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Statement of Purpose

Srila Prabhupada states in his introduction to

Krishna Book:

It is essential for persons who are actually liberated to
hear about the pastimes of Krishna. That is the supreme
relishable subject matter for one in the liberated state.
Also, if persons who are trying to be liberated hear such
narrations... then their path of liberation becomes very

clear. ...Lord Chaitanya has therefore advised His followers

that their business is to propagate krsna-katha.

In keeping with this desire of Srila Prabhupada, the
purpose of this magazine is simply to propagate krsna-
katha. For that end we intend to research the history and
literature of the Gaudiya Vaishnava tradition, particularly
in Orissa. Through the medium of this journal we want to
help establish how everything is in Srila Prabhupada’s
books, and we will consider our efforts successful if this
publication is a source of inspiration for the preachers of
Krishna consciousness to continue their efforts to push
on Lord Chaitanya’s movement.
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Letiers

Regarding [part one of] the Lord Shiva issue of
Krishna Kathamrita, I can hardly wait until the next
Shiva-ratri to share some of the insights you have
given. After years of attempts, I can fully agree with
the statement that Lord Krishna is the only one who
understands Lord Shiva in total. All glories to your
seva. — Ganapati Das Swami

(Letters continue on opposite page)
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Exploring Shiva in Vraja

This issue of Sri Krishna Kathamrita magazine
continues our focus on the glories of Lord Shiva, the
greatest vaisnava. In the article, “Lord Shiva in Vraja”
on page 20, we explore Lord Shiva’s ecstatic pastimes
in Krishna’s divine land of Vraja. The Skanda Purana,
vaisnava-khanda 1.4-6, describes the work performed
by Krishna's great-grandson Vajranabha to discover and
preserve the places connected with Krishna's pastimes
in Vraja:

vajras tu tat-sahayena sandilyasyapy anugrahat

govinda-gopa-gopinam lila-sthanany anukramat

kunda-kiipadi-piirtena sivadi-sthapanena ca

govinda-haridevadi-svariiparopanena ca

krsnaika-bhaktirit sve rajye tatana ca mumoda ha
With the help of Maharaja Parikshit, and by the mercy
of Sandilya Rishi, Vajranabha discovered the pastime
places of Govinda and His gopas and gopis, one after
another. He established many villages, constructed
ponds, wells, and other public works, and installed
deities of Lord Shiva and others. He also installed
the Krishna deities of Govinda, Harideva, and so on.
He thus spread pure devotion for Krishna throughout
his kingdom, which gave him great pleasure.

Vajranabha is credited with establishing four deities
of Lord Shiva in the Vraja area, namely Sri Bhuteshwar
in Mathura, Sri Gopishwar in Vrindavan, Sri
Chakleshwar at Manasi Ganga near Govardhan, and
Kameshwar in Kamyavan. These four deities of Lord
Shiva are considered by Gaudiya Vaishnavas to be the
principal ksetrapalas, the protectors of Vraja Mandala.
Other vaisnavas consider eight siva-lingas in Vraja as

being the principle protectors of the dhama. These are
Bhuteshwara and Gokarneshwara at Mathura,
Chakleshwar at Govardhana, Kameshwar at Kamyavan,
Nandishwar and Budhe Babu at Nandagaon,
Uttareshwar at Gokula, and Gopishwar at Vrindavan.

In the course of our extensive research in the Vraja
area, we were informed of many thousands of siva-
lingas, and the locals in each place often speak of the
deity’s antiquity. But it is very hard to certify which
ones are ancient and which ones are not. In the words
of Sri Gopal Ghosh, Sahitya Ratna, librarian at the
Vrindavan Research Institute, “There are many siva-
lingas in Vrindavan that were established within the
last one or two hundred years. Often, rumors start
that they are from the time of Krishna, and within a
few years many people accept it as fact. Thus we can
only be sure of those linigas that are described in the
literatures of the goswamis.” Hence, for this issue of
Sri Krishna Kathamrita we have mainly focused on those
deities described in the goswami literatures.
Occasionally we have included information about other
well known lirigas and have cited the existing evidences
for them, as well as any scholarly doubts as to their
antiquity that came to our attention.

The conclusion after our research is that one
article cannot do justice to the topic. The subject is
so vast that many books could be written about
Shiva's services and pastimes in Vraja. Although this
issue is certainly insufficient, if our humble endeavor
brings some pleasure to Hari, guru, and the
vaisnavas, then we will consider it a success.

Sri quru vaisnava-krpa-prarthi,

Madhavananda Das o= TS5 )
— .

(Letters continued)

Thank you millions and millions of times for the
magazine about Lord Shiva. For years I have
wondered why Shiva had a crescent moon on his
head, and I was so happy to read the story. Your
publications are both beautiful and enlivening.
— Urmila Dasi, North Carolina

Please continue your good work. Every ISKCON
leader should read this latest magazine [No. 7], because
most of them fumble while answering questions about
Lord Shiva. I originally hail from Kashmir, | & K. Many
Kashmiri pandits have misunderstandings about Lord

Your letters are welcome. Write to :

Gopal Jiu Publications
c/o ISKCON, National Highway No.5

IRC Village, Bhubaneswar, Orissa, 751015 India
Email: katha@gopaljiu.org
Please include our name and address. Published letters may be

edited for clarity and length.

Sri Krithna-kathamrita

Shiva, so I purchased 50 copies of your last magazine
and sent them to Kashmir to my friends. Everyone
who received a copy had multiple praises for your
magazine. In spite of my having stayed in Kashmir for
20 years in my childhood, I found many things in your
magazine that I didn’t know. You have cleared up many
points. — Suradas, Mumbai

I read the magazine on Lord Shiva from cover to
cover and found it quite informative and very
enlightening. I really enjoyed it. [ am going to give it
to a friend of ours who is from a Shaivite family. I
think it will help him to understand the union between
Lord Krishna and His great devotee Lord Shiva much
more. I am presently reading the Bindu compilation
and it is great. I really can’t read it on the net so I am
very happy to see it in this format. The short pieces
make it easy to read and everything is simply fixed
on Krishna. It is a balm for the soul. Thank you for
being so diligent about keeping this magazine going.
[t 1s excellent. — Laxmimoni Dasi, Alachua, Florida
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ure vaisnavas give all honor to Lord Shiva
because he is a pure vaisnava also, or else
sometimes because he is a manifestation of Lord
Vishnu. This is explained in the Adi-varaha Purana:

janmantara-sahasresu samaradhya vrsa-dhvajam
vaispavatvar labhed dhiman sarva-papa-ksaye sati

By worshipping Lord Shiva for many thousands of
births a person becomes wise and free from all sins.
Then he becomes a vaisnava.

Between the devotees of Lord Nrisingha and Lord
Shiva there is thus a very big difference. This is
described in Sri Nrsinitha-tapani Upanisad (1.5.10):

anupanita-satam ekenopanitena tat-samam, upanita-satam
ekena grhasthena tat-saman, grhastha-satam ekena
odnaprasthena tat-samar, vanaprastha-satam ekena yatina
tat- samarh, yatindrit tu Satari piiroam ekena rudra-papakena
tat-saman, rudra-jipaka-satam ekam atharvangirasa-
sakhadhyapakena tat-samam, atharvangirasa-
sakhadhyapakena-satam ekam ekena  mantra-
rajadhyapakena tat-samam

A hundred uninitiated brahmanas equal one who is
initiated as a bralmacari. A hundred brahmacaris equal
one grhastha. A hundred grhasthas equal one
vanaprastha. A hundred vanaprasthas equal one
sannyasi. A hundred sannyasis equal one chanter of
sioa-mantras, A hundred chanters of siva-mantras equal
one teacher of the Angirasa branch of the Atharva Veda.
A hundred teachers of the Angirasa branch of the
Atharva Veda equal one teacher of the king of mantras.

The “king of mantras” mentioned here is the
mantra dedicated to Lord Nrisinghadeva.

But if one worships Lord Shiva as independent,
he cannot avoid the curse of Bhrigu Muni. This is
explained in Srimad Bhagavatam (4.2.27-28):

tasyaivari vadatah Sapam Srutvd dotja-kuldya vai
bhrguh pratyasriac chaparit brahma-dandarit duratyayam

bhava-vrata-dhara ye ca ye ca tan samanuvratah
pasandinas te bhavantu sac-chastra-paripanthinah

When all the hereditary brahmanas were thus cursed
by Nandishwar, the sage Bhrigu, in retaliation,
condemned the followers of Lord Shiva with this very

4

Srila Jiva Goswamipada

strong curse: “One who takes a vow to satisfy Lord
Shiva or who follows such principles will certainly
become an atheist and be diverted from transcendental
scriptural injunctions.”

In these verses, vows enjoined in the Vedas for
worshiping Lord Shiva are being described.
There would be no use in proclaiming the
worshiper an atheist in the case of the vows
enjoined elsewhere than the Vedas, since then he
must have already been an atheist beforehand.
It is thus obvious that Srimad Bhagavatam and
other books that oppose these vows are
authorized Vedic scriptures, and the Siita-santhita
and similar books that support them are not
authorized. Therefore, the fault indicated here
is in worshiping Lord Shiva as independent. Lord
Janardan, Vishnu, is the root from which the
Vedic scriptures have grown, as is described in

the same passage (Bhag. 4.2.31):

esa eva hi lokanar stvah panthah sanatanah
yarit piirve canusantasthur yat-pramanari janardanah

The Vedas give the eternal regulative principles for
auspicious advancement in human civilization that
have been rigidly followed in the past. The strong
evidence of this pr.nciple is the Supreme Personality
of Godhead, who is called Janardan, the well wisher

of all living entities.
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This [path] of the Vedas has as its foundation
of authority, as its root, Lord Vishnu. As
confirmation of this, Srimad Bhagavatam 1.2.23-
26 also emphasizes the importance of devotional
service to Lord Vishnu. Furthermore, in the Hari-
vamsa Lord Shiva says:

harir eva sada dhyeyo bhavadbhih sattva-saristhitaih
visnu-mantram sada viprah pathadhvar dhyata kesavam

O brahmanas learned in the transcendental scriptures,
you should always meditate on Lord Hari, always
recite the mantras glorifying Lord Vishnu, and
always meditate on Him, Lord Keshava.

Therefore, since a devotee of Lord Shiva is
also in this category [of learned brahmanas], the
vaisnava agamas and other scriptures consider
deities other than Lord Vishnu to be servants
of the Lord in His external entourage, and
enjoin worship only of their transcendental
counterparts. The Lord’s associates, who
manifest humanlike pastimes as the Lord also
does, perform Vedic sacrifices only to please
the Lord. This was seen, for example, when
King Yudhisthira performed the rajasiiya
sacrifice. It should be understood that the
demigods worshiped in these rituals are
worshiped as material representatives of the
Lord’s great potencies.

This is also shown in the behavior of Prahlad
Maharaja (Bhag. (7.10.32):

tatah sampiijya sirasd vavande paramesthinam
bhavarii prajapatin devan prahrado bhagavat-kalah

Prahlad Maharaja then worshiped and offered
prayers to all the demigods, such as Brahma, Shiva
and the Prajapatis, who are all parts of the Lord.

Similarly, Yudhisthira Maharaja said (Bhag.
10.72.3):

kratu-r@jena govinda rajasityena pavanih
yaksye vibhiitir bhavatas tat sampadaya nah prabho

O Govinda, I wish to worship Your material
expansions by the rajasiya sacrifice, the king of
Vedic performances. Please grant that we may do
this, my Lord.

Sri Krishna speaks to Sri Satyabhama Devi in
the Padma Purana (6.88.43-44) and describes the
demigods as material opulences:

Saivah sauras ca ganesa vaisnavah Sakti-piijakah
mam eva prapnuvantiha varsambhah sagarari yatha

eko’ham paricadha jatah kridayan namabhih kila
deva-datto yatha kascit putrady-ahvana-namabhih

Sri Krithna-kathawmrita

The worshipers of Surya, Shiva, Ganesa, Vishnu, and
Sakti eventually attain Me, just as rivers attain the ocean.
Although I am one, I appear in five ways. As a person
named Devadatta may be the son of someone and have
relationships with other people, and in this way manifest
different features and names in different circumstances,
so | appear with different names and pastimes.

In truth, however, the vaisnavas are the best of
all. This is explained in the following verse, which
appears both in the Skanda Purana in the
conversation between Narada and Brahma, as
well as in the Prahlada-samhita in the description
of keeping a vigil during Ekadast:

na sauro na ca saivo va na brahmo na ca saktikah
na canya-devata-bhakto bhaved bhagavatopamah

Neither a devotee of Surya, a devotee of Shiva, a devotee
of Brahma, a devotee of Sakti, nor a devotee of any other
demigod is equal to a devotee of Vishnu.

Bibliography %

— Jiva Goswami. Sri Bhakti-sandarbha. Sanskrit. Jadavpur
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Bhaktivinmda—vﬁl_ﬁ-vai.bhava is a collection of Lhe
teachings of Srila Thakur Bhaktivinode compiled by
Sri Sundarananda Vidyavinode, a prominent disciple
of Srila Bhaktisiddhanta Saraswati Thakur, and
published in 1938. The book is in the form of a series
of questions composed by the compiler, with answers
extracted from Thakur Bhaktivinode's teachings. The
following are some extracts from chapter 22.

In what category are demigods like Lord
Brahma and Lord Shiva?

Lord Shiva and Lord Brahma did not take birth
from the womb. They are not counted among the
living entities who possess fifty qualities in minute
quantity, but Lord Brahma and Lord Shiva are
separated parts of the Supreme Lord. Since they
possess not only the fifty qualities in a greater
quantity but also five other qualities, they are
known as the principal demigods. Ganesh and
Surya, the sun-god, are also principal demigods,
and they are worshiped on the same level as Lord
Brahma. The other demigods are considered
ordinary living entities. All the demigods are
separated parts of Krishna. Their wives are also
separated parts of the spiritual potency. Before the
advent of Krishna, Lord Brahma ordered the
demigoddesses to take birth in this world for
Krishna's pleasure. (Jaiva Dharma, Chapter 32)

What are the activities of Lord Shiva?

Srimad Bhagavatam verses such as
vaisnavanam yatha sambhuh glorify Shambhu
as a vaisnava. The purport of such statements
is that Shambhu unites with Durga Devi
according to his own time potency and the
will of Govinda. Thus, he accomplishes his
tasks. In many scriptures headed by the
tantras, he teaches religious duties that are a
ladder for the jivas of various qualifications
to come to bhakti, devotion. By Govinda’s
sweet will, Shambhu (indirectly) protects and
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sustains suddha-bhakti, pure devotion, by
preaching the doctrine of mayavada
(illusionism) and intellectual or imaginary
fabrications of the scriptures.

The fifty qualities of the jiva are present within
Shambhu in copious proportion, and five more
great qualities unattainable by the ordinary jiva
are also found in him in partial proportion. So
Shambhu cannot be categorized as a jiva. He is
the lord (isvara) of jivas, although he partakes of
the nature of a separated part (vibhinnamsa) of
the Supreme Lord. (Sri Brahma-sarithita 5.45)

Is Lord Shiva a separate truth from
Krishna? What is the difference between

Sadashiva and Rudra?

Shambhu is not another god separate from
Krishna. Those who hold such a biased view
are blasphemers of the Supreme Lord.
Shambhu’s control is subject to the control of
Govinda, and so they are not really different
from each other. Their non-difference is
illustrated by the example of milk transformed
into yoghurt by the addition of an agent.
Similarly, the Lord becomes transformed into
another form, which is dependent. (Sri
Brahma-samhita 5.45)

— Bhaktivinede-vani-vaibhava. Translation by Bhumipati
Das. Touchstone Media. Vrindavan. 2002.
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How 10 FIND GURruU

S Svila Bhattisiddhanta

]fs is excerpted from Prabhupader Upadesamrta,
a collection of the teachings of Srila Bhaktisiddhanta
Saraswati compiled by Sri Bhakti Mayukh Bhagavata
Maharaja, and published in Bengali. The book is in
the form of a series of questions composed by the
compiler, with answers extracted from Srila
Bhaktisiddhanta's teachings.

Who is the acarya?

Only a devotee of the Lord who is fixed in the
activities of devotional service and preaching the
message of the Lord can be considered an dcdrya.
The acarya is free and independent. He sets the
perfect example of completely abandoning the
company of the impious and always engaged in
hearing and speaking about Krishna. One who
preaches to others fearlessly, and without any
constraint induces them to similarly give up bad
association, is the acarya.

How will I be able to recognize a bona fide
guru?

When you make judgments based on your own
intelligence, that such and such a person is guru,
you are in fact projecting the qualities of guru on
him. Such a person is never truly the guru. In such
cases, you are thinking that the guru is somehow
under your control, or within the purview of your
sensory knowledge. When Krishna himself
decides to send you someone to act as your
spiritual master, that person will be manifest
before you as the mahanta-guru.

How will I find a bona fide guru?

The Supreme Lord acts as guru in two ways: as
the caitya-guru within the heart, and externally
as the mahanta-guru, or pure devotee. If I am
sincere, then the Lord reveals the mahanta-guru
to me. We can go to a thousand different people
with a petition in hand, but until the one person
who can approve our application approves it, we
get nowhere. The Supreme Lord is that person.
Why He does or does not approve our request is
something we cannot fathom. He is not a field
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laborer working in our personal garden. We have
to be patient and wait. In the meantime, we should
prepare ourselves by cultivating a service attitude
and trying to eliminate extraneous desires. If we
pray sincerely for the Lord’s blessing, then He wili
graciously bless us. Through His grace we will find
a bona fide spiritual master.

krsna yadi krpa kare kona bhagyavine
guru-antaryami-riipe sikhaya apane
When Krishna decides to be kind to some fortunate
soul, then He personally directs that person from

within as the Supersoul and from without as the
spiritual master. (Cc. madhya 22.47)

Who is the genuine guru and how can we find
him?

The road to auspiciousness begins with taking
shelter of a bona fide spiritual master. In
accordance with God’s plan, everyone on this
earth finds a teacher that meets his or her
particular needs and qualifications. Thus, the
Christians have their Jesus and the Muslims their
Mohammed. Some less fortunate individuals
think that some materialistic individual with
formal traditional ties to the family is their guru,
with the result that they become embroiled in
householder life themselves. If we are fortunate,
if we truly seek out a genuine guru with complete
sincerity and persistence, and if we pray feelingly
to the Lord to encounter such a spiritual master,
then the Lord will surely lead us in this lifetime to
a genuine guru by taking shelter of whom we will
be able to attain the greatest blessings.

brahmanda bhramite kona bhagyavan jiva
guru-krsna-prasade paya bhakti-lata-bija

[n the course of wandering through Brahma’s
universal creation, some fortunate soul may receive
the seed of the creeper of devotion. This happens by
the grace of the guru and Krishna. (Ce. madhya 19.151)

Drawing by Ananta Sakti Das



krsna yadi krpa kare kona bhagyavane
guru-antaryami-riipe sikhaya apane

If Krishna is merciful to a particularly fortunate soul,
then He comes Himself to teach him, either externally
as the spiritual master or from within as the
Supersoul. (Cc. madhya 22.47)

guru krsna-riipa hana Sastrera pramane
guru-riipe krsna krpa karena bhakta-gane

According to the revealed scriptures, the spiritual
master is the manifestation of Krishna. Krishna
comes in the form of the guru to show His mercy to
the devotees. (Cc. adi 1.45)

yadyapi amara guru—caitanyera dasa
tathapi janiye ami tanhara prakasa
Although my spiritual master is the servant of Lord

Chaitanya, I know that he is a direct manifestation of
the Lord. (Cc. adi 1.44)

jive saksat nahi tate quru caitya-riipe
siksd-guru haya krsna-mahanta-svariipe

Since one cannot directly experience the guru as the
Supersoul, Krishna appears as the siksa-guru in the
form of a highly advanced vaisnava. (Cc. adi 1.58)

“O my beloved Krishna! Please be
kind and accept me as your servant.
For all my life I have thought of myself
as the master of my house and the
enjoyer of the fruits of my work, but I
shall give all this up for you.” When
a jiva sincerely prays to Krishna in this
way, then Krishna appears to him in
the form of the mahanta-quru.

Without receiving transcendental
knowledge from a bona fide spiritual
master, no one gains the eligibility to
serve Krishna. Neither god nor
human can give such transcendental
knowledge. This is why we have
such a great need for a genuine
spiritual master.

How should we understand the guru?

One has to be devoted to the spiritual master in
the same way one is devoted to Krishna. One should
think of the spiritual master in the same way that
one thinks of Krishna, for he is in no way less than
or inferior to Krishna. It is the duty of a pious person
to recognize the spiritual master as equal to Krishna
and to worship him and serve him in that way. If
one does not do so, then one is not a real disciple.

Those who see the guru and Krishna as the
same will be able to understand the essence of
the scriptures. They alone will be able to chant
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the holy names, and they alone will be able to
speak about Krishna.

Sri Krishna himself has descended in the form
of the spiritual master in order to teach service to
himself. Those on whom fortune smiles will be
able to understand this spotless scriptural truth.
If not, their doubting minds will plunge them into
the ocean of samisara.

The spiritual master is neither the ultimate object
of devotion, visaya-vigraha, nor the original reservoir
of devotion, asraya-vigraha. He is a manifestation,
prakasa-vigraha, of the original reservoir of devotion.
Sri Krishna is the supreme object of all love, whereas
the guru is the reservoir of divine love. Krishna is
the predominating absolute, the bhokta-bhagavan,
while the guru is the predominated absolute, or
sevaka-bhagavan; he is God as worshiper or servant.
Although the spiritual master is the reservoir of love,
he is Krishna himself; at the same time he is the most
beloved of Krishna. This is the inconceivable
paradox of guru-tattva. Krishna is the complete
omnipotent, and the spiritual master is his complete
potency. The spiritual master is not an ordinary living
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entity. He is the master of all living entities. The
spiritual master is the supreme consciousness, the
plenary manifestation of the Lord’s potency, his
internal potency. We ordinary jivas, on the other hand,
are atomic particles of consciousness, Krishna’s
marginal potency and separated parts.
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His Divine Grace
A.C. Bhaktivedanta Swami
Prabhupada

In this article, we pose certain commonly asked guestions
about Lord Shiva, with answers from the teachings of
Srila A.C. Bhaktivedanta Swami Prabhupada.

What is the nature of the worshipers of different
gods?

When the mode of goodness is mixed with the
mode of passion, one worships the sun god,
Vivaswan. When the mode of goodness is mixed
with the mode of ignorance, one worships
Ganapati, or Ganesh. When the mode of passion
is mixed with the mode of ignorance, one worships
Durga, or Kali, the external potency. When one is
simply in the mode of ignorance, one becomes a
devotee of Lord Shiva, because Lord Shiva is the
predominating deity of the mode of ignorance
within this material world. However, when one is
completely free from the influence of all the modes
of material nature, one becomes a pure vaisnava
on the devotional platform. (Cc. madhya 24.330)

What is the difference between Krishna and Shiva?

Learned scholars in transcendental subjects have
carefully analyzed the summum bonum, Krishna,
to have sixty-four principal attributes. All the
expansions or categories of the Lord possess only
some percentages of these attributes. But Sri
Krishna is the possessor of the attributes cent
percent. And His personal expansions such as
svayam-prakasa and tad-ekatma, up to the categories
of the visnu-tattva avataras, possess up to ninety-
three percent of these transcendental attributes.
Lord Shiva, who is neither avatara, nor dvesa, nor

Sri Krithna-kathamrita
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in-between them, possesses almost eighty-four
percent of the attributes. (Purport to Bhag. 1.3.28)

Can one get the same result by worshiping Shiva
or Krishna?

One particular mission regularly propounds that
worship of any demigod will lead one to the
Supreme Personality of Godhead, or the supreme
goal. But worship of demigods is thoroughly
discouraged herein, because even the greatest
demigods like Brahma and Shiva represent only part
of the opulence of the Supreme Lord. He is the origin
of everyone born, and no one is greater than Him.
He is asamaurdhva, which means that no one is
superior to Him and no one is equal to Him. In the
Padma Purana it is said that one who considers the
Supreme Lord Krishna in the same category with
demigods — be they even Brahma or Shiva —
becomes at once an atheist. (Purport to Bg. 10.42.)

Many foolish persons say that one can chant Hare
Krishna or chant the name of Kali or Durga or Shiva
because they are all the same. If one thinks that the
holy name of the Supreme Personality of Godhead
and the names and activities of the demigods are
on the same level, or if one accepts the holy name of
Vishnu to be a material sound vibration, that is also
an offense. (Purport to Bhag. 3.15.25)

How is Lord Shiva auspicious?

Lord Shiva is always great and auspicious, but
since he has accepted on his head the Ganges
water, which emanated from the lotus feet of the

(continued on page 11)
L
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His Divine Grace A.C.
Bhaktivedanta Swami Prabhupada

Srila Prabhupada encountered another long-
standing South Indian feud — between the saivites
(followers of Lord Shiva) and the wvaisnavas
(followers of Lord Vishnu). The saivites generally
espoused an impersonalistic philosophy, declaring
God to be the impersonal “one”, appearing in
many forms, such as Shiva and Krishna. But since
all the forms were one ultimately, fighting as to
which god was best was petty and childish.
Prabhupada’s disciples found this philosophy
difficult to deal with, and when Giriraj had argued
with a wealthy saivite, Mr. Ramakrishna, they had

Drawing by Bhaktin Aleksandra

separated with hurt feelings. But in meetings with
other persons in Madras, Giriraj was often
reminded, “Have you met Mr. Ramakrishna? He
is a very good man and a leader in religious
functions.” Giriraj became embarrassed and
~ decided to make another attempt to win Mr.

Bhakti for Shiva?

;-'-1 Ramakrishna’s friendship.

4.  They talked again, but remained
' unsatisfied. Giriraj then informed
8" Prabhupada and asked if he would meet Mr.
Ramakrishna himself. Prabhupada agreed.

When they met, Mr. Ramakrishna
began by saying, “Swamiji, we have been
having some discussion about devotion to
. Lord Krishna and devotion to Lord Shiva.
#  What do you say? Who is greater? Krishna
¥ or Shiva?”

J Prabhupada replied that actually the word

bhakti, or “devotion,” could not properly be
applied to the worship of Lord Shiva. Bhakti,
he said, meant service without any material
desire, whereas piiji included service with
the desire for some return. Bhakti, therefore,
could only be applied to Krishna.

“But isn’t it possible,” asked Mr.
Ramakrishna, “for someone to be a bhakta
of Lord Shiva and to worship Lord Shiva
simply out of devotion, without desiring any
material benefit?”

“It may be possible,” Prabhupada replied,
“but generally not. Just like when a person
enters a liquor shop, generally it’s taken that he
is going for drinking, although there may be
some exception.”

Prabhupada gave the example of the gopis’
worship of the goddess Katyayani; their worship
had not been for material benefit but for devotion
to Krishna. Similarly, if one worshiped Lord
Shiva with the aim of serving Lord Krishna, that
would be bhakti. But people generally approach
Shiva for material benefit. Although Mr.
Ramakrishna was usually prone to argue these
points, Prabhupada’s answer satisfied him.

(Srila Prabhupada Lilamrta, chapter 38.)
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(continued from page 9)

Lord, he has become even more auspicious and
important. (Purport to Bhag. 3.28.22)

How is it that Gaudiya Vaisnavas say they
respect Shiva as a devotee, but they often don’t
seem to appreciate him?

We worship Lord Shiva as a vaisnpava, but as a
demigod we reject him. (Letter to Nityananda
Das, 16 August 1972)

Is it acceptable to worship Shiva before Krishna?

That you may do. There is no harm. But you should
understand what is Shiva and what is Vishnu. If you
first offer prayers to Lord Shiva, there is no harm. It is
good. He is vaisnavanam yatha sambhuh. He is our
spiritual master. He is a vaispava. Why not offer
first respect to him? But if you take Lord R
Shiva as the Supreme, that is an insult.
You are giving me respect as spiritual
master, but if you overestimate my ¥
position and say that, “You are the king -f‘: :
of the whole world,” that is an insult.
That is not a prayer. If you offer me prayers || %
that befit my position, then it is all right. K Eses
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But if you offer me prayers that ,_., .

are not befitting, then that is an
insult. So you must know what the
position of Lord Shiva is. He is a
vaisnava. He is the greatest devotee.
You may praise him as the number N
one demigod. That would be all
right. But if you praise him o
saying that he is the
Supreme, then he will feel
insulted, “What is this nonsense
person saying?” So don’t insult him in that
way. That will go against your credit. He doesn’t
like that. (Morning walk conversation, 5 October
1975, Mauritius)

If Lord Shiva is a great devotee, how can he be
influenced by maya?

In his constitutional form, Shiva is a maha-
bhagavata, a supreme devotee of the Lord. But
because he accepts maya’s association — especially
the quality of ignorance — he is not free from maya’s
influence. Such an intimate association is completely
absent in the Supreme Personality of Godhead,
Vishnu. Lord Shiva accepts maya, but in the
presence of Lord Vishnu maya does not exist.
Consequently, Lord Shiva has to be considered a
product of maya. When Lord Shiva is free from
maya's influence, he is in the position of a mahd-
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bhagavata, a supreme devotee of Lord Vishnu,
vaisnavanan yatha sambhuh. (Cc. madhya 20.311)

Why did Lord Ramachandra worship Shiva?

He [Lord Krishna or Lord Rama] likes to
worship His devotee. Sometimes the father takes
the child on his shoulder. Does it mean that the
child is more important than the father? They say
that in the original Valmiki Ramayana there is no
such incident as Ramachandra worshiping Shiva,
that it has been added later — an interpolation.
But even if He does so, what is the wrong? (Morning
walk conversation, 23 December 1975, Bombay:.)

What advice does Lord Shiva give his
devotees?

A Lord Shiva is the supreme devotee of Lord
ft Vi

shnu, the Supreme Personality of Godhead.

&'\ vaisnavanam yatha sambhulh — The most exalted
B f St 3 1 :
4 ! -!.:::1__!{;-*':_:- -

vaisnava is Lord Shiva. Those who are actually
devotees of Lord Shiva follow Lord Shiva’s
L advice and take shelter at the lotus feet of Lord

/i aa Vishnu. (Purport to Bhag. 4.30.38)

- Who are the real followers of
{“ Lord Shiva?

[t is especially significant
oo o/ that Lord Shiva is a pure

‘ devotee of Lord Vasudeva.

M\ vaisnavandrit yatha sambhuh —
i Amongst all vaisnavas, Lord
' 4% Shiva is the topmost.
&% - 4 Consequently, Lord Shiva has
i £. a sampradaya, a vaisnava
disciplic succession, called the
Rudra-sampradaya. Those
who belong to the present-day
Visnusvami-sampradaya of vaisnavas
come from Rudra, Lord Shiva. (Purport
to Bhag. 4.24.76)

What is the relationship between Lord Shiva
and the devotees of Krishna?

Because Lord Shiva is a great devotee of the
Supreme Personality of Godhead, he loves all the
devotees of the Supreme Lord. Lord Shiva told
the Prachetas that because they were devotees
of the Lord, he loved them very much. Lord
Shiva was not kind and merciful only to the
Prachetas. Anyone who is a devotee of the
Supreme Personality of Godhead is very dear to
Lord Shiva. Not only are the devotees dear to
Lord Shiva, but he respects them as much as he
respects the Supreme Personality of Godhead.

(Purport to Bhag. 4.24.30)@
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Hls Namcsi
to the (3ods
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Lecture on Srimad Bhagavatam 8.16.32
Bhubaneswar, 11 July 1992

namah sivaya rudraya namah sakti-dharaya ca
sarva-vidyadhipataye bhiatanam pataye namah

| offer my respectful obeisances
unto You, Lord Shiva, or Rudra, who
are the reservoir of all potencies; the
reservoir of all knowledge, and the
master of everyone.

PURPORT

It is the system for one to offer
obeisances unto the expansion or
incarnation of the Lord. Lord Shiva is the
incarnation of ignorance, one of the
material modes of nature.

In this section of the Bhagavatam,
Kasyapa Muni is speaking about the
rituals and procedures of payo-vrata
worship. He is instructing his wife Aditi
that she should chant these mantras, all
of which are directed to the Supreme
Personality of Godhead, Vishnu.

In his purport, Srila Prabhupada
says that one should offer obeisances
unto the expansion or incarnation of
the Lord. And Lord Shiva is one of the
guna-avatdras — Lord Vishnu is the
incarnation of sattva-guna, the mode of
goodness, Brahma is the incarnation

72

Bhagavata Purana Nustration. Early 18th century. Punjab Museum, Patiala




of rajo-guna, the mode of passion, and Shivaji
is the incarnation of the mode of ignorance,
tamo-guna-avatara.

But sometimes some confusion arises here due
to the misinterpretation of the mayavadis.
Mayavadis don’t know tattva. Therefore they say
Shiva, Brahma, and all demigods are also
bhagavan, like Vishnu. Because they don’t come
under this bona fide disciplic succession, hearing
process, they never hear from the bona fide acarya.
They adopt the ascending process.

There are two processes followed for
attempting to understand the supreme truth
the ascending process and the descending
process. The absolute truth can only be
understood through the descending process,
Srota-paramparya — hearing from the bona fide
acarya who has heard from his guru. The
Chandogya Upanisad (6.14.2) states, acaryavan

Sri Krirhna-kathamrita

puruso veda. He is dcaryavan purusah who has
heard from and taken shelter of the acarya. Out
of causeless mercy, the acarya imparts tatfva-
jiana unto one who has pleased him by service
and submissive inquiries. Acarya is one who has
heard from his acarya, and that acarya is one who
has heard from his acarya. This is the descending
process. Sabda-brahma descends.

Misconception of the Mayavadis

The mayavadis don’t follow this process of
hearing from a bona fide dcarya in disciplic
succession. They adopt the ascending process to
try to understand the absolute truth. They try to
understand the absolute truth by the thinking
process, by dint of their own material knowledge,
scholarship, merit and speculation. But one
cannot understand Krishna in this way. In the
tenth canto of Srimad Bhagavatam (10.14.29), Lord

Brahma has said:

athapi te deva padambuja-dvaya-
prasada-lesanugrhita eva hi

janati tattvarm bhagavan-mahimno
na canya eko ‘pi cirarit vicinoan

O Lord, only one who has gotten a little mercy
of Your lotus feet can understand Your fattva.
Those who speculate about You cannot
understand You even after many, many lives
— cirart vicinvan.

But the miayavadis do not follow this
process. For example, it is found in sastra
that names such as “Brahma”, “Rudra”,
“Shiva”, and “Indra” are included amongst
the names of Lord Vishnu. Since mayavadis
do not know fattra, they misinterpret such
Sastric statements and create confusion by
saying that all of the demigods are also
Vishnu, the Supreme Lord. But what is the
real tattva behind it?

Representative of the Lord

Srila Vyasadev and bona fide vaisnava
acaryas have described this topic. In his
Siddhanta-ratnam (3.9), Srila Baladev
Vidyabhusan states:

abhedokta-vastu tad-ayatta-vrttikatvadibhih
sangacchante,

srjami tan-niyukto "harit haro harati tad-vasah
visnuh purusa-riipena paripati tri-sakti-dhrk,

brahma sambhus tathaivarkah

ity-adi-smytyanugunyat. tasmad visnur eva
sarvesvara iti siddham.
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The demigods are sometimes described in the Sastra
as being non-different from Lord Vishnu. Great
authorities explain that these descriptions mean that
the demigods are non-different in the sense that they
have functions that are delegated by Lord Vishnu.
These authorities base their explanations on
statements of the smrti such as, “By His will, I, Brahma,
create, Lord Shiva destroys, and He Himself, in His
eternal form as the Personality of Godhead, maintains
everything. He is the powerful controller of these three
energies [creation, destruction and maintenance],”
as well as “Brahma, Shambhu, and also the sun.”
Thus it is proven that Vishnu alone is the Lord of all.

Abheda means “non-difterent”. Because Shiva,
Brahma and all of the demigods are very dear to
Vishnu, and are consequently His subordinates and
are under His control — fad-ayatta-vrtti — therefore
they are non-different from Him. The dciryas give
the example of a viceroy under the control of the
emperor, samraf. When India was ruled by the
British, there was a viceroy, a representative of the
king, who worked under the control of the king.
Sometimes this viceroy was referred to as
“emperor” or “king”. Still, he was under the
control of the king. Similarly, Shiva and Brahma
are under the control of Vishnu. They are
representatives of Lord Vishnu and are incarnations
of Lord Vishnu. Therefore, they are sometimes said
to be as good as Lord Vishnu. Brahma says, “I have
created this world under the direction of Lord
Hari.” And Shiva is obeying the will of Lord Hari
by annihilating. Brahma, Shiva, Indra, and all of
the demigods are empowered by Lord Vishnu. But
Lord Vishnu is the Supreme Lord.

Names of Vishnu
Srila Baladev Vidyabhushanpad says (Siddhanta-
ratnam 3.12):

sahasra-nama-stotre Sarva-siva-sambhu-rudradi-sabda
visnu-namanti pathyante. tesari tatra pravrttau nimittani
coktani brahmande,

rujari dravayate yasmad rudras tasmaj janardanah
isanad eva cesano mahd-devo mahattvatah

pibanti ye nara nakam muktah sarmsara-sagarat
tad-adharo yato visnul pinakiti tatah smrtah

sivah sukhatmakatvena sarva-sarrodhanad dharah
krty-atmakam idam visvar yato vaste pravartayan

krttivasas tato devo virivicas ca virecandt
brrithanad brahma-namasav aisvaryad indra ucyate

evait nana-vidhaih Sabdair eka eva trivikramah
vedesu sa-puranesu giyate purusottamah

In the Visnu-sahasra-nama-stotra, the thousand
names of Lord Vishnu, you will find that “Sharva”,
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“Shiva”, “Shambhu”, and “Rudra”, are all names
of Vishnu. The Brahmanda Purana describes that
Lord Vishnu, Janardana, controls Rudra. Therefore,
Lord Vishnu is known as “Rudra”. Lord Shiva
works under the control of Lord Vishnu, therefore
Shiva is known as “Ishan”. “Ishan” is also a name
of Lord Vishnu. One of the names of Shiva is
“Mahadev”. “Mahadev” is also a name of Lord
Vishnu because He is the Lord of the Lords, the Lord
of Shiva and Brahma. “Siva” means, “all-
auspicious”, or “all-good”. One of the names of Lord
Vishnu is “Shiva” because He is all-auspicious and
all-good. “"Hara” means, “one who annihilates”.
Thus, one of the names of Lord Vishnu is “Hara”.
One of the names of Lord Shiva is also “Hara”,
because he annihilates. “Brhat” means “very great”.
Thus “Brahma” is also a name for Lord Vishnu.
And because He is full of all opulences, so His name
is also “Indra”. Thus the one same Lord Trivikrama,
the Supreme Personality of Godhead, is glorified by
various different terms in the Vedas and Puranas.
Baladeva Vidyabhushan in Siddhanta-ratnam 3.13
explains with evidence from the Skanda Purana:

narayandadini namani sva-namani

druhinadibhyo dadau

krte narayanadini namani purusottamah
pradad anyatra bhagavan rajevarte svakari purai

vinanyani

Lord Purusottama kept some names for Himself, like
“INarayana”, etc. , and others of His own names He
gave to the demigods:

A king keeps a palace for himself and he gives
residential quarters to his ministers and
subordinate officers. Like that, Lord Vishnu keeps
some of His names like “Narayan” for Himself,
and other names He gives to demigods because
they are His subordinates.

Baladeva then comments on further evidence
from the Brahma Purana:

catur-mukhah satanandi brahmanah padma-bhiir iti
ugro bhasma-dharo nagnah kapaliti Sivasya ca
visesa-namani dadau svakiyany api kesavah

svakiyani rudra-virinicy-adini ca

Lord Kesava also gave away these particular
names, even though they are actually His own.
He gave “the one with four heads”, “the one with
hundredfold bliss”, and “the one born from a
lotus” to Brahma, and “the fierce one”, “the one
who wears ashes”, “the naked one”, and “the

one with a skull” to Shiva.

Thus His own names include the names “Rudra”,

“Virinchi”, etc.
ft FOTHAR



Only a Hint

Here in this purport [see beginning of this article] it
says, “I offer my respectful obeisances unto You, Lord
Shiva, or Rudra....” The letter “Y” in “You” is
capitalized here. Why is it capitalized? Because it is
referring to Lord Vishnu. In his purport,
Srila Prabhupada just hinted at this.
The meaning of this verse is, “I offer
my respectful obeisance unto You.”
“You” means whom? The |/
Supreme Personality of Godhead %
Vishnu, Lord Shiva. The verse is @
saying, “O Vishnu, You are sivg,
all-auspicious, You are also rudra, 4
the destroyer, and You are the :
reservoir of all potencies.”
Who is the reservoir of all §
potencies? Lord Vishnu. The ¥4
verse describes, “You are the \\
reservoir of all knowledge.” ‘¥
Who is that? It is Lord 48
Vishnu. And, “You are b
the  master  of
everyone.” Who is
that? It is Lord Vishnu.

-E Everything in this

Z verse refers to Lord
75 Vishnu. But the
Z names given are

2 Shiva and Rudra —

e namah Sivaya rudraya.

¢ This is because

= Shiva is as good as
Vishnu. Shiva is also
a name of Vishnu,
and in the purport
Srila  Prabhupada
says, “It is the system
for one to offer obeisances unto the expansion or
incarnation of the Lord.” So Shiva is also an
incarnation. Prabhupada has not described all of
these intricacies, but the dcaryas, especially Baladev
Vidyabhusan, have.

Why did Krishna Worship Shiva?

The Mahabharata describes that Lord Krishna
worshiped Rudra, Shivaji. Why? It is said that He
prayed for a son to be born from His wife Jambavati.
That son was Samba. The Mahabharata also says
that all of the demigods have come from the body of
Rudra, and therefore Rudra is paramesvara. This is
because Rudra is one of the names of Vishnu. One
should understand these things in fattva — why

Sri Krithna-kathamrita
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Krishna worshiped Rudra, Shivaji, and why it is
said that all of the demigods came from the body of
Lord Shiva. Lord Rama also worshiped Shiva. Before
going to Lanka to kill Ravan, before building the
bridge over the ocean, Lord Rama worshiped
Shivaji. In Rameshwaram there is a Mahadev
Shiva temple known as “Rameshwar”,
meaning the isvara (lord) of Lord
Rama. Lord Rama said, “I worship
My master, My lord, Rameshwar
Shiva.”
Why does the Mahabharata
describe that all of the demigods
emanated from the body of
Rudra? This is because Rudra
. is one of the names of Vishnu.
What is the purport behind
Krishna’s worship of Lord
Shiva? Two reasons are there:
One reason is to teach people
that devotees should be
worshiped. Lord Shiva is
a vaisnava —
vaisnavanam yatha
sambhuh, to teach

people,  Krishna
worships him.
Krishna thinks,

“Unless | worship
Shiva, the people
won’t worship him.”

Krishna says in the Gita
(3.23), Hama
vartmanuvartante
manusyah partha sarvasah

— “O Arjuna, although
[ have nothing to do here,
if I don’t act, then people
won't, because they will follow Me.” Why has He to
do anything? Krishna says, “I am completely full. I
don’t feel any deficiency. Why shall I engage in
activity? People are engaged in their activities to fulfill
their deficiency. But I have no deficiency. Why shall 1
engage in activity? Because, unless I do so, people
won't act.” So here in this verse [see beginning of this
article] it says, “I worship Shiva, who is a vaisnava, to
teach people that a devotee should be worshiped.
Krishna offered worship to His dear friend and dear
devotee Sudama Vipra. He offered arati to him,
washed his feet, and sprinkled that water on His head.
Why? Because Sudama Vipra is a very dear devotee.
Krishna is showing that he should be worshiped. In
the Bhagavatam (9.4.63) Krishna said to Durvasa
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Muni, ahari1 bhakta-paradhino — “Though I am
supreme, still I am subordinate to My devotee.
Although I am supremely independent, I am
dependent on My dear devotee. I am
the supreme controller, but I am
under the control of My devotee.
He has bound Me up.”

Krishna accepts the bondage
of love. The dear devotee
binds up Krishna with the
rope of love in his heart.

!
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Although Krishna is almighty, .
He has no power, no strength Vid
to break this bondage. In &

N T
-

Srimad Bhagavatam (10.32.22) 5065
He said, na paraye, “1 cannot
break it.” I have no power. @!’ ;
This bondage of love is so tight.
This is bhakta-vitsalya, because ~ 4\
He is so dear to His devotees. =
So in order to teach people that ¥
Shivaji as a vaisnava should be

worshiped, He offered worship to him.
“1 Worship Myself”

The second reason why the Lord sometimes
worships Shiva is described by Krishna to Arjuna in
the Narayana Tantra (quoted in Siddhanta-ratnam 3.22).

v >
(&

=-r
40
.

aham atma hi lokanar visvesam pandu-nandana
tasmad atmanam evagre rudrar sampiijayamy aham

maya krtam pramanarit hi lokah samanuvartate
pramanani hi piijyani tatas taw pitjayamy aham

kam hi visnuh pranamati kasmaicid vibudhdya ca
ata atmanam eveti tato rudram bhajamy aham

O beloved son of Pandu, I am the soul of all the worlds.
Therefore, in the beginning of creation I worship Myself
as Rudra. The whole world follows the precedent that [
set. It is those who set a proper example who are
worshipable. Therefore, I worship him. Vishnu offers
respect to Brahma and to certain demigods. Thus I
worship Rudra, since he is actually Myself.

Krishna says, “O Arjuna, I am the Soul of the
universe, visvatmd, but 1 worship Lord Rudra.
Why? That is My own worship. By worshiping
him, I worship Myself, I worship My soul.”

The Visnu-dharmottara describes how a demoniac
person once forced a vaisnava brahmana to worship
Lord Shiva. That vaisnava thought to himself, “Lord
Shiva is the incarnation of the mode of ignorance
and Lord Nrisimhadev kills this ignorance.” So he
worshiped Shiva with the mantra, omt nrsiithaya
namah. Seeing this that demoniac person drew out

Sri Krirhna-kathamrita
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his sword to cut off the vaisnava’s head. When he
drew his sword, Lord Nrisimhadev suddenly came
out of that siva linga and cut off the head of that
person. This story shows that Lord
Nrisimhadeva is there in Shiva.
Therefore, Krishna says, “I
worship Rudra.” meaning, “I
worship Myself. I worship
Myself because whatever I do,
people will follow. In order to
teach people, I am doing.”
Krishna says in Gita (3.21):

yad yad dcarati sresthas
tat tad evetaro janal

=/ sa yat pramanari kurute
lokas tad anuvartate

I

Whatever action a great
man performs, common men
follow. Krishna 1is the
supreme authority, the
supreme truth. So He says,

“Therefore I establish this
truth. Unless I worship Rudra,
people won’t do so.”

This is the purport behind Krishna’s worship of
Shivaji, one reason is to teach people that Rudra,
Shivaji as a devotee, vaisnava should be worshiped,
and the second point is that Krishna says that “By
doing so, [ worship Myself.”

Supersoul of the Universe

visvesam antaryamy aham atas taptayah-pinda-vad
aviviktam rudravesinar mad-arisam aharm piijayami.
rudradayo devah pitjya iti pramanarm maya krtarm tad-
anyatha vyakupyeta, tad-artham ahan tan pijayami.
svotkrstasyabhavad eva tad-buddhyaharm na karicid
bhajami, kintu tadrsart mad-amsam aham bhajamiti
visphutam. brahma-rudradi-sarvantaryami visnur it
tatraiva rudram praty uktam brahmana:

tavantar-atma mama ca ye canye dehi-sariijiiitah
sarvesdr saksi-bhiito "'sau na grahyah kenacit kvacit

Krishna said, “I am the indwelling controller of all,
therefore I worship My own expanded part, who takes the
role of Rudra and is nondifferent from Me just as a red-hot
ball of iron is nondifferent from fire. Otherwise, the standard
I have Myself established, that Rudra and the other
demigods are worshipable, would be contradicted. Thus,
[ worship them. But such worship is not performed with
the idea that they are superior to Myself, since no one is
superior to Me. Rather, I worship My own partial
expansion as being such.” This is self-evident.

That Vishnu is the inner controller of Brahma, Rudra,
and everyone else was spoken to Rudra by Brahma:
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Chandan-yatra festival in Gadei-giri Orissa, on the left side are Sri Radha Madhava the ancestral deities of Srila
Thakur Bhaktivinode. On the right are Sri Radha Gopal Jiu, the family deities of Srila Gour Govinda Swami.

He is the inner Self of you, me, and everyone else
who can be called an embodied being. He is the
witness of everyone, but no one can ever fully
perceive Him. (Siddhanta-ratnam 3.23)

“O Arjuna, I am the soul of the universe, antaryami.
I worship Rudra, who is My expansion.” Lord Shiva
is the incarnation of ignorance, one of the material
modes of nature. Prabhupada writes in the purport
to this verse [see beginning of this article], “It is the
system for one to offer obeisances unto the expansion
or incarnation of the Lord.” This is also described
here by Krishna: “Rudra is one of My incarnations
or expansions, and I worship him as being My
incarnation or expansion. All of these demigods
headed by Brahma and Rudra are to be worshiped
because they are My subordinates, My
representatives. I am establishing this here, as
otherwise people won'’t follow it. There is no one
superior to Me. As the Supreme Lord, I am not
required to worship anyone, because I am to be
worshiped by everyone. But to teach people that My
subordinates should be worshiped, I offer worship.”

Lord Brahma said, “Lord Vishnu is the soul of
all souls, the supersoul. Vishnu is the supersoul
of myself. Vishnu is the supersoul of Rudra.
Vishnu is the supersoul and controller of every
living entity. He has given His own names to the
demigods, because the demigods are His
subordinates. They are carrying out His orders,
executing His will. Thus they are His

78

representatives, as good as Himself, Lord Vishnu.
Therefore, they are to be worshiped.

You Must Inquire

Some confusion may arise as to whether the
demigods are also the Supreme Lord. The Mayividis
say like that, based on certain sastric statements. This
verse [see beginning of this article] says, “I offer my
respectful obeisances unto You, O Supreme
Personality of Godhead Shiva, or Rudra...” The
Supreme Personality of Godhead is also Shiva and
Rudra. What does it mean? There is a purport behind
it. Vaisnava acaryas have given this tattva. It is very
subtle. If one knows this tattva, then there will be no
confusion for him. Otherwise there will be confusion.

Srila Prabhupada has not quoted all these things.
He has only given a hint. Then you will have to
inquire as to why it is so. Inquiry should be there.
He left it for you, just to inspire you, to see how
inquisitive you are. The acarya does like that. If you
have no inquiry, how can you get the answer? If you
have no inquisitiveness then it proves that you are
superfluous and careless, that you are not serious.
You say, “Yes, yes, yes.” but you are not going deeper
and deeper to the deepest regions. You are not
inquiring, so how can you get it? Baladev
Vidyabhusan has given all of these answers in his
book Siddhanta-ratna. Unless you go to that book,
how can you understand this topic? @
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iy carrier; Nandi, is related in the Brahmavaivarta
‘Purana. Chapfter five of the brahma-khanda
descnbeﬁ how Srimati Radharani once emer;ged '

from the left side of Krishna’s body, followed by

Brahmavaivarta Purana,
Krsna-janma-khanda

The mysterious origin of Shiva’s bull

mxﬂmns of gopis and cowherd boys. Several young
cows, including bulls, high breed surabhi cows,
and kamadhenu cows, also emerged from

Krishna's body. Krishna then gave away a beautiful

bull that was as strong as ten million lions to Lord
Shiva fo serve him as his carrier. Coming from the
body of the Lord, Nandi is thus an expansion of
Krishna. This is also described in the following
story. from the Krsna-janma-khanda of
Brahmavaivarta Purana (chapter 36, texts 42 to 57):

' esiring the welfare of the universe, Lord
“'Shiva once went to fight the demon

'Tnpuraﬂura ‘Shiva’s mind was full of pride. He

cnnsldered that as he was the destroyer of all
the threé worlds, how could this demon, who
was ;ust like a firefly, engage in battle with him?
He began fighting with Tripurasura, but, to his

~ surprise, he found that it was not such an easy
battle. Although the two fought day and night
for one continuous year, neither was victorious.

They appeared to be equal in prowess.
Employing his illusory potency, the demon
suddenly rose into space. Shiva also flew up
to fight with the demon. In space, they
continued fighting for one month. The
powerful demon then shattered Shiva’s bow,
broke his chariot, and destroyed all of his
other weapons. Enraged, Shiva delivered a
powerful blow with his fist on Tripurasura’s
chest. Reeling from Shiva’s blow, the demon
fainted. Regaining consciousness in a
moment, the demon picked up Shiva and
threw him down. Seeing Shiva defeated and

‘his chariot broken, all the gods felt panicky.

R J
......

Shiva started offering prayers to Krishna.
Finding himself in danger, Lord Shiva repeatedly
began to meekly call out Krishna’s name. Krishna
manifested Himself in the form of a beautiful bull
and lifted Shiva up onto His back. Krishna then
gave Shiva some armor and a trident. Takmg that
trident given to him by the Lord, Shiva struck
Tripurasura with it. The demon was reduced to
ashes and fell to the ground.

Understanding that his pride had been the .
cause of his difficulties, Lord Shiva renounced
it and began offering prayers to Krishna.

While relating this story to Srimati Radharani,
Krishna concluded:

fato ‘ham vrsa-rdpena'vahami tena tam priyam
mama priyatamo nasti trailokyesu sivat parah

Since then, I started carrying Shiva over My
back as his vehicle because no one in the three
worlds is dearer to Me than Shiva.

— Taken from the Parimal Publications edition of
Brahma-vaivarta Purana. Sanskrit with English
translation. 2001. Delhi.



Kangra style painting, circa 1785. Unknown artist.
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Four ancient deities of Lord Shiva residing at
Mathura are known as dik-palas, “protectors of
the directions”. They stay in Mathura to protect
the dhdma. Bhuteshwar Mahadeva is the protector
of the western side of Mathura. Pippaleshwar
Mahadeva resides near Vishram Ghat on the
Yamuna. He guards the eastern side of Mathura.
Rangeshwar Mahadeva is the protector of the
southern side, and Gokarneshwar Mahadeva 1s
the guardian of the northern side of the city.

Bhuteshwar Mahadeva

[t is the tradition amongst vaisnpavas that when
coming to Vraja one must first go to Mathura to
take permission from Bhuteshwar Mahadeva to
enter the dhama. The reasons for this are described
by Srila Rupa Goswami in his Mathura-mahatmya
(texts 234-238), wherein he has quoted the following
verses from the Adi-vardha Purana recounting
Krishna’s words about Bhuteshwar Mahadeva:

mathurayar ca deva tvar ksetra-palo bhavisyasi
toayi drste maha-deva mama ksetra-phalarit labhet

O deva! You will be the protector of Mathura. O

greatest of the gods! Whoever sees you will attain
My abode.

drstvi bhiita-pativit devarii varadari papa-nasanam
tena drstena vasudhe mathurarit phalam apnuyat

By seeing Bhuteshwar Mahadeva, all sins are
destroyed. O Vasudha, one who sees him, achieves
the land of Mathura.

yatra bhiitesvaro devo moksadah papinam api
mama priyatamo nityar deva bhiitesvarah paral

In Mathura is the deity Lord Bhuteshwar, who grants
liberation even to the sinful. This Bhuteshwar deity
is very dear to Me.

kathaii va mayi bhaktivi sa labhate papa-piirusali
yo madiyarit pararit bhakta sivarm sampiijayen na hi

How is it possible for a sinful person who tries to
worship Me but will not worship Bhuteshwar Shiva,
to attain devotion to Me?

man-mayda-mohita-dhiyah prayas te manavadhamah
bhiitesvaram na smaranti na namanti stuvanti va

Sri Krirhna-kathamrita
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Bhuteshwar Mahadeva

Those who are bewildered by My maya, who are the
lowest of men, will not meditate on, bow down before,
or offer prayers to Lord Bhuteshwar.

In Garga-sarithita (5.25.16) Narada explains to
King Bahulasva how Lord Shiva came to stay
in Mathura:

bhiitesvaro deva-varah sati-patis
taptod tapo divya-saran-madhor vane
krsna-prasadan nrpa-rija sa-toarati
tasyah pure mathura-mandalasya hi

O king of kings, Lord Shiva, who is the husband of
Sati and the best of the demigods, performed
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Krishna and Balaram fight with the wrestlers in Kamsa's arena

austerities in Mathura for an autumn of the
demigods. In this way He attained Lord Krishna’s
mercy and became the gatekeeper of Mathura.

In his Sri Caitanya-caritamrta (madhya 17.191)
Srila Krishnadas Kaviraj Goswami describes
that when Sri Chaitanya Mahaprabhu came
to Vraja, He visited the deity of Bhuteshwar
Mahadeva. Similarly, Bhuteshwar Mahadeva
is mentioned in many histories as well as
literatures of the followers of Sri Chaitanya
Mahaprabhu.'

E.S. Growse,” in his book Mathura — A District
Memoir (pages 131-132), gives an interesting
description of how Lord Bhuteshwar’s temple
looked in the 1800s:

Concerning the discovery of Buddhist antiquities,
allusion has already been made to the temple of
Bhuteshwar Mahadeva, which overlooks the old
and ruinous Balabhadra-kunda. In its present
form, it is a quadrangle of ordinary character
with pyramidal tower and cloister built by the
Maharatas towards the end of the last century.
The site has probably been occupied by

2.2

successive religious buildings from most remote
antiquity, and was at one time the center of the
town of Mathura, which has now moved away
from it more than a mile to the east. In the earlier
days of brahmanism, before the development of the
Krishna cults, it may be surmised that
Bhuteshwar was the special local divinity. There
are in Braj three other shrines of Mahadeva that
are also of high traditional repute, in spite of the
meanness of their modern accessories, namely
Kameshwar at Kama, Chakeshwar at
Gobardhan, and Gopeshwar at Brindavan.

Pippaleshwar Mahadeva

Pippaleshwar Mahadeva resides in Mathura
on the bank of the Yamuna near to Vishram
Ghat. This siva-linga was established in ancient
times by Pippalada Rishi. Skanda Purana
(1.1.17.11) describes Pippalada as the son of the
sage Dadhica and a partial incarnation of
Rudra. Padma Purana (2.61) describes the
penances of Pippalada Rishi. He performed his
meditation and austerities sitting as

#ft FOHAHT



Ascribed to the master at the court of Mankot. Circa 1700.

From the Government Museum and Art Gallery, Chandigarh,

motionless as a mountain. After a thousand years,
ants began making a hill over him. Still the sage
simply sat without moving. Poisonous black
cobras began circling around him and still the
sage did not move. Three thousand years went
by like that, and then the devas began showering
flowers on him. Brahma finally appeared and gave
him the boon known as sarva-kama-siddhi.

The Adi Varaha Purana (160.67-68) describes that
Lord Shiva once saved Pippalada Rishi, and thus
the sage established this linga.

Rangeshwar Mahadeva

“Ranga” means sport or wrestling. The demoniac
King Kamsa had a wrestling arena built near to
the Yamuna in Mathura so that he could invite Sri
Sri Krishna Balaram and have them killed by
wrestlers. Kamsa installed a deity of Lord Shiva
there, whom he worshiped before the wrestling
match. Krishna and Balaram killed Chanura,
Mustika, and the other wrestlers that Kamsa sent
against Them, and then Krishna killed Kamsa.

Gokarneshwar Mahadeva

Srila Rupa Goswami’s Mathura-mahatmya (461-
462) gives a list of twenty-five great holy places of
Mathura. The ninth tirtha mentioned is
Gokarnakhya, or the place of Gokarna Shiva. In
verse 290 of the same book, Rupa Goswami
quotes the following verse from the Saura Purana:

tato gokarna-tirthakhyari tirtham tri-bhuvana-srutam
vidyate visvanathasya visnor atyanta-vallabham

There is a holy place in Mathura called Gokarna
that is famous all over the three worlds. This place
1s extremely dear to Vishnu, the Lord of the universe.

Gokarnakhya is mentioned several times in
Bhakti-ratnakara. It describes (5.320):

ei visvanatha-tirtha ‘gokarnakhya’- nama
visnu-priya bhuvane vidita anupama

This visvanatha-tirtha, place of Lord Shiva, is known as
Gokarnakhya. It is a favorite of Lord Vishnu.

Bhakti-ratnakara 5.1847 relates how Raghava
Pandit, Srinivas Acharya, and Narottama Das
Thakur had darsana of Gokarna Shiva during their
parikrama of Mathura. Text 13.385 recounts how
the son of Lord Nityananda, Birchandra Prabhu,
went to have darsana of Gokarna Shiva on his visit
to Vraja. Gokarneshwar is also mentioned by Lalita
in Rupa Goswami’s Uddhava Sandesa, text 12.

The beautiful and ancient deity of
Gokarneshwar Mahadeva is much different in
appearance from the other presiding Shiva deities

Sri Krithna-kathamrita

Rangeshwar Mahadeva
The Lord of Wrestling

of Mathura. Gokarneshwar is not a liriga, but has
a human-like form with large cow ears. It is said
that Gokarneshwar Mahadeva is so named
because long, long ago, Gokarna, the famous
speaker of Srimad Bhagavatam, worshiped ler.im.:’jL
Chapter 34 of the tenth canto of Srimad
Bhagavatam recounts how Nanda Maharaja and
the cowherd men once went on a journey to the
Ambika forest to worship Lord Shiva on the
occasion of Siva-ratri. While resting for the night,
a great snake came and began to swallow Nanda
Maharaja, and Krishna saved him. According to
the Bhakti-ratnakara (5.1849-56), this pastime took
place in Mathura at the Gokarneshwar temple.*

23



Gokarneshwar Mahadeva

According to different authorities, previously both
Gokarna Rishi and Gokarneshwar Mahadeva were
worshiped at this place, and that deities of Gokarna
Rishi’s wives named Gargi and Sargi were present
here. Professor Srimati Uma Bhaskar, writing in her
Mathura Mahatmya, says that Hubishka, the king of
Kushana, established the present deity of
Gokarneshwar. In his Mathura — A District Memoir
(page 133), ES. Growse has described how the
Gokarneshwar temple looked in the 1800’s:

The adjoining hill is called Kailash, and on its slope is
the shrine of Gokarneshwar, who is represented as a
giant seated figure, with enormous eyes, long hair, beard
and moustaches. In one hand is what appears to be a
wine cup, in the other some flowers or grapes. The stone
is much worn. The figure is certainly of great antiquity
and might have been originally intended to represent
some Indo-Scythian king. In a niche in the wall are two
small statues, about one-and-a-half foot high, called by
the brahmanas as Sati and Parvati.

At the Gokarneshwar temple today there is
sadly no sign of the Sati and Parvati deities
mentioned by Mr. Growse.

24

Gopishwar> Mahadeva

Gopishwar Mahadeva is one of the most
prominent deities in the Gaudiya-sampradaya and
is mentioned in many Gaudiya literatures. He is
the very ancient protector of Sri Vrindavan Dham.
[t is said that one cannot enter Vrindavan without
his permission. The glories of Gopishwar are sung
throughout the Goswami literatures.

srimad-gopisvararit vande sankaratit karund-rmayarm
sarva-klesa-harar devarit vrndaranya-rati-pradam

[ offer my respectful obeisances to Sri Gopishwar, who
is merciful Lord Shiva himself. He removes all

troubles and grants spiritual love in Vrindavan. —
Sri Bhakti-ratnakara 5.3741.

vrndavanavani-pate jaya soma soma-
maule sanandana-sanatana-naradedya
gopisvara vraja-vildsi-yuganghri-padme
prema prayaccha nirupadhi namo namas te

O Shiva! O gatekeeper of Vrindavan! O you who
are accompanied by Uma (Parvati)! O you who
carry the moon in your hair! O Lord worshiped by
Sanandan-kumar, Sanat-kumar, and Narada
Muni! O Gopishwar,® the worshipable deity of the
gopis! Desiring that you bestow upon me love for
the lotus feet of the divine couple Sri Sri Radha
Madhava, who perform joyous pastimes in Vraja,
I offer my obeisances unto you again and again.
— Srila Viswanath Chakravarti’s Sri Sankalpa-
kalpadruma, text 103.

jaya jaya gopisvara vrndavana-majh
All glories, all glories to Gopishwara Shiva, who

resides in the holy dhama of Vrindavan. — From the
song, Vraja-dhama-mahimamrta.

muda gopendrasyatmaja-bhuja-parisvanga-nidhaye
sphurad-gopi-vrndair yam iha bhagavantarii pranayibhih

bhajadbhis tair bhaktya svam abhilasitar praptam acirad
yami-tire gopisvaram anudinan tarm kila bhaje

To obtain the jewel of being embraced by the arms of
Vrajendra-nandana, Shyamasundar, the gopis, who
possess firm loving attachment for Sri Krishna,
worshiped Sadashiva with great devotion and had
all their internal desires fulfilled without delay. Daily
I worship that Gopishwara Mahadeva, who resides
on the bank of the Yamuna. — Text 87 of Srila
Raghunath Das Goswami’s Vraja-vilasa-stava.
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ainting by Susanta Kumar Sadangi

It is clear from Srila Sanatan Goswami’s, Sri
Brhad-bhagavatamrta (2.6.255-262) that Gopishwar
was being worshiped in Vrindavan even at the
time of Krishna’s manifest pastimes. Text 259
describes:

prag agatari vega-bharena kesinari
pada-prahayena nirasya ditratal

pascad vrsarit prapya vibhidya nasikan
baddhvasu gopisvara-sammukhe nyadhat

Krishna first came upon Kesi, and with a swift kick
tossed him far away. Next, He found Arishta the bull,
pierced a hole in Arishta’s nose, tied him up, and
brought him before Lord Gopishwar Shiva.

In his purport to this verse, Srila Sanatan
Goswami explains that Krishna blessed Arishta
by making him take the position of the
traditional Nandi bull deity and sit before
Gopishwara in his temple as Lord Mahadeva’s
carrier. Krishna kept Arishta tied up there for
safekeeping so that he would not be free to
wander about and cause more trouble.

Srila Viswanath Chakravarti Thakur has
described the location of Gopishwar Mahadeva
in his Vraja-riti-cintamani (texts 73-74):

10N 205 728N A00,

Krishna made Arishtasura sit before Gopishwar Mahadeva as Shiva's carrier

Sri Krithna-kathamrita

yad brahma-kunda siva-kona-tundari
samantatas tasya ca kunja-pujah
yad uttare sa sad asoka-vati
dhativa ya tad-dvaya-dhairya-lunthe

To the north [of Vrindavan] is Brahma-kunda, surrounded
by many pleasant groves. To the north of Brahma-kunda
is an ashoka grove that enchants the divine couple and
like a thief has stolen away their peaceful gravity.

gopisa isah sa tad-isa-kone
gopi-jananarit varado ‘rcaniyah

s$ri-krsna-sangaya yatha sa diiti-
jano vinodena mano dhinoti

North of that is Gopisha, where, worshiped by them,
Lord Shiva pleased the gopis” hearts by giving them
the benediction to enjoy pastimes with Lord Krishna.

Narahari Chakravarti has described in his Sri
Bhakti-ratnakara (6.439-443) that before leaving
Vraja to preach the teachings of the Six Goswamis
in Eastern India, Srinivas Acharya, Shyamananda
Prabhu, and Narottam Das Thakur first went to
various temples to have darsana of the principal
deities and get their blessings. As per the order of
Srila Jiva Goswami, they also went to have darsana
of Gopishwar Mahadeva. Srinivas Acharya became
absorbed in offering prayers and gazing at
Gopishwar. Lord Shiva was pleased with him and,
unknown to anyone,
Gopishwar manifested the
form of a brahmana and
personally bade farewell to
Srinivas. Thus Srinivas,
Narottam, and
Shyamananda  Prabhus
received the blessings of
Gopishwar before beginning
their famous preaching.

Mana-sarovar

There is an interesting
explanation found in the
local Vrindavan tradition’
and in Sri Garga-sarithita
(2.24-25) as to how Lord
Shiva came to be known as
Gopishwar. Once, while at
Mount Kailash, Lord Shiva
heard the sound of Krishna
playing His flute.
Mesmerized, he entered
samadhi. He followed that
beautiful sound until he
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Nanda Maharaja’s palace at Nandagaon is
resting on top of the hill called Nandeshwar
Parvat. This hill is an incarnation of Lord Shiva,
who performed tapasya for thousands of demigod
years to be able to take part in Krishna’s Vraja
pastimes. Six months of our earth years is one day
for the demigods, and six months is one night, so
thousands of those types of years.

When the Lord appeared before him to ask what
benediction he was seeking, Shiva said that he
knew that at the end of dvapara-yuga, svayani-
bhagavan Sri Krishna would appear in Vraja. Very
eager to witness those pastimes, Lord Shiva asked
Krishna if he could become a hill or a stone, or,
thinking very humbly that perhaps that was too
much to ask, he begged to become even a few
grains of dust in Vraja to witness those pastimes.

Krishna told him, “Why a few grains of dust? You
become a hill and My father will build his palace on
top of that hill and then you will be able to see all of My
transcendental pastimes. So Lord Shiva took the form
of the hill known as Nandeshwar Parvat, and Nanda
Maharaja’s palace was situated on top of that hill.

Viswanath Chakravartipad explains in his Vraja-
riti-cintamani (1.15):

tat-tac-chirobhiitam apara-sobhan
nandisvarari sadhu-gand vadanti

nandisvarari tar ca yadiya-riiparnt
sri-nanda-rajalaya-rajamanam

The devotees declare that Nandishwar Hill, the
form of Lord Shiva now shining as Nanda
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Maharaja’s capital, is an endlessly beautiful crown
decorating Vrindavan.

When he says “fat”, Viswanath is referring back to
Vraja. “Sirobhiitam” means “the crown” or “crown
jewel”. So the crown of Vraja is this Nandeshwar
hill. Apara-sobham, means that the hill is of
unlimitedly expanding beauty. But it’s not that
Viswanath Chakravartipad alone is saying this, but
sadhu-gana vadanti, all the sadhus are telling,
nandisvaram tari1 ca yadiya riiparit — the hill is the form
of Lord Shiva known as Nandeshwar Mahadeva.
sri-nanda-rajalaya-rajamanam — The word used is
rajalaya, meaning the place of the rdja, the palace.
Nanda Maharaja’s palace is on top of this hill.

Shortly after Nanda Baba moved from Gokula to
Nandagaon, Lord Shiva decided to come and visit
his palace in order to have darsana of Nandalal
Krishna. yah lalasa laya ke nanda ke lala ka darsana
hoga — Shivaji was very eager, lalasa, to have darsana
of Nanda's little lala, his dear son. Shivaji was coming
up the path playing his damaru, drum. Lord Siva’s
damaru is an X-shaped drum with two balls tied in
the middle, which he shakes back and forth and
the balls play on the heads “bata-ta tata-ta bata-ta
tata-ta”. Ma Yasoda came outside to see what was
the racket going on. She saw a strange yogi standing
there with ashes all over his whole body, a saripa,
snake, around his neck, and bicchu, scorpions, and
makari, spiders, all over him. Seeing this fearsome
yogi standing there, she slammed the door.

But Shankara called out, are meiya, I came to
get darsana of your lala, please open the door.

At FOHIH



Ma Yasoda said, “No! No! If my lala will see you,
He'll become frightened. You please go away.”

“But, meiya, I came from very far away to get
darsana of your lala. Please open the door.”

“Nahiii! Nahiri! No, no! If my lala sees you He'll
get scared. You please go away.”

Then Lord Shiva told her, “All right! I'm just
going to sit here until He comes outside.”

Ma Yasoda then came outside and said, “Baba,
you're not going to sit here all day. I know all you
babas. You just come for some rotis. 50 take some
rotis and go away.” Yasoda gave Lord Shiva a
stack of rotis and sent him on his way.

Now Lord Shiva became hopeless and helpless.
He went away to a nearby forest and began to
meditate, hoping against hope that he would get
darsana of Nandalal. Asa means hope. So he
became known as Asheshwar Mahadeva, the
Lord of all hope, and that forest became known
as Asheshwar Vana. He had the greatest of all
hopes, hoping to get darsana of Nandalal.

Meanwhile, lala knew that His dearmost devotee
Lord Shiva, vaisnavanam yatha Sambhu, had come
to visit, but He couldn’t see him. So Krishna began
to cry. And everything Ma Yasoda did to stop him
from crying failed.

All the elderly gopis came and also tried to calm
Krishna down, but they all failed. But there was
one very old but very intelligent gopi. She said that
someone has put the evil eye on Yasoda's lala. Nazar
means “evil eye”. So she asked who had come there
that day, as someone had put a spell on lala.

Ma Yasoda began to recount, “Well, this morning
Abhinanda came, and Sunanda, and Vrishabhanu
Maharaja also came by. Oh! One yogi also came. He
was very fearsome, covered with ashes and with a
snake around his neck and scorpions and spiders.”

“So where did that yogi go?” asked all the gopis.

“I don’t know. I gave him some rotis and sent
him on his way.”

All of the gopis then spread out over the four
sides of Nandagaon to look for that yogi. They
found him sitting in meditation in Asheshwar
Vana. They called out to him,

calore yagi nanda bhavan meii yasmat ma bulabe
vaki lala ko nazar lage to rainon karabe

“Come, yogi, to Nanda Bhavan, Ma Yasoda is
calling you. You come and make the medicine to
cure the ‘evil eye’ that you put on Him.”

Rai means mustard oil. The villagers all believe
that one can make medicine with mustard oil to
ward off the effects of the evil eye, nazar.

They brought that yogi to Nanda Bhavan. Then
Ma Yasoda opened the door. As soon as lila saw

Sri Krirhna-kathamrita

Lord Shiva, He began to smile. Then Ma Yasoda
again shut the door. Again lala began to cry.

Yasoda called to that yogi, “Are baba! You got
your darsana, now you stop Him from crying!”

“Meiyi, there’s only one way to cure lal’s crying.”

“So tell me! Tell me! What is it?”

“Meiya, when your lal’s foot will come on my
head, then His crying will be cured.”

Ma Yasoda shrieked, “Nahisni! Nahini! No, no!
There’s that snake, scorpions and all those spiders.
No way my lala will put His foot on your head!”

Then all of the older gopis cried out, “Hari! Hari!
Yes! Yes!”

And Ma Yasoda said, “Nahiii, nahiii! No, no!”

Somehow the older gopis prevailed. So Ma
Yasoda came outside held up her lala and He put
His foot on Lord Shiva’s head. Then Lord Shiva
began to dance as Nataraja and play his damaru,
bata-tata-ta bata-ta tata-tata-ta.

Seeing Lord Shiva dancing, lala began to laugh.
When we see the laughing of little boys our hearts
feel great joy, what to speak of seeing the laughing
of Nanda-lala. Ma Yasoda told that yogi:

rahre yogi nanda bhavan meri brij mern vason kijie
jab jab mere lala robe tab tak darsan dijie

“My dear yogi, please don’t go, stay here in
Nanda Bhavan. You should do vraja-vasa,
remaining here in Vraja. Whenever my lala cries,
then you come and give your darsana.”

Lord Shiva said, “All right, I'll stay here. But
there are two conditions.”

“What are those conditions?”

“Meiya, whenever you bathe your lila, you come
and sprinkle that water, that caranamrta, on my
head. And whenever you feed your lala, you bring
the remnants of His plate to me. Then I will stay
here in the courtyard of Nanda Bhavan and no
demon will ever disturb you here.”

Because of Shivaji's presence, no demon ever came
to Nandagaon. All of the demon pastimes took place
elsewhere. One can have darsana of Nandeshwar
Mahadeva in the courtyard of Nanda Bhavan at
Nandagaon. To this day the pujaris bring Krishna’s
caranamrta and sprinkle it on the Siva-linga, and
whenever they make the rdju-bhoga offering they also
bring the maha-prasada to Lord Shiva.

This is the proper way to worship the devi-devatis.
First we offer the bhoga to Lord Krishna, and then we
offer the maha-prasada to the devi-devatas.

Offering our respects to Nandeshwar Mahadeva
we should beg for his mercy that one day we will

also be able to get darsana of Nanda-lala. @
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(continued from page 25)

came to Vrindavan, where Krishna was getting
ready to dance with the gopis. However, when he
came to the gateway, Yogamaya® was stationed there
as a gatekeeper. She told him, “No males except
Krishna are allowed entry. First you must have gopi-
riipa, the form of a gopi, and then you can enter.”

Lord Mahadeva asked, “How can I get gopi-riipa?”

Yogamaya said, “Take shelter of Vrinda Devi.
She will grant you the form of a gopi.” Vrinda
Devi instructed Shiva to take a bath in the
waters of Mana-sarovar.” After bathing there,
Shivaji came out of the water with the form of
a beautiful gopi.

Vrinda Devi took Shiva in her gopi form to one
corner of the rasa-sthali. Shiva stood there and
prayed to Sri Sri Radha Krishna, “Please give
me devotion to Your lotus feet.” Krishna came
before the new gopi and said, “O Gopishwar, I
am very pleased to see you in the form of a gopi.
[ give you the blessing that all of the gopis will
offer respect to you.”

Hearing Krishna’s words, Radha became
angry. She asked Krishna, “Who is she? Till today
you have never addressed me as “Gopishwara”,
but now you are addressing this nice looking
lady as such. This is a great
insult! I will leave this rasa-
mandapa.”

Krishna caught Her hand
and spoke to Her and the other
gopis, “Please listen. This is not
a gopi. This is Mahadeva
Shiva. He has entered the rasa-
mandapa to enjoy with us. I
hereby offer Gopishwar
Mahadeva the post of raksaka,
protector, of Sri Vrindavan
Dham. All of you should offer
daily seva-piija to Gopishwar.

From that time on, Gopishwar
has been worshiped in
Vrindavan in the form of a siva-
linga. Srila Narahari
(Chakravarti has described Lord
Gopishwar Mahadeva in his
Bhakti-ratnakara (5.3736-3740):

ki apiiroa Sobha ei vanera-bhitara
gunatita linga-riipa ndama gopisvara

i3
B

%

How wondertully beautiful is this
place in the forest! Here Lord
Gopishwar Shiva is manifest as a
linga beyond the touch of material

Top: Present day Mana-sarovar in Vraja. Bottom: Shiva gets the
nature’s modes. form of a gopi while bathing at Mana-sarovar.
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ei sadasiva vrnda-vipina palaya

inhake piijile sarva-karya siddha haya
This deity of Lord Sadashiva protects the Vrindavan
forest. By worshiping this deity, one attains perfection
in all one does.

Qopi-gana sada krsna-sangera lagiya

nirantara piije yatne nana dravya diya
To attain Lord Krishna’s company, the gopis always

worship this deity. Carefully they place many
offerings before Him.

kahite ki pari ye mahima gqurutara

gopika-piijita tefii ndma gopisvara
How can I have the power to describe all the great glories
of this deity? Because the gopis worship Him, this deity
is called Gopishwar, master of the gopis.

indradi-devata stuti karaye sadaya

vrndavane priti-vrddhi inhara krpaya
Indra and the devas always offer prayers to this deity.
By this deity’s mercy, one becomes advanced in the
loving mood of Vrindavan.

As described above by Srila Narahari
Chakravarti, Gopishwar Mahadeva is considered
a manifestation of Lord Sadashiva. Since there is
no difference between Lord Mahavishnu and Lord
Sadashiva, the priests at the Gopishwar Mahadeva
temple in Vrindavan have a special festival every
year for Lord Shiva on the appearance day of
mahavisnu-avatara Adwaita Acharya Prabhu.

With the help of Sandili Rishi and Garga Muni,
Krishna's great-grandson Vajranabha discovered
this siva-linga in Vrindavan and re-established his
seva-piija. Later, in the eighteenth century, the King
of Bharatpur prepared a small temple to provide
maintenance and protection for the deity.

Some years after this temple was constructed,
Gopishwar’s worship was taken over by a group
of yogis who discarded the vaisnava standard of
worship that had previously been offered and
started worshiping Gopishwar following the
system of the Shaivas, who consider Lord Shiva
as the supreme. Then, in the early 1930s, a
Goswami of the Nimbarka sampradaya named
Radha Govinda Goswami, an erudite scholar of
the Bhagavatam and other sastras, who was living
at Akrura Ghatl, managed Lo recapture hall of the
rights to Gopishwar’s seva-piija. Radha Govinda
Goswami later turned the ownership over to his
son, Pandit Rama Gopal Goswami, who is the
current sevait of the temple. Radha Govinda
Goswami and his son re-established the vaisnava
system of worship of Gopishwar, following the
Narada-paricaratra. For the pleasure of Gopishwar
Mahadeva, they instituted daily chanting of
Srimad Bhagavatam and Gopala-sahasra-nama.

Sri Krishna-kathamrita

Above: Rama Gopal Goswami and Gopiswar
Mahadeva. Opposite top: Vrinda Devi brings
Shiva in the form of a gopi to the rasa-sthali.
Opposite bottom: Some of the many different faces
of Gopishwar Mahadeva.

The pure Vrajabasi vaisnavas do not consider
the Shiva deities of Vraja to be manifestations of
the Rudra or Shiva who is resident of Kailash.
They see Shivaji in Vraja as a vaisnava-acarya and
associate of Krishna. So, they worship him very
simply. Unlike most Shiva temples, inside the
Gopishwar Mandir there were no kailasa-
parivaras, associates of Lord Shiva at Mount
Kailash, such as Parvati, Nandi, and Ganesh. It
was only in recent years that a deity of Ganesh,
Shiva’s son, was installed on the request of a Vedic
brahmana. Prior to this, Parvati, Ganesh, and
Nandi were kept outside of the temple.

Bankhandi Mahadeva
Bankhandi Mahadeva is situated in the old part of

Vrindavan at the junction of Bankey Bihari Bazar
Road and Bankhandi Mahadeva Bazar Road, not
far from Loi Bazar and just across the street from the
temple where Murari Gupta’s Gaura Nitai deities
reside. “Ban-khandi” means “forest dweller”.
Although there are several stories in vogue about how
Bankhandi Mahadev manifested to save Sanatan
Goswami from walking a long distance for daily
darsana of Shivaji," none of them are supported in
vaisnava literature. The book Vrndavana-cakra-vedi-
parikramd, a parikrama guide to Vrindavan written in
the late eighteenth century by a vrajavasi-vaisnava

(main article continues on page 39)
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/= very year on the occasion of Siva-ratri, Gaudiya
,_ \f Vaisnavas from all over Vrindavan assemble at
~=" the temple of Gopishwar Mahadeva for a grand
festival. Goswamis come in processions from the main
temples of Vrindavan, including the temples of Radha
Govinda, Radha Damodara, and Radha Gopinath,
bringing krsna-maha-prasada fo offer to Gopishuwar.
Many kirtanas are sung for the pleasure of Gopishwar
Mahadeva, including the following three rare songs,
which have been sung on this day for hundreds of years.
Our heartfelt thanks to Sri Rama Gopal Goswami, the
Mahant at Gopishwar Mandir, and Sri Gopal Ghosh of
the Vrindavan Research Institute for providing Gopal
Jiu Publications with handwritten copies. Translations
are by the kindness of Sri Naval Kishore and Sri
Madhavendu Prabhus. Comments on the verses are by
Sri Naval Kishore Prabhu.

%@@W«maﬂcﬁmﬁu

By Jagadananda

jaya jaya gopesvara, jayati sridigambara
tua pade ei vara magi
All glories, all glories to Gopishwar! All glories

to the transcendental naked Lord. I pray at your
lotus feet for this benediction:

nitai gaura guna gane,  magna thaki ratri dine
saddi ha-iya anuragi
May I always be merged day and night in
chanting the transcendental glories of Sri Sri

Gaurasundara and Nityananda in an eager mood
of loving devotional service.

radha-krsna-sri-carana  smare jena mora mana
tila-adha anyatra na jaya

34

May my mind always remember the lotus feet
of Sri Sri Radha and Krishna. May it not deviate
from there for even half a moment.

vraja-gita-rasa-keli gana kari bhakta-meli
ei sakti deha mahasaya

O greatly magnanimous one, please give me
strength that I may always sing about the sweet
Vraja pastimes in the association of the Lord’s
pure devotees.

amara asesa dosa tumi hao asutosa
ei bale nivedi tomdre

My faults are unlimited, but you are easily
satisfied. So I am offering my humble prayers
unto you.

amara papistha mana  thakura vaisnavera-gana
krpd jena karena amare
My mind is very sinful. Because you are the lord

of the vaisnavas you bestow your mercy on me and
take responsibility for my deliverance.

manusya janama pailam nija prabhu na bhajilam
parindme na dekhi upaya
Although I have attained this rare human birth
I have not worshiped my Lord Sri Sri Radha
Krishna. Now at the end of my life I don’t see any
other recourse than taking shelter of you.

et krpd kara more vraje jena deha pade
e dina jagadananda kaya

This fallen Jagadananda prays that by your
mercy | may leave this body in Vraja Dham.

In Vraja it is said that Yamaraja has no jurisdiction over those
who leave their body in Vrindavan, but that such souls are
under the jurisdiction of Bhuteswar Mahadeva, the deity of

Shiva in Mathura who guards the holy dham.

At FERATH
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by Manohar Das

Holi is a popular festival in Vraja that celebrates
the pastime of Sri Sri Radha and Krishna throwing
scented colored liguids and powders on each other.

siva sankaradeva khelata hori ho!
khelata hori gopi riipa dhari ho!

[The Brajabasis ecstatically shout:] Hori Ho! Hori
Ho! Shiva Shankar is playing /holi in the form of a
vraja-gopi.

(siva) gopi bhava dhara subhra kalevara
paridhane nila sSadi re

Assuming the form and mood of a gopi, white-
colored Shiva is looking very nice wearing a blue sari.

baba gopi riipa dhari re
nana abharana angahi pahirana
mrdu mydu hasa ugari re

In that gopi form, Lord Shiva wears many jewels
and ornaments all over her body, and she smiles softly.

dhamaki dhamaki jaya  abira golala lei
syama vadana nehari re
Seeing Syamasundara, in a very humorous way
she takes different colors in her hand and dances
over to Him.

mari mari bhagata jhuma jhuma nacata
ananda-rasa bihari re

She throws the colors on Syamasundara and
then dances back, then she again dances near,
throws more colors, and dances away, all the while
smiling sweetly while her ankle bells make the
sound, “jhum jhum”. In this way she increases the
transcendental mellow.

Gopishwar Mahadeva, with blocks of
ice around him as in the Himalayas.

Sri Krirhna-kathamrita
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Sveta sakhi bani khelata siva jani
rasika mari sydma hari re
I know that this whitish gopt playing with Krishna
is actually Shiva. He is the crest jewel or leader of all
the rasikas. [The Brajabasis sing:] “Hari re!”

premaka adhina dei alingana
vama anga mildiya dhari re

Controlled by prema, and holding each other’s
left limbs, they ecstatically embrace.

Why is the left side particularly mentioned? Because the heart is
on the left side. This indicates that their embrace is not superficial.

ardha anga syama ardha sveta vama
eka atma hara ara hari re

Half the body is bluish Syama. Half is the whitish
gopi, Hara (Shiva). Hara and Hari have become one.

ciida ardha sire ardha veni dhare
‘manohara’ riipa so heri re
Looking at the form of Shiva as a gopi with a
braid on one side of her head and the half moon
on the other, Krishna becomes enchanted.

siva Sankara khelata hori ho!
gopisvara khelata hori ho

In this way, Gopiswara Shiva Sankara plays holi
with Sri Syamasundara. [The Brajabasis call out:]
“hori ho! hori ho!”
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Hotf Vishnae, Hotf Shiva
by Govinda Das

As a manifestation of Sadashiva, Lord Shiva is an
amsa-avatara, part of Krishna, and in that sense They
are non-different. They are also considered to be non-
different since Shiva is the greatest worshiper of
Krishna. Sometimes to show how intimately related
They are, They manifest the form known as Hari-
Hara, which is half Vishnu and half Shiva.

In the Padma Purana, bhtimi khandha 83.37-38,
Lord Shiva tells Maharaja Yayati:

antarar nasti rajendra mama visnor na samsSayah

O lord of kings, have no doubt, there is certainly no
difference between Vishnu and myself.

yo ‘sau visnu-svartipena sa vai rudro na samsayah
yo rudro vidyate rajan sa ca visnuh sanatanah

There is no doubt that Vishnu is the form of Rudra and
Rudra is the form of Vishnu. You should know, O king,
that Rudra is always the same as Vishnu.

There are many ancient deities of Hari-Hara to be
found in India. There is famous deity of Hari-Hara
found in Godrumadwip in Nabadwip Dham. Also the
Lingaraj deity in Bhubaneswar is considered to be a
manifestation of Hari-Hara. (See Krishna Kathamrita
#7) In the following song, the poet Govinda Das
describes his vision of the form of Shiva as Hari-Hara.

baba bom bom bhola, darsana de jata-dhart
jata-dhari pata-dhari, baba lata-pata-dhari
O baba! You are free from everything. You have
torgotten everything material. Please grant me your
audience with your form of matted hairs! You keep
matted locks, baba, and you carry your own asana,
seat, and water pot wherever you go.

jata-dhari siva sankara, darsana de baba
darsana de bhola, darsana de baba

O Shiva Shankara! O keeper of matted locks! O
baba, please give me your darsana! O you who are
free from everything material! O baba, please grant
me your darsana, please grant me your darsana!

hema hemagiri dunhunkadunhun tanu sri
kiba adha nara adha nari re
Your body is beautiful like gold, and you reside
on a golden mountain, hemagiri, the Himalayas.
It’s hard to say if you are male or female.

Another meaning of the word “hemagiri” is that Shiva's
bodily complexion is like ice and he resides on the ice mountains,
the Himalayas. Even though they are two different forms,
Shiva and the mountains look like one. Similarly, when he is
residing with Gauri it is hard to say if he is a male or a female.
His form is like a male but his softness is like that of a female.
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Hari-Hara: half Vishnu and half Shiva

By addressing Lord Shiva as both male and female, Govinda
Das 1s indicating that he is transcendental and beyond genders.

adha ujora aja kajara tinhu locana dhari re
(dekha) durthun mili eka gata re

Shivaji has three eyes: one is blackish, one is
white, while the brightly blazing third eye on the
forehead is a combination of the other two.

Shiva has a blackish eye because Krishna is resting there.
He has a whitish eye because Radha is there. His third eye
is the combination of the two, and is blazing brilliantly
because the form of Sri Chaitanya Mahaprabhu, the
combined form of Radha and Krishna is resting there.

bhakata nandita, bhuovana vandita
jagata tapa nistdra re

You are always giving pleasure to the vaisnavas
who take shelter of you, and you are worshipped
by the three worlds. You are the one who frees the
world from the blazing fire of tapa, sufferings.

adha baghambhara, adha pattambara
pindhana dunhun ujiyara re

You are effulgent, dressed half in the yellow dress
of Krishna and half in the tiger skin of Shiva.

adha phanimaya, adha manimaya
hrdaye sobhita manthdara re

Half of your head is decorated with snakes, and
half with jewels. On your chest is a jeweled necklace.

na deva kamini! na deva kamuka
kevala prema paracara re

Neither Gauri nor Shivaji have lusty desires.
They are both preaching pure love of God.

gauri-sankara! carana kinkara!
krpa mangata govinda dasa re
Govinda Das, the servant of the lotus feet of Sri
Gauri-Shankar, desires their mercy.
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andit Rama Narayan Mishra, also known as

Chandrabhaga, was a learned Brajabasi vaisnava-
acarva in the line of the Radha-raman Goswamis who
lived at the beginning of the nineteenth century. He is
described in the encyclopedia Gaudiya Vaisnava
Abhidhana as a disciple of Harinath, the son of Damodar
Das. Damodar Das was the younger brother of Gopinath
Pujari, a priest of the Radha-raman deity who is mentioned
in Nityananda Das’ Sri Prema-vilasa as one of the
prominent disciples of Srila Gopal Bhatta Goswami. Rama
Narayan Mishra is famous for his elaborate commentary
on the five chapters of Srimad Bhagavatam describing
the rasa dance, titled Bhavabhava-vibhavika. He wrote
a detailed and scholarly commentary titled Prabhu on
the Sri Gauranga-candrodava of the Vayu Purana, as
well as a commentary on Vedanta-sutra known as
Suksmatama Vrtti. He also composed the following
Sanskrit prayer to Gopishwar Mahadeva entitled
Gopisvarastakam.
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sri'-vrndaraka-vrndesa-vandya-padaravindave
vrnda-vipina-sarmvasa-varaddya namo namah
sri— opulent; vrndaraka-vrnda — of the host of gods; isa —
by the controllers; vandya-pada-aravindave — unto he whose
lotus feet are worshipable; vrndi-vipina — in Vrindavan;
saritvasa — residence; varadaya — unto he who grants; nanal
namah — I offer my respectful obeisances again and again.

I offer my repeated obeisances to he whose
lotus feet are worshipable by the opulent rulers
of the host of gods, and who grants residence in
the Vrindavan forest.
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krsna-sneha-parisnigdha-jata-kesa-kalapine
kala-keli-kala-mana-kokilalapine namah

krsna-sneha — of affection for Krishna; parisnigdha —
treated with oil; jata-kesa-kalapine — unto he whose
bunch of matted hair; kala — melodious; keli-kala —
amorous songs; mana — having the form of; kokila-
alapine — to he whose singing resembles that of a

cuckoo; namah — obeisances.

I offer my obeisances unto he whose bunch of
matted locks is smeared with the oil of affection
for Krishna. His singing resembles the sweet
amorous songs of the cuckoo.
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pirnendu-manda-sad-bhala-candra-muktavatamsine
vande "har gopika-vrnda-nanda-nandana-sarisine

piirna-indu — like the full moon; manda — gentle, soft;
sat-bhala — nice forehead; candra-mukta-avatarsine —
whose crest is the pearl-like moon; vande — worship;
aham — I; gopika-vrnda — the multitude of gopis; nanda-
nandana — the son of Nanda Maharaja; sariisine — to he
who is praising.

I worship he who wears the pearl-like moon
as a crest on his soft handsome forehead, which
itself is like the fuli moon. He is engaged in
praising the son of Nanda Maharaja and the
multitude of gopis.

namo yogaja-ctj-jyotir-vahni-veny-ardha-bhasine
krsnavasa-hrd-abjanukari-drk-kaviija-vasine
namal — obeisances; yoga-ja — produced from meditation;
cit — spiritual; jyotilh — of the etfulgence; vahni — like the
fire; veni — a braid; ardha — half; bhdsine — unto he who
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1s shining; krsna-avasa — the abode of Krishna; hrt-abja
— the lotus of the heart; anukari — imitating; drk-karitja —
in the lotus eyes; viasine — unto he who resides.

I offer my obeisances unto he who is brilliant
with a half-braid? shining like the fire of the
divine effulgence produced from meditation. He
bestows his darsana on’ one whose heart has
become the dwelling place of Krishna.

AL CI R G CERINBEIEE S
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krsnalingana-sotsaha-siicca-vakso-"dhisobhine

nilotpalabha-krsnanga-madhurya-madhu-lobhine
krsna-alingana — for Krishna's embrace; sa-utsiha —
enthusiastic; siicca — nicely raised; vaksah-dhi —
receptacles on the chest; sobhine — to he who is
resplendent; nila-utpala — blue lotuses; abha — like; krsna-
anga — of Krishna’s limbs; madhurya-madhu — of the
sweet nectar; lobhine — to he who is desirous.

[In his form as a gopi] he is resplendent with
well-raised breasts that are enthusiastic for the
embrace of Krishna, and is intensely greedy for
the sweet nectar of Krishna’s limbs, which
resemble blue lotuses.
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vrnda-kanana-gehaya krsna-sneha-pradayine
namas cid-ghana-dehaya bhakta-manasa-sayine

vrnda-kanana — Vrindavan; gehdya — to he whose home;
krsna-sneha — love for Krishna; pradayine — to he who
grants; namal — obeisances; cit-ghana — full of spiritual
energy; dehaya — unto he whose form; bhakta-manasa —
in the hearts of the devotees; Sayine — unto he who reclines.

I offer my respects to he whose home is the
Vrindavan forest. He grants love for Krishna and
his form is full of spiritual energy. He dwells
within the heart of the devotee.

RIS ARSI TIRTR |
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radha-radha-dhavaradhya-bhava-badhapaharine
klesa-ghna-kesavesana-gopesaya namo namah

radh@ — Srimati Radharani; radha-dhava — the lover of
Radha; aradhya — worshipable; bhava-badha — the
obstacles of material existence; apahdrine — to he who
takes away; klesa-ghna — the destroyer of miseries; kesava-
isana — the Lord of Kesava; gopa-isaya — unto the Lord of
the cowherd men; namah namah — 1 offer my respectful
obeisances again and again.
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He is worshipable by Radha and Her lover,
Krishna, and he removes the obstacles of
material existence. He destroys all miseries and
is the Lord of Keshava and the cowherd men.

BRI EA S R RIC A e A T
AT ST R aTeTRE 1 ¢ |

nityari radha-rama-kanta-lilananda-prakasine
asu-tosaya sri-ndtha-bhakti-vighna-vinasine

nityam — always; radha — Srimati Radharani; rama-
kanta — Krishna, the husband of the goddess of fortune;
lila-ananda — the ecstacy of the sportive pastimes;
prakasine — to he who is shining; asu-tosaya — to he
who 1s quickly pleased; sri-natha — Krishna, the
husband of the goddess of fortune; bhakti-vighna — the
obstacles of devotion; vindsine — to he who destroys.

I bow down to he who is always bright with
the ecstacy of Radha-Krishna’s sportive
pastimes. He is easily pleased and is the
destroyer of the obstacles of devotion to the
husband of the goddess of fortune, Krishna.

g AT ISUTEEAN S A aIeH |
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candrabhaga-visnu-sakhya-g¢itari gopisvarastakan
kasta-nasta-karam istam ista-dam vraja-vasindm

candrabhaga-visnu-sakhya — of Candrabhaga
Visnusakhya Rama-Narayan Mishra; gitam — the
song; gopisvara-astakam — the eight verses glorifying
Gopishwar; kasta-nasta-karam — making difficulties
disappear; istam — cherished, sweet; ista-dam —
bestowing what is desired; vraja-vasinam — for the
Vrajavasis

Singing this sweet Gopisvarastakam of
Chandrabhaga Vishnusakhya frees one from all
difficulties and gives pleasure to the vrajavasis.
— Translated by Sri Matsya Avatar Das

Translator’s Notes:

1. The word “sri” did not appear in our source material,
but has been inserted here as it seems necessary to fulfill
the requirements of the poem’s meter.

2. The mention of a half-braid here suggests Lord
Shiva’s form as ardha-narisvara, the Lord who
is half female and half male as

a combination of Shiva and

Parvati

3. Literally, “dwells in the lotus

eyes of”.
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(continued from page 33)

named Gopal Kavi, gives a different account as to
how Bankhandi Mahadeva came there: In ancient
times a sadhu was coming in a bullock cart from
the Himalayas with a number of Siva-lifgas. While
passing through Vrindavan, he came to a heavily
forested area. The cart struck a tree, and one of
the linigas fell off. When the sddhu tried to pick up
the linga, he found that it had mysteriously become
so heavy that he could not move it. He left it, and
later the vrajavasis named the lirnga Bankhandi,
after the forest there, and started worshiping him.

Rameshwar Mahadeva

Srila Narahari Chakravarti has described
Kameshwar Mahadeva in his Bhakti-ratnakara (5.841):

dekha mahd-tejomaya "Siva-kamesvara’

See here the most powerful Shiva known as
Kameshwar.

Kameshwar Mahadeva resides in Kamyavan in
the western part of Vraja-mandala. According to
the tradition in Vraja, Vrishabhanu Maharaja
worshiped Kameshwar to get a daughter. He
already had a son, Sridama, but he wanted a
daughter. Kameshwar Mahadeva granted his
desire and he obtained the most illustrious Srimati
Radharani as his daughter.

“Kama” means “desire”. It is said that
Kameshwar Mahadeva is the fulfiller of one’s
desires. Thus, for thousands of years, sadhus have
worshiped Kameshwar Mahadeva in Vraja to
get krsna-prema.

Gopishwar at Kamyavan

In Kamyavan there is a lake called Gopi-
kunda." It is said that once Krishna was
performing a rasa-lila here with the gopis. The
sounds of the ankle bells and bracelets on Krishna
and the gopis attracted all of the three worlds.
Hidden in the sky, all of the devas came to see the

A Brijbasi woman worships Kameshwar Mahadeuva

Sri Krirshna-kathamrita
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wonderful festival, and thus
got a small taste of gopi-bhava.
They were all amazed, and
tears fell from their eyes.
Seeing the ecstatic dancing of
Krishna and the gopis, Lord
Shiva could not control
himself. He immediately came
down, assumed the form of a
gopi, entered into the rasa
dance, and began to dance
with Krishna in a very expert
way. Krishna became pleased
and told him:

tusto “havi te bhiitapate
stri-bhavena rasenvaya
dadami te vane vasar
kamyake mama sannidhau
Qopisa iti nama tvari
gopinathabhidho hy aham
gopi-kundarit nama tirthar trayar guhyar kali-yuge

O Lord of the living entities! I have become very
pleased with your feminine mood, which is so full of
rasa, and thus I grant you a residence close to me in
this forest of Kamyavan. You are known as Gopish
(the Lord of the gopis),  am Gopinath, and this holy-
place is named Gopi Kunda. In Kali-yuga these three
things are secret. ”

Rameshwar at Kamyavan

It is said that Krishna once came to Kamyavan
with many gopis. They each started worshiping
Him according to their particular nature. Those
expert in dance started dancing, those expert in
singing sang beautiful songs, others expertly
played musical instruments. Each gopi’s service
pleased Krishna, Who then asked them, “What
boon do you want?”

The gopis said, “We would like to see what Rama
and Lakshman looked like while They were in
Lanka. Also, we are curious to know how
Ramachandra built the bridge to Lanka and killed
all of the raksasas.”

Krishna replied, “I'm just a simple cowherd boy.
How can I know all of these things?”

Srimati Radharani then pressured Krishna to
show His form as Lord Ramachandra. Krishna
agreed and disappeared. A few minutes later He
appeared before them as Lord Ramachandra
with Lakshman. Immediately all of His friends
such as Sridam, Ananta Bhadra, Charu,
Sucharu, and others took the form of monkeys.
From a nearby pond appeared Ravana’s
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Rameshwar Mahadev in Kamyavan

T 9

kingdom of Lanka. Seeing
Lanka, Krishna/
Ramachandra established a
Siva-linga of Rameshwar
Mahadeva, worshiped him,
and then with the help of His
monkey friends started
building a bridge out of
stones across the pond.
Before the gopis, Krishna
then displayed His pastime of
fighting and killing Ravana
and his soldiers. This Siva-
linga in the western part of
Kamyavan is still present
today in the area called
Lankagarh.

The Bhakti-ratnakara (5.851)
describes this pastime:

et ‘setubandha-kunda” — ithe bahu katha
samudra-bandhana-lila kaila krsna etha

This is Setubandha-kunda, about which much can
be said. Here Krishna enacted His pastime of bridging
the ocean [as Lord Ramachandral.

There is also an old song in Kamyavan that
describes this pastime in a slightly different way:

gopt yasoda nanda baba, krsnate rahe pukar
treta-yuga meii apane, srirvam liyo avtar

kesi lanka ramesvar, deo darsan karvay
suna krpa nidhi muskara, dini lanka banay

ramesvar kara sthapna, diyo vyjbasi darskaray
yaha lila doapar hui, kahrahe lekh batay

Once the gopis, Mother Yasoda, and Nanda Maharaja
told Krishna, “We want to see the form You manifested
in Treta-yuga. We also want to see Lanka and
Rameshwaram.” Hearing this, Krishna smiled and
made the kingdom of Lanka appear. He also established
Rameshwar Shiva and brought all of the vrajavasis to
have darsana. This pastime happened in Dvapara-yuga,
and is written here.

Lord Shiva is a great devotee of Krishna and of
Srimati Radharani. In text 113 of the Radhi-sahasra-
nama Stotra, Lord Shiva mentions two names of
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Radha Kunda and Syama Kunda flooded and joined together during the rainy season

Radharani connected with himself. He says that
She is known as saiva — “the worshiper of Lord
Shiva”, and saivalananda-dayini — “She who gives
happiness to the worshipers of Lord Shiva.”

Of all the lila-sthalis, pastime places of the
divine couple, Radha Kunda is the topmost. In
order to protect Radha Kunda, and also to give
himself the opportunity to observe some of the
intimate pastimes that Sri Sri Radha Krishna
perform at this place, Lord Shiva has
manifested himself here in the forms of several
lingas. The oldest and chief ones are:

1) Kundeshwar Mahadeva. This very old diva-
linga is installed on the southwest side of
Radha Kunda. It is said that in 1545, Srila
Raghunath Das Goswami found ancient
deities of Radha Krishna and this siva-linga
buried in the divine mud of Radha Kunda
during his excavation work. Pilgrims
commonly first go to him to seek his blessings
before taking bath in Radha Kunda. Some say
that this linga is actually a govardhana-sila.

Sri Krithna-kathamrita

2) Bankhandi Mahadeva, also known as Barkhandi
Mahadeva. Barkhandi (bada-khandi) seems to be
a corruption of vata-khandi, meaning “resident
of a banyan tree forest”. He guards the eastern
side of Radha Kunda.

Ranuva Mahadeva. “Ranuva” means
“celibate”. This siva-linga is called Ranuva
because there is no deity of Parvati here.

Kundeshwar Mahadeuva, protector of Radha Kunda
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The five ancient siva-lingas of Chakleshwar Mahadev at Manasi Ganga.
Behind them are different carvings, including Krishna lifting Govardhan hill.

Ranuva Mahadeva is situated on the
northeastern side of Syama Kunda, near the
Jagannath temple and behind the Radha
Kunda town hall.

4) Laliteshwar Mahadeva. Situated near Lalita
Kunda on the northeastern side of Syama Kunda.

5) Rameshwar Mahadeva. Situated next to the
cremation grounds and the lake named Shiva
Puskarini, just west of Radha Kunda. He
guards the western side of Radha Kunda.

There is also a siva-linga at the place known
as Vallabha Pataka, where Srila Vallabhacharya
performed his bhajana. Although this liriga is said
to have been worshiped by Vallabhacharya,
some scholarly residents of Radha Kunda doubt
this to be true. According to them, while
Vallabhacharya was staying at Radha Kunda
he was daily going to have darsana of the
ancient Shiva deity of Bankhandi Mahadeva
mentioned above. So perhaps this lifiga is a
recent addition, 1.e. less than 500 years old.

42

Chakleshwar Mahadeva

On the northern bank of Manasi Ganga, by
Govardhan Hill, is a group of five Siva-lirigas that
are famous by the name Chakleshwar Mahadeva.
These five siva-lirigas, also known as the Pancha
Mahadevas, are considered to be Lord Shiva’s five
faces. They protect the area of Govardhan. This
part of Manasi Ganga is known as Chakra Tirtha,
and because he stays at this place, this Siva-liriga
was originally known as Chakreshwar, but now
he is known as Chakleshwar. It is said that this
place is named Chakra Tirtha because when
Krishna lifted Govardhan Hill, He requested"
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the Sudarshan Chakra to appear above the
mountain to dry up all of the rain coming down
on Govardhan so that the vrajavasis standing
underneath would not drown."™ After Indra
withdrew the sarvartaka clouds that he had sent
to destroy Vraja and the danger was over,
Sudarshan requested Krishna to give him a place
to rest. Krishna gave him this place on the northern
bank of Manasi Ganga.

The present temple of Chakleshwar Mahadeva is
recent; the original one was destroyed by Muslims.
However the deities here are very old and are said to
have been established by Krishna’s great-grandson
Vajranabha. The deity of Ganesh in the temple and
the carvings on the wall behind Lord Chakleshwar
are very ancient. The figures in the carvings

place and had darsana of Chakleshwar, and later
Sri Chaitanya Mahaprabhu came. Both of them
rested here during their visits.

Rudra Kunda

This kunda is known locally as Hara Kunda or
Harji Kunda. In Bhakti-ratnakara (5.659) Srila
Narahara Chakravarti mentions Rudra Kunda :

dekha ‘rudra-kunda’ — Sobha nirjana kanane
etha mahadeva magna haila krsna-dhyane

In this beautiful and lonely forest is Rudra Kunda. Here
Mahadeva sat absorbed in meditation on Krishna.

It is said that while sitting at this place and
meditating on his worshipable Lordships Sri Sri
Radha Krishna, Shiva felt great pangs of separation

include the nava-graha, nine planets, girirdja-
dharana, Krishna lifting Govardhan hill,
with Parvati on the left side and Jaya and
Vijay on either side of Krishna in the back.

Srila Sanatan Goswami was very devoted
to Lord Shiva. Wherever he did his bhajana,
it was his daily practice to have darsana of
the nearest deity of Lord Shiva to pray for
his blessings. According to the local
tradition, when Ramdas Kapoor
constructed the Madan-Mohana temple,
Chakleshwar Mahadeva appeared before
Sanatan Goswami and told him to leave
that place and come to Manasi Ganga to
do his bhajana. Shivaji told him that now
that the temple was constructed, Madan

Mohan would receive opulent food
offerings, and as a renunciate it was not
proper for Sanatan to take it. So Sanatan
Goswami left the Madan Mohan temple and shifted
to Manasi Ganga near to Govardhan Hill, where he
did his bhajana next to the temple of Chakleshwar
Mahadeva and lived by doing madhukari, begging.
He stayed here beside Lord Shiva and performed
his bhajana for some time, but after a while he
decided to move, as the mosquitoes were troubling
him. Lord Shiva is very attached to the devotees of
Krishna, and he was particularly fond of hearing
Sanatan Goswami’s chanting. Seeing him about to
leave, Shiva came to him in the form of a brahmana,
requested him to stay, and assured him that the
mosquitoes would no longer trouble him. It is said
that due to the blessing of Lord Shiva, to this day
there are few or no mosquitoes at this place.
There is also a temple of Sri Sri Gaura Nitai just
opposite the Chakleshwar Mahadeva temple. It is
said that first Lord Nityananda Prabhu visited this

Sri Krishna-kathamrita

Rudra Kunda — formed from the tears of Lord Shiva

from them and started to cry. His tears (rudan)
created this kunda. Thus it is called Rudra Kunda,
or sometimes Rudan Kunda. Radha and Krishna
are said to come to this kunda to take bath. At the
back of Rudra Kunda is a temple of Lord Shiva
named Bole Baba Mandir.” Srila Murari Gupta in
his Sri Caitanya-carita (4.8:16-17) says that Chaitanya
Mahaprabhu visited here."

In the year 2000, the water in Rudra-kunda was
very low, so the villagers decided to drain it and
clean out the mud. At the bottom of the lake, they
found a small ancient temple made out of marble
with a siva-linga. Although they had heard about
this temple, no one in the village had ever seen it.

Half a kilometer west from Harji Kunda is
another kunda that the locals call Purana (old)
Rudra Kunda. No one uses this kunda, and today
it is the garbage dump for the village of Jatipur.

43



Relisher of
Radha-Krishna Llla

Lord Shiva is always relishing the intimate
pastimes of the divine couple, and he is the speaker
of many of the most confidential Vedic literatures
dealing with Their topics and pastimes. A few
examples follow: The Sri Yugala-kisora-astottara-
sata-nama “108 names of the youthful divine
couple”, from the Rasollisa Tantra, was spoken
by Lord Sadashiva. In the Narada Paiicaritra, Lord
Shiva instructed Narada Muni about Srimati
Radharani and how to worship Her. Lord
Mahadeva spoke the Gopdala-sahasra-nama,
“thousand names of Gopal”, to Parvati Devi. In
the Rudra-yamala Tantra, Shiva gave the Radha-
sahasra-nama, “thousand names of Srimati
Radharani”. The book Govinda-vrndavana is a
conversation between Brahma and Shiva about
Radha Krishna and their divine abode of
Vrindavan. In the Urdhvamnaya Tantra, Shiva has
spoken many things to Parvati Devi about Radha
and Krishna, including the beautiful and famous
prayers known as Radha-krpa-kataksa-stava-rija
and Krsna-krpa-kataksa-stava-raja (The king of
prayers glorifying the merciful glances of Radha
and Krishna). The Sr7 Sanat-kumnara Sarihitd, a book
that speaks about Radha, Krishna, the land of
Vrindavan, and the process of pure devotional
service, was spoken by Shiva to Narada Muni.
The Satvata Tantra is a conversation between Shiva

Chintahara Mahadeva

The Chintahara or Chintaharana Mahadeva
temple is situated on the eastern side of the
Yamuna River, south of Gokul and about one
kilometer south of Brahmananda Ghat, where
Krishna manifested His universal form to
Mother Yasoda. This ancient deity of Shiva is

known as Chintahara, “the remover of
anxieties”, because it is said that Mother Yasoda

was regularly coming here from Gokula to
worship this siva-linga to remove her worries. As
a baby, Krishna was constantly performing
many mischievous acts. Sometimes He would
catch hold of the tail of a calf and have it pull
Him through the dirt and mud. Sometimes,
much to the horror of His mother, He would
play with snakes or wild animals. Sometimes
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Shivaji offers prayers to Radha Krishna

and Narada describing the various incarnations
of the Lord as well as Krishna’s pastimes in
Vrindavan. In the Padma Purana, patala-khanda,
chapter 83, Lord Shiva spoke to Narada Muni
about Radha Krishna’s asta-kaliya-lila, “pastimes
performed in eight different times of the day”.

He would eat dirt or steal butter and break the
pots of the elderly gopis. Sometimes He would
pass urine in the houses of other gopis. Other
times He would pinch their sleeping babies and
make them cry. Seeing all of His naughty
activities filled Mother Yasoda with a kind of
ecstatic anxiety for the well being of her beloved
child. In this mood, Krishna’s mother would
pray to Lord Chintahara Mahadeva to protect
the jewel of her heart.

Another local tradition has it that this deity of
Chintaharana Mahadeva was situated here even
before Mother Yasoda started coming to worship
him. Once, Mahadeva Shambhu wanted to see
the beautiful form of Krishna. With this desire
in mind, he left Kailash and came to this ghata
on the bank of the Yamuna, where he began

A FOHYF
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meditating on Krishna. Eventually Krishna
appeared and captured (harana) the mind (cinta)
of Shiva with His beauty.

The ancient siva-linga at this place is said to be
the same one that was originally worshiped by
Mother Yasoda. In a side temple here there are
also deities of Mother Yasoda and Krishna.
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From top: Temple of Cintahara Mahadeva, Deities of
Yasoda and Krishna, Deity of Cintahara Mahadeva
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Asheshwar Mahadeva

Aside from Nandeshwar Mahadeva, who resides
on the top of Nandeshwar hill [see article on page-
26], there is another ancient siva-liriga in Nandagaon
known as Asheshwar Mahadeva. East of Ter
Kadamba and the bhajana-kutir of Srila Rupa
Goswami, is a platform for the rasa dance. Asheshwar
Mahadeva is near there. It is said that Parjanya
Maharaja, the grandfather of Krishna, regularly
came, took bath at Asheshwar kunda, and prayed
to Asheshwar Mahadeva for his blessings. Some
persons say that it was by the blessings of Asheshwar
Mahadeva that Parjanya Maharaja had five exalted
sons and the most wonderful grandson Sri Krishna.

Bhadreshwar Mahadeva

The forest of Bhadravan is situated on the eastern
side of the Yamuna River, eight miles from
Vrindavan, two miles northeast of Bhandiravan, and
two miles southeast of Nanda Ghat. This forest is
named after Lord Balaram, and is one of the places
where Krishna and Balaram go to graze the cows.
In this forest at a place called Vatsavan, Sri Krishna
killed the demon known as Vatsasura. There is a
siva-linga in Bhadravan named Bhadreshwar
Mahadev, who, according to some, was installed
by Vajranabha, Krishna’s great-grandson.” The
priest at this temple offers the following story as to
the origin of this linga: After Krishna killed Vatsasura,
Srimati Radharani told Krishna that as He had killed
a calf He had to perform some bhadra-prayascitta,
auspicious atonement. Krishna had His head shaved
and worshiped Lord Shiva, who became known as
Bhadreshwar Mahadeva. Some say that Krishna’s
ctida-karana-samskara, the traditional childhood hair-
cutting ceremony, took place at this forest.

Narayan Bhatta Goswami cites the following
pranama-mantra to Bhadreshwar Mahadeva:
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Asheshwar Mahadeva

bhadresvaraya devaya sarvada subha-dayine
namo bhadra-svariipaya vamadeva namo ‘stu te

O Bhadreswar Mahadeva! You are the giver of all
auspiciousness. Obeisances unto you, who possess
a gentle and pleasing form.

Vrajeshwar Mahadeva

In his Vraja-bhakti-vilasa, Sri Narayan Bhatta
Goswami describes an ancient Siva-linga in Barshana
known as Vrajeshwar Mahadeva. Vrajeshwar
Mahadeva is a little difficult to find. He is situated
about a half-mile east of the road to Govardhan in
some agricultural fields next to an irrigation canal,
about two miles south of Barshana. According to
some local vrajavasis, this linga was originally installed
by Vrishabhanu Maharaja, the father of Srimati
Radharani. This point is a little controversial. Since
this linga is not mentioned in any other standard books
describing Vraja Mandala, some scholars and
devotees question its antiquity. Those who claim it is
authentic say that Vrishabhanu Maharaja first
worshiped this linga in Raval, the birthplace of Srimati

ft FOHIAR



Left: Temple of Vrajeshwar Mahadeva. Right: Linga of Vrajeshwar Mahadeva

Radharani, and when he brought Radharani [rom
Raval to Barshana he also brought this i7iga. For this
reason, they say the area around Vrajeshwar
Mahadeva is now known as Ravalban.

Another local story is that once some vrajavasis
decided to move Vrajeshwar Mahadeva away
from his current place at Barshana. They started
digging around him so they could lift him up.
However, it is said that no matter how deep they
dug they could not find an end to the liriga. Seeing
that Lord Shiva did not want to move, they
became frightened and offered prayers and
begged forgiveness.

Narayan Bhatta Goswami cites the following
prayer to Vrajeshwar from the Gauri-tantra:

vrajesvaraya te tubhyam maha-rudraya te namah
vrajaukasam sivarthaya namas te siva-riipine

O Vrajeshwar, O Maha-rudra, obeisances to you! You
have appeared here for the auspiciousness of all the
vrajavasis. You are the svariipa of Lord Shiva.
Obeisances to you!

-

edarnath

£

Vraja Dham is the eternal abode of Krishna. As
Krishna is the source of everything, including all
of the living entities, Vishnu expansions, and
various potencies, similarly it is said that all tirthas
and holy places originally exist in Vraja. In chapter
four of his Sri Karnananda (Sloka 37), Srila
Yadunandan Das Thakur has quoted the
following sloka:

quhyad guhyatamari ramyari madhye vrndavanari sthitam

piirna-brahma-sukhaisoaryan nityam anandam avyayam

vaikunthadi tad evamsan svayar vrndavanarit bhuot

Sri Krirhna-kathamrita

Of all confidential things, Sri Vrindavan Dham is
the most confidential and attractive. Vrindavan
Dham is complete, transcendental, and full of
happiness, opulence and bliss. It never diminishes
or dwindles. Vrindavan Dham is the original source
of all spiritual abodes, and the Vaikuntha planets
are its plenary expansions.

Kedarnath and Badrinath in the Himalayas are two
of the most famous sacred pilgrimage places in India.
However, most pilgrims are not aware that these
places are expansions of the original places situated
in Vraja, where they are known as Adi (original)
Kedarnath and Adi Badrinath. It is said that once
Nanda Maharaja and the cowherd men decided to
go on pilgrimage to Kedarnath and Badrinath in the
Himalayas. But Krishna told them that Kedarnath
and Badrinath were present in Vraja and thal He
would take them there. He told them that there was
no point in going to these places outside of Vraja,
because the benefit of visiting the Kedarnath and
Badrinath in Vraja were thousands of times greater
than that of visiting the same places in the Himalayas.
Krishna then showed them Badrinath and
Kedaranath, and they worshiped Lord Kedaranath
Shiva with Bilva leaves. Kedaranath is situated in a
remote part of Vraja, on the far western side, south of
Kamyavan and one mile'west of the village of Vilonda.

Adi Badri looks much the same as the Badrinath
in the Himalayas. There are deities there of Radha
Krishna, Krishna lifting Govardhan Hill, Uddhava,
and the sages Nara Narayan. There is also a large
Siva-linga at Adi Badri, called Kedaranath
Mahadeva by some and Rameshwar by others.

About 10 miles north of Adi Badrinath is Adi
Kedarnath. The word “kedar” means “field”. The
place Kedarnath is said to be the field where
liberation grows. Shiva, as the supreme yogi, is
known as Kedarnath, the lord of this place. While
the sacred place Kedarnath in Himalayas is 11,482
feet high, the Adi Kedarnath in Vraja is more
accessible. There are only 270 steps to get from the
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base to the top. However, it is quite a large hill for
the Vraja area and can be seen for some distance.
There is an ancient temple of Lord Shiva at the top.

Just as there is a famous kunda at Kedarnath in
the Himalayas named Gauri Kunda, so there is also
a Gauri Kunda found at Adi Kedarnath in Vraja.
Gauri is another name for Parvati Devi. It was at
Gauri Kunda where Parvati performed austerities
to get Lord Shiva as her husband. Gauri Kunda is
also the place where Lord Shiva once, out of anger,
cut off the head of his son Ganesh and replaced

From top: Gauri Kunda and Adi Kedaranath,
Peak of Adi Kedaranath, Deity of Adi Kedaranath
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Notes

' Two examples are Garga-sarthita (5.25.9) and Srila
Murari Gupta’s Sri Caitanya-carita (4.4.21).

? An Englishman who served the British government in
the mid 1800s as the District Magistrate and Collector for
Mathura.

3 Described in the Bhagavata-mahatmya of the Padma
Purana, canto six, chapters 196-197.

*In his commentary on this pastime, Srila Jiva Goswami
says that Ambika is in the province of Gujarat. This does not
necessarily negate Srila Narahari Chakravarti's version in
Bhakti-ratnakara, for Krishna's pastimes are eternal and in
different divya-yugas the same exact pastimes are often
enacted, only with slight differences. It is possible that
Narahari Chakravarti’s account took place in a different era.

5 This ancient deity of Lord Shiva, located near to Vamsi
Vata, is known both as Gopishwar, the worshipable deity
of the gopis, as well as Gopeshwar, the worshipable deity
of the gopas, or the cowherd people of Vraja.

* In the Gaudiya Mission edition of Bhakti-ratnakara, Sri
Navin Krishna Das Vidyalankara has given word for word
meanings for the Sanskrit. For “gopisvara” he gives “he gopa-
gopinari varncha-piiraka!” — “O fulfiller of the desires of the
cowherd men and women!”

” There are several slightly different versions. This one
is based on a very old drama performed yearly in
Nandagaon.

Some say Lalita Sakhi, others merely say “some gopis”.

¥ Mana-sarovar is a small lake on the eastern side of
the Yamuna about five kilometers south of Kesi Ghat.
While the Garga-sarihita describes this pastime as taking
place at Mana-sarovar, some say that this happened at
Brahma Kund, and others say it happened at the Yamuna.

' Some say that Sanatan Goswami was living in
Vrindavan at the Madan Mohan temple and was walking
daily to have darsana of Gopishwar Mahadeva in
Vrindavan. Others say that while he was living at Madan
Mohan he was daily walking 25 kilometers to Govardhan
to have darsana of Chakleshwar Mahadeva.

" Over the years, this lake has filled in and farmers are
now growing crops on it.

2 From the Adi Varaha Purana. Cited in Narayan Bhatta
Goswami'’s Kamavan Mahatmya 27.2.

13 Some say that Lord Shiva made the request.

1 Another version is that Lord Shiva held up his trident
like a cakra over Govardhan hill to protect the vrajavasis.

> Alan W. Entwistle in his book Braj, Centre of Krishna
Pilgrimage, conjectures that this lingu could be the Budhe
Babu lirign mentioned in a song by Surdas, a vaisnava in
the line of Srila Vallabhacharya.

“ Srila Raghunath Das Goswami has also described
Hara Kunda in Govardhanasraya-dasaka 3.

7 Jada Bharata Das, Vrindavan and Braja Mandala, p. 296.
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| ord Shiva and

Srila RuPa Goswami

In the introductions to Lalita Madhava and
Vidagdha Madhava, his two immortal works of the
intimate pastimes of Radha and Krishna, Srila Rupa
Goswami has revealed that Lord Shiva appeared

and ordered him to write these two dramas.

Lalita Madhava (1.3):

matleh svapnavirbhiitam adesam

me in a dream and ordered me [to write this play].

Vidagdha Madhava (1.4a):

tenadiya jagad-guror asya nidesam evanuvartisye

of the universe, spoke. I will now obey His order.”

bhagavato gopisvarataya prasiddhasya candrardha-

Lord Shiva, who is crowned with the half-moon and
who is famous as the master of the gopis, appeared to

tasyaiva keli-sudha-kallolinim ullasayata pariraksaniya
bhavata. mat-kypaiva te samagririt samagrayisyati iti.

“O Rupa Goswami, please protect the devotees by
giving them a little of the nectar river of Lord
Mukunda'’s pastimes. My mercy will give you the power
to do this.” In this way, Lord Shiva, the spiritual master
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ecstasy. Seeing this, that Shaivite became
overwhelmed with happiness.
Sri Chaitanya Mahaprabhu then climbed
on that devotee’s shoulders. The fortunate
sioa-bhakta began dancing madly. No one
is fortunate like that devotee.
Gauranga'’s eyes turned red, and He
began  talking like Shiva.
Visvambhara held a trident and a
damaru, Shiva’s small x-shaped
drum, and He roared like the
sound of a horn.
Loudly chanting, “Krishna!
Rama!” and filled with the
sentiments of Lord Shiva,
Gauranga laughed and wept. To
pacify the Lord, Srivas Pandit and
AT - Mukunda Datta began reciting
W s prayers to Lord Shiva. Gauranga’s
- associates began to joyfully dance
beside the Lord. Lord Gauranga
deeply relished Shiva’s ecstasy of
glorifying and serving Lord Hari.
After some time, Mahaprabhu climbed
down from the Shaivite’s shoulders.
Srila Kavi Karnapur has described
this pastime in chapter seven of his Sri
Caitanya-caritamrta Mahakavya in the

A wonderful 8

account 1S ; :
; following Sanskrit verses:
found in the
various biographies aparedyur asya karunambu-nidheh
of Sri Chaitan},ﬂ puratas ca kascana sugayanakal

siva-gitam uttama-sukhena jagau

Mahaprabhu describing how He once assumed " _
karunasayasya karunasya vibhoh

the mood of Lord Shiva and danced in ecstasy
with His devotees. Srila Lochan Das Thakur has Onanother day, a talented singer sang a song about Lord
described in Sri Caitanya-mangala, madhya-lila ~ Shiva with great joy in front of Lord Chitanya, who is
7.16.50-63 that one day a follower of Lord Shiva  cOmpassionate and an ocean of mercy. (86)

came to see Lord Gauranga. He offered respects nisamayya gitam atidhira-padari

to Lord Chaitanya Mahaprabhu, and then began lalitari babhitva bhagavan muditah
to jovfully praise Lord Mahesh. “Shiva! Shiva!” adhiruhya tasya lasad-ariisa-tatar
he jovfully called out. Pure devotion for Lord natanath cakdra sa ca dhirjativat

Shiva was manifest in his body. Hearing the charming song of skillful composition,
Hearing the glories of Mahadeva, the Lord became joyful. Climbing on the shoulders of

Vishvalj}']l"lar f[‘_‘i]t I—Iis jﬂy increase mﬂ.re and that 5i11g'ET, hE danCEd IlkE’ Ll.'.}l'd Sl‘li‘\i'EL (R?}

more. Then, manifesting the mood of Lord mada-ghiirnitaksi-yugalo vipulaih
Shiva, Lord Gauranga began to dance in pulakair ativa-ruciro ruciman

Sri Krithna-kathamrita LY



sa tad-armsa-mitlam adhiruhya tada
Sivavan nanarta karunambu-nidhil

The Lord’s eyes rolled with intoxication, He was
effulgent and looked beautiful as His hair stood on
end. Climbing on the shoulders of that singer, the Lord,
the ocean of mercy, danced like Lord Shiva. (88)

bhuvi yas tu narada iti prathitah
sa papatha tatra girisa-stavanam
atisusvarah sa tu mukunda-bhisak-
stavanam mahimna iha hanta jagau

He who is famous on the earth as Narada (i.e. Srivas
Thakur) recited prayers to Lord Shiva, and the
physician Mukunda, who had an exquisite voice,
sang a song praising Lord Shiva’s glories. (89)

In his Sri Caitanya-carita Mahakavya (2.11.16-17),
Srila Murari Gupta describes that on this occasion
Srivas Thakur composed some Sanskrit verses
glorifying Lord Shiva. Mukunda Datta then
sweetly sang them for the pleasure of Sri
Chaitanya Mahaprabhu:

mahokse sa haris tatra vartulambuja-locanah
jatilah sriiga-damaru-vadako rama-gayakah
babhiiva jagato nathah sarva-deva-mayo harah

Lord Shiva, whose eyes resemble the whorls of lotuses,
is seated on a great bull. His hair is matted and He
plays the horn and damaru drum while singing the
praise of Sri Ramachandra. Thus Hara, the destroyer,
15 the lord of all worlds and living beings. In Hara
are the powers of all the devatas.

Srila Vrindavan Das Thakur and Srila Narahari
Chakravarti Thakur have given nearly identical
descriptions of this pastime in their Sri Caitanya
Bhagavata (madhya 8.96-103) and Sri Bhakti-
ratnakara (12.1841-44). However, Vrindavan Das
Thakur writes (Cb. madhya 8.99), hunkara kariya
bale, ‘mufii se sankara” — “While on the shoulders
of that siva-bhakta, Sri Chaitanya Mahaprabhu
shouted loudly, ‘I am Shankar! I am Shankar!"”
By making this declaration, Mahaprabhu showed
that He and His dear devotee Shiva are non-
different. Similarly, the Bhakti-ratnakara describes
that Sri Chaitanya Mahaprabhu directly assumed
the form of Lord Shiva.

By performing this lila, Sri Chaitanya Mahaprabhu
taught many things. He showed that Lord Shiva is
the greatest devotee of Krishna, and as such is
worshipable by all of the three worlds. By manifesting
Himself as Mahadeva, Lord Gauranga also showed
that Shiva is so dear to Him that there is no difference
between them. In the Srimad Bhagavatam (9.4.68),
Krishna tells Durvasa Muni: sadhavo hrdayar
mahyar sadhiinari hrdayam tv aham — “The pure
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devotee is always within the core of My heart, and 1
am always in the heart of the pure devotee.”
However, while commenting on this pastime in
his purport to Sri Chaitanya-caritamrta, adi 17.100,
His Divine Grace A.C. Bhaktivedanta Swami
Prabhupada cautions that one should not
misunderstand this non-difference between
Chaitanya Mahaprabhu and Lord Shiva:

Lord Chaitanya Mahaprabhu adopted the mood of Lord
Shiva, for He is Shiva also. According to the philosophy
of acintya-bhedabheda-tattva, Lord Shiva is not different
from Lord Vishnu, but still Lord Shiva is not Lord Vishnu,
just as yogurt is nothing but milk and yet is not milk
nevertheless. One cannot get the benefit of milk by
drinking yogurt. Similarly, one cannot get salvation by
worshiping Lord Shiva. If one wants salvation, one must
worship Lord Vishnu. This is confirmed in the Bhagavad-
it (9.4): mat-sthani sarva-bhiitani na cahari1 tesv avasthitah.
Everything is resting on the Lord, for everything is His
energy, yet He is not everywhere. Lord Chaitanya’s
adopting the mood of Lord Shiva is not extraordinary,
[since He is the source of Lord Shiva] but one should not
therefore think that by worshiping Lord Shiva one is
worshiping Lord Chaitanya. That would be a mistake.

In his purport to Sri Caitanya Bhagavata,
madhya 8.89, Srila Bhaktisiddhanta has offered
a similar comment:

No one should misunderstand here that
Mahaprabhu taught the devotees the philosophy of
antah-sakto bahih saivah sabhayam vaisnavo matah —
that one should internally be a Sakta, externally a
saivaite, and publicly a vaisnava. In order to reveal
that various pastimes of Lord Vishnu are performed
out of His own sweet will and that the living entities
who are part and parcel of the Lord are His eternal
servants, whatever Sri Krishnachandra exhibited in
His sri gaura-lila is simply a display of the
distinctions between the shelter and the sheltered.
That is why the followers of Sri Rupa have
particularly warned everyone not to consider the

Supreme Lord as one of the sheltered partsq
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1 is Divine Grace A.C. Bhaktivedanta
{ Swami Prabhupada has described
' Shiva’s attachment to hearing

Krishna’s name in chapter forty-three
of his Nectar of Devotion:

When the great sage Narada was chanting the glories
of the Lord, the bluish line on the neck of Lord Shiva
disappeared. Upon seeing this, Gauri, the wife of Lord
Shiva, suspected Lord Shiva of being someone else
disguised as her husband, and out of fear she
immediately left his company.

Krishna tells Shiva to Marry

Shiva is not only attracted to hearing
Krishna’s name, but he is also very attached to
chanting it. This fact is illustrated in many different Vedic literatures. The Brahma-vaivarta-Purana
(1.6.4-16) recounts a discussion between Lord Krishna and Lord Shiva:

Krishna once summoned Shiva, who is famous as the best of the yogis, and told him, “You should
accept the goddess who rides a lion as your wife.”
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Hearing Krishna’s words, Shiva smiled and
meekly replied, “I am unable to accept the goddess
of nature, because she will distract my mind from
Your devotion and obstruct the path of serving
You. She can overshadow true knowledge. She
1s passionate and can increase one’s lusty desires.
She can destroy one’s austerity. She is the
storehouse of illusion. She is the strong base of
terrible worldly bondage, and attachment to her
leads to evil ways, destroys noble ideas, and
diverts one from the noble path.

“O my Lord! I do not wish for a wife. Please
give me my desired benediction. My desire to
render devotional service to You is always
increasing. I am never satiated by chanting Your
names and serving Your lotus feet.

toan-nama parica-vaktrena qunarit ca mangalalayam
svapne jagarane sasvad gayan gayan bhramamy aham

“O my Lord, may I constantly sing Your most
auspicious names and qualities with my five
mouths as I wander about in dream or in
wakefulness. (12)
akalpa-koti-koti ca tvad-riipa-dhyana-tat-param
bhogeccha-visaye naiva yoge tapasi man-manah
“Material enjoyment, yoga, and austerities do

not appeal to my mind, for I wish to eagerly

meditate on Your enchanting form for millions
of kalpas. (13)

toat-sevane pitjane ca vandane nama-kirtane
sadollasitam esari ca viratau viratin labhet

“My happiness is uninterrupted while
serving You, worshiping You, offering
prayers to You, and chanting Your names.
But when these activities are finished, my
happiness is also finished. (14)
smaranarit kirtananm nama-gunayoh sravanam japah
tvac-caru-riipa-dhyanari toat-padam evabhivandanam
samarpanarit catmanas ca nityan naivedya-bhojanam
varan varesa dehidarit navadha-bhakti-laksanam

“O Lord! O giver of benedictions! Please
bestow on me the nine forms of devotional
service so that I may constantly remember
Your pastimes, chant and hear Your glories
and qualities, meditate on Your attractive form,
offer obeisances at Your lotus feet, surrender
fully to You, and eat the remnants of Your
foodstuffs.” (15-16)

Parvati’s Vow of Chanting

In the sixth canto, chapter 254, of the Padma
Purana, Bhagavan Vyasa recounts how Parvati
once appealed to the great sage Vamadev to

54

initiate her into the worship of Lord Vishnu.
Thus requested by the goddess, Vamadev gave
her the Visnu-sahasra-nama-stotram. Parvati
then began to daily worship Vishnu in the
morning by chanting the Visnu-sahasra-nama.
A few days later, Parvati offered her obeisances
to the sage and returned to her abode. There,
on a charming peak of Mount Kailasa, Shankar
Mahadeva was seated after having worshiped
Lord Vishnu on the dvddasi day. Seeing that
his wife had returned, he told her, “O goddess
worshiped by all of the three worlds, come and
eat with me.”

Parvati replied, “O my lord, you may go ahead.
[ shall take my meal only after I have completed
my chanting of the thousand names of Vishnu.”

Smiling, Lord Shiva said, “O Parvati, you are
fortunate and blessed. You are Vishnu's devotee.
O goddess, without good fortune it is very difficult
to obtain devotion to Vishnu.

rama rameti rameti rame rame manorame
sahasra-nama tat-tul ymﬂ rania-nama varanane

“l am reciting, ‘Rama’, ‘Rama’, ‘Rama’. |
delight in the name of Rama, which attracts
my mind. O woman with a lovely face,
Rama’s name is equal to the thousand
names of Vishnu. (20)

ra-karadini ndmani sSrnovato mama parovati

manah prasannatam yati rama-namabhisankaya

ramety uktva mahadevi bhunksva sardharit mayadhuna
“O Parvati, whenever | hear a name that
begins with the syllable ra” my mind becomes
pleased, expecting it be be the name of Lord
Rama. O goddess, chant the name of Rama
and come and eat with me.” Parvati uttered

the holy name of Lord Rama and then took
her meal with Shankar.” (21)
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As described in this issue (Page 12:
“How Vishnu Gave His Names to the
Gods”), the intimate connection
between Krishna and Lord Shiva
extends even lo their names. In his text
and purport to Sri Brhad Bhagavatamrta,
(1.2.86) Srila Sanatan Goswami also
speaks about the intimacy between the
names of Shiva and Krishna:

krsnac chivasya bhedeksa maha-dosa-kari mata
ago bhagavata svasmin ksamyate na sive krtam

To consider Lord Shiva different from
Krishna is a serious spiritual deviation. The
Personality of Godhead tolerates offenses
against Himself, but not against Lord Shiva.

PURPORT

Lord Shiva is described as a recipient of
Lord Vishnu’s mercy, but this does not
mean that the two Lords are different from
one another in the same way that Lord
Vishnu differs from the jivas. The Padma
Purana includes the Namaparadha-
bhanjana-stotra, a list of ten offenses against Parvati Devi doing nama-bhajana
chanting Lord Vishnu’s names. Therein

it 1s said:

sivasya sri-visnor ya tha guna-namadi sakalam
dhiya bhinnam pasyet sa khalu hari-namahita-karah

“One who sees differences between any of Lord Shiva’s qualities and names and those of Sri Vishnu is an
antagonist to hari-nama.” (Padma Purana, Brahma-khanda 25.15) Lord Vishnu cannot tolerate offenses against
Lord Shiva, because Lord Shiva is the greatest of Lord Vishnu's empowered incarnations. Lord Shiva is especially
empowered to distribute in the material world the elevated tastes of pure devotional service.

While describing this second offense to the holy name in his Madhurya Kadambini, Srila Viswanath
Chakravarti Thakur also speaks of the non-different nature of Shiva and Vishnu:

Those without knowledge in the matter may say that Vishnu is the Lord, not Shiva, or they may say that Shiva is the
Lord and not Vishnu: “Since I am a devotee of Vishnu, | will not give regard to Shiva.” —or vice versa. Absorbed in

such arguments, such people also commit offenses to the holy name. If such offenders can become enlightened by
a devotee with thorough knowledge of the matter, then they can realize in what way Shiva and Vishnu are non-
different. With this realization, and by doing nama-kirtana, they can nullify their offenses.
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tat-krsna-varna-vilasat-su-kalar samiksya
tasmin vilagna-manasa su-sukham vihaya

unmatta-vad vrajati dhavati nilakantho
bibhrat kaparda-visa-bhasma-kapala-sarpan

[Radha said:] Gazing at Krishna's dark handsomeness, Shiva became
attached to Him. Giving up all normal happiness, Shiva now walks
and runs about like a madman, wearing matted hair, drinking poison,
covered with ashes, and decorated with snakes and skulls.

— Garga-samhita 2.18.23
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