic literatures and
acaryas. Because of these pastimes, Krishna has becoine
celebrated as agni-pana — “the swallower of fire, and
davagni-Samana — “the extinguisher of a forest fire.”

Sanatan Goswami describes these lilas in Brhad
Bhagavatamrta (2.5.131):

tire hradasyasya davanalena ya
kridadbhuta muiija-vane “py ato ‘dhika

bhandira-sankridana-caturica sa
Jyesthasya kirtyai racitd tanotu sam

The pastime of the forest fire took place on the shore
of the Kaliya lake, and a pastime with an even greater
fire took place in the forest known as Munja. In the
Bhandirea forest the clever arrangements for sporting
magnified the glories of Balaram, the Lord’s elder brother.
May all these pastimes expand our good fortune.

Fire by Davanala Kund

One day, after Krishna had gone out to herd the
cows, the vrajavasis observed various evil omens and
went searching for him. They found Krishna, the
essence of their lives, in the water of the lake in the
Yamuna known as Kaliya-hrada. Seeing that
Krishna was captured in the coils of the Kaliya
serpent, in great anxiety the vrajavasis prepared to
enter the water with him. Knowing Krishna’s power,
Balaram stopped them. Krishna then danced on the
hoods of the giant serpent and benedicted both
Kaliya and his wives. When Krishna emerged from
the water, the vrajavasis embraced him with great
happiness. Since it was almost night and all the
inhabitants of Vrindavan, including the cows and
calves, were very tired, they decided to take rest there
on the riverbank. While they were resting in the
middle of the night, suddenly there was a great forest
fire that seemed like it would soon devour all of them.
As soon as they felt the warmth of the fire, they
immediately took shelter of Krishna, the Supreme
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Krishna swallows the forest fire
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Personality of Godhead, although he was playing just like
their child. They began to say, “O dear Krishna! O dear
Balaram, reservoir of all strength! Please try to save us
from this all-devouring and devastating fire. We have
no shelter other than you. This fire will swallow us
all!” Being compassionate upon his own townspeople,
Krishna immediately swallowed up the whole forest
fire and saved them. This was not impossible for
Krishna, because he is unlimited. He has unlimited
power to do anything he desires.

Kamsa’s Friend?

This pastime is also related in the Brahma-vaivarta
Purana and in the Garga-samhita. The details are basically
the same, except that Brahma-vaivarta Purana (4.19.169)
describes that the fire started just after Krishna chastised
Kaliya and emerged from the water. Garga-sarithita (2.12.29)
says that the forest fire that erupted after Krishna's
chastisement of Kaliya was caused by the natural friction
of bamboo, and it came in the middle of the night.

In his Dasama-tippani commentary on the tenth canto
of Srimad Bhagavatam, Srila Sanatan Goswami mentions
some interesting points about this pastime. In his purport
to Bhag. 10.17.21, he says that some say that the fire was
a friend of Kaliya’s who assumed this form, and others
say that he was a demon who was a follower of Kamsa.

In his Sarartha-darsini commentary Srila
Viswanath Chakravarti elaborates on the
Bhagavatam 10.17.20 as follows:

The vrajavasis looked at Krishna with unblinking eves,
and said, “Let us rest here tonight. By good fortune Kaliya
has gone, but if he comes back to take revenge then all of
us can fight him with clubs.” The vrajavasis situated
themselves at another place on the bank of the Yamuna
due to fear of the poisonous water in Kaliya’s lake.

Davanala means “forest fire”. The place where
Krishna swallowed this first forest fire is known as
Davanala Kund. Davanala Kund is about a half
kilometer east from the Vrindavan parikrama path and
just south of the railroad tracks. Srila Narahari
Chakravarti has described in Bhakti-ratnakara 5.3757:

ei davanala-sthana ye kare darsana
samsara-daragni haite haya vimocana

Whoever sees this place known as Davanala Kund is
relieved from the fire of material life.

Fire in the Munjatavi Forest

About fifteen kilometers north of Vrindavan is the
forest known as Munjatavi, which is within a bigger
forest area known as Ishikatavi. Muiija is a type of reed
or sedge-like grass. It is sometimes used to make baskets
and the flowers are used for ornamentation. “Atavi”
means forest. The Munjatavi forest was a place full of
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muiija grass. One day while Krishna, Balaram and their
friends were engaged in pastimes in the Bhandira forest,
the cows, being unobserved, began to wander off on their
own, entering farther and farther into the deepest part
of the forest, allured by fresh grasses. The goats, cows
and buffalo traveled from one forest to another and
entered the forest known as Ishikatavi. This forest was
full of green grass. But when they entered, they saw that
there was a forest fire, and they began to cry. When
Balaram and Krishna, along with their friends, could
not find their animals, they became very much aggrieved.
They began to trace the cows by following their footprints,
as well as the path of eaten grass. All of the boys were
fearing that their very means of livelihood, the cows, were
now lost. When searching out the cows in the forest,
they themselves became very tired and thirsty. Soon,
however, they heard the crying of their cows. Krishna
began to loudly call the cows by their respective names.
Upon hearing Krishna calling, the cows immediately
replied with joy. But by this time the forest fire had
surrounded all of them, and the situation appeared very
fearful. Srila Sanatan Goswami comments that some say
the forest fire was a friend of the demon Pralambha. The
flames increased as the wind blew very quickly, and it
appeared that everything movable and immovable
would be devoured. All the cows and the boys became
very frightened, and they looked toward Balaram and
Krishna the way a dying man looks at the picture of the
Supreme Personality of Godhead. They said, “My dear
Krishna! My dear Krishna! You and Balaram are very
powerful. We are burning from the heat of this blazing
fire. Let us take shelter of your lotus feet. We know that
you can protect us from this great danger. Krishna, we
are your intimate friends. It is not right that we should
suffer in this way. We are all completely dependent on
you, and you are the knower of all religious life. We do
not know anyone except you.”

“Close Your Eyes”

Hearing these pitiful words from his friends,
Krishna told them, “Just close your eyes and do not be
afraid.” Then Krishna, the supreme mystic, the
powerful Personality of Godhead, immediately
swallowed up all the flames of the fire. The cows and
boys were thus saved from imminent danger.

Sanatan Goswami says that Krishna asked the boys
to close their eyes because if they saw him swallowing
the fire, out of love they would feel concerned for his
safety, and would have entered the fire to protect him
and been harmed. Some vrajabasis say that there 1s
another reason why Krishna told the cowherd boys to
close their eyes. They say that Krishna was thinking to
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K rishna: Suprcmc. Monarch
of Mystic Fowers

_ Srila Sanatan Goswami’s
Sri Krsna-lila-stava, texts 206-207

jaya munjatavi-bhrasta-marga-pasvarti-nasaka
davagni-bhita-gopala-drn-nimilana-desaka

O Lord Krishna, all glories unto you! When the
cows became distressed and lost their way in the
tall grasses of the Munjatavi forest, you removed their
distress. When the cowherd boys became afraid of
the blazing forest fire, you instructed them to close
their eyes.

munjatavyagni-samana pitolvana-davanala
bhandirapita-go-gopa-yogadhisa namo ‘st te

O Lord Krishna! You swallowed the great forest fire
in the tall grasses, and the cows and cowherd boys
in Bhandiravana forest considered that you were
certainly the supreme monarch of all mystic pow-
ers. | offer respectful obeisances unto you.

himself, “Previously when the cowherd boys saw me
eat dirt, they told Mother Yasoda and she became very
angry. What will she say if they tell her that I ate fire?”
Thinking thus, Krishna told them to close their eyes.

Out of fear, the boys were almost unconscious, but
when they regained their consciousness and opened
their eves, they saw that they were again in the
Bhandira forest with Krishna, Balaram and the cows.
They were astonished to see that they were completely
free from the attack of the blazing fire and that the
cows were saved. They secretly thought that Krishna
must not be an ordinary boy but some demigod.

Srila Viswanath Chakravarti Thakur has commented
that when the boys became fearful at seeing the fire, they
thought, “Krishna knows the means of counteracting
fire, poison and other fearful things by using gems,
mantras, magic and the like. These things, however,
cannot be carried out without secrecy. Thus, even though
we are all here, if we simply close our eyes, Krishna will
have the privacy he requires to do his magic.”

Tasty Drink

Sanatan Goswami says that by Krishna's potency, the
fire became like a single mouthful of a beverage. Viswanath
contirms this by mentioning a story that Krishna was very
thirsty at this time. Therefore, the forest fire, being both
afraid and incapable of going against the will of Krishna,
turned into a very cool and tasty drink. Since he is the
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supreme controller of all mystic power, the fire became a
small drop on Krishna's tender hand for him to drink.

Viswanath continues to comment that based on
Sukadev Goswami’s words in Bhagavatam 10.19.12,
some say that Yogamaya appeared at this time and she
took the fire from Krishna’s hand and swallowed it.
However, this interpretation gives sorrow to the truthful
devotee. In the word (in verse 10.19.12) yogadhiso; “yoga”
refers to yogamaya and “adhisa” means the master.
Therefore the proper meaning is that Krishna, the master
of Yogamaya, swallowed the fire in his mouth.

In Sankalpa-kalpadruma (1.50), Srila Jiva Goswami
says that it was Krishna himself who created the forest
fire for the following reason:

yas tada dahanari gostha-premnakrsta-vivecanah
premnas tasya pariksartharit iva drag apibat prabhuh

Krishna quickly swallowed the forest fire that he had
expertly created to test Vraja’s love for him.

Farl:g Spirii:
Among&t Vaishnavas

Some persons think that quarrel and party
spirit amongst the wvaisnavas is a new
development. However, considering the
following statement written in 1874 by F.S.
Growse, an Englishman who served the British
government in the mid-1800s as the magistrate
and collector for the area of Mathura, it seems
to be an old problem. While staying in
Mathura, Mr. Growse fluently learned several
languages, including Sanskrit and the local
Vraja-bhasa. His “Mathura — A District
Memoir”, contains many in-depth, sympathetic
and fascinating descriptions of the Gaudiya
Vaishnava temples, literature and culture in the
Vraja area. Observing the vaisnavas in
Vrindavan, Mr Growse wrote:

.. precisely as in Europe, so in India, no two men of the
reformed sects, however immaterial their doctrinal
differences, can be induced to amalgamate; each forms
a new caste more bigoted and exclusive than any of
those which it was intended to supersede, while the
founder has become a deified character, for whom itis
necessary to erect a new niche in the very Pantheon he
had labored to destroy. The only point upon which all
of the vaisnava sects theoretically agree is the reverence
with which they profess to regard the Bhagavad-gita as
the authoritative exposition of their creed. — “Mathura
— A District Memoir”. Page 191.
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Modern day Davanala Kund in Vrindavan where Krishna swallowed the first forest fire

While describing Mahaprabhu's visit to the place
of this pastime, Srila Murari Gupta offers another
purpose behind this lild in Sri Caitanya-carita (4.7.11):

atraiva vatsa-palanam davagneh parimocanam
kutarit nanda-kumarena bhakta-duhkhapaharina

At this spot, while the boys of Vraja were engaged in
protecting the calves, Nanda Kumar delivered them
unharmed from the flames of a forest-fire. He did this
because he is celebrated for his promise to relieve his
devotees from all distress.

Sectarianism

In Krsna Samhita (texts 4.29 and 8.22), Srila Thakur
Bhaktivinode draws an interesting parallel here:

paraspara vivadatma dava-vahnir bhayankarah
bhaksito harina saksad vraja-dhama-subharthina

The formidable forest fire, the form of quarrel amongst
vaisnava sampradayas, was swallowed by the Lord in
order to protect the land of Vraja.

sampradaya-virodho ‘yarm davanalo vicintyate

The eleventh obstacle of the vaisnavas is sectarian-
ism, which takes the shape of the forest fire. Due to
sectarianism, a person cannot accept anyone out-
side of his own group as a vaisnava, and as a result
he faces many obstacles in finding a guru and as-
sociating with devotees. Therefore, extinguishing
the forest fire is most impartant@
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dambhakrantascaranty ete sadacara-rata roa
svarthaika-sadhaka hy ete muni-vesa nata iva

Deceitful and hypocritical persons may exhibit a high
standard of external behavior. Motivated only for the
fulfillment of their selfish desires, they wear the dress
of saintly persons like actors upon a stage. (54)

dambhika bahula-dvesascaritaih slaghita janaih

samrambhino ‘ntar nihsarah krtrimebha-nibha dvijah

O brahmanas! Such hypocritical persons are jealous
of others and are always busy planning evil works. In
spite of this, the people in general praise them. But
like an elephant made of wood, they cannot
accomplish anything worthwhile. (55)

vistarya vaguram vyadho mrganakanksate yatha

prapafnicya sat-kriyam evam dambhika dhaninarit dhanari

As a hunter spreads a net, desiring to capture a deer,
in the same way these hypocrites capture the wealth of
rich men by spreading a net of ritualistic activities. (56)

haranti dasyavoe ‘tavyar vimohy astrair nynam dhanai

pavitrair atitiksnagrai gramesv evarit vaka-vratah

As plunderers take away the wealth of men in the
forest by threatening them with sharp weapons,
similarly, the charlatan meditators take away the
wealth of people in the villages by the sharp-pointed
kusa grass used in the ritualistic ceremonies that they
perform. [The term used here for charlatan meditator
is “vaka-vratah”, which means “the vow of the crane”.
A crane appears to perform great austerities by
standing very still on one leg for a long period of time,
but its only desire is to catch fish.] (57)

prakatan patitah sreyan ya ekoyatyadhah svayari

vaka-vrttih svayari papah patayaty aparan api

One who commits a sin openly falls down alone, but
those who act like the crane make many people fall. (58)

channa-panke sthala-dhiya patanti bahavo nanu
baidala-vratiko “py evari1 sanga-sambhasanarccanaih

A2

PRIDE AND
PRETENSE

Just as many fall into quicksand along the
riverbank, mistaking it to be dry land, similarly, many
spiritual aspirants are doomed by following these
hypocrites, for they are like a cat who recites a vow to
be a saintly vegetarian in order to attract the worship
of the mice. (59)

atmanaivopahasita mithya-dhyana-samadhibhih

nirlajja vaiicayantimar lokarit dambhena varicitah

Although they make fools of themselves by
pretending to perform meditation and trance, being
without shame they cheat the people of this world
through hypocrisy. (60)

ko jayed abhimanari ca mahatam api durjayar
janana-kramya bahudha sthitar sreyobdhi vadabari

Who can conquer pride? It is unconquerable even
by great personalities. Having attacked in many ways,
the fire of pride resides within men, continuously
destroying the auspiciousness in their lives. (61)

kulena vidyayarthena riipa-khyati-valaih prthak

abhimanena bahudha bhava-bhak ko ‘tra mucyate

Pride may be due to one’s caste, scholarship,
knowledge, wealth, beauty, fame, strength or any
similar quality. After experiencing it, who here in this
world can be free from its clutches? (62)

dhanabhimane tyakte “pi gunina kenacit sada
quni tapasvy ahari ceti punar manah pravartate

One may give up the pride of possessing wealth, but
the pride of thinking oneself to be the possessor of good
qualities or of being a great renunciate will continue. (64)

atha kascin na sahate stutirit mana-svabhava-vit
stutyo ‘py astuti-kamas toam ity uktah satu tusyati

Understanding the pitfalls of pride, some people
do not like to hear others speaking their praise. Yet if
someone says, “You are so humble that you don’t want
to hear your own glorification,” they become very
pleased to hear that. (65)
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uktabhimana-tyakto ‘pi yoga-marga-ratah sami
trpyate manavan eva brahma-jiio "smity aho punah

What a wonder it is that although a yogi who has
acquired tranquility of mind may have given up all
egotism and vanity from his heart, yet still he may feel
proud, thinking, “I am a knower of the truth.” (66)

sarvabhimana-tyakto ‘tha nihsangah kascid atmavan
nirmamo ‘smiti tasyapi bhityo-manah pravartate

Some persons have managed to give up all kinds of
pride and worldly attachments, yet pride still affects them,
as they think, “I have no material attachments.” (67)

tyaktah ko nama manena klisto dino “pi bhiksukah
bhiksa-bhagyarit mamany ebhyo bahv astiti ca manavan

Therefore, who can be totally free from false ego? Even
a poor beggar whose suffering knows no bounds still
feels pride, and thinks, “I have a right to beg and I am a
deserving person to receive charity and gifts.” (68)
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iti kamadibhir dosair jand vyakulitantarah

klisyanti deha-bhinnartha vartamatre “‘py akovidah

Thus, people suffer from this fault, stimulated
by lust, anger, greed, etc. They are foolish and

cannot discuss subject matters other than the gross
material body. (69);?
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(GURU=SEVA 1S
EVERYTHING

A lecture in Towaco, New Jersey, 24 June 1994
In Srimad Bhagavatam (1.2.10) it is said:

kamasya nendriya-pritir l[abho jiveta yavata

jioasya tattoa-jijiasa nartho yas ceha karmabhil:

What is inquiry and what subject should one inquire
about? jivasya tattva-jijiiasa nartho yas ceha karmabhih
— Don’t inquire about the comforts and pleasures of
the body, material enjoyment. These are not inquiries.
“How can I fulfill my material desires?” “How can I
enjoy?” Don’t inquire about these things. kamasya
nendriya-pritir labho jiveta yavata — “What is the
purpose of my survival?” “What is the goal of my life?”
“What is the purpose of the rarely achieved human
birth?” “What is the supreme attainment?” That is
inquiry. All of your activities should center on this
tattva-jijiiasa. This is inquiry about tattva.

Srila Sanatan Goswami is a mahdjana: mahajano yena
gatah sa panthal — The mahajanas have shown us the path,
so we follow in their footprints. When he met Sriman
Mahaprabhu, what did he inquire? He asked, “Who am
[?” “What is my real identification?” “Why have I been
afflicted with the three tapas, adhyatmika, adhibhautika,
adhidaivika?” “What shall I do so that I will achieve all
auspiciousness?” “What is the goal of my life, and what
shall I do to achieve that goal?” “What is my duty?” “What
is my necessity?” These are all inquiries, tattva-jijiiasa.

How to Find Guru
tad viddhi pranipdatena pariprasnena sevaya
upadeksyanti te jiianam jiianinas tattva-darsinal
Bhagavad-gita (4.34) describes who it is that knows
the perfect, correct answers to your questions: jianinas
tattva-darsinah — He who is a seer of the truth. What is
the truth? advaya-jiiana-tattva vraje vrajendra-nandana
— “The absolute truth is Vrajendra-kumar, the son of
Nanda Maharaja in Vrajabhumi.” Only one who is a
seer and knower of that truth can answer these questions
perfectly. Otherwise, no one can answer them. One
should meet such a guru. [Speaking to a devotee in the
audience:] Do you know where he is available? Do you
know? If you don’t know, how can you get him? We
don’t know him. The conditioned soul has no knowledge
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about such a person. The conditioned soul has four defects
— bhrama, pramada, karanapatava, and vipralipsa — the
tendency to commit mistakes, the tendency to be
illusioned, imperfect senses, and the tendency to cheat.
Karanapatava means defective senses. If you think, “Oh,
[ will see with my eyes, then I can accept.” Then you will
be cheated. What you see is not correct. You have
defective senses. Sitting in a fast-moving train, when you
look at the trees outside, what do you see? The trees seem
to be swiftly running backwards. Is it correct? You are
moving and the trees are standing still, but you see a
different thing. So how do you think, “I will see”? You
have defective senses, so how can you see who is guru?

Devotee 1: Krishna will send him to us.

Gour Govinda Swami: Yes, that is a fact. Pray to
Krishna, Krishna knows. “O Krishna, I am your servant.
You are my eternal master. I want to serve you. How
can I serve you? Where are you and where am I? I am
rotting in this whirlpool of maya, here in the material
world. It is impossible on my part to serve you. Who is
there to help take me to you? That is guru, your dear
devotee, pure devotee. You know him. I don’t know
him. You know who is dear to you. You know your
own men. I don’t know. Please help me. I need such a
person, and if I get him, surrender to him, render service
to him, and if he is pleased, then he will introduce me
to you. Otherwise, how can I be introduced to you?”

This is the only process — completely depend on
Krishna. krsna-karuna-maya — Krishna is very merciful.
Krishna is the supreme father. We are his children. We
have forgotten him. We have been put here in this
dreadful ocean of material existence. But Krishna
always thinks of us, how his children will come to him.
He is very merciful. You have to cry and cry before him.
“Krishna please help me! Please send one of your own
very dear men who will take me to you!” Then Krishna
will make that arrangement. Krishna’s arrangement is
the perfect arrangement. If you make your own
arrangement, then it is defective. You should completely
depend on the mercy of Krishna and you should cry
for it in your heart. Not that you will sleep soundly,
snoring, “Yes, Krishna will send me.” No, you should
feel restless, “How can I get? When will I get the mercy
of Krishna that I'll get his dear devotee, guru?” You
should always be feeling restless and crying in your
heart. If your head has caught on fire, can you sit still?
No. You will run, “Where is water! Where is water!”
You cannot sit still. In a similar condition, you should
cry, “Oh Krishna, O Krishna! Please, please shower your
mercy on me! Send your dear devotee to me! [ am
burning! I am burning here in a frying pan! The material
world is samsara-davanala, a blazing forest fire.”

Sri K}’m’i MA- b’f fliﬂm rita

Krishna will understand, “Yes. Now he is crying
for me.” Krishna will make an arrangement. Caitanya-
carttamrta (madhya 19.151) says:

brahmanda bhiramite kona bhagyavan jiva
Quru-krsna-prasade paya bhakti-lata-bija

This word “bhagyavan” is very significant. After
wandering through many, many universes, a jiva who
is bhagyavan, tortunate, by the mercy of Krishna gets
guru. Then by the mercy of guru he gets Krishna. Guru-
krsna-krpa — by the mercy of Krishna and the mercy
of guru, the seed of the bhakti creeper will be available.
So according to one’s bhagya, good fortune, guru is
available. One who has good fortune gets Krishna’s
mercy and gets a guru sent by Krishna. If one has bad
fortune, how can he get Sri Guru?

When Maya Sends Guru

Krishna is the all-knowing person, sarvajiia. He knows
that different persons have different tastes and
temperaments. They are not all equal. Your taste is not
the same as his or his. All individuals differ. Krishna
knows all these things. So accordingly, an arrangement
is made. Whatever type of guru he needs, Krishna sends
him that type of guru.

[Indicating a devotee sitting in the class:] This devotee
needs a different type of guru. He wants to marry this
lady. He has that taste. Since Krishna knows all these
things, an arrangement will be made accordingly. That
type of guru will be made available, “Yes. Nice lady. All
right, marry.” But that is not the business of guru. That
is Maya’s business. So Krishna says, “All right, Maya,
you send a guru to him. He needs that kind of guru.”

But simplicity is Vaishnavism — saralata ei vaisnavata.
Those who are simple have no other desire in their heart.
“No, Krishna, I only want to serve you. I don’t want
anything.” Mahaprabhu has said in Siksastaka (4):

na dhanarit na janan na sundari
kavitdri va jagad-isa kamaye

mama jammani janmanisovare
bhavatad bhaktir ahaituki toayi

O Krishna, I don’t want material wealth from you. [ don’t
want material followers from you. na sundarii kavitam
— I don’t want a beautiful woman from you. I don’t
want liberation from you. janmani janmanisoare bhavatad
bhaktir ahaituki tvayi — Life after life, I only want to
render loving service unto you, giving you all pleasure
and happiness. I don’t want anything from you.

This is niskapata-seva. There is no duplicity in such
service. Such a servant is bhiagyavan, a fortunate soul.
He is completely dependent upon the Supreme Lord.
He is simple-hearted, without duplicity. He doesn’t
want anything from Lord Krishna. He only wants to
give all pleasure and happiness to Krishna and wants
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nothing for himself. Krishna becomes very much
pleased with him. He is a fortunate soul, bhagyavan
jiva. Krishna appears before him as guru. Katha
Upanisad (1.2.23) states:

nayam atma pravacanena labhyo
na medhaya na bahuna srutena
yam evaisa vrnute tena labhyas
tasyaisa atma viornute tanuim soam

You cannot understand atma-tattva, paramatma-tattoa,
by dint of material scholarship, learning, merit, or
intelligence. na bahuna srutena — you cannot understand
it by hearing from many so-called orators, karmiis, jianis,
yogis, and pandits. They speak things that are very sweet
to hear. One may then wonder, “How can I understand
vou, Krishna?” “How can I get you, Krishna?” “How
can I serve you?” For one who only has this desire and
nothing else, Krishna manifests before him as guru — yam
evaisa vriute tena labhyas, tasyaisa atima vivrnute tanuit soam.
Krishna is there in the heart as paramatma. He understands,
“Oh, he is crying for me.” So he assumes a body and
appears as guru. Tanu means body. Such a person is a
bhagyavan jiva, a fortunate jiva. Krishna himself assumes
a body and appears betore him.

Cheater, not Teacher

But for those who are not simple-hearted, who have
some crookedness, some other desires, Krishna knows,
“Oh, he has some other desire.” [Pointing out different
devotees in the class:] “He has some other desire.” “He
also has some other desire.” Krishna knows all these
things very well. So Krishna says, “Maya, you send a
guru to these two. They are not simple-hearted. They
are very crooked-hearted. They have other desires.”
Maya then makes an arrangement, and instead of
getting real teachers they get cheaters.

But for those who are pure, without duplicity, simple-
hearted, who have no other desire, who are crying in
their heart how to get Krishna, how to understand him
and serve him, Krishna himself appears before them as
guru. This is how you can get guru.

How can you get strength? Here 1 am not talking
about physical strength, but spiritual strength. How
can you get it?

Devotee 1: By the combined mercy of guru and Krishna.

Gour Govinda Swami: If you serve guru with love and
affection, you will get immense strength. guri-seva, nama-
sevd — Service to guru and service to the holy name. If
you can do that then you will get immense strength.

To whom does Krishna listen? One who says, “O
Krishna, I don’t want anything from you, na dhanari na
janar na sundarii kavitam. I don’t want anything for
my pleasure and happiness from you. I am completely
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dependent on your will. Whatever you want from me,
even if it is very, very difficult on my part to fulfill your
will, still I want that. It is my happiness to fulfill your
will.” Krishna listens only to his prayers.

Krishna is all-auspicious. There is nothing inauspicious
in his arrangements, but we cannot understand them.
We are on the bodily platform. We always want bodily
comforts and enjoyment. Anything uncomfortable for
the body — “Oh, I don’t want it.” Krishna will never
listen to such a person. Krishna listens to one who with
an open heart says, “O Krishna! I don’t want anything
from you.” Bhaktivinode Thakur sings (Gitavali 12.4.1):

prabhu tava pada-yuge mora nivedan
nahi magi deha-sukha, vidya, dhana, jana

O Lord, this is my prayer at your lotus feet. I don’t want deha-
sukha. I don’t ask you for my bodily comfort, happiness,
enjoyment. vidya, dhana, jana— I don’t ask you for material
education, material wealth or jana, material followers.

This is the same prayer Mahaprabhu gave us, na dhana
na jana. Bhaktivinode sings, nahi magi svarga, ara moksa
nahi magi — 1 don’t ask you for heavenly enjoyment,
svarga-sukha. The demigods are having an abundance
of enjoyment in the heavenly planets. I don’t want it. |
am not asking for that. I also don’t want liberation. I am
not asking for that.

nija-karma-guna-dose je je janma pai
janme janme jeno tava nama-guna gai

Bhaktivinode continues (Gitavalt 12.4.3), “I don’t want
you to destroy the reactions to my karma. I am not asking
for that. If according to my karma I deserve to take birth
as a worm, kitfa, let me have it. But, in that birth I also want
to serve you. janme janme jeno tava nama-guna ai —
Whatever birth I deserve according to my karma, in that
birth I want to sing your holy name. I want to serve you.”
Krishna only listens to devotees who pray in this mood.
Otherwise, Krishna won't listen. “Krishna give me a good
wife.” “Krishna give me this, give me that.” Jumping from
one branch to another branch. He will not listen to you.

How can one understand the Supreme Lord?

Devotee 2: By devotional service.

Gour Govinda Swami: Do you know what is
devotional service? You have to hear, sravanari. You
have to hear bhagavan-katha with strong, unflinching
faith from the lips of sad-guru, sri-guru. You have to
surrender yourself completely at the lotus feet of guru
and hear. There is no other way to understand Krishna.

Great Pretenders
Devotee 2: Does such a guru have to be physically
present?
Gour Govinda Swami: Oh yes. He is a person. He
is not impersonal.

At PRI

Kangra painting from the court of Guler, ¢. 18th century. Found in the Chandigarh Museum. Artist unknown,
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Devotee 2: One may say, I'll read books and ...

Gour Govinda Swami: The books say, sastra says,
accept guru. You have to accept. You have to go there
and do pranipata, pariprasna and seva — surrender, serve,
and inquire. Who will you inquire from, the book?

Devotee 2: Prabhupada initiated about 10,000
disciples, and perhaps 95% have gone. What is their
destination?

Gour Govinda Swami: Why they have gone?

Devotee 2: No faith.

Gour Govinda Swami: Yes, they had no faith.

Devotee 1: So is Prabhupada still responsible for them?

Gour Govinda Swami: If you have no faith in guru,
why will he be responsible for you? No faith in guru
and not surrendered. They were great pretenders. They
pretended that they were surrendered, but they were
not surrendered. Otherwise why did they go away?

Devotee 1: If Prabhupada knew that this would
happen, why did he initiate them?

Gour Govinda Swami: The devotee wanted it.

“l want it, father! I want it!”

“That’s fire”™

“No, I want it!”

The father says, “Hey! That is fire! Don’t touch it

But the child, cries and says, “No, nooooo! I want it!”

“All right. Take it.” What to do? Let him be burnt.
Then he’ll learn. Then he’ll cry for help.

Complete surrender is needed — not partial, not
conditional, and not artificial — at the lotus fect of guru,
and hear bhagavata-katha from him with firm, unflinching
faith. Then you’ll understand Bhagavan. Otherwise, no.

And what is the most severe nama-aparadha?
Disobeying the order of the spiritual master. Who
commits that aparadha? Krishna says:

.‘.H'

acaryarit man vijaniyan navamanyeta karhicit
na martya-buddhyasiiyeta sarva-deva-mayo guru

Krishna says, man vijaniyan — “Guru, acarya, is as
good as myself.” Don’t think of him as an ordinary
mortal being — na martya-buddhyasiiyeta. He is as good
as me. All the demigods are manifest in his person.
Krishna says, “This is guru.” But if one thinks, “How
is it that he is not a mortal being, that he is as good as
Krishna? I cannot see this. He feels hungry. He eats, as
[ eat. He feels tired, as I feel. He passcs stool and urine,
as I do. Sometimes he falls sick, as I do. How is it that
he is not a mortal being? I cannot see it. I cannot accept
it.” One who thinks like that commits the most severe
nama-aparadha. He disobeys the guru’s order.

He was asking, “Prabhupada initiated
thousands of people. Where have they gone? Why
did they go?” They committed this aparadha. They
did not follow Prabhupada’s order. They did not
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understand Prabhupada. They did not understand him
at all. Prabhupada said, “Chant sixteen rounds of
names. Don’t commit offense.” Are they following the
regulative principles very strictly? They are all breaking
the regulative principles. And they are not chanting
sixteen rounds. Because they are not surrendered, they
have not accepted guru like that. They are thinking,
“Oh he is like us. So we may break his order.”

The material world is such a dangerous situation,
pade pade vipada — at every step there is danger. We
have unlimited material desires. They are dragging us,
pulling us, and keeping us in the dreadful ocean of
material existence. We have been drowning,
drowning, drowning! Who is there to save us, to
protect us in such a precarious, dangerous situation?
Guru-pada-padma, the lotus feet of guru. No one else
can save us from this dangerous, precarious situation.
If you think of guru as an ordinary human being then
you commit the most severe nama-aparadha. Then you
cannot have faith in his words. You cannot surrender
unto him. You will only be a pretender. That is the
reason these devotees left. Nothing else.

What is sannyasa? To be constantly engaged day
and night, twenty-four-hours, in hari-bhajana. For those
who are pretender devotees, their sannyasa is for bhukti
and mukti, material enjoyment and material liberation.
But sannydsa means no material desires, no material
enjoyment, no material liberation. bhavatad bhaktir
ahaituki toayi — “Life after life I only want unalloyed
devotion. Nothing else.” That is sanmnyasa. Such persons
get the mercy of Bhakti-devi.

No Deliberation

What sort of understanding should we have so that
everything will be auspicious for us? Guru gives the
understanding that whatever you find here is all
paraphernalia for Krishna’s enjoyment, not for your
enjoyment. One who has this understanding gets all-
auspiciousness. He utilizes everything in Krishna's
service. There will be no suffering for him. He has no
independence. Once you surrender completely, your
independence is gone. If you retain your independence
then you are not surrendered. You are a pretender.
Minute independence has been granted to you for this
purpose, to surrender to guru and Gauranga. That is
the proper use of independence. Then, once you
surrender completely, independence is gone. Now you
are in the hands of guru.

One who completely surrenders gives up all his
crookedness and duplicity. With a simple heart and
mind he serves guru and Gauranga and engages himself
in hari-bhajana. It is guaranteed that in this life he will

At PRI
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get Krishna. But how many are doing that? All are
pretenders. Guru knows that they are pretenders. They
are retaining their independence. They do as they like.
They don’t listen to guru. They only say, “Yes, yes, yes,
Guru Maharaja. Yes, yes, yes. I understand. Oh, all right,
all right. I'll do. I'll do. I'll do. But just now I am in a
dangerous situation. Such a problem is there. Monetary
difficulties are there. Family difficulty is there. I am
trying to solve this. Then I'll do.” If you behave like that,
then hnw can you get mercy? guru adesa nirvicarare
“Whatever the guru orders, 1mmedlately
do it. Dc-n t add any of your deliberation to it.”

Lord Ramachandra

We cite the examples of Lord Rama and Lord
Parasuram. They are the Lord, Bhagavan, and are not
ordinary human beings. It was declared in Ayodhya
that Lord Rama would become king the next morning.
But in the night, everything changed completely. When
the day dawned, instead of the order that he would sit
on the throne, the order came, “Bharat will be king and

Srs Kﬂﬁim- kathamrita

Rama will go to the forest for fourteen years.” Without
any deliberation, Lord Rama accepted it. “Yes.” He
didn’t say, “Why shall I go to the forest? It is my
birthright that I shall sit on the throne.” Immediately
he accepted. “Yes, I'll go.” And immediately he started
out. He didn’t add any deliberation to the order. He
just immediately executed it.

When Bharat returned to Ayodhya, he said, “How
is it that this has happened?” He understood that it
was the conspiracy, politics, of his mother Kaikeyi, and
he got angry with her. Bharat is the ideal brother. He
said, “No! Ayodhya belongs to Rama. Rama is the king.
Only he can sit on the throne. I am Rama’s servant.
How can [ sit on the seat of my master? It cannot be.”

Centerfold on next page: Setting the example of the
ideal son/disciple, Lord Ramachandra went to the forest
on the order of his father.

Pahari painting c. 1775-80. Ascribed to the first generation after Nainsukh. Artist unknown.
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He went to Rama, who was staying in a nearby
forest, to bring him back. But Rama wouldn’t return.
He told Bharat, “Whatever is the order of your guru-
janas, just follow it as it is. Don’t add any of your
deliberation to it. That is good for you and good for me.
For fourteen years I must live in the forest. I am banished.
This is guru’s order. However difficult it may be, I must
carry it out. And for fourteen years you have to rule.
Just follow as it is.” Then there was nothing to say.

Bharat said, “All right. [ am your servant. Ayodhya
belongs to you. Only you can sit on the throne. I
cannot. I'll rule. I'll carry out that order. But I'll not sit
on the throne. I'll rule as your servant. You are my
Lord and master and you order me. For fourteen years
I'll rule on your behalf, as your servant.”

He took Rama’s wooden sandals, put them on his
head, and then put them on the throne and declared,
“Rama is king. I am ruling in his absence for fourteen

3
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years as his representative or servant. I am carrying
out his order.” This is the process.

“Kill your Mother”

Jamadagni is the father and guru-jana of
Parasuram. He had many sons. He ordered all of
them, “Cut off the head of your mother, Renuka.”
Everyone denied except Parasuram. “How is it that
we will cut off the head of our mother, kill our mother,
matra-hatya?” They deliberated on his order, and all
of them but Parasuram denied following it.
Parasuram immediately chopped off the head of his
mother with an axe. He didn’t deliberate. This is how
to execute the order of the guru.

[Speaking to a devotee in the class:] You are
thinking, “Oh, this difficulty is there. This problem is
there now. I am in this condition. I cannot follow
guru’s order.” But at every moment there are
problems in the material world. This material platform

ot PRI
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is such a nasty platform. In the words of
Bhaktisiddhanta Saraswati Goswami Prabhupada
Maharaja, it is not a fit place for any gentleman to
live. Always there are problems. The body gives
problems. The situation gives problems. The
environment gives problems. The so-called bodily
relations give problems. There are so many problems.

Execute the order of guru as it is. Don’t add any of
your deliberation. That is what you should understand.
Then you will get the mercy of guru and Gauranga. This
is the consideration. Give up your independence.
Completely surrender unto the tattoa-darsi-gurit, who has
seen the absolute truth, and render service to him without
duplicity, niskapata-seva. 1 say that if you do so, in one life it
is guaranteed that you'll go back home, back to Godhead,
and get Krishna. It is guaranteed. If you can engage
yourself in the service of such a personality day and night,
twenty-four-hours, without duplicity, and hear bhagavan-
katha trom him, then you'll definitely get Krishna. This is
the only consideration. There is no other consideration.

Such a premi-bhakti has bound up Krishna in his
heart with the rope of love.

krsna se tomara, krsna dite paro,
tomdara sakati ache
ami to” kangala, ‘krsna’ ‘krsna’ boli’,
dhai tava pache pache

Bhaktivinode Thakur sings,” “O vaisnava
thakura! Krishna belongs to you. You have bound
up Krishna. Only you can give me Krishna. A poor
man runs behind a wealthy man, ‘Oh sir, please
give me one penny. Please give me one penny.’
Similarly, I am karngala, a pauper, since I am bereft
of Krishna. O wvaisnava thakura! Krishna belongs to
you. Only you can give him to me. Give me Krishna,
give me Krishna.” Running behind him with leech-
like tenacity, not leaving him — that is needed. Then
sadhu-guru will shower his mercy on you, because
Shyamasundar is there in his heart. If you can serve
such a guru and get his mercy, then he can transfer
Krishna from his heart to your heart. He has the
sakti to do so. Krishna listens to him. Otherwise,
how can you get Krishna?

Importance of Personal Instructions

Devotee 3: What if someone says that they did not
receive any specific instruction from Prabhupada ...

Gour Govinda Swami: The guru gives general
instructions to everyone. But there are specific
instructions to individuals. You must ask for it. “How
can I serve you?” My Guru Maharaja asked Srila
Bhaktisiddhanta Saraswati Prabhupada, “How can |
serve you?” Srila Bhaktisiddhanta Saraswati told him,

Sri Krirhna-kathamrita

“You must go to the Western world and preach the
science of Krishna consciousness in English.” That is
a specific order

Devotee 3: What if you never got a specific order
from Prabhupada?

Gour Govinda Swami: That means you have been
cheated. You wanted to be cheated, and you are
cheated. You should have asked, “Please instruct me.
How can I serve you? What do you want from me?”
Then the guru will give specific instructions. General
instructions are for one and all, for the whole world,
even those who are not disciples.

Devotee 3: The movement was so big at that time.
Unless you were a big leader, you couldn’t get a
personal instruction.

Gour Govinda Swami: When you are a disciple,
you have a right. You must approach guru. Offer
millions of dandavat-pranamas to him, and say,
“Please, what do you want from me? How can I
serve you? What will please you? Please tell me.”
You must do that. If you don’t, it means that you
want to be cheated. You are an easy-going person.
You are thinking, “Why shall I go and bring such
danger for myself? If I go near then some hardship
will come on my head.” You keep yourself away
from guru. You say, “Oh, his instruction is in the
books. It’'s all right. I'll get whatever instructions I
need from whoever gives the lecture.” This is the
mentality of an easy-going person who is not
prepared to undergo hardship for the service of guru
and Gauranga. How will such a person advance?

tomara sevaya duhkha haya jata
se-0 to” parama sukha

seva-sukha-duhkha parama sampada
nasaye avidya-duhkha

All the troubles encountered in your service shall be the
cause of great happiness, for in your devotional service
Jjoy and sorrow are equally great riches. Both destroy
the misery of ignorance.

Bhaktivinode Thakur gives us instructions
(Sarandgati 2.8.4), “O Lord, O guru and Gauranga!
Whatever distress comes, whatever hardship comes
in your service, those hardships are my greatest
pleasure. That distress and hardship are parama
sampada, my supreme asset. nasaye avidya-duhkha —
all of your ignorance will be dispelled and your eyes
will be opened. There will be enlightenment, no
darkness. You will be able to see clearly. @

Notes

1 Ramayana (ayodhya-kanda 22.9) quoted in Cc. madhya 10.146.
2 Saranagati 7.7.4.
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The Srimad Bhagavatam 10.6.44 describes:

ya etat ptutana-moksam krsnasyarbhakam adbhutam
srmuyac chraddhaya martyo govinde labhate ratim

Any person who hears with faith and devotion about how
Krishna, the Supreme Personality of Godhead, killed Putana,
and who thus invests his hearing in such childhood pastimes

of Krishna, certainly attains attachment for Govinda, the su-

preme, original person.

In addition to Stimad Bhagavatam, the pastime of child
Krishna killing the witch Putana is related in many different
Vedic literatures, including Visnu Purana, Brahma Purana,
Brahma Vaivarta Purana, Garga-samhita, and Hari-
vamsa Purana. The following account is primarily adapted
from the translation of His Divine Grace A.C. Bhaktivedanta
Swami Prabhuipada of the tenth canto, chapter six of Srimad
Bhagavatam and from the sixth chapter of Srila
Prabhupada’s Krsna, the Supreme Personality of
Godhead. We have supplemented with extracts and
commentaries from different Vedic literatures and acaryas.

Nanda Maharaja once visited his dear friend and
brother Vasudev in Mathura. As he was returning, he
considered Vasudev’s warning that there might be some
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Putana-vadha

KRISHNA'S PASTIME OF
KILLING PUTANA

From an 18th century Rajasthani painting. Artist unknown.

disturbance in Gokula. The advice was certainly friendly,
so Nanda thought, “There is some truth in it.” Out of
fear, he began to take shelter of the Supreme Personality
of Godhead. It is quite natural for a devotee in danger to
think of Krishna, because he has no other shelter. When
a child is in danger, he takes shelter of his mother or
father. Similarly, although a devotee is always under the
shelter of the Supreme Personality of Godhead, when he
sees some specific danger he quickly remembers the Lord.

After consulting with his demoniac ministers, Kamsa
instructed a witch named Putana, who knew the black
art of killing small children by ghastly, sinful methods, to
kill all kinds of children in the cities, villages and pasturing
grounds. Such witches can play their black art only where
there is no chanting or hearing of the holy name of
Krishna. It is said that wherever the chanting of the holy
name of Krishna is done, even negligently, all bad
elements — witches, ghosts, and dangerous calamities
— immediately disappear. And this is certainly true of
the place where the chanting of the holy name of Krishna
is done seriously — especially in Vrindavan when the
Supreme Lord was personally present.

At PRI



In his Sri Vaisnava-tosani commentary on the .
second verse of this chapter, Srila Jiva fﬁﬁ
Goswami writes: \iw

‘i“-.-"

The word nighnanti in this verse means, “completely
destroying”. That is, Putana would instantly kill
children by giving them her poisoned breast. This
is described in the Visnu Purana (5.5.8):

yasmai yasmai stanarit ratrau pittand samprayacchati

tasya tasya ksapenangan balakasyopahanyate
Unto whichever child Putana supplied her breast at
night, that child’s body would perish in a moment.

In the Form of a Bird

Putana was the sister of the demon Baka, who
came in the form of a bird to kill Krishna. Like her
brother, Putana also assumed the form of a bird when
she entered Vraja. The Hari-vanisa Purana (2.6.22-23)

describes:
kasya-cintvatha kalasya sakuni-vesa-dharimt
dhatri kariisasya bhojasya piitaneti parisrufa
piitand nama sakuni ghora prana-bhayankari
ajagamarddha-ratre vai paksau krodhad vidhunvati

Once upon a time, in the middle of the night, Kamsa’s
nurse,' the dreadful Putana, who created fear for one’s
life and was capable of assuming different forms at will,
went in the shape of a bird to the village of Vraja, an-
grily flapping her wings.

tato ‘rddha-ratra-samaye piitand praty adrsyata

vyaghra-gambhira-nirghosarit vyaharanti punal punal

nililye sakatas yakso prasravotpida-varsini

dadau stanarii ca krsnaya tasmin supte jane nisi
Entering Vraja in the middle of the night, roaring again
and again like a tiger, Putana assumed the form of a
woman. While all of the inhabitants of Vraja were sleep-
ing, she lay down under the wheel of a cart and offered
her breast to Krishna to suck. (24-25).

While the Bhagavatam describes Putana as coming
to Krishna in the house of Nanda Maharaja, Hari-
varitsa, Visnu Purana (canto 5, chapter 5) and Brahma
Purana (75.6-22) say that she came to Krishna under a
cart. Hari-vamsa (2.101.30-32) * says:

uttanena sayanena sakatantara-carina

raksasi nihata raudra sakuni-vesa-dhariii

pittana nama ghord sa maha-kaya maha-bala
visa-digdharit stanari raudrarit prayacchanti janardane
dadrsur nihata tar te raksasirit vana-gocaral
punar jato ‘yam ity ahur uktas tasmad adhoksajal

When baby Krishna was sleeping in a cradle under the
axle of a cart, the demoness Putana, who could assume the
form of a bird, came to kill him. She gave her poisoned breast
to baby Krishna, but Krishna killed her. The residents of
Vraja saw Putana, who was terrible-looking, gigantic, and

Sri K?’I;"AHI{* éﬁfﬂﬂmﬁ'm

powerful, lying dead in the forest. But Lord Krishna was
safe, and the people called him Adhoksaja, referring to
one who has taken another birth under the axle
of a cart.’

Radharani and Putana

In the first act of Lalita-madhava, texts 4
to 41, Srila Rupa Goswami describes that
Putana brought Srimati Radharani to
Vraja. He writes that the king of the
4 Vindhya Hills had performed austerities
[ \ to have two daughters who would marry

Krishna. To satisfy his desire, Lord
Brahma requested Yogamaya Devi to
transfer the daughters of the wife of Chandrabhanu
and the wife of Maharaja Vrishabhanu to the womb of
the wife of the king of the Vindhyas. These two girls,
who hence became sisters and the daughters of the wife
of the king of the Vindhyas, were Srimati Radharani
and Chandravali. Kamsa’s order to Putana was that
she should kill only the small boys. The small girls were
to be kidnapped.* Hence, when she passed by the
Vindhya Hills and saw the two beautiful small girls,
Putana kidnapped them and carried them with her on
her way to Vraja. While she was flying away, though,
the chief priest of Mount Vindhya chanted a demon-
killing mantra. Hearing this, Putana became frightened
and dropped the first daughter, Chandravali, who fell
into a river's current.” When Krishna killed Putana,
Paurnamasi quietly took Radharani and five other girls®
from Putana’s lap and placed them in different parts of
Vraja. In a secret place, Paurnamasi gave Radha to
Yasoda’s nurse Mukhara, and told her, “O elderly one,
here is your son-in-law Vrishabhanu’s daughter.”

Putana and the Children of Vraja

In Bhagavatam 10.6.3, Srila Sukadev Goswami
describes that since Krishna was present, the residents
of Vraja were not actually in any danger from Putana:

na yatra sravanadini rakso-ghnani sva-karmast
kurvanti satvatait bhartur yatudhdanyas ca tatra i

My dear King, wherever people in any position per-

form their occupational duties of devotional service by

chanting and hearing, there cannot be any danger from
bad elements. Therefore there was no need for anxiety

about Gokula while the Supreme Personality of
Godhead was personally present.

Jiva Goswami comments in Laghu-tosani that as the
previous verse described that Putana was wandering
around all the cities, towns, and villages murdering
children, one may ask, “What happened to the children
in Vraja? Were they killed by Putana?” In response,
Sukadev Goswami spoke the above verse. The implied
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meaning being that Krishna arranged that Putana only
killed the children of those who were averse to Krishna
and were on the side of Kamsa. Thus Kamsa's foolishness
is shown, because in effect he engaged Putana to kill
the children of his own men. Another implied meaning
in this verse is that upon being directly instructed by
Krishna, the lila-sakti, who acts in accordance with the
Lord’s inclinations, arranged the approach of such a
wicked woman to effect a special pastime of the Lord,
who is the giver of joy to all the worlds. She also arranged
such an event to expand the special love that the Lord’s
mother and other devotees show towards him.

The Brahma-vaivarta Purana (4.10.11) says that Putana
was able to change her form at will and go wherever she
liked due to the power of a mantra she had gotten from
Durvasa Muni. When Putana entered Gokula, the abode
of Nanda Maharaja, she converted herself into a very
beautiful woman. It's described that her hips were full,
her large, firm breasts seemed to overburden her slim
waist, and she was dressed very nicely. Her hair, adorned
with a garland of mallika flowers, was scattered about
her beautiful face. Her earrings were brilliant, and as she
smiled very attractively, glancing upon everyone, her
beauty drew the attention of all the inhabitants of Vraja,
especially the men. When the gopis saw her, they thought
that the beautiful goddess of fortune, holding a lotus
flower in her hand, had come to see her husband, Krishna.

According to Brahma-vaivarta Purana (4.10.21-27),
when Putana entered Vraja, Yasoda, Rohini and the
other ladies there inquired as to her identity. Putana
told them that she was the wife of a bralhmana from
Mathura and that she had come to bless the newly
born son of Nanda Maharaja. Hearing that, the simple
ladies became happy and allowed her access to
Krishna. In his purport to Srimad Bhagavatam 10.6.9,
Srila Prabhupada comments that Rohini and Yasoda’s
bewilderment was not the act of the external energy
maha-maya. Rather, their captivation was the work of
the internal energy, yoga-madyd, and was for the
purpose of developing the Lord’s pastimes.

Why Krishna Closed His Eyes

Searching for small children to kill, Putana entered the
house of Nanda Maharaja unobstructed and went into
Nanda Maharaja’s room. There she saw the child sleeping
in bed, his unlimited power covered like a powerful fire
covered by ashes. Seeing him, Putana could understand
that this child was not ordinary but was meant to kill all
demons.

Sri Krishna, the all-pervading supersoul, who was lying
on the bed like an ordinary human child, understood that
Putana, a witch expert in killing small children, had come
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to kill him. Therefore, as if he were afraid of her, Krishna
closed his eyes. Putana then took him on her lap, just as
an unintelligent person places a sleeping snake on his
lap, thinking the snake to be a rope.

Srila Jiva Goswami comments on the significance of
Krishna closing his eyes, citing several reasons:

1. He wanted to demonstrate his extreme childishness
and fearfulness.

2. He wanted to avoid looking at such a wicked being.

3. He wanted to avoid her fiendish, hypnotizing glance.
4. To hide his visible shame and confusion at having to
kill someone who was coming to him in the role of a

mother, even though the killing was necessary to ben-
efit her. This is because he is an ocean of good qualities.

In Krsna, the Supreme Personality of Godhead,
Prabhupada comments:

This closing of the eyes is interpreted and studied in differ-
ent ways by the devotees. Some say that Krishna closed his
eyes because he did not like to see the face of Putana, who
had killed so many children and who had now come to
kill him. Others say that Putana hesitated to take the baby
on her lap because something extraordinary was being
dictated to her from within, and in order to give her assur-
ance, Krishna closed his eyes so that she would not be
frightened. And yet others interpret in this way: Krishna
appeared in order to kill the demons and give protection to
the devotees, as stated in the Bhagavad-gita: paritranaya
sadhiinari vinasaya ca duskrtam.” The first demon to be killed
was a woman. According to Vedic rules, the killing of a
woman, a brahmana, cows, or a child is strictly forbidden.
Krishna was obliged to kill the demon PPutana, and be-
cause the killing of a woman is forbidden according to
Vedic sastra, he could not help but close his eyes. Another
interpretation is that Krishna closed his eyes because he
simply took Putana to be his nurse. Putana came to Krishna
just to offer her breast for the Lord to suck. Krishna is so
merciful that even though he knew Putana was there to
kill him, he took her as his nurse or mother.

The fiercely dangerous raksasi took Krishna on her
lap and pushed her breast into his mouth. The nipple
of her breast was smeared with a deadly poison, but
the Supreme Personality of Godhead, Krishna, becoming
very angry at her, took hold of her breast, squeezed it
very hard with both hands, and sucked out both the
poison and her life. In his Sarartha-darsini commentary,
Srila Viswanath Chakravarti states:

Krishna was filled with anger knowing that Putana
planned to kill all of the children of Vraja by offering her
breast to them. Therefore Krishna’s power of destruction,
sarithara-sakti, sucked out her impure life. Krishna did not
personally do this. Though we say a man cuts down the
tree, actually it is the axe held by the man that cuts down the
tree. Similarly, it is stated that Krishna sucked out Putana’s
life airs, but actually his smithara-sakti performed the work.
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From an 18th century Rajasthani painting. Artist unknown.

Unbearably pressed in every vital point, the demon
Putana began to cry, “Please leave me, leave me! Suck
my breast no longer!” Perspiring, her eyes wide open and
her arms and legs flailing, she cried very loudly again
and again. As Putana screamed loudly and forcefully,
the earth with its mountains, and outer space with its
planets, trembled. The lower planets and all directions
vibrated, and people fell down, fearing that thunderbolts
were falling upon them. In this way the demon Putana,
very much aggrieved because her breast was being
attacked by
Krishna,

lost her life.
Opening her
mouth wide and

spreading her arms, legs and hair, she fell down in the
pasturing ground in her original form as a raksasi, just as
Vritrasura fell when killed by the thunderbolt of Indra.
Srila Prabhupada comments:

Putana was a great raksasi who knew the art of covering
her original form by mystic power. But when she was
killed her mystic power could not hide her, and she ap-
peared in her original form.

Sridhar Swami comments that Putana assumed her
original form because deceit is improper at the time of
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death. Jiva Goswami says that the word nija-riipam in
the verse, “her own form”, means ulitki-svartipam, “in
the form of an owl”.®

Kamsa’s Garden

When the gigantic body of Putana fell to the
ground, it smashed all the trees within a limit of twelve
miles. Appearing in a gigantic body, she was certainly
extraordinary. Srila Viswanath Chakravarti remarks:

All of the trees within an area of twelve miles were crushed
by the falling body of the gigantic witch. It was remarkable
that only the trees were crushed and none of the village
houses. According to Jiva Goswami’s commentary, these
trees, which were laden with pleasurable fruits,
. were located in Kamsa’s personal garden.

:ﬁi The raksasi’s mouth was full of teeth,
A each resembling the front of a plow, her
nostrils were deep like mountain
caves, and her breasts

resembled big slabs of

Sone
fallen

from a

hill. Her scattered
hair was the color of
copper. The sockets of her eyes

appeared like deep blind wells, her fearful thighs
resembled the banks of a river, her arms, legs and
feet seemed like big bridges, and her abdomen
appeared like a dried-up lake. The hearts, ears and
heads of the cowherd men and women were already
shocked by the raksasi’s screaming. But when they saw
the fierce wonder of her body, they were even more
frightened. Without fear, the child Krishna was playing
on the upper portion of Putana raksasi’s breast, and
when the gopis saw the child’s wonderful activities, they
immediately came forward with great jubilation and
picked him up. Prabhupada comments:

Here is the Supreme Personality of Godhead — Krishna.
Although Putana could increase or decrease her bodily size
by her mystic abilities and thus gain proportionate power,
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the Supreme Personality of Godhead is equally power-
ful in any transcendental form. Krishna is the real Per-
sonality of Godhead because whether as a child or as
a grown-up young man, he is the same person. He does
not need to become powerful by meditation or any other
external endeavor. Therefore when the greatly power-
ful Putana expanded her body, Krishna remained the
same small child and fearlessly played on the upper
portion of her breast. Sadaisvarya-piirna — bhagavan,
the Supreme Personality of Godhead, is always full in
all potencies, regardless of whether he is present in
this form or that. His potencies are always full. parasya
saktir vividhaiva srityate.” He can display all potencies
under any circumstances.

Protecting Krishna

Thereafter, mother Yasoda and Rohini along with the
other elderly gopis waved a cow’s tail about to give full
protection to the child Sri Krishna. The child was
thoroughly washed with cow urine and then smeared
with the dust raised by the movements of the cows. Then
different names of the Lord were applied with cow dung
on twelve different parts of his body, beginning with the
forehead, as done in applying tilaka. In this way, the child
was given protection. The gopis first executed the process
of acamana, drinking a sip of water from the right hand.
They purified their bodies and hands with the nyasa-
mantra, and then applied the same mantra upon the body
of the child. According to the Brahma-vaivarta Purana
(1.13.23), this mantra was originally given by Brahma,
who then gave it to Lord Shiva. Lord Shiva gave it to
Durvasa Muni, and Durvasa Muni gave it to Yasoda in
Nanda Maharaja’s palace. Srila Prabhupada comments:

Even in the houses of the cultivators, who were not very
advanced in the modern ways of civilization, the ladies
used to know how to chant mantras to give protection to
children with the help of cow dung and cow urine. This
was a simple and practical way to give the greatest pro-
tection from the greatest dangers. People should know
how to do this, for this is a part of Vedic civilization.

After they chanted mantras to protect the child, mother
Yasoda gave the child the nipple of her breast to suck and
then got him to lie down on his bed. Prabhupada writes:

When a baby drinks milk from the breast of his mother,
this is a good sign of health. So the elderly gopis were
not satisfied with chanting mantras to give protection
to Krishna; they also tested whether their child’s health
was in order. When the child sucked the breast, this
confirmed that he was healthy, and when the gopis were
fully satisfied, they had the child lie down on his bed.

One may ask why Krishna didn’t manifest a huge
form the size of Putana’s to fight with her? In his purport
to Bhagavatam 2.7.27, Srila Prabhupada explains:
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Lord Krishna did not need to expand himself to the
length of the she-demon Putana, although he was quite
competent to extend himself more than six miles long.
In his Vaman incarnation he posed himself as a dwarf
brahmana, but when he took possession of his land,
promised by Bali Maharaja he expanded his footstep to
the top of the universe, extending over thousands and
millions of miles. So it was not very difficult for Krishna
to perform a miracle by extending his bodily feature,
but he had no desire to do it because of his deep filial
love for his mother, Yasoda. If Yasoda had seen Krishna
in her lap extending six miles to cope with the she-de-
mon Putana, then the natural parental love of Yasoda
would have been hurt, because in that way Yasoda would
have come to know that her so-called son, Krishna, was
God himself. And with the knowledge of the Godhood
of Krishna, Yasodamayi would have lost the temper of
her love for Krishna as a natural mother.

In the meantime, all of the cowherd men headed
by Nanda Maharaja, who had gone to Mathura to
pay tax, returned home and were struck with
wonder at seeing the gigantic six-mile-long dead
body of Putana. Nanda Maharaja recalled the
prophecy of Vasudev and considered him a great
sage and mystic yogi — otherwise how could he
have foretold an incident that happened during his
absence from Vrindavan? When they heard the
whole story of how Putana had come and then been
killed by Krishna, they were astonished, and they
offered their blessings to the child for his wondertul
deed. Nanda Maharaja was very liberal and simple.
He immediately took his son Krishna on his lap as if
Krishna had returned from death, and by formally
smelling his son’s head, Nanda Maharaja enjoyed
transcendental bliss. Srila Prabhupada comments:

Nanda Maharaja could not understand how the
inhabitants of his house had allowed Putana to enter
the house, nor could he imagine the gravity of the
situation. He did not understand that Krishna had
wanted to kill Putana and that his pastimes were
performed by yoga-maya. Nanda Maharaja simply
thought that someone had entered his house and
created havoc. This was Nanda Maharaja’s simplicity.

The inhabitants of Vraja cut the gigantic body of
Putana into pieces with the help of axes. Then they
threw the pieces far away, covered them with wood
and burned them to ashes. Srila Viswanath
Chakravarti offers the following words:

On the order of Upananda and others, the lower class
men of Vraja (vrajaukasa) completely burned Putana’s
body out of fear that it would come to life again. The
influence of poisonous creatures is extinguished when
their bodies are burned up.
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Temple at Gokul in the early 1800s

Because of Krishna’s having sucked the breast of
the raksasi Putana, when she was killed she was
immediately freed of all material contamination. Her
sinful reactions automatically vanished, and
therefore when her gigantic body was being burnt,
the smoke emanating from her body was fragrant
like aguru incense. Upon smelling the fragrance of
the smoke emanating from Putana’s burning body,
many inhabitants of Vrajabhumi were astonished.
They asked, “Where is this fragrance coming from?”
Srila Jiva Goswami Prabhupada comments:

The smoke was more fragrant than aguru. The reason
for this is that Putana’s body was completely enjoyed
by Lord Krishna, who in turn manifested his own
unlimited supreme fragrance and beauty in her body.
Because Krishna sucked out her milk along with her
life breath, therefore at the time of smelling the smoke
of her burning body, that smoke destroyed all the sin
and wickedness of those who smelt it. Thus the glory
of the Lord’s remnants is demonstrated. What to speak
of when something pure is offered with devotion.

Sri Krithna-kathamrita

Putana in the Spiritual World

Putana was always hankering for the blood of
human children, and with that desire she came to
kill Krishna. But because she offered her breast to
the Lord she attained the greatest achievement.
What then is to be said of those who had natural
devotion and affection for Krishna as mothers and
who offered him their breasts to suck or offered
something very dear, as a mother offers something
to a child? Viswanath Chakravarti comments:

If a person offers service with an attempt to kill the
Lord and attains the goal of life, how much more will
a person attain who offers with a neutral attitude?
How much more will a person attain who offers with
faith? How much more will a person attain who of-
fers with pure bhakti? If a person worships an avatara
of the Lord, he will attain the supreme destination.
But how much more will a person attain who wor-
ships Sri Krishna, the source of all avataras?

The Supreme Personality of Godhead, Krishna,
is always situated within the core of the heart of
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Oleograph print, c. 1900. Artist unknow .

Lord Vamanadev puts his foot on the head of Bali Maharaja

the pure devotee, and he is always offered prayers
by such worshipable personalities as Lord Brahma
and Lord Shiva. Because Krishna embraced
Putana’s body with great pleasure and sucked her
breast, although she was a great witch she attained
the position of a mother in the transcendental
world and thus achieved the highest perfection.
What then is to be said of the cows whose nipples
Krishna sucked with great pleasure and who
offered their milk very jubilantly with affection,
exactly like that of a mother? The Supreme
Personality of Godhead, Krishna, is the bestower
of many benedictions, including Iliberation
[kaivalyal, or oneness with the Brahman effulgence.
For that Personality of Godhead, the gopis always
felt maternal love, and Krishna sucked their breasts
with full satisfaction. Therefore, although the gopis
were engaged in various family activities, one
should never think that they returned to this
material world after leaving their bodies.
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Viswanath further comments on Putana’s salvation:

Which Vaikuntha planet did Putana attain? The verse
explains that Putana attained the same planet as
Mother Yasoda, janani gatim. Therefore, Putana at-
tained Goloka, but her position was predominated
by happiness and reverence. She did not attain the
place predominated by service in prema. One cannot
say that she attained the status of a mother. Verse
10.6.36 says, that place is reserved for those who have
pure loving attachment for Krishna. Here verse thirty-
eight says that the cows and motherly gopis who fed
milk to Krishna during the vimohana-lila attained a
higher destination than Putana.

How could Putana, whose enmity was equal to
Kamsa’s, attain the same status as Yasoda, even
though she imitated the dress and emotion of a gopi?
Therefore Uddhava says (in Bhag. 3.2.23): lebhe gatiri
dhatry-ucitaih — Putana attained a status like a
nurse.” Thus in the present verse, some interpret the
word janani (mother) to be dhatri (nurse). But even
then one should not say that Putana was a direct
nurse of Krishna. Rather, she attained a form like a
nurse in a Goloka filled with sukhaisvarya, reveren-
tial happiness.

Astonishing Mercy

In Bhagavatam 3.2.23, Uddhava has described the
astonishing mercy bestowed upon Putana by Krishna:

aho baki yam stana-kala-kiitar
jighamsayapayayad apy asadhvi

lebhe gatim dhatry-ucitarn tato ‘nyari
karit va dayalum saranarii vrajema

Alas, how shall I take shelter of one more merciful than
he who granted the position of mother to a she-demon
[Putana] although she was deceitful and she prepared
deadly poison to be sucked from her breast?

Our acaryas have raised several interesting points

their commentaries on this verse. Viswanath:

Putana achieved a position in Goloka just befitting
Ambika and Kilimba, the two nurses of Krishna who
offer him their breast milk. Merely by dressing as a
devotee she attained the affection (rati) befitting a devo-
tee. Putana is therefore given as an example to show
the special quality of Krishna that even those who are
inimical attain both liberation and devotional service.

Srila Prabhupada:

Lord Krishna accepted the motherhood of Putana be-
cause she pretended to be an affectionate mother, al-
lowing Krishna to suck her breast. The Lord accepts
the least qualification of the living entity and awards
him the highest reward. That is the standard of his
character. Therefore, who but the Lord can be the ul-
timate shelter?
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The cowherd men burn Putana under the direction of Nanda Maharaja

Putana’s Previous Birth

One may ask, “How is it possible for such a
terribly sinful living entity as Putana to get such
mercy from the Lord? Surely there must be some
reason behind it.” The Brahma-vaivarta Purana
4.10.40-43 addresses this point and narrates a little
known description of Putana’s previous birth."
Therein, Narada Muni asks the sage Narayan Rishi,
“Who was that woman in the form of a demoness?
She must have been a great devotee. What pious
deeds did she perform that was she able to see
Krishna and then go to his transcendental abode?”

Sri Narayan Rishi replied, “When Bali
Maharaja’s daughter Ratnamala saw Lord Vaman'’s
handsome form in the yajiia arena, she at once felt
for him the love a mother feels for her son. She
thought, ‘If I had a son like him, I would cradle
him to my chest and give him my breast milk.’
Understanding her mind, in another birth Krishna
drank from her breast. An ocean of mercy that
fulfills all desires, Krishna made her like his mother.

Sri Krirhna-kathamrita

Some persons say that when Ratnamala first saw
Lord Vamanadev she became attracted to him and
nourished the desire in her heart to have him as a son
and offer her breast to him. Then when Ratnamala saw
Vamanadev take away everything from her father Bali,
she became angry, and thought to herself, “If I offered
my breast to him I would smear it with poison to kill
him.” Krishna, they say, kindly gave Ratnamala in her
next life the opportunity to fulfill both of her desires.

The sixth chapter of Satvata-tantra describes the
thousand names of Krishna. Text 123 mentions four
names of Krishna in connection with Putana.

pita-piitanika-stanyah pittana-prana-sosanah
piitanorah-sthala-sthayi piitana-moksa-dayakah

Krishna is famous as: pita-piitanika-stanya — “he
who drank the milk of Putana’s breast.” He is known
as piitana-prana-sosanah — “he who dried up Putana’s
life.” He is piitanorah-sthala-sthayi — “he who stayed
on Putana’s chest”; and he is piitana-moksa-dayakah
— “he who gave liberation to Putana.”/@"
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All Glories to
the Killer of Putana

; Srila Sanatan Goswami’s
Sri Krsna-lila-stava texts 69-74

vasudevoditopdta-sanka nanda-subhasrita
vraja-mohana-sad-vesa-visa-stana-bakiksita

O Lord Krishna! Nanda Maharaja became frightened by
Vasudev’s description of impending calamity and he took
shelter of the all-auspicious Supreme Personality of
Godhead. The sister of Bakasura, Putana, smeared poison
upon her breasts and assumed the form of a beautiful woman,
enchanting and bewildering the residents of Vrajabhumi. O

Lord, this demoness had the opportunity to see you.

lajja-milita-netrabja piatanankadhiropita
baki-prana-payah-payin pittand-stana-pidana
O Lord Krishna! Embarrassed, you closed your lotus-eyes

and Putana placed you upon her lap. You caused her great
pain by drinking out her life-breath as you drank her milk.

piitana-krosa-janaka piitano-prana-sosana
sat-krost-vyapi-bhi-dayi-piitana-deha-patana

O Lord Krishna! Drying up Putana’s life, you caused her
to cry out. Her body fell and became a very frightening
twelve-mile long corpse.

na Hﬁwr‘ﬂk:.iﬁ—ﬂfdht‘fﬂﬂ-fﬁﬂ—gﬂpﬂ—sf‘r‘f—k_?'fﬂ*?'ﬂkgﬂl_*m
vinyasta-raksa-go-dhiile go-miitra-sakrd-apluta

O Lord Krishna! The gopis, expert at performing various
protective measures, sprinkled you with dust upraised by
the cows, covered you with cow dung, and bathed you with
cow urine to protect you.
gopika-vihitajadi-bija-nyasabhimantrita
dahyamana-baki-deha-saurabhya-vyapita-ksite
O Lord Krishna! The gopis protected you by chanting bija
and nydsa mantras beginning with the word “aja”. When
the body of Putana was burned, it spread a sweet fragrance

everywhere.
piitand-mocana dvesty-raksasi-sad-gati-prada
nandaghrata-siro-madhya jaya vismapita-vraja

O Lord Krishna! You thus liberated the demoness Putana, who
hated you, and permitted her to return to the spiritual world.
Seeing all these pastimes, the residents of Vrajabhumi became
amazed, and Nanda Maharaja smelled your head with pater-
nal affection. O Lord! All glories unto you!]

Endnotes

"' While here it is described that Putana was the nurse of Kamsa,
Brahma-vaivarta Purana (4.10.8) says that she was Kamsa's sister.

> While explaining the meaning of Krishna’s name Adhoksaja,
Srila Jiva Goswami cites these verses in his Krsna-sandarbha,
annucheda 57.

# Krishna performs these same pastimes again and again,
both in the spiritual world as well as here on this planet,
but they differ in detail.

*In Lalita-madhava 1.17-18, Rupa Goswami says that Kamsa
gave this order because he had heard from the goddess
Mahamaya that Krishna had already appeared in this world
along with his eight saktis and the two sisters Radharani
and Chandravali.

> In Lalita-madhava 1.1.36, Rupa Goswami says that
Maharaja Bhishmaka found the child floating in the river
and took her to his city of Kundina. From there he says
that Jambavan, who was living in the caves of Govardhan,
kidnapped the five-year-old Chandravali and took her
away from Kundina. After that, Rupa doesn’t give any
further details. While discussing these topics, Rupa says:
“What can be understood of these contidential matters?”
(Lalita-madhava 1.1.41).

* These girls were Radha’s friend Lalita, Chandravali’s
friend Padma, and the gopis Bhadra, Saibya, and Shyama.

"Bg. 4.8
* Other descriptions of the form Putana took when she died
don’t seem to match this understanding.

? Svetasvatara Upanisad 6.8

' Nearly the exact same description of Putana’s previous
birth is described in Garga-smithitd 1.13.29-33
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Srila Bhaktisiddhanta Saraswati
Thakur Prabhupada

an article published in
The Harmonist
issue of January 1932

ing Kamsa is the typical
aggressive empiricist,
ever on the lookout fﬂrﬁlé ,}\'_{{
the appearance of the truth in order to
suppress him before he has time to develop. This 1s
not an exaggeration of the essence of the empiricist’s
position. The materialist has a natural repugnance for
the transcendental. He is disposed to think that faith
in the incomprehensible is the parent of the dogmatism
and hypocrisy that flourish in the guise of religion. He
is also equally under the delusion that there is no
dividing line between the material and the spiritual.
He is strengthened in his delusion by the scriptural
interpretations of like-minded persons. This includes
all the lexicographic interpreters. [“Lexicographic”
means “strict dictionary meaning”.]

The lexicographical interpretation is upheld by
Kamsa as the real scientific explanation of the scriptures,
and is perfectly in keeping with his dread of and
aversion for the transcendental. These lexicographical
interpreters are employed by Kamsa in putting down
the first suspected appearance of any genuine faith in
the transcendental. King Kamsa knows very well that
if faith in the transcendental is once allowed to grow it
is sure to upset all his empiric prospects.

There is historical ground for his concerns.
Accordingly, if the empiric domination is to be preserved
intact it would be necessary not to lose a moment to
put down the transcendental heresy the instant it
threatens to make its appearance in earnest. King
Kamsa, acting on this traditional fear, is never slow to
take the scientific precaution of deputing empiric
teachers of the scriptures, backed by the resources of
dictionary and grammar and all empiric subtleties, to
put down, by presenting specious arguments based on

Sri -J\folrﬁmrfcﬂf/wﬂﬂﬁ

hypothetical principles, the true interpretation of the
eternal religion revealed by the scriptures.

Kamsa is convinced that faith in the transcendental
can be effectively rooted out by empiricism if prompt and
decisive measures are adopted at the very outset. He
attributes the failure of atheism in the past to the neglect
of the adoption of such measures before the theistic fallacy
has had time to spread among the fanatical masses.

Sri Krishna manifests his eternal birth in the pure
consciousness of the serving soul who is located above all
mundane limitations. When Krishna is born, he is able to
upset all sinister designs against those who are apprised
by himself of his advent. The apparently causeless faith
displayed by persons irrespective of age, sex, and condition
may confound all rabid empiricists who are on principle
averse to the absolute truth, whose appearance is utterly
incompatible with the domination of empiricism.

But no adverse efforts of the empiricists, whose rule
seems till then to be perfectly well-established over the
minds of the deluded souls of this world, can dissuade
any person from exclusively following the truth when
he actually manifests his birth in the pure
consciousness of the soul.

Putana is the slayer of all infants. The baby, when
he or she comes out of the mother’s womb, falls at
once into the hands of the pseudo-teachers of religion.
These teachers are successful in forestalling the
attempts of the good preceptor, whose help is never
sought by the atheists of this world at the baptisms of
their babies. This is ensured by the arrangements of
all established churches of the world. They have been
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successful only in supplying watchful Putanas for
effecting the spiritual destruction of persons from the
moment of their birth with the cooperation of their
worldly parents. No human contrivance can prevent
these Putanas from obtaining possession of the pulpits.
This is due to the general prevalence of atheistic
disposition in the people of this world.

The church that has the best chance of survival in this
damned world is that of atheism under the convenient
guise of theism. The churches have always proved to be
the staunchest upholders of the grossest form of worldliness
from which even the worst of non-ecclesiastical criminals
are found to recoil.

the absolute and unconventional guidance of the bona
fide spiritual teacher. The people of this world understand
preventive systems; they have no idea at all of the
unprevented positive eternal life. Neither can there be any
earthly contrivance for the permanent preservation of the
life eternal on this mundane plane on the popular scale.
They are, therefore, greatly mistaken who are
disposed to look forward to the amelioration of the
worldly state in any worldly sense due to the worldly
success of any truly spiritual movement. It is such
worldly expectants [“Expectants” means “persons who
are expectant or hopeful”.] who become the patrons of
the mischievous race of the

[t is not from any S A—
deliberate opposition to the ‘
ordained clergy that these
observations are made.
The original purpose of the
established churches of the
world may not always be
objectionable. But no stable
religious arrangement for
instructing the masses has
yet been successful. The
Supreme  Lord  Sri
Chaitanya Mahaprabhu,
in pursuance of the
teachings of the scriptures,
mandates all absence of
conventionalism for the
teachers of the eternal

unwilling victims.

The Putanas have power only over the
atheists. They perform a thankless but
salutary task for the benefit of their

But as soon as theistic disposition proper
makes its appearance in the pure consciousness
of the awakened soul, the Putanas are
decisively silenced at the very earliest stage of
their encounter with new-born Krishna.

pseudo-teachers of religion,
the  Putanas, whose
congenial function is to
stifle the theistic disposition
at the very moment of its
suspected appearance. But
the theistic disposition can
never be stifled by the efforts
of those Putanas. The
Putanas have power only
over the atheists. They
perform a thankless but
salutary task for the benefit
of their unwilling victims.
But as soon as theistic
disposition proper makes its
appearance in the pure

religion. It does not follow
from this, however, that
the mechanical adoption of

=== CONSClOUSNess of the
awakened soul,
the Putanas are

decisively silenced at the

the unconventional life by
any person will make him
a fit teacher of religion. Regulation is necessary for
controlling the inherent worldliness of conditioned souls.

But no mechanical regulation has any value, even for
such a purpose. The bona-fide teacher of religion is
neither any product of nor the favorer of any mechanical
system. In his hands, no system has likewise the chance
of degenerating into a lifeless arrangement. The mere
pursuit of fixed doctrines and fixed liturgies cannot hold
a person to the true spirit of doctrine or liturgy.

The idea of an organized church in an intelligible form,
indeed, marks the close of the living spiritual movement.
The great ecclesiastical establishments are the dikes and
the dams to retain the current that cannot be held by any
such contrivances. They, indeed, indicate a desire on the
part of the masses to exploit a spiritual movement for their
own purpose. They also unmistakably indicate the end of
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very earliest stage of their
encounter with new-born
Krishna. The would-be slayer is herself slain. This
is the reward of the negative services that the
Putanas unwittingly render to the cause of theism
by strangling all hypocritical demonstrations
against their own hypocrisy.

But Putana does not at all like to receive her
reward in the only form that involves the total
destruction of her wrong personality. King Kamsa
also does not like to lose the services of the most
trusted of his agents. The effective silencing of the
whole race of pseudo-teachers of religion is the first
clear indication of the appearance of the absolute
on the mundane plane. The bona-fide teacher of
the absolute heralds the advent of Krishna by his
uncompromising campaign against the pseudo-
teachers of religion./3
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AND THE HOLY NAME

Heflecimns on Snia Bhaki:srddhanta s “Putana’ (see page 43)

Kamsa and his minions (Putana is on the top row, second from the left.)

robe of seeming truth and trust
Hid crafty Observation:
And secret hung, with poison’d crust,
The dirk of Defamation:

A mask that like the gorget show'd,
Dye-varying on the pigeon;

And for a mantle large and broad,
He wrapt him in Religion.

HYPOCRISY A-LA-MODE
— From “The Holy Fair”by Robert Burns (1759-1796).

Putana is the first demon killed by baby Krishna.
Srila Bhaktisiddhanta Saraswati Thakur describes that
she represents the first obstacle encountered by a
spiritual aspirant — acceptance of a false guru.
Anyone who wants to achieve genuine love of Krishna
must give up false teachers, whether they be mundane
religionists, priests, secular teachers, materialistic
counselors, friends, or family members.

False Gurus

Srila Bhaktivinode Thakur describes that there are
two types of false gurus — internal and external. The
external false guru is the pretentious hypocrite who

Sri Krithna-kathamrita

presents himself as guru even though he is not
qualified. The internal false guru is the mind of the
living entity, which takes shelter of material logic and
reason to understand the absolute truth. The Thakur
writes in Krsna-samhita (8.14):

Those who are on the path of attachment, raga-marga,
should avoid the first obstacle, accepting a bogus guru, by
discussing Putana’s arrival in Vraja in the guise of a nurse.

. One who accepts reason and.argument as his guru
and who learns the process of worship from such a guru
Is said to have accepted the shelter of a bogus guru.
When reason and argument pose as nourishment for
the living entities” constitutional duties, this may be
compared with Putana’s falsely posing as a nurse.

.. One who knows the proper path of attachment and

who instructs his disciples according to their qualifi-
cation is a sad-guru, eternal guru. Those who do not
know the path of attachment yet instruct others in
this path, or those who know the path and instruct
their disciples without considering their qualifica-
tion, are bogus gurus and must be given up.

Quoting Visnu-smrti, Hari-bhakti-vilasa (1.45-146)
also describes:
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The Birth of Evil

paricarya-yaso-labha-lipsuh Sisyad gurur na hi
krpa-sindhuh su-sampiirnah sarva-sattvopakarakah
nisprhah sarvatah siddhah sarva-vidya-visaradah
sarva-samsaya-saricchettanalaso gurur ahrtah
One who is greedy to get worship, praise, and money
from his disciples is a bogus guru. A true spiritual mas-
ter is an ocean of mercy, perfect, a person who does good
to everyone, free from all material desires, fully knowl-
edgeable, able to cut apart all doubts, and not lazy.

Srila A. C. Bhaktivedanta Swami Prahhupacla writes:

There are many pseudo-worshipers that become religion-
ists only for the sake of name and fame. Such pseudo-reli-
gionists do not wish to get out of this universe and reach the
spiritual sky. They only want to maintain the status quo in
the material world under the garb of worshiping the Lord.

... The pseudo-religionists have neither knowledge nor
detachment from material affairs, for most of them want
to live in the golden shackles of material bondage under
the shadow of philanthropic activities disguised as re-
ligious principles. By a false display of religious senti-
ments, they present a show of devotional service while
indulging in all sorts of immoral activities. In this way
they pass as spiritual masters and devotees of God.

.. pseudo-religionists are heading toward the most ob-
noxious place in the universe after the completion of their

spiritual master business, which they conduct simply
for sense gratification.!

Qualification of Guru

Kamsa, as described by Srila Saraswati Thakur, is
representative of the materialistic leaders of religious
institutions. In order to suppress genuine spiritual life,
Kamsa advocates a superficial simulation of religion. His
Instrument in accomplishing this purpose is his lackey in
the form of Putana, who represents the false guru.
Kamsa’s standard of qualification for a guru is mere
membership in his church or sect. In his “Putana” article,
Srila Bhaktisiddhanta dismisses this attitude:

The Supreme Lord Sri Chaitanya Mahaprabhu, in pur-
suance of the teachings of the scriptures, mandates all
absence of conventionalism for the teachers of the eternal
religion. It does not follow from this, however, that the
mechanical adoption of the unconventional life by any
person will make him a fit teacher of religion. Regulation
1s necessary for controlling the inherent worldliness of
conditioned souls. But no mechanical regulation has any
value, even for such a purpose. The bona-fide teacher of
religion is neither any product of nor the favorer of any
mechanical system.
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Basohl Blogavatans illustration, ¢, 730-40, tound o the Provineal Museam, Lucknow, Artist unknown.

Source of the False Guru

In several places, Thakur Bhaktivinode writes about
dharmaduvajis, cheating religionists — literally, “those
who wave the flag of dharma”. He says that there are
two types of dharmadvajis — the false leaders and their
foolish followers. He describes them as “the hypocrites
and the fools or the cheaters and the cheated”. The
existence of the hypocritical leaders is dependent upon
the followers. If there were no foolish followers, how
could there be false gurus?

In Bhaktyaloka, a series of articles he wrote
commenting on the second and third verses of
Upadesamrta, Bhaktivinode says:

With special care, one should give up the association of
the dharmaduvajis, the hypocritically devout. Those who
accept the external signs of dharma but do not actually
follow dharma are called dharmaduvajis. There are two types
of dharmadvajis — the
hypocrites and the
fools, or the cheaters
and the cheated. When
such hypocrisy is found
in those following
jiana-kanda, the path of
knowledge, and karma-
kanda, the path of
fruitive activities, it is
also condemned, but in
devotional service hy-
POCrisy ruins every-
thing. It is better to as-
sociate with sense
enjoyers, for in this
whole world there is no
worse association than
the dharmaduvaji. The de-
ceitful dharmadvajis ac-
cept the signs of dharma
with a desire to cheat
the world, and to fulfill
their crooked desires
they cheat the foolish by
helping them in their
rascaldom. Some of
them become gurus and
others become dis-
ciples, and by trickery
they accumulate wealth, women, false prestige, and ma-
terial assets. If one gives up the association of crooked
hypocrites then he can honestly engage in devotional
service. Honest worship is the only way to attain
Krishna's mercy.
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Painting by James Wales (1747-1795), engraved by Thomas Daniell. The British Library, London.

While cheating gurus are all too common, it is very
rare to find a bona fide guru. As described in the Puranas:’

Sri Krithna-kathamrita

quravo bahavah santi Sisya-vittapaharakah
durlabhah sad-gurur devi Sisya-santapa-harakah

O Devi, there are many gurus who are expert in plundering
the wealth of their disciples, but a bona fide guru who can
remove the miseries of his disciple is very difficult to find.

Knowing everyone’s inner thoughts and desires,
Krishna sends an appropriate guru. The Mundaka
Upanisad (3.2.3) states:

nayam atma pravacanena labhyo
na medhaya na bahuna srutena
yam evaisa vrnute tena labhyas
tasyaisa atma vivrnute tanui svam

The Supreme Lord is not obtained by expert explana-
tions, by vast intelligence, or even by much hearing. He is
obtained only by one whom he himself chooses. To such
a person, he manifests his own form.

Krishna says in the Gita (4.11):

& ia g
L

6" Century Shiva Temple in a cave at Ellora, near Aurangabad, Maharashtra

ye yatha mari prapadyante tams tathaiva bhajamy aham
mama vartmanuvartante manusyah partha sarvasah

As all surrender unto me, I reciprocate with them
accordingly. Everyone follows my path in all re-
spects, O son of Pritha.

For those who are genuine in their desire to advance,
Krishna sends bona fide gurus. And for those who are
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Gouache painting, . 1760. Artist unknown. The British Library, London,

Festival scene at a Shiva temple in Murshidabad, West Bengal

not genuinely sincere about advancing in spiritual life —
who only want to make a show of religion — or who
depend on their own empiric senses to find a spiritual
master, Krishna sends false gurus. This is the root cause
of Putana’s appearance. One should therefore pray
feelingly for Krishna to send and reveal who is really guru.
Srila Bhaktisiddhanta Saraswati Thakur has written:

At the dawn of our spiritual life we sincerely and with com-
plete submission and self-surrender pray to God for receiv-
ing the protection of Sri Guru. The Supreme Lord, perceiv-
ing our earnestness and devotion with a view to guide us
on the true path, will send a real guru to us. Otherwise it is
impossible for us to find Sri Guru by our own fallible en-
ergy. If we guide ourselves by our own energy we shall come
across the pseudo-gurus, and being caught hold of by them
by their temporary pleasing manners, run down to hell.”

Sri Krishna himself helps us in finding the really good
preceptor in two ways. In the first place he instructs us as
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regards the character and functions of a great preceptor
through the revealed sastras. In the second place he him-
self sends to us the good preceptor at the right moment
when we are at all likely to benefit by his instructions.

The Degeneration of Religion

The Bhagavatam (6.3.19) states, dharmam tu saksad
bhagavat-pranitam — real religion is brought to this
world only by the Lord or his intimate devotee.
Throughout history, Krishna, his expansions, and his
empowered devotees in the form of various adcaryas,
prophets, and teachers, have come to establish spirit
in this world of matter. Srila Saraswati Thakur writes:

Out of pity for the apostate jivas, God sends his own
messenger into this world in every age for establishing
the pure (sudha) and eternal (sanatana) religion in the
form of constant service of Krishna. Either Krishna or
Krishna’s own messenger establishes the true and eter-
nal religion in this world. This task is beyond the capacity
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of those who are not helped by
the grace of God himself.

But after the disappearance
of the founder, care of the
church falls into the hands of
senior followers, who by
default become the high
priests, abbots, rabbis, imams,
popes, pastors and gurus.
Although these new leaders
may be following the rituals,
ceremonies, and practices
given by their preceptor-
founder, if they have not come
to the platform of spiritual
realization and still possess
material desires then their
vision of the transcendental
religion given by their
preceptor-founder will be
mundane.® Not being on the

Ink wash on paper by Samuel Hieronymous Grimm, ¢. 1770, The British Library, London.

Church in Nottinghamshire

realized platform, they will be unable to give the same are in fact centered on opposite poles. Therefore, it is not at
transcendental necessities that the founder was all surprising that, engrossed as we are in the experience of
distributing. Srila Saraswati Thakur explains: this world, we fail to understand the real meaning of such

accounts of the spiritual world as have been written or de-
clared for our benefit by those who have had the privilege of
possessing the true knowledge of that transcendental re-
gion. Itisall the more so because the instruments with whose
help we fallen souls have to study those accounts are them-
selves the cross threads in the texture that binds us to this
world. Those who consider that by means of this material
mind, intelligence and perverted ego it is possible to under-
take the investigation of the spiritual kingdom and to en-
lighten other people regarding the same, and that it is pos-
sible with the help of such a mind to understand the nature
of the spiritual world by studying the work of seers and
explaining the same to others, are called psilanthropists
[someone who views spiritual substance in a mundane
way or with mundane vision| in the sense in which that
term has been used by the devotees of God. ... Psilanthropism
has assumed a great variety of forms and is grouped into
numerous sects that are scattered over the world.”

The most merciful Lord condescends at times to depute his
servants, the dwellers of that blessed region, to the benighted
inhabitants of this ungodly world. And sometimes out of
his great mercy the Supreme Lord himself comes down into
our midst. The Lord himself and his obedient servants alone
know the real nature of the transcendental world. Those
souls that are engrossed in matter are ignorant of the true
nature of the spiritual region. This happens to be so be-
cause the fallen souls, being altogether averse to Krishna
from time immemorial by reason of the vast variety of the
material bodies which they were successively endowed by
physical nature as the result of their ungodly activities, have
remained without sight of Krishna for an incalculably long
period. How then can we expect them to remember and tell
us the tidings of the transcendental world? Can a person
who has never been to England give us true information
regarding that country? The analogy of this mundane world
does not, of course, apply fully to the case of the super-

mundane. In this world, for instance, one who has never After the disappearance of the religion’s founder-
been to England may, by learning the account of that coun- prophet, if the new heirs to the priesthood harbor material
try from others who have visited it, be able to understand desires for prestige and position, they tend to take
and also to convey to others information thus obtained. This advantage of the situation and accept the roles of

is feasible because Bengal and England happen to be coun-
tries that are both situated within the limits of this physical
universe and materially one country resembles the other.
Therefore, itis possible for a person whois acquainted with

religious leaders, even though they are not truly qualified.
They are unquestionably accepted and supported by
materialistic laity, who want a cheap imitation of religion

the conditions of one country to understand the description and are Fhereb}f happy W_lth the mechanical external
of the other from the pen or lips of a person who happens to presentation of the new priests. Thereby, such followers

be like himself a denizen of their common universe. But the get the opportunity to be respected as pious people and
spiritual world is quite unlike this physical world. The two feel good about themselves without going through the
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trouble of genuine surrender. In this way, by the
symbiotic relationship of false teachers and materialistic
followers, the transcendental and unconventional
religion given by the prophet is degraded into pedantry:
an arbitrary adherence to rules and forms, a mere
mechanical system of fixed doctrines and dogma. Srila
Saraswati Thakur writes:

Putana is the slayer of all infants. The baby, when he or
she comes out of the mother’s womb, falls at once into the
hands of the pseudo-teachers of religion. These teachers
are successful in forestalling the attempts of the good
preceptor, whose help is never sought by the atheists of this
world at the baptisms of their babies. This is ensured by the
arrangements of all established churches of the world.
They have been successful only in supplying &
watchful Putanas for effecting the spiritual
destruction of persons from the
moment of their birth with the
cooperation of their worldly parents.

.. The bona-fide teacher of religion is
neither any product of nor the favorer
of any mechanical system. In his hands,
no system has likewise the chance of /S8
degenerating into a lifeless arrange- | BEESe
ment. The mere pursuit of fixed doc-
trines and fixed liturgies cannot
hold a person to the true spirit of
doctrine or liturgy.”

Preaching and Practice

In an article entitled Lip and
L:’frj’fj Saraswati  Thakur
describes the qualities required for a
true preacher of religion:

Mere profession of devotion to God with the lip
without practicing the same in one’s life is not the func-
tion of the preacher of God’s word. Employing the lip in
discoursing religion is only then lifted to the sphere of
the service of God when such discourse proceeds from
the heart that has been purified by devotion to the tran-
scendental reality. This makes all the difference between
the mercenary preacher and the true pastor.

... No one can be a teacher of religion who does not
act in accordance with the principles that he teaches.
... In fact, preaching is only possible after practice
has been perfected.

.. Preaching of the word of God is the function of the acarya
who practices what he preaches. It is only when the con-
scious service of the Lord has been fully attained that one is
fit to be styled as an acarya. One who is himself fully estab-
lished in the state of grace can alone lend a helping hand in
lifting his brethren who happen to be in the fallen condition.
One who is fit to instruct others regarding the nature of
Godhead must himself belong to the transcendental plane.

On the transcendental plane there can be nothing that is
worldly. The person who moves on the spiritual plane is
absolutely free from all mundane affinities.

.. In fact, the word of God and ordinary words are in every
way different from one another. This difference cannot be
really grasped by those who are in the sinful state. But the
difference is nonetheless real, and it is owing to this radi-
cal difference between the two that it is never possible for a
person in the sinful state to be a preacher of the word of
God. The word of God is identical with God himself and
manifests itself of its own accord on the tongue of one who
is absolutely free from sin and who submits himself en-
tirely at the holy feet of the Supreme Lord.

Srila A. C. Bhaktivedanta Swami
Prabhupada stated similarly in the
following conversation:

B Devotee: What if a disciple goes to
preach, but he’s not preaching in the
same spirit as his spiritual master?

Srila Prabhupada: Therefore he is not
§ to preach. Chaitanya Mahaprabhu says,
. janma sarthaka kari’ kara para-upakara:
. “Go and do good to others. But first of
| % all do good to yourself”." First of all you
 become a real preacher. Then go to
preach. Chaitanya Mahaprabhu
never sent neophytes to preach. For
neophytes, preaching is not their
B business. Neophytes should stick to
the worship of the deity in the
" temple. And those who have under-
stood the philosophy and applied the
philosophy in their life, they should go for
preaching. Otherwise one will preach wrongly
... and it will stop. ... Mahaprabhu does not say that,
“You remain a rascal and go to preach.” No. janma
sarthaka kari — “Your first business is that you make
your life perfect. Then go to preach. Perfect means
you learn how to obey my orders, amdra ajiiaya.” That
is perfection.

[f you are actually, perfectly carrying out the orders
of Chaitanya Mahaprabhu, then you are preaching.
Otherwise you will do wrongly and mislead. Don’t
do that! andha yathandhair upaniyamanah — It you
remain blind, don’t try to lead other blind men." That
is misleading. I'irst of all, open your eves. Evervthing
is there. Nobody should do anything whimsically.
[f you do whimsically, concoctedly, it will be a fail-
ure. [t will not be effective.”

Fledgling Putanas

Srila Bhaktisiddhanta describes how the duplicitous
desire to become guru arises in the heart of the
conditioned soul:
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Indra Sabha, looking outward. Part of a 6" century Hindu cave temple complex in the mountain of Ellora.
Deified

If I do not remember the lotus feet of Sri Guru at the begin-
ning of every new year, every new month, every new day,
and every new moment, then I am sure to fall into far
ereater inconveniences. If I do not remember his lotus
feet, then the desire will come to dress myself in the garb
of guru. [ will become liable to the bad desire of seeking to
be worshiped by other people as guru. It is this which
constitutes addiction to things other than the truth."

One who does not constantly remember and take
shelter of one’s transcendental teacher is unable to
appreciate how that teacher is still present even after
his physical departure. The history of the world’s
religions has shown that such materialistic followers
commonly start to think, “My mentor is no longer
present. How will his mission go on? I may not be
qualified, but someone has to be the guru and priest. 1
don’t see anyone else who can do it, so I will have to
myself.” Srila Saraswati Thakur says that in this way
the “bad desire” to falsely dress as guru arises in the
heart of the follower. Putana thus takes birth.
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Historically, there has been a tendency amongst such
disciples to place more emphasis on the founder-
prophet of their religion than on the orders of that
saint to glorify the Lord. The prophet, saint, founder
was someone they were able to relate to with their
senses, while the Lord remains always beyond the range
of mundane sense perception. Such budding Putanas
commonly exploit whatever association they had with
that founding prophet, and instead of developing the
qualities taught by the saint, seek prestige and respect
based on whatever bodily contact they had with him.

Attached to their reputation and external ritualism,
Kamsa and his minions such as Putana do not appreciate
the appearance of bona fide transcendentalists, for
realized spirituality is a threat to Kamsa’s mechanical
brand of churchism. Srila Saraswati Thakur writes:

Putana does not at all like to receive her reward in the
only form that involves the total destruction of her
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Universal Problem

Putana’s presence is not
limited to Vraja or to any one
institution or religion. False
gurus and hypocrisy are
inherent problems that plague
all religious organizations and
indeed all groups in the material
world — from the Boy Scouts, to
public libraries, businesses,
political groups, and even senior
citizen shuftleboard clubs.

Dr. Sadhu Singh Dhami in The
Sikhs and Their Religion © writes:
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The followers of established reli-
gions soon degenerate into the
smugness of self-seeking comfort
and ease out of which their mas-

Watercolor by Seeta Ram c. 1814-15. The British Library, London.

The Jama Masjid in Mathura ters once shook them with their in-
spiring message. The hard road of truth and self-sacrifice is
wrong personality. King Kamsa also does not like to lose abandoned for the byways of personal gain and egotism.

the services of the most trusted of his agents. The effective
silencing of the whole race of pseudo-teachers of religion
is the first clear indication of the appearance of the abso-
lute on the mundane plane. The bona fide teacher of the
absolute heralds the advent of Krishna by his uncompro-
mising campaign against the pseudo-teachers of religion."

Krishna, as well as his empowered devotees, who are

non-different from him, come to this world to reform
the religion, originally pure, that has been hijacked by
Kamsa and his unctuous band of hypocrites.

Y.

yada yada hi dharmasya glanir bhavati bharata
abhyutthanam adharmasya tadatmanari srjamy aham

Whenever and wherever there is a decline in religious
practice, O descendant of Bharata, and a predominant
rise of irreligion — at that time I descend myself."”

Srila A. C. Bhaktivedanta Swami Prabhupada writes:

Whenever an dcarya comes, following the superior or-
ders of the Supreme Personality of Godhead or his rep-
resentative, he establishes the principles of religion as
enunciated in Bhagavad-gita. Religion means abiding
by the orders of the Supreme Personality of Godhead.
Religious principles begin from the time one surren-
ders to the Supreme Personality of Godhead. It is the
acarya’s duty to spread a bona fide religious system and
induce everyone to bow down before the Supreme Lord.
One executes the religious principles by rendering de-
votional service, specifically the nine items like hear-
ing, chanting and remembering. Unfortunately, when
the acarya disappears, rogues and non-devotees take
advantage and immediately begin to introduce unau-
thorized principles in the name of so-called swamis,
yogis, philanthropists, welfare workers and so on."

The religious idealism is lost in a barrage of high-sounding
words and eloquent phrases. They worship the form in-
stead of the spirit, the symbol instead of the essence, and
hinder their development by narrow creed and stultifying
dogma. Their leaders cease to live their religion; they begin
to use it as a means to earn a comfortable living. The estab-
lished religious hierarchy uses all the tricks of power poli-
tics to keep itself in the saddle.

Hypocrisy in religion is condemned in all of the
world’s sacred literatures:

Christianity:

And Jesus said to them, “Well did Isaiah prophesy of
you hypocrites, as it is written, "This people honors me
with their lips, but their heart is far from me; in vain do
they worship me, teaching as doctrines the precepts of
men.”” (Mark 7.6-7)

[When Jesus discovered that materialistic persons had taken
over the temple and were using it as a place to sell things to
maintain themselves| he went into the temple and began to
cast out them that sold therein and them that bought, say-
ing unto them, “It is written that my house is the house of
prayer. But ye have made it a den of thieves.” (Luke 19:46-47)

Judaism:

King Alexander Jannaeus said to his wife, “Fear not the
[true] Pharisees nor the non-Pharisees, but those hypo-
crites who ape the Pharisees.” (Talmud, Sota 22b)

Buddhism:

What is the use of your matted hair, O witless man? What
is the use of your antelope skin garment? Within you are
full of passions; without you embellish yourself [with the
paraphernalia of an ascetic]. (Dhammapada 394)
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Confucianism:

Tzu-kung asked about the true gentleman. The master
said, “He does not preach what he practices until he
has practiced what he preaches.” (Analects 2.13)

The master said, “A gentleman is ashamed to let his
words outrun his deeds.” (Analects 14.29)

Why Did they Do it?

At this point a question arises: Why did Srila
Bhaktisiddhanta do it? As author of the article “Putana”,
and as a scholarly vaispava aware of the pervasiveness of
hypocrisy in organized religion, why did he start a formal
religious organization? And similar questions can be asked
about his disciples such as Srila A. C. Bhaktivedanta
Swami Prabhupada, who after 5Srila
Bhaktisiddhanta Saraswati Thakur, created
institutions such as the International Society %
for Krishna Consciousness. Knowing that
Putana would inevitably rear her ugly head,
why did they instigate formal institutions
and encourage everyone to join and
cooperatively follow the authorities
therein? Did they want to offer the
members of their societies as sacrificial
goats on Putana’s bloodstained altar?
What was their purpose?

[n “Putana”, Srila Bhaktisiddhanta
writes, “Regulation is necessary for
controlling the inherent worldliness of
conditioned souls.” Srila Saraswati
Thakur saw that the vast majority of
persons in this degraded age of sense gratification
need some form and regulation to help them be steady in
their devotional practices. It is said that man is a social
animal. Srila Saraswati Thakur saw that the natural
tendency to want to identify oneself with a group could
be dovetailed in a Krishna conscious institution where
membership entailed following a strict schedule of
devotional activities, thus helping the followers to
become fixed in their bhajan.

Two Weapons

By analyzing the work of Srila Bhaktisiddhanta and
Srila A. C. Bhaktivedanta Swami, it is seen that they
employed two secret weapons in the foundation of their
institutions. They knew that as long as these two elements
were present, in spite of Putana’s inevitable arrival, their
sincere followers would be safe. Those secret weapons
were Srimad Bhagavatam and Sri Krishna’s holy names.

Every wastu, object, whether spiritual or material, has a
particular dharma, intrinsic nature. The dharma of water is
to be wet; the dharma of fire is to be hot, etc. These objects
cannot be separated from their essential qualities. One of
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the essential and inseparable qualities of Srimad Bhagavatam
is that it always creates a revolution. Text 1.5.11 says: tad-
vag-visargo janatagha-viplavo — “This transcendental
literature will bring about a revolution in the sinful lives of
the world’s misdirected civilization.” If one sincerely reads
Srimad Bhagavatam, then the Putanas and Kamsas who
inevitably arise within all religious institutions will be
exposed. The second verse of the Bhagavatam therefore
describes, dharmah projjhita-kaitavo ‘tra paramo — “This
Bhagavata Purana completely rejects all cheating religious
activities which are materially motivated and propounds
the highest truth.” Srila Bhaktisiddhanta Saraswati Thakur
and his followers such as Srila A. C. Bhaktivedanta Swami
Prabhupada mandated for their institutions that there
must be daily hearing and reciting of Srimad
Bhagavatam. Knowing that krsna-tulya
bhagavata — the Bhagavatam is non-
different from Krishna * — they were, no
doubt, confident that child Krishna in the
form of the Bhagavatam would safeguard
sincere spiritual aspirants from Putana.

No Faults

The second secret weapon they
' employed was the chanting of Krishna’s
" names. Srila A. C. Bhaktivedanta Swami
% was fond of referring to his society as
= the “Hare Krishna movement”. Both he
and Srila Bhaktisiddhanta knew that as
long as the chanting of krsna-nama was
present, sincere practitioners would be
sheltered and purified. Srimad
Bhagavatam 8.23.16 says:

mantratas tantratas chidrar desa-kalarha-vastutah
sarovarit karoti nischidram anusankirtanar tava
There may be discrepancies in pronouncing the man-
tras and observing the regulative principles, and, more-
over, there may be discrepancies in regard to time, place,
person, and paraphernalia. But when your Lordship’s
holy name is chanted, everything becomes faultless.

Therefore Srila Prabhupada instructed the
managers of his ISKCON society:

This chanting should go on. Instead of meetings, reso-
lutions, dissolutions, revolutions, and no solutions,
there should be chanting."

Faults are always present in religious institutions,
especially in this age of Kali. However, the Gaudiya
Vaishnava devotees have strong faith in nama; they are
nama-asrayi, those who take shelter of the holy name.
They understand that any faults one may perceive In
persons chanting the holy name are only temporary and
apparent. Such saragrahi-vaisnavas, devotees following
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the essence, do not criticize members of other sampradayas,
camps, and institutions who are sincerely chanting the
holy name. Rather, they feel transcendental ecstasy seeing
the spreading of Mahaprabhu’s mission. They have strong
faith in the holy name as the quintessential panacea for all
faults and troubles. Being non-different from his holy name,
Krishna inspires and protects the devotee who sincerely
calls upon him with love.

tesan satata-yuktanan bhajatari priti-piiroakam

dadami buddhi-yogari tarit yena mam upayanti te

To those who are constantly devoted to serving me

with love, I give the understanding by which they can
come to me.”

Per this promise, Krishna gives intelligence to the
sincere devotee who is doing nama-bhajan. Part of that
intelligence is to reveal who is a sadhu and who is a
cheater, just as baby Krishna exposed the true form of
Putana to the inhabitants of Vrindavan.

Even after the disappearance of Sri Guru, if the
disciple follows the instructions of his spiritual master
and continues to chant the holy name, he can continue
to associate with his divine master. In Vamana-kalpa
(quoted in Bhakti-sandarbha 237.8) Lord Brahma says:

yo mantral sa qurih saksad yo gurih sa harih soayam
qurur yasya bhavet tustas tasya tusto harih svayam

One’s mantra is identical with his guru. One’s guru is

identical with Lord Hari. When the guru is pleased,
Lord Hari is also pleased.

Secret?

How it is that chanting hare krsna and reading Srimad
Bliagavatam are “secret” weapons in societies that
advocate mass distribution of the holy name, and where
all the members daily chant and read the Bhagavatam
as well as distribute it profusely to others? They are
secret in the sense that the bahir-mukha janas, those
external persons who are unwittingly Putana’s great
supporters, don’t take them seriously. Lacking faith in
these activities, such false pretenders only make a show
of chanting and reading the Bhagavatam. If they do not
chant the required number of rounds and attend (or
give) lectures on Bhagavatam then they will not be
allowed to remain in the society and thus they will lose
the source of their income, prestige and position. Such
persons think that they are cheating others, but actually
Krishna is cheating them. Putana thought that by killing
the children in Vraja she was promoting her own cause,
but in fact Krishna tricked her and she only killed the
children of Kamsa’s followers.”! She thought that she
was fooling Krishna, but ultimately she was fooled and
used by Krishna for his own purposes. In the same way,
Sriman Mahaprabhu uses the little Putanas, the

§ 4

pretender devotees, to help push on his movement
Moreover, just as Putana was ultimately purified anc
delivered by Krishna, similarly, the little Putanas ot
today who have infiltrated the temples, institutions,
and sangas in Mahaprabhu's society are also ultimately
purified and delivered, provided they maintain their
contact with the holy name. Srila Bhaktisiddhanta
Saraswati Thakur was aware of the presence of such
duplicity in his institution, but as the following story
illustrates, he understood that in the end such persons
would become benefited:

Once, Sisir Kumar Ghosh, the editor of Ananda Bazaar
Patrika, a daily newspaper of Calcutta, said to Srila
Bhaktisiddhanta, “I see there are many hypocrites in your
mission; people who are not very sincere. What they say
and what they do are not the same. Why do you not put
them out? Let them go home and get married or something
like that. Why keep them in your matha?” Simha-guru Srila
Saraswati Thakur replied, “Oh editor! What is a better
place for them than this matha? Is there any better place to
save them? Here they may be good or bad, but if their for-
tune will allow, they will become good. If not, what can |
do? Is there any better place? No, there isn’t.”*

Similarly, from many statements and historical
episodes it is clear that Srila Bhaktivedanta Swami
Prabhupada was also aware that hypocrisy and
various other improprieties were going on in his
society. But, like Srila Saraswati Thakur, he had faith
that by following the process of Krishna consciousness
such persons would ultimately be purified.

The Enemy is Us

One may ask, “How is it possible for demoniac and
deceitful persons posing as sincere spiritual aspirants to
enter into a genuine spiritual movement?” To properly
answer this question, we should consider the much more
perplexing question of how it was possible for the terrible
demoness Putana to enter Vraja, deceive Krishna's eternal
associates such as Yasoda and Rohini, and thus gain
entrance into the bedroom where baby Krishna was
resting? If even Yasoda and Rohini could be tricked into
thinking that the false guru Putana was a genuine devotee,
then what hope is there for the insignificant living entities
in this material world to recognize her? Therefore, Srila
Bhaktisiddhanta says that only Krishna can recognize and
stop the false guru Putanas:

No human contrivance can prevent these Putanas from

obtaining possession of the pulpits. This is due to the

general prevalence of atheistic disposition in the people

of this world.

.. as soon as theistic disposition proper makes its ap-

pearance in the pure consciousness of the awakened

soul, the Putanas are decisively silenced at the very ear-
liest stage of their encounter with new-born Krishna.>
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Saraswati Thakur says it is a mistake to think that
conditioned souls who perceive the world through the
same dull material senses that bind them to it can have
any success in driving out the Putanas from the world’s
religious institutions. Rather, he says that those who
strive with material means to expose and drive out

Putana become her unwitting supporters:
They are, therefore, greatly mistaken who are disposed
to look forward to the amelioration of the worldly state
in any worldly sense due to the worldly success of any
truly spiritual movement. It is such worldly expectants
[i.e., persons who are hopeful or expectant] who become
the patrons of the mischievous race of the pseudo-teach-
ers of religion, the Putanas, whose congenial function
is to stifle the theistic disposition at the very moment of

its suspected appearance.™

They become Putana’s supporters because in trying
to drive Putana out they take shelter of the very process
that she advocates — empiricism. Krishna is the only
person who can expose and drive out Putana, the first
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5 century Mahayana Buddhist temple on the island of Salsette, India

anartha in spiritual life. But rather than taking shelter
of Krishna, these inadvertent supporters of this
demoness take shelter of their self-conceived strengths
in the form of imagined intelligence, scriptural
knowledge, and superficial religious practices.
However, none of these — not even apparent
spirituality, is sufficient to recognize or defeat Putana.
Rather, they only support her cause as the false guru
by distracting people from taking one-pointed shelter
of Krishna. The real enemy of spiritual life is not an
external force. The enemy is one’s tendency to take
shelter elsewhere than Krishna, to try to defeat Putana
on one’s own, separate from Krishna. As it is said,
“We have met the enemy, and he is us.”

The Corruption of Reform

The injurious consequences of the conditioned soul’s
endeavor to expose and police evil are understood in
Vedic as well as secular circles. The British philosopher
and author Aldous Huxley wrote:”



The effects that follow the constant and intense concen-
tration upon evil are always disastrous. Those who cru-
sade not for God in themselves but against the demons in
others never succeed in making the world better, but leave
it either as it was, or sometimes even perceptibly worse
than it was before the crusade began. By thinking prima-
rily of evil we tend, however excellent our intentions, to
create occasions for evil to manifest itself. (p. 192)

No man can concentrate his attention upon evil, or even
the idea of evil, and remain unatfected. To be more
against the demon than for godliness is exceedingly
dangerous. Every crusader is apt to go mad. He is
haunted by the wickedness that he attributes to his en-

emies; it becomes sort of a part of him. (p. 260)

Krishna similarly tells Uddhava:”

para-svabhava-karmani yah prasamsati nindati
sa asu bhrasyate svarthad asaty abhinivesatah

Whoever indulges in praising or criticizing the quali-
ties and behavior of others will quickly become devi-
ated from his own best interest by his entanglement in
illusory dualities.

Narottam Das Thakur therefore says that pure
bhajan means not concerning oneself with the non-
devotees and false pretenders:”

karmi jiani micha-bhakta  na habe taya anurakta
suddha-bhajanete kara mana

Don't be attached to the fruitive worker, the philosopher,
and the hypocritical devotee, but fix your mind in pure bhajan.

Protected

Ultimately, the false guru is oneself, for in spiritual life
no one else can cheat us. If one is sincere, then Krishna
will manifest in the form of good intelligence and provide
protection from the false gurus of this world. Srila
Bhaktisiddhanta Saraswati writes in “IPutana”:

Sri Krishna manifests his eternal birth in the pure con-
sciousness of the serving soul who is located above all
mundane limitations.

... as soon as theistic disposition proper makes its ap-
pearance in the pure consciousness of the awakened
soul, the Putanas are decisively silenced at the very ear-
liest stage of their encounter with new-born Krishna.

But no adverse efforts of the empiricists, whose rule
seems till then to be perfectly well-established over the
minds of the deluded souls of this world, can dissuade
any person from exclusively following the truth when
he [Krishna] actually manifests his birth in the pure
consciousness of the soul.

The theistic disposition can never be stifled by the ef-
forts of those Putanas. The Putanas have power only
over the atheists. They perform a thankless but salutary
task for the benefit of their unwilling victims.

§6

As Krishna says in the Gita (6.40):
partha naiveha namutra vinasas tasya vidyate
na hi kalyana-krt kascid durqatinit tata gacchati

O Arjuna, a transcendentalist engaged in auspicious
activities does not meet with destruction either in this
world or in the spiritual world; one who does good, my
friend, is never overcome by evil. A3

Endnotes
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THE WONDER OF GAURA’S KIRTANA

Srila Narahari Chakravarti Thakur

(Ghantarava-raga)
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nacata gaura nikhila nata-pandita
nirupama bhangi madana-mada harai
pracura candakara-darapari-bhaiijana,
anga-kirane diga-bidiga ujarai

Lord Gaura, the most learned pandit
of dancing, gracefully dances with
peerless movements that defeat Cupid. The
effulgence of Lord Gaura’s limbs breaks
the sun’s pride into pieces and fills all the
directions with light. (1)

TS Srge ez fefw o1aeE,
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unamata atula sivitha jini garajana,
suna-i bali kali-barana darai

Shana ghana lampha lalita gati caricala,
caranaghate ksiti talamala karai

His roar defeats that of wildly angry
lions. Hearing that roar, powerful Kali-
yuga is stunned with fear. In his restless
dancing, he leaps again and again. The
weight of his steps makes the earth
tremble. (2)
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kinnara garaba kharaba karu parikara,
gaya ulase amiya raba jharai

bayata bahu-vidha khola khamaka dhuni,
parasata gagana kauna dhrti dharai

His companions joyfully sing songs
that are like nectar — songs that shrink
the pride of the Kinnaras’. The various
sweet sounds of the khola and khamaka
drums touch the sky. Who can stay
peaceful and unmoved? (3)

Qe AT FIfH gaered,
CeTHR *[A 5ATSCE 262
TARE 72 Ao T8 efeq,

atula pratapa kanpi durajana-gana,

leya-1 sarana carana-tale padai

narahart pahunka kiriti rahui jaga-bhara,
parama diulaha dhana niyata bitarai

Trembling in fear, the powerful
demons take shelter of Lord Gaura’s feet.
Narahari’s master fills the worlds with
the sound of kirtana. He freely gives the
rarest treasure to this world. {4}@
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The Secret of Gaura’s
Sannyasa-lila
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[ssue #6: Vaishnava-aparadha

Focuses on the results of offending Krishna’s devotees
¢ A Short History of the Poet Devakinandan Das
* [s Begqing Forgiveness Enough?

$4.95, 56 pages, glossy paper, full color with mat lamination

[ssue #5: Beyond Awe and Reverence

Focusing on the superiority of Krishna's pastimes in Vraj
* When the Goddess of Fortune Becomes a Beggar
* The Esoteric Significance of the Deity of Alarnath

$6.95, 80 pages, glossy paper, full color with mat lamination
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Bhagavatam

The process to under-
stand the Bhagavatam;
how it gives prema;
little known details from
the life of Srila
Vyasadeva; plus
Naimisarayana,
Sukatala and the places
of Srimad Bhagavatam

Sri Krishna-kathamrita Bindu

with verse and topic indexes

Yolume Three

% Topics include:
Issues 42-65

e Mother Yasoda's
Breast

YWedume Threw — lssues 42-65

Sri Krichna Kathamrite RN {J'f Tilaka
from the Vasudeva
Upanisad

e Story of
Raghunandan
Thakur

® Rules for the Temple
By Srila
Bhaktisiddhanta
Saraswati Thakur

e Sex in Krishna-
consctous married life
By Sri Srimad Gour
Govinda Swami

$ 7.95, 120 pages. 11.5” x 8.5”

Coming Soon
My Revered Spiritual Master

Remembrances and philosophical glorifications of His
Divine Grace A. C. Bhaktivedanta Swami Prabhupada
by Sri Srimad Gour Govinda Swami. Includes their
collected correspondence.
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Fl‘ee Subscription

* Fortnightly email mini-magazine

* No charge. This is a free service.

* No politics, mundane solicitations, institution
promotion or bashing. Only pure krsna-katha.

* Articles from our previous acaryas, new translations,
research findings, contemporary articles.

* For subscription, write to us at:

minimag@gopaljiu.org

* Or visit our website: www.gopaljiu.org
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namani pranayena te sukrtinam tanvanti tundotsavam
dhamani prathayanti hanta jalada-Syamani netraifijanam

samani sruti-saskulirh muralika-jatany alankurvate
kamanirvrta-cetasam iha vibho nasapi nah sobhate

Now that we have become your devotees, your holy names have affectionately
created a jubilant festival in our mouths, your bodily splendor, which is like

a dark raincloud, has become the black ointment of our eyes, and the music

of your flute has become the ornament of our ears. O Almighty Lord, we no longer
find happiness in so-called pleasurable objects, and material desires have lost their
attractiveness. — Srila Rupa Goswami’s Padyavali, text 59



