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Introduction

The Last Limit of Bhakti' is a compilation of transcribed lectures on the Bhaktivedanta Purports given
by His Holiness Sri Srimad Gour Govinda Swami Maharaja, a disciple of His Divine Grace Sri Srimad A.C.
Bhaktivedanta Swami Srila Prabhupada.

Srila Prabhupada has translated and commented upon the Bhagavad-gita, Srimad-Bhagavatam and Sri
Caitanya-caritamrta and thereby fulfilled the order of his Guru Maharaja, His Divine Grace Orm Visnupada
Sri Srimad Bhaktisiddhanta Sarasvati Gosvami Maharaja. With all the humility at his command Srila
Prabhupada practically showed us and taught us the characteristics of a pure Vaisnava-sadhu, lover of
God. Seventeen years after his disappearance from the material world, people still decide to take up
Krishna-consciousness just by reading his books.

Srila Prabhupada always wanted that his disciples and future grand-disciples thoroughly study and
understand his books and purports which are as deep as an ocean. Who can take the courage to enter and



measure that great ocean? We have no strength to enter that ocean and thus, we are merely standing at
the shore of that great unlimited ocean, trying to taste but a drop of it.

We hope that The Last Limit of Bhakti will be relished by both - the newcomers in our Krishna-
consciousness society as well as the advanced practitioners. Most references were taken from the books
of His Divine Grace A.C. Bhaktivedanta Swami Prabhupada. Therefore, in order to better appreciate the
text it is advised to be conversant with Srila Prabhupada’s books. although Srila Prabhupada commented
that such spiritual work is like sugarcane, for wherever you begin tasting it you will surely enjoy It's
sweetness.

Feeling unqualified to taste such nectar we are distributing it to you all with the hope that you may
relish it. Hoping to have contributed even a little particle to your understanding of the Bhaktivedanta
purports, we humbly beg to remain the servants of the Vaisnavas.

- The Publishers,

Sri Sri Krishna Balarama Mandir.
Bhubaneswar.

Gaura Purnima, 27 March 1994.

Appearance Day of Prema Purusottama Sri Caitanya Mahaprabhu.
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Invocation

narayanarih namaskrtya
naram caiva narottamam
devirh sarasvatirn vyasar
tato jayam udirayet

"Before reciting the Srimad-Bhagavatam, which is the very means of conquest, one should offer respectful
obeisances unto the Personality of Godhead, Narayana, unto Nara-narayana Rsi, the supermost human
being, unto mother Sarasvati, the goddess of learning, and unto Srila Vyasadeva, the author." - (Srimad-
Bhagavatam 1.2.4)

vede ramayane caiva
purane bharate tatha
adav ante ca madhye ca
harih sarvatra giyate

"In the Vedic literature, including the Ramayana, Puranas and Mahabharata, from the very beginning (adau)
to the end (ante ca), as well as within the middle (madhye ca), only Hari, the Supreme Personality of
Godhead, is explained." - (Quoted, Caitanya-caritamrta Adi 7.131)

mukam karoti vacalam
pangurh langhayate girim
yat-krpa tam aham vande
$ri-gururh dina-taranam

" offer my respectful obeisances unto my spiritual master, the deliverer of all fallen souls, whose mercy
turns the dumb into eloquent speakers, and enables the lame to cross mountains." - (CC Madhya 17.80)

PARAMANANDA HE MADHAVA
PADUNGALUCI MAKARANDA

SE-MAKARANDA PANA-KARI
ANANDE BOLO HARI HARI



HARINKA NAME VANDA VELA
PARI KARIVE CAKA-DOLA

SE CAKA-DLOANKA-PAYARE
MANO-MO RAHU NIRANTARE

MANO MO NIRANTARE RAHU
HA-KRSNA BOLI JIVA JAU

HA-KRSNA BALI JAU JIVA
MOTE UDHARA RADHA-DHAVA

MOTE UDDHARA RADHA-DHAVA
MOTE UDHARA RADHA-DHAVA

"O supremely blissful Madhava! Nectar is coming from Your lotus feet. Drinking that nectar, | blissfully sing
'Hari! Hari!" With the name of Hari | am binding a raft on which Lord Jagannatha will ferry me across this
ocean of material existence. My mind always remains at the lotus feet of that Lord Jagannatha who has
very large round eyes. In this way, | call out "Ha Krishna!" and give up my life. O husband of Radharani,
please deliver me."

dharmah projjhita-kaitavo’ tra paramo nirmatsaranarn satam
vedyam vastavam atra vastu sivadam tapa-trayonmiilanam
srimad-bhagavate maha-muni-krte kim va parair isvarah
sadyo hrdy avarudhyate’ tra krtibhih susrasubhis tat-ksanat

"Completely rejecting all religious activities which are materially motivated, this Bhagavata Purana
propounds the highest truth, which is understandable by those devotees who are fully pure in heart. The
highest truth is reality distinguished from illusion for the welfare of all. Such truth uproots the threefold
miseries. This beautiful Bhagavatam, compiled by the great sage Vyasadev [in his maturity], is sufficient in
itself for God relization. What is the need of any other scripture? As soon as one attentively and
submissively hears that message of Bhagavatam, by this culture of knowledge the Supreme Lord is
established within his heart. - (5rimad—Bhégavatam 1.1.2)

nigama-kalpa-taror galitarh phalam
Suka-mukhad amrta-drava-samyutam
pibata bhagavatam rasam alayam
muhur aho rasika bhuvi bhavukah

"O expert and thoughtful men, relish Srimad-Bhagavatam, the mature fruit of the desire tree of Vedic
literatures. It emanated from the lips of Sri Sukadeva Gosvami. Therefore this fruit has become even more



tasteful, although It’s nectarean juice was already relishable for all, including liberated souls." - (Srimad-
Bhagavatam 1.1.3)

anarthopasamam saksad
bhakti-yogam adhoksaje
lokasyajanato vidvarns

cakre satvata-samhitam

The material miseries of the living entity, which are superfluous to him, can be directly mitigated by the
linking process of devotional service. But the mass of people do not know this, and therefore the learned
Vyasadeva compiled this Vedic literature, which is in relation to the Supreme Truth. - (Srimad-Bhagavatam
1.7.6)

yasyarh vai srilyamanayam
krsne parama-piiruse
bhaktir utpadyate purmsah
soka-moha-bhayapaha

Simply by giving aural reception to this Vedic literature, the geeling for loving devotional service to Lord
Krishna, the Supreme Personality of Godhead, sprouts up at once to extinguish the fire of lamentation,
illusion and fearfulness. - (5rimad—Bhégavatam 1.7.7)

srimad-bhagavatarm puranam amalam yad vaisnavanarm priyarn
yasmin paramahamsyam ekam amalam jiianar param giyate
tatra jnana-viraga-bhakti-sahitarh naiskarmyam aviskrtarn

tac chrnvan su-pathan vicarana-paro bhaktya vimucyen narah

"Srimad-Bhagavatam is the spotless Purana. It is most dear to the Vaisnavas because it deseribes the pure
and supreme knowledge of the paramaharisas. This Bhagavatam reveals the means for becoming free
from all materials work, together with the process of transcendental knowledge, renunciation and
devotion. Anyone who seriously tries to undertand Srimad-bhagavatan, who properly hears and chants it
with devotion, becomes completely liberated. - (Srimad - Bhagavatam 12.13.18)

artho ‘yamm brahma-satranam
bharatartha-vinirnayah
gayatri-bhasya-ripo ‘sau
vedartha-paribrmhitah



The meaning of the Vedanta-satra is present in Srimad-Bhagavatam. The full purport of the Mahabharata is
also there. The commentary of the Brahma-gayatri is also there and fully expanded with all Vedic
knowledge. - Garuda Purana, Quoted Caitanya-caritamrta M. 25.143)

sarva-vedetihasanam
saram saram samuddhrtam

The essence of all Vedic literature and all histories has beencollected in this §rimad-Bhégavatam. - (Srimad-
Bhagavatam 1.3.41, Quoted Caitanya-caritamrta M. 25.145)

sarva-vedanta-saram hi
sri-bhagavatam isyate
tad-rasamrta-trptasya
nanyatra syad ratih kvacit

Srimad-Bhagavatam is declared to be the essence of all Vedanta philosophy. One who has felt satisfaction
from It's nectarean mellow, will never be attracted to any other literature. - (Srimad-Bhagavatam 12.13.15)

’krsna-bhakti-rasa-svariipa’ sri-bhagavata
tate veda-sastra haite parama mahattva

Stimad-Bhagavatam gives direct information of the mellow derived from service to Krishna. Therefore
§rTmad—Bhégavatam is above all other Vedic literatures. - (Caitanya-caritamrta M. 25.150)

cari-veda-upanisade yata kichu haya
tara artha laia vyasa karila saficaya

Vyasadeva collected whatever Vedic conclusions were in the four Vedas and 108 Upanisads and placed
them in the codes of the Vedanta-satra. - (Caitanya-Caritamrta M 25.98)

yei sitre yei rk — visaya-vacana
bhagavate sei rk sloke nibandhana

In Vedanta-satra, the purpose of all Vedic knowledge is explained, and in Srimad-Bhagavatam the same
purpose has been explained in eighteen thousand verses. - (Caitanya-caritamrta M. 25.99)

jivera nistara lagi’ sutra kaila vyasa
mayavadi-bhasya sunile haya sarva-nasa



Srila Vyasadeva presented the Vedanta philosophy for the deliverance of conditioned souls, but if one
hears the commentary of Sankaracarya, everything is spoiled. - (Caitanya-caritamrta M. 6.169)

yaha, bhagavata pada vaisnavera sthane
ekanta asraya kara caitanya-carane

If you want to understand Srimad-Bhagavatam, you must approach a self-realized Vaisnava and hear from
him. You can do this when you have completely taken shelter of the lotus feet of Sri Caitanya
Mahaprabhu. - (Caitanya-caritamrta Antya 5.131)

bhagavata ye na mane, se—yavana-sama
tara sasta ache janme-janme prabhu yama

One who does not accept Srimad-Bhagavatam is a yavana or a mleccha. He will be punished by Yamaraja
life after life. - (Caitanya-Bhagavata Adi 1.39)

HARE KRISHNA HARE KRISHNA
KRISHNA KRISHNA HARE HARE
HARE RAMA HARE RAMA
RAMA RAMA HARE HARE
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“One cannot understand how Krishna is eternally

a brahmacari. He has more than sixteen thousand

wives in Dvaraka and produced so many sons. He
is a great grhastha, or is He a brahmacari?”



Chapter 1

Mathura - Vasa.

(Originally delivered as a morning lecture on Srimad-Bhagavatam 9.2.10-13, on 190 June, 1993 at Krishna
Balarama Mandir, Bhubaneswar, India.)

krsnatulya bhagavata-
vibhu sarvasraya

prati-sloke prati-aksare



nana artha kaya

- (Caitanya-caritamrta Madhya.24.318)
o

Srimad Bhagavatam is not a mere book, it is a good as Krishna. And as Krishna is the Supreme Lord,
Bhagavatam is also the Supreme Lord. As we take shelter of Krishna, similarly we take shelter of Srimad-
Bhagavatam.

In every verse, in every word, even in every letter many, many meanings are there. If you want to
explain one verse from the Srimad-Bhagavatam it will take days and days together, what to speak of only
one or two hours.

nigama-kalpa-taror galitam phalam
suka-mukhad amrta-drava-samyutam
pibata bhagavatam rasam alayam
muhur aho rasika bhuvi bhavukah

- (Srimad-Bhagavatam 1.1.3)

What is Bhagavatam ? It is nigama-kalpa-taror galitam phala, the most ripened, sweetest, nectarean
fruit of the Vedic tree. This fruit, Srimad-Bhagavatam, suka-mukhad-amrta, has come out from the lips of
Sukadeva Gosvami. ‘Suka’ literary means ‘parrot’ and generally a parrot puts it's beak into a very sweet
and ripe fruit. After the fruit has been touched by the parrot it becomes much sweeter. So similarly this
Srimad-Bhagavatam which is the most ripened, sweetest, nectarean, juicy fruit of the Vedic tree, has
become much sweeter after it has come out from the lips of Sukadeva Gosvami.

Taste This Nectar

Those who have developed a taste for this nectarean juice, for the mellow coming out from Srimad-
Bhagavatam, to such rasika-bhaktas, we say muhur aho rasika bhuvi bhavukah, we call them again and
again, with a microphone, “Come, come, come! “ Again and again we call, “Taste this nectar! Taste this
nectar! It is not available anywhere else.” It is not like the liquor shop. But you are going to the liquor shop.
“Twenty-four hours open. cold wine, come and drink, dance and dine.” People are rushing there, giving
money. Only mad fellows are rushing there, to eat stool.

No money is required, not even a dollar. We are giving this nectar free of cost. “Come, come and
drink it. Drink, dance and dine with us!” We are advertising, putting up a big signboard. But who is coming
¢ How many are coming? Who has developed taste for it? Most have developed taste for liquor, taste for
stool. No taste for nectar, no taste for nectar. Most unfortunate. Even if you offer them a good fortune,
still they won’t accept it. Most unfortunate wretches. We offer you a very good fortune, but not accepting
it you are a most unfortunate wretch. A very sorry state of affairs.

Bhagavata is completely filled with such sweet, nectarean katha of Krishna, Vrajendranandana, the son



of Nanda Mahardja. The first verse in the Srimad-Bhagavatam say, satyam param dhimahi. That means
what? Dhimahi means to meditate and satyam param means the Supreme Truth. “Meditate upon the
Supreme Truth, “Bhagavatam says. But are you meditating upon the Supreme Truth? Satyam param
dhimabhi. You are not meditating upon that Supreme Truth. Rather you are meditating upon the objects of
enjoyment. Lakhs and lakhs of lives have already gone by meditating upon these objects of sense
gratification, material enjoyment, But Bhagavatam says, “Meditate upon that Supreme Truth.”

If you remain alone you cannot meditate. You will only meditate upon these nasty things, maya, the
ugly witch. You will meditate upon the objects of sense enjoyment. Therefore Sriman Mahaprabhu says,

krsna-varnam tvisakrspnam

sangopangastra-parsadam

yajiaih sankirtana-prayair
yajanti hi su-medhasah

O- (Srimad-Bhagavatam 11.5.32)

Many devotees should congregate, come together and meditate. Congregational meditation.
Therefore our meditation is,

Hare Krishna Hare Krishna Krishna Krishna Hare Hare
Hare Rama Hare Rama Rama Rama Hare Hare

Sankirtana means many devotees assemble together and do sankirtana. But on your own it is kirtana
and not sankirtana.

So let all come together and meditate upon that Supreme Truth. Srila Vyasadeva says, satyam param
dhimahi. And you are a spirit soul, jivera ‘svaripa’ haya krsnera ‘nitya-dasa’. Your real identity is that of a
servant of Krishna, so you have that right or qualification to meditate upon that satyam param, the
Supreme Truth. But you are covered up with maya, the illusory energy, therefore you cannot understand it.
And so the gurus, sadhu-vaisnavas come and remind you of this thing. Bhakta-bhagavata, the embodiment
of Bhagavata and the grantha-bhagavata also reminds you of the same thing. You have that right but you
should only meditate upon that satyam param, the Supreme Truth or the Supreme Lord, Krishna. If you
cannot do this then you are forced to meditate on the ugly witch maya, the objects of sense enjoyment.
But that is not meditation, that is enjoyment.

Although we are innumerable, the Supreme Lord is one without a second. he is advaya-tattva, the
Absolute Truth without a second and He is to be meditated upon. So let us come together and meditate
upon Him, under the guidance of a sadhu-guru. As long as you do not hear Srimad — Bhagavatam from the
bona fide source, the real source, bhakta-bhagavata or the devotee bhagavata, who is the embodiment of
the Bhagavatam, you cannot be freed from the conditional state,

yasyam vai sridyamanayam



krsne parama-paruse
bhaktir utpadyate pumsah
soka-moha-bhayapaha

(§rimad—Bhégavatam 1.7.7)
We quote this verse every day before approaching Srimad-Bhagavatam.

“Only by hearing Srimad-Bhagavatam from the bhakta-bhagavata, vaisnava, you will develop krsna-
bhakti as a result of which all material fears, delusions and lamentations are destroyed forever.”

As long as you have not heard or read Srimad-Bhagavatam from the right source you cannot be
delivered from the conditional state. Read and hear Bhagavatam from the bona fide source.

The Best type of Hearing

The cream is there in the Tenth Canto of Srimad-Bhagavatam, the prema-Iila is the cream. Radha-
krsna prema-Iila. When Mahaprabhu asked Raya Ramananda, ‘sravana-madhye jivera kon srestha sravana?’

Raya Ramananda said,
‘radha —krsna-prema-keli karpa-rasayana.’

“The transcendental conjugal loving affairs of Radha and Krishna which are described the Tench Canto
are to be heard.”

But you should hear it from a real vaisnava-sadhu who knows this, who is completely drowned in that
ocean of radha-krsna-prema, completely absorbed in that thought. Only from such a person you should
hear, otherwise the reverse effect will be produced. But after reading or hearing the Tenth Canto one has
to read the Eleventh Canto of Srimad-Bhagavatam. Unless one reads this Eleventh Canto he will fall down,
definitely. And this is the process. Therefore this bhagavata-sravana is our daily activity, nityam bhagavata-
sevaya, it is a daily activity. Just as your daily activity is taking food, taking rest, taking bath, passing stool,
urine, this and that. Similarly this Srimad-Bhagavatam-sravana is our daily activity. Hearing Srimad-
Bhagavatam from the right source.

But if you don’t do this daily activity of taking prasada, taking rest, taking bath, what will happen to
you? The body will fall sick and at last when it is finished you will die. Similarly, the Srimad-Bhagavatam-
sravana is a daily activity and if you don’t do it you will die, welcoming death.

In Naimisaranya the rsis headed by Saunaka said to Suta Gosvami (Bhag. 2.3.20),

“O Suta Gosvami, that person who has this tongue but does not utter the name of the Supreme Lord,
if he does not speak krsna-katha or glorifies Krishna his tongue is like a frog’s tongue, jihvasati darkurikeva
sGta, na copagayaty urugaya-gathah.”



The frog has a tongue and you also have a tongue, the frog says, ‘kadakada kadakada,” he does like
that. That means he is welcoming the snake that will devour him.

“l am here, come and devour me.”

Similarly you also have a tongue, but you are not uttering the holy names of the Lord. You are not
speaking krsna-katha, not glorifying Bhagavata or Krishna, that is dardurikeva, the tongue of a frog and you
are welcoming death, “I am here, O death come and devour me.” That is what you are doing.

Sadhu-sanga
Mahaprabhu gave five things in conclusion after haven spoken the sixty-four items of sadhana-bhakti,

sadhu-sanga, nama-kirtana, bhagavata-sravana
mathura-vasa, sri-mdartira sraddhaya sevana

(Caitanya-caritamrta M. 22.128)
And, krsna-bhakti janmaya ei pancera alpa sanga (Cc.M. 22.129).

This is nitya-karma and if you daily do at least these five then very easily you will develop krsna-bhakti.
But if you simply do sadhu-sanga, the rest is also there, you will get everything. Sadhu speaks Bhagavata,
krsna-katha. Sadhu does nama-sankirtana and if you do kirtana with the sadhu ten that is pure kirtana,
sadhu-sanga suddha nama-kirtana.

Sadhu means a pure devotee of Krishna, suddha-bhakta. He is completely surrendered, that is the
chief symptom of asadhu. Krishna-karsanatva, completely surrendered. Therefore the instruction that
Mahaprabhu has given is, asadhu-sange bhai krsna-nama nahi haya.

If you associate with a non-sadhu, you cannot utter the name of Krishna. Only the letters will come
out, ha-re krs-na ra-ma. The words available in a dictionary will come out, not the real name. The real
name of krsna is nondifferent from Krishna, but that will never come out, only alphabets. Rarely one attains
the namabhasa stage in such association, otherwise it is only offensive chanting, namaparadha.

“O my brothers you should understand it very well. All these are a great obstacle, detrimental to
krsna-bhakti. You cannot develop krsna-bhaktiin their presence. If you want to utter pure krsna-nama,
then do sadhu-sanga. Give up all other desires. Desires for material enjoyment, liberation or yogic siddhis,

anyabhilasita-sianyam
jAana-karmady-anavrtam

anukalyena krsnanu-
silanam bhaktir uttama

- (B.R.S.1.1.11)



So if you will only have sadhu-sariga you will get everything. You will do krsna-nama-kirtana, you will
have it. And you will also hear Srimad-Bhagavatam, krspa-katha because sadhu speaks from Srimad-
Bhagavatam, and you will remain in Mathura. sadhu-sanga, nama-kirtana, bhagavata-sravana and mathura-
vasa. We will explain what is Mathura.

Mathura is the appearance place of Krishna, so Krishna appears if such a sadhu is there and such katha
is going on. Krishna-katha is so attractive that Krishna Himself becomes attracted and so He appears there.
That is Mathura, and you can have that facility or opportunity to do Mathura-vasa, to live in Mathura.

And sri-mdrtira sraddhaya sevana, a temple is there because a sadhu has a temple and thus you will
also get this arca-vigraha-seva.

So you should understand this thing very well and the first thing required is sraddha, adau sraddha.
Sraddha means unflinching faith, strong faith.

‘Sraddha’-sabde-visvasa kahe sudrdha niscaya
krsne bhakti kaile sarva-karma krta haya

(Caitanya-caritamrta M. 22.62)

Sraddha means drdha sraddha, strong unflinching faith in the words of sadhu, sastra, guru, “If you
develop krsna-bhakti, all your duties and obligations are finished. There is nothing left out.”

To put faith in this statement is Sraddha. If you do not have this faith then the base is absent. Faith is
the foundation. If there is no foundation, the building will collapse. You have laid a foundation but that
foundation is not strong, soft faith, weak faith, it is not strong unflinching faith. So this collapsing is going
on. The first requisite is sSraddha and that should be very strong, unflinching faith. This is the first requisite
for a sadhaka, one who does sadhana-bhakti.

Krishna Runs There

The first stage in bhakti is sadhana-bhakti, that means hearing Bhagavatam, krsna-katha from the lips
of a pure sadhu. The sadhu is offering you such a good fortune, and if you are really fortunate you will
accept it and you will develop faith, but you are an unfortunate fellow. Such a good fortune is offered to
you but you cannot accept it, then how can you develop faith?

Then next is that you will develop inquisitiveness, tattva-jijiasa, “Who am |, why have | come here?
Have | come here for enjoyment?”

Many, many lakhs of lives have already gone by because of this enjoyment. So you should understand
this thing, then you develop hari-katha-ruci. You will develop taste for hari-katha, krsna-katha, and then all
auspiciousness will be there. With strong faith one should hear bhagavata-katha, krsna-katha from a sadhu,
who does not concoct anything. There is no question of mental speculation, concoction. One who does so
and speaks katha he is not a sadhu at all. If you accept him as a sadhu you will put him into much trouble.



Because not all are sadhus, many pretenders are also there, they pretend that they are sadhus, great
pretenders. They concoct katha. There is no question of concoction, only pure krsna-katha. Krishna is all-
attractive and if you speak pure krsna-katha that is also all-attractive and Krishna becomes attracted to that
spot. Krishna is so attracted that He runs there if such katha is there. But if you accept such a pretender as
a sadhu, he must definitely be put into much trouble. One should associate with a vaispava-sadhu who is
more elevated than oneself, then one gets spiritual benefit. Otherwise one cannot get it. If a pandita
associates with a murkha, all his panditya will go. but if a murkha, an ignorant fool associates with a
pandita, he becomes a pandita. That is association, sariga. We should associate with such a vaisnava-
sadhu, bhakta who is more elevated than ourselves, then we will get spiritual benefit.

And in Srimad-Bhagavatam you will find sadhu-sariga being mentioned in so many places. In the
Fourth Canto of Srimad-Bhagavatam, Bhagavan Visnu told the ten Praceta brothers to ask for a boon,
because Bhagavan Visnu had become very much pleased with their austerity and penance. For thousands
and thousands of years they underwent such severe austerities and penance, remaining in the water. So
Bhagavan Visnu became pleased and appeared before them and told them to ask for a boon. And what
boon they ask for?

tulayama lavenapi
na svargam napunar-bhavam

bhagavat-sangi-sangasya
martyanam kim utasisah

They say, “O my Lord, what boon is there for us, residents of this martyapura, the material world
where there is birth and death? There is no boon for us, only one boon that is bhagavat-sangi-sanga, to
associate with a sadhu, bhagavat-sangi, who is always with Bhagavan. To associate with such a person that
is the only boon for us. We do not want any other boon, only grant us this boon.” (Srimad-Bhagavatam
4.30.34)

So if someone is fortunate he gets the association of such a sadhu. The sadhu offers you this fortune
but you are most unfortunate because you are not accepting it. This krsna-katha, bhagavat-katha, spoken
by sadhu does not enter into your ear. You are a great pretender, only pretending that you are hearing, but
you are not hearing, your mind is thinking of the objects of enjoyment, not thinking of Bhagavan, satyam
param, the Supreme Truth. This katha is not entering your ear, you are a most unfortunate wretch. If you
are really fortunate then you will develop taste for it and you will get the sadhu’s mercy, otherwise you
cannot get the sadhu’s mercy.

It is said, “Do Mathura-vasa, stay in Mathura.”

So sadhu has created Mathura. Mathura is there and he gives you the opportunity to stay in Mathura.
But are you really staying in Mathura? Karmsa stayed in Mathura, but why did he not develop krsna-bhakti ?
Although he stayed in Mathura.

In answer we may say, “What was Karhsa thinking of?” Karhsa was trying to enjoy Mathura and Lord



it over. He was thinking how to become Mathuranatha, the Lord of Mathura. But Mathuranatha is Krishna
not Karhsa. So although Karhsa was staying there he was trying to Lord over Mathura and enjoy Mathura.
He was trying to become Mathuranatha and enjoy, therefore although he was staying in Mathura he could
not develop krsna-bhakti.

So you are like that, staying in Mathura and trying to enjoy, as Karmsa did ¢ But what is the destination
of Karhsa? What did he get? The same destination is for you. That is what Karmsa was doing, so don’t do
like that.

Those who are killed by Lord Hari, the demons, what is their destination? They get the brahmana
effulgence, brahmana-sayujya-mukti, so you can only get up to that. That brahmana-sayujya-mukti is what
the demons get after being killed by Lord Hari. They merge into the brahmana-sayujya which is hellish for
Vaisnavas. Kaivalya narakayate, kaivalya-mukti is naraka, a hellish situation and Vaisnavas do not want it.

Then how can you do mathura —vasa if you are staying in Mathura, in the dhama but you are trying to
enjoy 20If you enjoy Mathura, then that is not mathura-vasa, rather you will be like Karhsa, so don’t do it.

Mathura-suddha-sattva-maya, the abode of Krishna is suddha-sattva, pure sattva. Here in the material
world there are twenty-five, tattvas, five karmendriya, working senses, five jaanendriya, knowledge
acquiring senses, five gross material elements; bhami, apoha, anala, vayu, kham, and the five objects of
sense enjoyment; sabda, sparsa, ripa, rasa, gandha, sound, touch, form taste and smell. And then prakrti,
mahatattva and mana, buddhi, ahankara, mind, intelligence and false ego. And also five tattvas are there;
iSvara, jiva, prakrti, kala and karma.

We will find this here in the material world, cosmic manifestation. But beyond this is Vaikuntha. And
Mathura is superior to Vaikuntha. And that Mathura descends here in the material world. In Uttar Pradesh
you can find that district Mathura, Vrndavana is there. Because when Krishna appeared the dhama
appeared with Him. So it descends but it never becomes affected by the modes of material nature.

Although the lotus leaf is in the water, the water does not touch it. It is not touched by the water.
Similarly the dhama remains unaffected in that way. That is Vaikuntha or Mathura. So that Mathura is the
abode and the appearance place of Krishna. As Krishna has His supreme independence, similarly Mathura
has that supreme independence also. Being the dhama , the appearance place of Krishna, MathuraOalso
has mercy. As Krishna is merciful, the dhama is also merciful. So you must get It's mercy, you must pray
for It's mercy. Do not try to enjoy Mathura, rather try to render service to Mathura.

The creepers and everything else are transcendental in Vrndavana, Mathura. Everything is
transcendental but you should understand it in tattva. It is not a fact that one thinks, “O yes, this is a
creeper in Vrndavana, it is transcendental. “One just thinks or concocts it in one’s mind, but that is not
how it is transcendental. One should have the vision to see it, to understand it and to realize it.

Krishna is Eternally Brahmacari

Once the gopis, as mentioned in the Gopala Tapani Upanisad, prayed to Krishna,



“O Pranavallabha, O Dear of our heart, Husband or our heart, how can we please You, give You
pleasure?” Krishna said,

“You go to the other side of the Yamuna, where there lives a great saint whose name is Durvasa.”

This is not that Durvasa who committed an offense at the lotus feet of Ambarisa. It is a different
Durvasa. So Krishna said,

“Go to that saint, serve him and if you get his mercy then you will be able to serve Me, and give Me
pleasure.”

Then the gopis said,

“But O, the Yamuna river is there, much water, high flood is there. How can we go there and cross
the Yamuna river? Can the Yamuna give us way so that we can go?”

Krishna said,

“I tell you one secret. You utter this mantra, ‘krsna nitya-brahmacari,” ‘Krishna is eternally a
brahmacari,” This is the mantra and if you utter it then Yamuna will give you way.”

One cannot understand how Krishna is eternally a brahmacari . He has more than sixteen thousand
wives in Dvaraka and produced so many sons. He is a great grhastha, is He a brahmacari? He dances with
so many innumerable gopis in Vrndavana, in the dead of night. He is a brahmacari? Krishna said, “If you
utter this mantra, ‘krsna nitya-brahmacari,” then Yamuna will give you way. So the gopis uttered that
mantra and Yamuna gave way and thus they went to the other side of the Yamuna and met that great
saint Durvasa. They offered their obeisances and asked,

“O great saint, how can we please you? Please shower your blessings on us so that we will develop
krsna-bhakti, give pleasure to Krishna and develop prema-bhakti.”

They had prepared many very palatable varieties of food and they had brought that to that saint
Durvasa. So Durvasa ate everything, a huge amount and became very pleased. He said,

“All right, now | am very pleased by your service. | will give you my blessings so that you will develop
pure krsna-bhakti and give pleasure to Krishna.”

Then after that they had to again come back to the other side because Krishna was at the other side
of the Yamuna. But again high flood was there in the Yamuna, so the gopis said,

“How can we cross the Yamuna river? Please great saint, tell us the way to go to the other side. Such
a high flood is there in Yamuna.”

Durvasa said,



“You utter this mantra that, Durvasa is a nirahari, * Durvasa does not eat anything, he always remains
without food, ‘then the Yamuna will give you way.”

Then the gopis said,

“But .... he ate such a huge amount of food and he is a nirahari? He does not eat any food, what is
this?”

Can one understand anything? ‘krsna nitya-brahmacari, durvasa nirahari.” The Upanisads mention that
but can you understand anything? You cannot touch it. It is not an easy affair to understand it. There is
very deep philosophy in it, that one can not think of. It is inconceivable, very deep philosophy. That is
Vaisnava-tattva, upanisad-veda-tattva. And similarly we say, Vaisnavas say,

“Everything in Mathura is transcendental. The trees, creepers, mountains, rivers, fountains, all these
things, even the animals, they are all my guru. they are all engaged in the loving service of Krishna, and so
they are my guru. | am the lowest of the low, trnad api sunicena.”

This is what Mahaprabhu said, “I am the lowest of the low, they are all superior to Me. All are My
guru.” If you can develop this mood, this intelligence, then you will be able to do mathura-vasa?

Niskincana-bhaktas
What is the means to approach and get the lotus feet of Krishna? Mahaprabhu said,

sadhu-sanga, nama-kirtana, bhagavata-sravana
mathura-vasa,sri-martira-raddhaya sevana

(Caitanya-caritamrta M 22.128)

One should follow the teachings of Mahaprabhu. Daily do at least these five if you cannot do more.
Daily do sadhu-sanga, associate with such a sadhu, a dear devotee of Krishna, premi-bhakta, and hear
bhagavata-katha. Hear krsna-katha with full faith, unflinching faith, with a surrendering mood, hear from
him and chant with him. Do sankirtana with that sadhu, that is nama-sarikirtana and bhagavata-sravana.
And next if you do mathura-vasa then you will very easily develop krsna-bhakti and approach the lotus feet
of Krishna.

But we are most unfortunate wretches because we cannot have it. We are most unfortunate fellows,
ungrateful wretches because such an opportunity is being offered to us but we cannot accept it. Prahlada
Maharaja says we are most unfortunate, te’pisa-tantryam uru-damni baddhah, (Bhag.7.5.31). We are very
tightly, strongly bound up with the ropes of maya, tri-guna-rajyu. Maya has a very long and strong rope
consisting of sattva-rajas-tama, these three mixed together. And we are very strongly bound up with that
rope, uru-damni baddhah. But how can we be freed from it?

How will it be united, such a strong bondage?



What is the means? Niskificananam na vrnita yavat, (Bhag. 7.5.32). It cannot be united as long as you
have not gotten some dust of the lotus feet of such a niskinicana bhakta, akificana-vaisnava-sadhu.
Akificana or niskincana means one who has nothing in this material world. Factually everything belongs to
Krishna. Do you have anything? You say, “My body is everything. | spend all of my life to fulfill the bodily
demands. My body, my heart, my home, my bodily relationships, my wife, son, daughter, friends, my
family members, country and so many things | have. “so then how will you be able to become niskificana?
amara' bolite prabhu! are kichu nai

“O Lord, there is nothing that | can say is mine, everything belongs to Krishna.”

aham sarvasya prabhavo
mattah sarvam pravartate

iti matva bhajante mam
budha bhava-samanvitah

And the Upanisadas say, isavasyam idam sarvam (Isopanisad Sloka 1). Everything belongs to Krishna,
everything is Krishna's property. Krishna is the only proprietor, even we are His property. Are you your
own property? Such niskificana always thinks,

"Krishna is my eternal master and | am His eternal servant. | am His property.”

The servant is the master’s property. “My body, mind and speech. Whatever | think is mine, is actually
His property. There is nothing mine.” but you say, “I have this property. | am the proprietor.” But Krishna is
the sole proprietor. Everything is His property, but we do not know it. We do not think like this, such
unfortunate rascals, stupid fellow we are. Therefore we are very tightly bound up with this long and strong
rope, that consists of the three gunas; sattva-raja-tama, maya. So how can you be untied unless you get
some dust from the lotus feet of such a niskificana ?0OAs long as you have not gotten some dust from the
lotus feet of such niskificana-bhakta who never says, “this is | and mine,” how can you be untied? No more
‘I and ‘mine’, rather everything belongs to Krishna. | am Krishna’s property, everything is Krishna’s
property, such a completely surrendered soul, that is what it means to be niskifcana. But those who think
or say, “Yes, this is my property, “they have no hope to be relieved or freed from this bondage.

Such niskificana-bhaktas, vaisnava-sadhus, they have descended here out of their causeless mercy.
Why have they descended? They have not come here to give you anything material or objects for material
enjoyment. They have come to give you something that is otherwise not available here in this material
world. And what is that?

That is satyam param, the Supreme Truth. And that is to be meditated upon. They have came to give
the lotus feet of Krishna. Out of causeless mercy they have come here, but not to give you any objects for
material enjoyment. But you are hankering after that material enjoyment.

“Guru Maharaja, | want this thing, please give it. | want to eat stool please give me stool.”



But they have not come here to give you this thing. They have come here to give you the lotus feet of
Krishna, which are not available in this material world. Out of causeless mercy they have descended here
and you should understand it.

Urukramanghri is the specific word mentioned in Bhagavatam (7.5.32). Anghri mans lotus feet and
Urukrama is Krishna, so Krishna’s lotus feet. And these niskificana-bhaktas, vaispavas, have come here to
give you that. Unless you have developed greed or hunger for it, how can you get it ? But you are hungry
for getting stool, like a hog. But if you are not hungry to get the lotus feet of Krishna then what are those
niskificana-bhaktas going to offer you? How can you get it?

You cannot get it because you have no greed for it. You have not developed hunger although
palatable dishes are being offered and therefore you cannot relish it. Those niskificana-bhaktas have come
here for that purpose, but what are you asking for? You are asking for stool like objects of enjoyment,
material sense enjoyment. But you should understand what Mahaprabhu is teaching. Mahaprabhu came to
teach us how we can develop krsna-bhakti and get Krishna. Although He is Krishna, He came as a devotee
to teach us. So He spoke about this sadhana-bhakti and its sixty-four items. As the conclusion, He spoke
of five things. Daily you should do at least these five things,

sadhu-sariga, nama-kirtana, bhagavat-zravana
mathura-vasa, sri-mdrtira sradhaya sevana

-(Caitanya-caritamrta M 22.128)

As long as you cannot understand it and practice it in your life under the proper expert guidance of
such a sadhu-guru, your anarthas cannot be destroyed. No anartha-nivrtti. How can those who do not
understand the teachings of Sri Caitanya Mahaprabhu get the mercy of Sri Caitanya Mahaprabhu, Guru
and Gauranga? And so they cannot understand what Bhagavata says and follow this bhagavata-patha. Such
a person cannot speak bhagavata or translate Bhagavata. These days so many persons are trying to
translate Bhagavata, but how can they do it?

Simplicity is Vaisnavism

We are going to Western countries where there are many gross materialists and they ask us so many
questions. They make a very simple thing very complicated, because they have such a complicated
material mind. They do not know anything because they are only limited to the three dimensions, length,
breadth and height. Then how can they understand that which explains the fourth dimensions ? Such a
simple thing but they cannot understand it, making it more complicated. We face such things.

“Are baba, it is so simple. Why are you making this simple thing so complicated? Simply accept it!”

The teacher has said, “Two and two is equal to four.” So just accept it with a simple heart. Then your
calculation will be right and correct. But if you cannot accept that two and two equals four and you go on
and calculate, then all your calculations will be wrong. You cannot get promotion to the higher class but
rather you will be degraded, calo!



Do not make this simple thing complicated. ‘Simplicity is Vaisnavism.” So develop simplicity. Be as
simple as a child, childlike simplicity. Then you can surrender otherwise not, you will not develop faith. If
there is no faith, no sraddha, then how can you do sadhu-sariga, nama-kirtana or mathura-vasa?

Radha’s Name is Hidden

One pandita in Mathura asked, “There is no mentioning of the name of Radha in Bhagavata, then
from where did Gaurasundara get this name?”

Srimad Bhagavatam pramanam amalam premapum-artho mahan
Sri Caitanya Mahaprabhor matam idam tatradarah na parah
- (Caitanya-mata-manjusa, Srinatha Cakravarti)

“It is Mahaprabhu’s opinion that Srimad-Bhagavatam is the spotless proof. But when Srimad-
Bhagavatam speaks of prema-bhakti-tattva there is no mention of the name of Radha. Then, where did
Gaurasundara get it from?”

Such a question this pandita asked. This is a question of having a complicated mind, not simple at all.
This is the material mind of a gross materialist. But we say,

“Why will it be there in Srimad-Bhagavatam? Why and for who?”

“There is no name of Radha in Srimad-Bhagavatam,” that panditji from Mathura asked. He was
staying there but he tried to enjoy Mathura, so he asked such a question : “From where did Gaurasundara
get this name?”

But we say,

“Why and for whom should this name be there? Will it be there for people like you, gross materialists,
less intelligent fools? Always meditating on stool, the objects of sense enjoyment. Will it be there for you?”

But Mahaprabhu, even while He was sleeping or dreaming uttered, gopi, gopi, gopi. How can you
understand what that is? Can you understand this name? Is there any mention of the names of Lalita,
Visakha or Rapa manjari in Srimad-Bhagavatam ? No. So are they not dear devotees of Krishna, are they
not serving Krishna with love ¢ Also there is no mention of the name of Candravali in Bhagavatam. But why
should it be there? For such fools, gross materialists who make simple things very complicated ? No,
because this is not meant for such persons. It is all meant for the paramahamsas. Only paramahamsas can
understand how Their names are present, and they can find it.

But you cannot understand it then how can you find Their names? Therefore Vyasadeva and Sukadeva
Gosvami kept it hidden. They did not speak clearly about Radha or the gopis. Only those who by the
mercy of sadhu-guru, Guru and Gauranga, have elevated themselves to the transcendental platform and
have thus acquired such a qualification of having developed inquisitiveness, a greed in the heart, always



hankering and hungry in the heart, only they can get it. They can find the names of Radha and the gopis
being mentioned.

So Vyasadeva and Sukadeva Gosvami have not spoken it clearly, they have kept it hidden. Their
names are hidden there because prema-bhakti-tattva is there.

Srimad-Bhagavatam pramanam amalarm prema pum-artho mahan. Mahapabhu has said this and it is
not an easy thing to understand these teachings. We give this example from Gopal Tapani Upanisad,
‘krsna—nitya-brahmacari, durvasa nirahari,” and how one cannot understand what that is. Krishna is
eternally a brahmacari. He had more than sixteen thousand wives, is He a brahmacari? And that Durvasa
who ate so much, a huge amount of food, is he eternally nirahari?¢ he does not eat anything? You cannot
understand what that is. It is not an easy thing to understand because your material mind cannot conceive
of it. So then how can you do Mathura-vasa? It has a very deep purport to it.



Chapter 2

The source of all loving services.

(Originally delivered as a morning lecture on Srimad-Bhagavatam 9.4.18-20, at Krishna Balarama
Mandlir, Bhubaneswar, India on August 18th, 1993)

sa vai manah krsna-padaravindayor
vacamsi vaikuntha-gunanuvarnane

karau harer mandira-marjanadisu
srutim cakaracyuta-sat-kathodaye

mukunda-lingalaya-darsane drsau
tad-bhrtya-gatra-spars ‘riga-sangamam



ghranam ca tat-pada-saroja-saurabhe
srimat-tulasya rasanam tad-arpite

padau hareh ksetra-padanusarpane
siro hrsikesa-padabhivandane

kamam ca dasye na tu kama-kamyaya
yathottamasloka-janasraya ratih

- (Srimad-Bhagavatam 9.4.18-20)
TRANSLATION

Maharaja Ambarisa always engaged his mind in meditating upon the lotus feet of Krishna, his words in
describing the glories of the Lord, his hand in cleansing the Lord’s temple, and his ears in hearing the words
spoken by Krishna or about Krishna. He engaged his eyes in seeing the Deity of Krishna, Krishna’s temples
and Krishna's place like Mathura and Vrndavana, he engaged his sense of touch in touching the bodies of
the Lord’s devotees, he engaged his sense of smell in smelling the fragrance of tulasi offered to the Lord,
and he engaged his tongue in tasting the Lord’s prasada, he engaged his legs in walking to the holy places
and temples of the Lord, his head in bowing down before the Lord and all his desires in serving the Lord,
twenty-four hours a day. Indeed Maharaja Ambarisa never desired anything for his own sense gratification.
He engaged all his senses in devotional service, in various engagements related to the Lord. This is the way
to increase attachment for the Lord and be completely free from all material desires.

PURPORT

In Bhagavad-gita (7.1) the Lord recommends, mayy asakta-manah partha yogam yufjan mad-asrayah. This
indicates that one must execute devotional service under the guidance of a devotee or directly under the
guidance of the Supreme Personality of Godhead. It is not possible, however, to train oneself without
guidance from the spiritual master. Therefore, according to the instructions of Srila Ripa Gosvami, the first
business of a devotee is to accept a bona fide spiritual master who can train him to engage his various
senses in rendering transcendental service to the Lord. The Lord also says in Bhagavad-gita (7.1),
asarnsayarn samagrarh mam yatha jnasyasi tac chrnu. In other words, if one wants to understand the
Supreme Personality of Godhead in completeness, one must follow the prescriptions given by Krsna by
following in the footsteps of Maharaja Ambarisa. It is said, hrsikena hrsikesa-sevanam bhaktir ucyate: [Cc.
Madhya 19.170] bhakti means to engage the senses in the service of the master of the senses, Krsna, who
is called Hrsikesa or Acyuta. These words are used in these verses. Acyuta-sat-kathodaye, hrsikesa-
padabhivandane. The words Acyuta and Hrsikesa are also used in Bhagavad-gita. Bhagavad-gita is krsna-
katha spoken directly by Krsna, and Srimad-Bhagavatam is also krsna-katha because everything described
in the Bhagavatam is in relationship with Krsna.

LECTURE ON THE BHAKTIVEDANTA PURPORT

Here we can see that Ambarisa Maharaja was always engaged, day and night, twenty-four hours in



the loving service of the Lord. Acyuta-sat-kathodaye, hrsikesa padabhivandane. Hrsikena hrsikesa-sevanam
bhaktir ucyate: Bhakti means to engage the senses in the service of the master of the senses, Krishna, who
is caled Hrsikesa or acyuta.

The first thing is that one must execute devotional service under the guidance of a devotee or directly
under the guidance of the Supreme Personality of Godhead. But how can one execute devotional service
directly under the guidance of the Supreme personality of Godhead? Arjuna directly got instructions from
Krishna, because he is such a very dear devotee, eternal associate of Krishna, but for us it is not possible,
we are not like him, so we should not imitate him too. For us, it is needed to take shelter of the guru,
whose is a very dear devotee of Krishna and Gauranga Mahaprabhu, who is day and night, twenty-four
hours engaged in the loving service of Krishna. he is the bona-fide representative of Krishna, who has come
here to give us Krishna. Such sadhu-gurus they have no other business here. They don’t belong to this
material world, rather they belong to the abode of Krishna.

The Object of Love

nikunja-yano rati-keli-siddhyai

ya yalibhir yuktir apeksaniya
tatrati-daksyad ati-vallabhasya
vande guroh sri-caranaravindam

- (SriSri Guru-astaka 6)

This is guru tattva. The guru is a premi-bhakta, who has attained Krishna-prema and who is a very dear
intimate associate of Krishna. He is a radha-priya-sakhi, a dear girl companion of Srimati Radharani, who is
very expert in this business of uniting Radha and Krishna in the kuijas of Vraja. Nikunja-ytno rati-keli
siddhyai, he is siddha, he is very expert. Siddha means he knows this art perfectly well Radha-priya-sakhi,
that is guru-tattva. Otherwise nobody can train you how to render loving service unto Krishna, prema-
maya-seva. Krishna is the object of love - pritir-visaya, and without priti or love how can one get Krishna?

One who has developed such love and has bound up Krishna in his heart, and who is day and night,
twenty-four hours engaged in loving service to Krishna, only he can give you Krishna.

krishna se tomara, krishna dite paro
tomara sakati ache
ami to’ kangala, ‘krishna’ ‘krishna’ boli’
dhai tava pache pache

(§aranégati, Bhajana-lalasa 7, Bhaktavinod Thakura)

“Oh Vaisnava Thakura, Krishna belongs to you because you have bound Him up in your heart with
the rope of love.” Krishna can only be bound up with the rope of love, no other means is there. You are
such a premi-bhakta and therefore,



tomara hrdoye sada govinda-visram
govinda kohena-mora vaisnava paran

(Prathana, Vaisnave Vijiapati, Narottama dasa Thakura)

Narottama dasa Thakura sings this song. “Oh Vaisnava Thakura, in your heart Krishna resides and takes
rest there very blissfully, because your heart is Vrndavana, hrdaya-vrndavana. Your heart is filled with love
of Krishna, and that is a fit place and so Krishna takes rest there very blissfully." And it is reciprocal.

Again in the Ninth Canto of Srimad-Bhagavatam (9.4.63), Krishna says, sadhavo hrdayarn mahyarh
sadhunarm hrdayam tv aham. “Those sadhus, premi-bhaktas are in My heart as | am in the heart of such
premi-bhaktas.” It is reciprocal. As Krishna takes rest blissfully in the heart of such a sadhu who has
developed Krishna-prema, similarly those sadhus are in the heart of Krishna. Govinda kohena-mora vaisnava
paran. Govinda, Krishna says, “Such sadhu-vaisnavas are My heart and soul.” And the sadhus says,
“Krishna is our heart and soul.” It is reciprocal. But in this material world, the conditional souls have
forgotten Krishna. They are devoid of Krishna-tattva-jnana, so they don’t know Krishna.

Understand and See the Absolute Truth, Krishna

The purpose of this rarely achieved human birth is to understand Krishna.

janma karma ca me divyam
evam yo vetti tattvatah

tyaktva deharm punar janma
naiti mam eti so’rjuna

This is said in the Bhagavad-gita and it has directly come out from the lips of Krishna, it is krsna-katha
and one must hear it. He says “My birth and My activities are not material but transcendental and for one
who knows this in tattva, in truth, it is his last birth here. After quitting this body he will undoubtedly come
to Me. No punar janma, he will never come down again to take birth here, no rebirth.” (Bhagavad-gita 4.9).

To understand Krishna in tattva is the goal of our human birth. But how can a conditioned soul
understand Krishna in tattva without hearing or taking shelter of a bonafide guru, tattva-vetta, who knows
Krishna in truth ?

tad viddhi pranipatena
pariprasnena sevaya

upadeksyanti te jianarm

jhaninas tattva-darsinah

O- (Bhagavad-gita 4.34)



And again, tad-vijnanartharh sa gurum evabhigacchet, samit-panih sSrotriyarh brahma-nistham
(Mundaka Up 1.2.12). So one who very seriously thinks, “I must understand Krishna, it is the goal of my
life, otherwise | can never achieve perfection in my human birth, “he must approach such a guru, who
knows Krishna in tattva. Tad-vijhanartharm sa gurum evabhigacchet, he must approach. And such a guru,
tattvacarya, is the knower of the truth and the seer of the truth, tattva-jfata and tattva-drsta. In the tad-
viddhi-pranipatena verse this tattva-darsi, seer of the truth, is very significant. Tattva-jiata and tattva-
drasta.

Advaya-tattva sei vraja vrajendra-kumara. Vrajendra kumara, the son of Nanda Maharaja is the
Absolute Truth. So one who is the seer of the Absolute. Truth he sees Vrajendra-kumara, the son of Nanda
Maharaja and he knows Him in truth, in tattva.

Such a tattvacarya is a premi-bhakta, he is a very dear devotee of Krishna. He is a most confidential,
intimate associate of Krishna. Unless one approaches and hears from such a guru, how can he understand
Krishna? Such gurus come down here to this material world to impart this tattva-jiana, bhagavat-jiana, to
the conditioned forgetful souls, that have forgotten Krishna.

So this sruti, transcendental knowledge means Veda and Krishna says, “vedai$ ca sarvair aham eva
vedayo. By all the Vedas, | am to be known.” (Bhagavad-gita 15.15). This veda-jnana has come to this
material world with such a guru. Krishna, the Supreme Lord keeps His own transcendental knowledge with
His dear devotees. That Gurudeva is the embodiment of Krishna’s mercy, Krishna-krpa-sri-marti. Again it is
said:

saksad-dharitvena samasta-sastrair
uktas tatha bhavyata eva sadbhih
kintu prabhor yah priya eva tasya
vande guroh sri-caranaravindam

O- (Sri Sri Guru-astaka 7)

That guru is as good as Lord Hari, because day and night, twenty-four hours he is engaged in loving
service of Lord Hari. Two Bhagavans are there, sevya-bhagavan and sevaka-bhagavan. Saksad-dhari means
that such a guru is the servitor bhagavan. The Absolute Truth, advaya-tattva, which is to be served is
sevya-bhagavan, that is Krishna. The dear servitor of Lord Krishna is servitor bhagavan, sevak- bhagavan,
that is guru. He is day and night, twenty-four hours engaged in the loving service of the Lord. So unless
one approaches such a guru he can never understand Krishna, he cannot get this transcendental
knowledge, Krishna-tattva-jiana, and his eyes will never be opened. Therefore we pray,

ajnana-timirandhasya
caksur unmilitam yena
tasmai sri-gurave namah

O- (Gautamiya Tantra)



This is a prayer that we offer to the guru. “He who has opened my eyes with the torchlight of
knowledge, tattva-jiana, he is guru.” Then without hearing from such a guru how will your eyes be

opened? One must hear from a guru who imparts tattva-jiana.
5

First Hear Then See

Stimad-Bhagavatam (3.9.11) says, Sruteksita-patha. Sruta-iksita, first hear then you will see. If you hear
from such a bona-fide guru with full faith and attention, then your transcendental, non-material eye will
open. The material eye means darkness, maya andhakara, but the transcendental eye, through which you
can see Krishna, that will be opened. Sruteksita-patham’ hear and then you will see.

This is the first thing, that you must accept a bona-fide guru and hear from him. Unless one hears from
a bona fide guru, a Krishna-tattva-vetta, one who knows krsna-tattva, how can one come to understand
Krishna? And full faith is the most important thing. While putting full faith, complete, strong and unflinching
faith in the words of such sadhu-guru, one has to hear. There is no other way to understand Krishna. This is
the first thing, but those who don’t take shelter of such a guru, they cannot understand the Supreme Lord.
Krishna, because their eyes will never be opened.

Five thousand years ago the Supreme Lord, Krishna descended here in His own svaripa and imparted
this transcendental knowledge in the form of Bhagavad-gita. So the Supreme Lord imparts and gives this
divya-jiana, transcendental knowledge Himself and He also keeps it with His very dear devotees.
Therefore even the demigods offer prayers to the Supreme Lord, “O Lord, sad-anugrahaya.” (Bhag.
3.9.11).

That means, “Unless one gets the mercy of sadhu he cannot understand You.” anugraha is the word. It
means mercy or favour, One has to get the favour a sadhu, who is a very dear devotee of Krishna.
Because Krishna only keeps His own transcendental knowledge with those who have developed love, love
for Krishna who is the only object of love, he is a premi-bhakta, sadhu. He never keeps that knowledge of
Himself with karmis, jianis, or yogis. Krishna keeps it with His dear devotees, mahabhagavatas, great
devotees. So the twelve mahajanas are there and all this transcendental knowledge comes through them.

Pure Love, the Ultimate Happiness

Another point is there. Those who meditate on Brahman, brahmanandis, they get mukti. But what do
you mean by this Sanskrit word mukti, in the English language you say ‘liberation’, but what do you mean
by that mukti ¢ Mukti is atyantika-duhkha-nivrtti, free from suffering. So those brahmanandis and also those
who meditate on paramatma they get mukti. But in this mukti, liberated state, there is no question of
prema-sukha, happiness derived from prema, pure love, which is the ultimate sukha, happiness.

Krishna is sac-cid-ananda, isvarah paramah krsnah sac-cid-ananda-vigrahah (BS.5.1). he is full of
eternity, full of knowledge and full of bliss. Unless one develops love for Krishna one cannot get the real
happiness, prema-sukha, derived from love of Godhead. Ananda, pleasure is of two types; sva-sukha and



prema-sukha. One’s own pleasure and pleasure derived from Love of Godhead, two types.
S

Prema-lila-tattva

When Krishna manifests His transcendental lila here, He does that through his svartpa-sakti, internal
potency. But who knows this transcenental lila-tattva? Only those premi-bhaktas, dear devotees who have
developed krsna-prema, they know the transcendental llla-tattvas, prema-lila-tattva.

rapa-raghunatha-pade rahu mora asa
prarthana koroye sada narottama-dasa

(Lalasamayi Prathana, Narottama dasa Thakura)

Narottama dasa Thakura sings, “The conjugal loving lilas between Radha and Krishna are very deep
and confidential. How can | understand such deep and confidential tattva unless | get the mercy of Ripa
and Raghunatha?” They know it because they are premi-bhaktas. And without the mercy of such
dearmost, intimate devotees of Krishna, nobody can understand this. Thus Krishna keeps all this tattva with
His dear devotees, that is guru. And unless one meets such a guru, approaches such a guru, he cannot
receive that tattva-jnana, and thus he will not be able to understand that confidential lila-tattva of Radha
and Krishna. such a jiva cannot even develop taste for hearing bhagavata—katha, he cannot get the prema-
dhana, the invaluable asset of love of Godhead.

prema-dhana vina vyartha daridra jivana
‘dasa’ kari” vetana more deha prema-dhana

O- (Caitanya Caritamrta Antya 20.37)

This is Siksastaka. “I am really poor because | am devoid of that prema-dhana. O Lord | am your
eternal servant, so please make me your dasa, please give me an opportunity, engage me in Your loving
service. | will render loving service unto You, day and night, twenty-four hours and only give me this wage,
that is prema-dhana. No material wages.”

Those who seek after their own pleasure, who are not completely free from it they cannot get prema-
dhana.

anyabhilasita-sSinyarn
jana-karmady-anavrtam

anukadlyena krsnanu-
$ilanam bhaktir uttama

O- (B.R.S. 1.1.11)

Rdpa Gosvami says, “No desire for material enjoyment or liberation.”



Those who are free from those two types of desires, they can get this prema-dhana, otherwise
nobody can have it. Such a premi-bhakta is completely free from the desire for his own pleasure, he
desires no liberation. He only desires all happiness and pleasure for Krishna, and thus he is day and night,
twenty-four hours engaged in loving service.

Prema-rajera-katha

Krishna, the Supreme Lord is full of love, full of transcendental bliss and all sorts of loving mellows,
rasamaya. And one who is constantly attached to that sac-cid-ananda-vigraha Krishna, he is a premika-
guru, premi-bhakta, and he can give you prema. By the mercy and association of such a bhakta you can
have such prema, otherwise how will you get it 2 And you can feel and realize what is prema in his
association. That premika-bhakta, guru is the embodiment of the mercy of Krishna, krsna-krpa-sri marti.
Without the mercy of that guru nobody can get an entrance into the loving kingdom of the Lord. How can
you get admittance to it? No admittance.

By the mercy of the dear devotees of Lord Hari like Brahma, Narada, Vyasa and Suka this krsna-katha,
bhagavata-katha has come to us. Then there are the dear devotees of Gauranga Mahaprabhu such as Ripa
Gosvami, Sanatana Gosvami, SvarGpa Damodara Gosvami, they have all brought us his krsna-kathg,
bhagavata-katha, the topics relating to the loving kingdom of Krishna, prema-rajera-katha, they have
brought it. They are very merciful, otherwise without the mercy of such dear devotees, maha-bhagavatas,
premi-bhaktas, how would all this transcendental krsna-katha, bhagavata-katha be available in this material
world? Vyasadeva wrote Srimad-Bhagavatam, that is krsna-katha, here Prabhupada’s purport says,

“Bhagavad-gita is krsna-katha spoken directly by Krishna and Srimad-Bhagavatam is also krsna-katha
because everything described in the Bhagavatam is in relationship with Krishna .”

So Vyasadeva wrote Srimad-Bhagavatam by the mercy of his spiritual master Narada Muni who is a
premi-bhakta. Then sitting in his devotional trance, bhakti-samadhi, he saw Krishna. In Srimad-Bhagavatam
(1.7.4) It mentions, apasyat purusam parnam. Vyasadeva saw the Supreme personality of Godhead,
purusarh parnam, the complete purusa, Krishna and also maya in his bhakti-samadhi, devotional trance. So
he wrote Srimad-Bhagavatam and thus Bhagavata came to us by the mercy of Vyasadeva, then by the
mercy of Sukadeva Gosvami who expressed it and then by the mercy of Sata Gosvami, who expressed it
again in the forest of Naimisaranya in the assembly of rsis headed by Saunaka. by the mercy of such dear

devotees this krsna-katha, bhagavata-katha which is full of loving mellows, has come to us.
5

Lord Baladeva, Master of Sandhini-sakti

The svartpa-Sakti, internal potency of the Lord, has three divisions. that svartpa-sakti or antaranga-
Sakti comes from the svarGpa and is non-different from the svarGpa. That sakti is divided into three
sandhini, samvit and hladini. Sac-cid-ananda maya, three things.

anandamse hladini, sad-amse sandhini



cid-amse samvit-yare jnana kari” mani

O- (Caitanya Caritamrta Adi 4.62)

From sat comes sandhini, from cit comes samvit and from ananda comes hladini. Then what is the
meaning of sandhini, it means ‘eternity’, but it needs further explanation, sandhinya krtavisava tad-dhama
nicaye. What is the activity of the sandhini —sakti? It comes up when we discuss Lord Baladeva. Lord
Baladeva is the master of the svartpa-Sakti, and the manifestation of Baladeva is gurupada-padma, that is
the guru.

This word sandhini is a very significant word. Who gives the sandhana of Krishna, or the clue how to
find out Krishna, that is sandhini ? Lord Baladeva, being the master of that svartpa-sakti, gives the clue how
to find out Krishna. That is Lord Baladeva, the master of sandhini, sSaktimat-vigraha. Without the mercy of
such a guru, how can you find out Krishna? So it is said sandhinya krta-visada-tad-dhama. The svartpa-
Sakti manifests itself in this material world as the dhama, the abode of the Lord, and it is made of viSuddha-
sattva, pure goodness, not mixed. Whatever we may find here is mixed goodness, but the dhama of the
Lord is visudha-sattva and the svardpa-sakti displays it. And we should understand that in the dhama
everything is visudha-sattva, pure goodness.

Then next comes samvit, knowledge, the kind of knowledge called sambhanda-jiiana. How everyone
and everything is related to Krishna. And the guru imparts that sambhanda-jiana at the time of initiation.

divyam jianam yato dadyat
kuryat papasya sanksayam

O- (Visnu Yamala, quoted in Hari-bhakti-vilasa 2.7)

The diksa-guru imparts sambhanda-jAana, that is the samvit-sakti, and so the guru is the manifestation
of that svardpa-sakti which is divided into three sandhini, samvit and hladini and thus everything is there in
guru. So the diksa-guru imparts this sambhanda-jaana and then the hladini-sakti, the pleasure potency of
the Lord nourishes these two, sandhini and samvit. Otherwise, unless they are nourished by the hladini-
sakti where is the question of pleasure and priti, or pure love ?

Eternal Loving Relationship

samvit sakti prakatita rahabhava rasita. This ‘rahabhava’ means the loving relationship. The relationship
we have with Krishna is a perfect, eternal relationship which is based on pure love, a loving relationship.
This is the svardpa-sambhanda, the real relationship. The jivas constitutional position is as an eternal
servant of Krishna, and this relationship with Krishna is perfect, eternal and is based on love -- priti-
sambhanda.

Therefore we say Lord Hari, Krishna, is priti-visaya, the object of love. One should try to understand
the language. Krishna is the object of love -- pritir-visaya and full of loving mellows, rasamaya. Unless you
establish your relationship with Lord Hari, Krishna how can you get paramananda, supreme blissfulness?



How and who will help you to establish this relationship? That is guru, he establishes it. So without taking
shelter of such guru how can you establish your eternal relationship by yourself and how can you get such
paramananda?

The Source of All Loving Services

Another point on guru-tattva. He is guru who is day and night, twenty-four hours engaged in the
loving service of Krishna. Who is the source of all sorts of loving services to Krishna? That is Srimati
Radharani. Radha vina ara kaha naya. Krishna only belongs to Srimati Radharani, He doesn’t belong to
anyone else, He completely belongs to Her. And so Srimati Radharani is the source of all sorts of loving
services to Krishna. so She is the original guru-tattva, only Radharani can give you the opportunity to serve
Krishna. Without Radharani no one can give you the opportunity to serve Krishna. Without Radharani’s
mercy there is no opportunity available to serve Krishna.

Krishna is completely under Radha, He does not belong to anyone else but Radharani. So without
Radharani’'s mercy how can you get the opportunity to serve Krishna? Therefore without Radharani's
mercy nobody is a guru!

So the original topmost post in the guru position is Radharani. Radha are Her expansions, kayagraha,
sakhis and manjaris, they are guru. They are very intimate and dear to Krishna. They are nija-jana, Krishna’s
own men. One who has not established his relationship with Varsabhanavi Radha, how can he become
guru? He may be guru, but he cannot be the guru of krsna-tattva. Anyone can be a guru of other tattvas,
such as maya-tattva, itara-tattva. But no one can become a krsna-tattva-vit guru unless he has established
his relationship with Radharani, because Krishna is completely under Radharani. Radha vina ara kaha naya.
Krishna completely belongs to Radha, this is guru-tattva.

So Krishna is padrna tattva, the complete truth and Radharani gives the seva-adhikara, the opportunity
to serve that complete Krishna. Nobody else but Radharani and Her expansions, sakhi-manjaris has that
right to give such an opportunity. so without Her mercy and taking shelter of Radharani we cannot get the
opportunity for loving service to Krishna.

Those who have accepted Krishna as sevya-tattva, as the only one to be served, they have accepted
Radha as guru. These two words sevya and sevaka come up again. Sevya means to be served, and sevaka
means servitor. It is a very deep philosophical point. And one has to accept Radha as guru otherwise how
can you understand Krishna as sevya-tattva, the only one to be served.

In all rasas; dasya, vatsalya and madhurya, Krishna is visaya and the sevakas, those who serve Him are
asraya. Visaya and asraya, so those who accept Krishna as visaya, in all rasas, Varsabhanavi Radharani is
their guru. So unless one gets the mercy and the directions of Radharani, nobody can serve Krishna. Those
who are very lusty persons, who want their own pleasure and enjoyment, they cannot serve Krishna
because they cannot get the mercy and the directions of Radharani. But those who are inhabitants of
Vrndavana, they know these tactics, that without Radharani’s mercy nobody can get the opportunity to
serve Krishna. They know it very well.



Laksmidevi

Even if you take the example of Laksmidevi, she cannot get it. Krishna is all-beautiful, kandarpa-koti-
kamaniya visesa-sobham (B.S. 5.30), His beauty for excels that of crores of cupids, such is the beauty of
Krishna. He is all-attractive and all-beautiful. Laksmidevi seeing the beauty of Krishna becomes attracted,
but she cannot get the opportunity to serve Krishna. Why?

She cannot get Radharani’s mercy and therefore she cannot get the opportunity to serve Krishna,
although she is attracted to Krishna’s beauty. That is the whole reason. Laksmi serves Narayana, that is
Krishna’s vilasa marti, four-handed form and therefore Laksmis are also four-handed. But Radharani is two-
handed as Krishna is two handed. Krishna is madhurya-lila-maya vigraha whereas Narayana is the
aiSvaraya-lila-maya-vigraha. So Radharani is madhurya-mayi and Laksmi is aisvarya-mayi. without
Radharani’s mercy there is no opportunity to serve Krishna. If someone is not established in a relationship
with Radharani how can he render service to Radharanatha, Sri Krishna? So Radharani and Her expansions,
sakhi-manjaris, they are all guru vastu, they are gurus.

Nikufja-yano rati-keli-siddhyai, that is the tattva, that is Gurudeva. He gives you the right to serve
Krishna, and without his mercy you can never have that right. Who will give you that right without guru ?
So Varsabhanavi Radharani, that is guru-tattva. Without taking shelter of such a guru nobody can get the
opportunity to render loving service of Krishna. One should understand it.

Direction on the path

The Vedas mention three tattvas, vede-tri-tattva-kaya. sambhanda, abhidheya and prayojana.
Sambhanda-tattva is the tattva based on the relationship, abhideya is bhakti and prayojana is prema.

So when we discuss this prayojana-tattva then krspa-prema will come up and only by the mercy of
such a premi-bhakta who is very dear to Radharani, you can get that krspa-prema. Without that mercy
how can one understand that prayojana-tattva, prema-tattva? Nobody can understand it!

The sadhaka that cannot understand this guru-tattva and if he cannot see the svaripa of the guru,
how will he get direction on his bhajana-patha, the path of devotional service? Who will give him direction
on this path. So he cannot understand this sadhya-tattva, the goal, that is krsna-prema . Sadhana-sadhya,
the means as well as the end, that is prema-tattva. The means is bhakti and the goal is prema, pure love,
because Krishna is only bound up with the rope of love.

So in the question of guru-tattva there has to be a relationship with Radharani and Her group of sakhi-
manijaris, Her expansion of gurus. And the sadhya-tattva is Radharanatha, Sri Krishna.

Who will give him that right to serve Radharanatha? So Gurudeva is very dear to Radharani.

nikunja-yano rati-keli-siddhyai



ya yalibhir yuktir apeksaniya
tatrati-daksyad ati-vallabhasya
vande guroh $ri caranaravindam

O- (Sri Sri Guru-astaka 6)

That Gurudeva is radha-priya-sakhi, a very dear girl companion of Radharani. And so guru-seva is
Srimatirseva. To serve guru means to serve Radharani, because he is very dear to Radharani, radha-priya-
sakhi. Service to Radharani means service to guru and service to guru means service to Radharani, this is
the tattva. To become the servitor of guru means to become the servitor of Radharani and thus to become
the servitor of Krishna. This is the tattva. Those who know this tattva, who are fixed in this tattva, only
they can render loving service to Krishna. So unless one knows all these tattvas one cannot tread this path
of devotional service, or bhajana-patha we say. Patha means path. But one who knows this guru-tattva
perfectly well he knows that the guru is a dear devotee of Radharani and non-different from Radharani. He
is Her expansion. he who is completely, day and night, constantly, twenty-four hours engaged in the loving
service of Krishna, that is guru. And that Gurudeva is very dear and intimate to Srimati Radharani, priya-
jana.

O

My Guru is Radharani
In this line, in our guru-parampara Krishna is at top, but Krishna says,

radhikara prema-guru, ami-Sisya nata
sada ama nana nrtye nacaya udbhata

O- (Caitanya Caritamrta Adi 4.124)

“My guru is Radharani,” Krishna says. “In loving affairs My guru is Radharani, so She always makes Me
dance according to Her tune.” So who is at the topmost platform of guru? That is Radharani. So although
in our guru-parampara the topmost position is Krishna, He says, “Radharani is My guru in loving affairs and
She makes Me dance according to Her tune. I'll dance, I'll dance. Ami-Sisya nata, | am Her disciple and
nata, dancer.” The guru makes the disciple dance, “Go there, come here, up down, up down.” The guru
can make the disciple dance so Krishna says, “Radharani is My guru in loving affairs and She always makes
Me dance according to her tune. | am dancing acording Her tune. My guru is Radharani.”

So in the guru-parampara the topmost position is Radharani. This is guru-tattva. Those who get vraja-
seva-adhikara, the right to serve Krishna in Vrajabhumi, they are the servants of Radharani. Those who
have gotten that opportunity serve Radharanatha. And Gaurasundara is radha-bhava-dyuti-suvalitam.
Radha-bhava is predominating in Gaurasundara.

gaura anga nahe mora-radhanga-sparsana
vrajendra-suta vina tenho na sparse anya-jana



O- (Caitanya Caritamrta M.8.287)

What does He say, this is His own statement. “This is not the body of Gaura, this is the body of
Radha.” Gaura says this thing. “Only Vrajendra-suta, the son of Nanda Maharaja can touch this body.
Nobody else can touch this body.” So radhabhava is predominating in Gaura. In our guru-parampara where
Gaura comes, there Radha comes. That guru-parampara in which Gaura comes is Radha’s parampara. This
is guru-tattva, because in gaurasundara radhabhava is predominating. So those who are gauranugas,
followers of Gaura, they are radhanugas, because radhabhava is predominating in Gaura, this is gaudiya-
guru-dhara.

Guru-darsana

Then there is anartha-yukta and anartha-mukta-vasta. You are covered up with many anarthas, you
are not free from anarthas. These two stages are there. Covered up with anarthas and completely free
from anarathas. In the stage where one is completely covered up with anarthas how can he see guru? He
cannot see the real svartipa of the guru. Although he may see guru, he cannot see the real svartipa of the
guru. In that stage he is covered up with anarthas. But one who is completely free from anarthas, his guru-
darsana is different. His seeing is different, it is not the same. These two stages, anartha-yukta-vasta and
anartha-mukta-vasta are there. The stage in which one is completely covered up with anarthas, his guru-
darsana is different from the person who is completely free from anarthas. How does one who is covered
up with anarthas see guru? he sees guru as bhogya-vatya. “O Gurudeva will give all sorts of enjoyment. If |
take shelter of guru | get so much enjoyment.” That is bhogya-darsana, and that darsana most of us have.
“Gurudeva will give me all sorts of enjoyment. Nice prasada, nice place to stay, nice vehicles, everything
nice. yes very good.” That is bhogya-darsana. “Yes Gurudeva, | will marry a very beautiful girl.” “Yes,
marry a very beautiful girl,” Gurudeva says. Guru will make the arrangement for all these things. That stage
is bhogya-darsana. But anartha-mukta-vasta, the stage in which one is completely free from anarthas, his
guru darsana is different. That is sevya-darsana. Bhogya-darsana and sevya-darsana. Sevya-darsana means
he sees guru is to be served.

“I will give him all sorts of pleasure through my service. | never expect anything for my own pleasure.”
That is his darsana. So one should understand this bhogya-darsana and sevya-darsana. That is the
difference. One should understand this guru-tattva perfectly well, and one who does so, only he can say,
“Unless | take shelter of such a guru | cannot become free from all delusions, material fears and
lamentations.”

asoka-abhoya, amrta-adhara
tomara carana-dwaya
tahate ekhona, bisrama labhiya
charinu bhavera bhaya

O- (§aranégati, Atma-nivedana 8, Bhaktavinod Thakura)

Who can show you the lotus feet of Krishna? Who can lead you to the lotus feet of Krishna? Who can



give you the clue how to see or approach the lotus feet of Krishna? That is guru, a premi-guru, premika-
bhakta, a dear devotee who has established a loving relationship with Krishna,. He is day and night, twenty-
four hours engaged in the loving service of Krishna. He who has bound up Krishna in his heart with the
rope of love, only such a guru can show you and lead you to the lotus feet of Krishna, because he is a very
dear and intimate associate of Krishna. Such a personality is a radha-priya-sakhi, a very dear girl companion
of Srimati Radharani.

One who understands this guru-tattva perfectly well.. Only he can say, “Unless | take shelter at the
lotus feet of such a guru | cannot become free from delusions, material fears and lamentation.” In other
words, “I cannot take shelter at the lotus feet of Krishna, the only place where there is no fear, no
lamentation and no delusion and no death unless | take shelter at the lotus feet of such a guru.”

If one can become free from duplicity and develop simplicity in one’s heart, soul and one’s body, and
take shelter at the lotus feet of guru and serve him without duplicity then one will get the mercy of that
guru and one will find a place at the lotus feet of Krishna, otherwise one cannot. Therefore, serve
gurupada-padma without duplicity, niskapata-seva, with your heart and soul, then you will get the mercy of
the guru as a result of which you will have a place at the lotus feet of Krishna. He will take you to the lotus
feet of Krishna.

O

The Chief Result is Krishna-prema

There are eight things that one has to execute and follow for those who are nama-bhajana-kari, who
have taken shelter of hari-nama. The first thing is that one should put unflinching faith in the words of
sadhu, Sastra, guru. Second, one should develop greed and eagerness how to get the opportunity of
association with a nam-tattvavit-guru. Third, one should also develop greed and eagerness how to hear
krsna-katha, hari-katha from the lips of such a sadhu-vaisnava. That is bhajana-kriya. Sravanarh kirtanarh,
hearing and chanting under the guidance of sadhu-guru. Fourth, someone who observes all these things
and does bhajana, devotional service, under the guidance of such a guru, then all one’s anarthas will be
completely destroyed, anartha-nivrtti. Bhajana-kriya tato’ nartha-nivrttih, these four things are there in the
sadhana-bhakti stage, it is a preliminary thing. Then after anartha-nivrtti comes nistha, the fifth stage.

Nistha means there is no oscillation of the mind, no fickleness, the mind is fixed. As long as anarthas
are there the mind cannot be fixed at the lotus feet of Krishna or the chanting of the holy name, nam-
bhajan. One should develop such nistha. Then sixth, ruci comes, taste. That taste comes according to
one’s mellow. Sva-rasiki-ruci, every jiva has his own mellow. In the path of Gaura we have four main
mellows. Santa-rasa is discarded. According to one’s own mellow, dasya, sakhya, vatsalya or madhurya
one develops a taste and relishes that taste while chanting the holy name. With that taste the devotee will
constantly chant because that taste is so nectarean and sweet, he relishes it and thus cannot give it up.

sakhi 0, Syama name kathu-madhu ache go
vadane charite nahi pare



O- (Chandidas)

Then you will say, “O such nectarean honey is there in the name of Syama, my tongue does not want
to leave it even for a moment.”

That stage will come but at present no such taste is there. Then the seventh means that one develops
real attachment to the holy name. One cannot leave the holy name even for a moment. And one is tasting
such nectarean honey coming out from the holy name. This is asakti. In the eighth stage comes bhava.
One who is a nam-bhajanakari, should understand these eight things. The first four are preliminary and the
other four are higher things. Then at last there is bhava and the maturity of bhava is prema.

Mukhya pathe jiva paya krsna-prema dhana (Harinama-cintamani). The chief result of chanting the
holy name is krsna-prema. Otherwise how can you get love ¢ And thus Ambarisa Maharaja was day and
night, twenty-four hours engaged in serving Krishna. All his senses were engaged. The five working senses,
the five knowledge acquiring senses and number eleven is the mind. sa vai manah krsna-padaravindayor,
man-mana bhava, “Always think of Me, “Krishna says. he is such a premi-bhakta, a dear devotee of the
Lord.



“But when there is separation it is very acute,
very painful and burning like poison. Two
opposites are simultaneously present. Poison is
there and nectar is also there.

...Burning outside but immense pleasure
inside...”
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Chapter 3

Nectar and Poison Combined.

(Originally delivered as a morning lecture on Caitanya-Caritamrta, Adi-lla 12.80-83, at Krishna Balarama
Mandir, Bhubaneswar, India, September 10,1993)

Often we say, “this Caitanya Caritamrta is the postgraduate study,” because in the Caitanya
Caritamrta the most confidential tattva, namely prema-tattva is there. Especially gopi-prema-tattva and
radha-prema-tattva are there. It is a very, very deep and confidential tattva. It is not discussedOamongst
the general public, because it is meant for paramahamsas. For those who are on the paramahamsa stage,
very, very elevated Vaisnavas who have achieved at least the bhava stage, this course is there. So



somehow or other we have this postgraduate class, but | do not know how many students there are.

| am a fool because | do not know how many are there. Somehow | beg mercy at the lotus feet of Sri
Caitanya Mahaprabhu who is the supreme authority of this course. So | beg His mercy because He is
wonderfully merciful and He can, as we say, kakera garuda kare, make a crow into Garuda.

Mahaprabhu is so wonderfully merciful and His mercy is so inconceivably powerful, potential that
even a crow will become Garuda, kakera garuda kare. Therefore | beg mercy at the lotus feet of
wonderfully merciful Sriman Caitanya Mahaprabhu, who is the supreme authority of this tattva.

“These students are all crows Mahaprabhu, please shower Your mercy on them so that they will
become Garuda and understand this tattva. Otherwise there is no question at all.”

[ am a fool, | have such a class here but | do not know how many students there are, all crows. As a
matter of fact, if this topic comes up | cannot but speak it. Because this is Caitanya Caritamrta this topic or
tattva comes up so | cannot but speak it. What shall | do? | have been cursed. If | won’t speak it | will die.
This curse is on me so what shall | do?

Although crows are there and they cannot understand, this curse is on me. | cannot but speak it,
otherwise | will die, that is the curse. So | pray for the mercy of Mahaprabhu, “Please shower Your mercy
on these crows Mahaprabhu, and let them be empowered, let them be Garuda and understand this
tattva.”

Giver of prema

So this point is there. Mahaprabhu is Krishna. he is non-different from Krishna, only His mood is
different. Krishna came in the form of Mahaprabhu to teach us how to surrender unto Krishna.

sri-krsna-caitanya prabhu jibe doya kori’
swa-parsada swiya dhama saha abatori’

atyanta durlabha prema koribare dana
sikhaya saranagati bhakatera prana

(5aranégati, Bhaktavinod Thakura)

Bhaktavinod Thakura, mahajana acarya has written like that. So merciful, wonderfully merciful.
Adbhuta karunya, adbhuta vadanya, adbhuta audarya vigraha, that is Caitanya Mahaprabhu. Wonderfully
munificent, wonderfully merciful, wonderfully magnanimous, that is Caitanya Mahaprabhu.

Indiscriminately He gives krsna-prema .

namo maha-vadanyaya
krsna-prema-pradaya te



krsnaya krsna-caitanya
namne gaura-tvise namah

Rapa Gosvami offers this pranama mantra to Gauranga. Maha-vadanya, the most munificent
incarnation Sri Krishna Caitanya. Why? krspa-prema-pradayate, He gives krsna-prema. Nobody gives krsna-
prema. When Krishna comes in His original form He does not give krsna-prema, He keeps it hidden.
Locked up with a very strong lock. One box inside another box, inside another box, inside another box.

This prema is locked up. Krishna never gives it. So many boxes and very strong locks. Krishna does not give
it, He keeps it hidden, very secure.

But when he comes as Mahaprabhu He breaks open all the locks and freely distributes it, such prema.

atyanta durlabha prema koribare dana
sikhaya saranagai bhakatera prana

- (§aranégati Song 1)

It is the life and soul of the bhakta, pure devote, premi-bhakta, that is krsna-prema. In order to

distribute, it, the same Krishna came as Caitanya Mahaprabhu. He descended here with His dhama, abode
and with His associates.

In the Twelfth Chapter Caitanya Caritamrta, Kaviraja Gosvami gives a description, a list of innumerable
associates. he says, “I cannot enumerate all the associates of Mahaprabhu, still some | will give.”

Mahaprabhu appeared here with His dhama and associates to give that prema and to teach us how to
surrender. Because without that prema there is no question of surrender at all. No question at all, because
it is based on prema, pure prema, love. Without that prema, love, your so called surrender is either
artificial, conditional or partial. It will not be true and not complete. All of us.

Keep Gauranga in Your Heart

So Mahaprabhu is so merciful.

uttama adhama kichu na bachila jachie dilaka kola
kahe premananda emana gauranga hrdaya daria bola

- (Song by Premananda Dasa Thakura)

We sing this before reading Caitanya Caritamrta. Mahaprabhu never discriminates, whether one is
uttama or adhama, most elevated or most degraded. He never discriminates. he offers and embraces,
“Please come to My fold, please come to My fold.” Such is Gauranga. Premananda dasa Thakura says,
“Keep that Gauranga in your heart, hrdayete sacinandana.”

Then it is also said,



bhaja gouranga kaha gouranga laha gourariga nama re
je jana gouranga bhaje sei hoy amara prana re

- (Song by Premananda Dasa Thakura)

Premananda dasa Thakura sings this thing; “Utter the name of Gauranga, chant the name of
Gauranga, speak about Gauranga. One who does Gauranga bhajana, he is my life and soul.”

So Gauranga is Krishna but Krishna developed a greed to understand and relish Radha-prema, the love
experienced by Radharani . Therefore saci-garbha-sindhau, He came out from the womb of sacimata, to
fulfill these three desires, three types of greed. That is Sacinandana Gauranga.

Radhayah pranaya-mahima kidrso. “What is Radharani’s love?”

Svadyo yenadbhuta-madhurima kidrso va. “Radharani relishes My beauty. “Krishna’s beauty is
madhurya.

“What is My beauty?”
How can one relish one’s own beauty? Can you see your own face? Then how can you relish it?

“How can | understand, “Krishna thinks. It is impossible for Krishna. And third, saukhyam casya mad-
anubhavatah kidrsam veti lobhat.

“What sukha, happiness does Radharani get from relishing My beauty and how can | understand it?”
This is the desire, the greed that Krishna had developed, and it remained unfulfilled in Krishna-/ila.

Therefore it says, in Krishna’s own saying, Kaviraja Gosvami writes this thing in Caitanya caritamrta
(Adi 4.126).

nija-premasvade mora haya ye ahlada
taha ha'te koti-guna radha-premasvada

“The ahlada, pleasure | get from relishing My own prema is great, but relishing radha-prema is one
million, million, million times greater than that.”

Krishna is rasera-visaya, He is visaya-vigraha. One should understand it. This is a specific language,
vaisnava-bhasa. We say repeatedly that one should know this bhasa, language, pari-bhasa, the language of
Vaisnava philosophy.

You are the student (of pre-primary class) so how can you become the student (of post-graduate
class) . Get out from here! | will dismiss you from this class. Get out, get out! You are not fit to be
admitted to this class. How can you be admitted to this postgraduate class? You should know the
language.



Rasera-visaya and rasera-asraya, visaya-vigraha and asraya-vigraha. In English you say the enjoyer and
the enjoyed, but | am not satisfied with it. No English words are there so you should understand. Saukhyam
casya-mad anubhavatah kidrsam veti lobhat. That is the sukha, happiness that the asraya gets and
Radharani is the topmost asraya-vigraha. Radharani is the topmost devotee, therefore She is the topmost
asraya. The radha-premasvada, the prema that Radharani relishes is million, million, million times greater
than that visaya jatiya-sukha.

This is Krishna’s thought and Krishna develops greed. Great greed that cannot be suppressed. Such
greed. “How can | relish it, How can | understand? | cannot have it. | made an effort but | failed. What shall
| do? “Krishna is thinking, very deep thoughts. “I am visaya-vigraha but if | become the asraya-vigraha then
the possibility is there to relish that asraya jatiya-sukha.” Thinking this thing, in very deep though, Krishna
became very inquisitive. “What to do?” Such very deep thought is there, hrdaye badaye prema-lobha. This
lobha means greed for the prema. There is great insuppressible greed in the heart of Krishna how to relish
this radha-prema, so there is prema-lobha.

Kaviraja Gosvami uses this specific word, dhak-dhaki, dhak dhaki.

If you cook sweet rice, putting milk, sugar and rice in one pot on the fireplace making it more and
more condensed and if it becomes more and more condensed you will find this dhak dhak, dhak dhak.
That is dhak-dhaki in the heart and that prema-lobha, dhak-dhaki that is Krishna’s heart. Is thee any word
in English, no language. ‘Heart palpitation,” but that is not dhak-dhaki. There is no word, what to do? A
blind uncle is better than no uncle, it is like that so ‘heart palpitation” is best.

So this is what Krishna developed, such greed for it.

Two Opposites Combined

Then we discuss what is this radha-prema and what are that characteristics. Many characteristics are
there but we will discuss one characteristic that is, in radha-prema two opposites are there mixed together.
When Krishna assumed radha-bhava the two opposites are there in Mahaprabhu. The opposite is milana
and viraha, union and separation and together they are there. Mahaprabhu is the combination of Radha
and Krishna. Union is there and viraha is also there. Crying for Krishna, feeling the acute pangs of
separation from Krishna. So in radha-prema you will find that if you analyse it there are two opposites.
When we analyse this viruddha-dharma, two opposites together, it comes in three types; Brahma-ghata,
krsna-ghata and radha-prema-ghata. This is the postgraduate study so one should study it.

Three types of viruddha-tattva;, Brahma-ghata, relating to Brahmana, and whatever two opposites are
there in tattva-abagahi, relating to tattva. The two opposites relating to Krishna is aisvarya-madhurya-
abagahi. This is the language, vaisnava-pari-bhasa. Aisvarya and madhurya or opulence and sweetness. so
in Krishna this viruddha-dharma is of two types, aisvarya and madhurya-abagahi. In radha-prema this
viruddha-dharma is of two types and the opposite is ujjvala-rasa-abagahi. Ujjavala means ‘very blazing’
and rasa means ‘mellow’. So rasa-abagahi means it is relating to that.

First we analyse Brahman. In Brahman there is tattva-abagahi. Two opposites are there. That is



Brahma-nirguna and Brahma-saguna, with qualities and without qualities. Then Brahma-upanipada,

Brahman has no legs and no hands but He runs very swiftly, that is the opposite. No hands but He accepts
everything. Then brahma-acaksu, Brahmana has no eyes but He sees everything. Brahma-akarna, no ears

but hears everything. These two opposites are there and it is all tattva-abagahi, opposites relating to
Brahman. Then comes Krishna. The two opposites that are there in krsna are aiSvarya and madhurya-
abagahi. Both opulence and sweetness are there in Krishna, so two opposite dharmas are there. In aisvarya

Krishna is vibhu. Vibhu means the Supreme Personality of Godhead. Supremacy is there, that is vibhu. But

in madhurya, His nara-lila is like an ordinary human. he comes and plays, manifests His /ila, like a cowherd

boy, He wonders in the jungle of Vrndavana and tends the cows and calves of Nanda Maharaja. He plays
with the cowherd boys, carries the cowherd boys on His shoulders and runs around. Is that supremacy?
These are the two opposites.

In madhurya it is nara-lila, ordinary human activities in His two-handed form. He is Murali-dhara and
He is a cowherd boy in gopavesa. He is Pitambara because He has put on yellow garments and He is
parimianga, an eleven year-old boy. Try to understand the two opposites.

Again in aiSvarya, Krishna is sarvatantra-svatantra. He is supremely independent in aiSvarya, but in
madhurya He is bhakta-paratantra. He is dependent on His devotee, He has no independence.

Try to understand it, this is the postgraduate study, do not become deaf, open your ears. It is a very
deep philosophy. In aisvarya He is supremely independent, not subordinate to anybody but in madhurya
He is bhakta-paratantra, He has no independence and is subordinate to His devotee. Understand how the
two opposites are there.

Bhakta-prema-vasa, subordinate to the love of His devotee. The devotee binds Him and thus He
becomes bound up.

Then in aisvarya He is atmarama, aptakama. He is in opulence, but in madhurya He is hungry, rasa-
lapata, hunger and greed is there. he develops greed and becomes very greedy how to relish this rasa, the
mellow of radha-prema. In aisvarya He is self-satisfied, no greed is there, but here there is greed. Premi-
bhikari, He is begging for prema. He is begging Radharani, dehi pada pallava madharam dehi. “O
Radharani, please give Me Your two lotus feet. | am begging, begging, begging.”

He appears at the doorstep of Radharani, in the form of a beggar woman or in the form of a
washerwoman.

“Please give Me Your garments. | will wash it nice and clean. Radharani please give!”
He approaches Radharani in the form of the form of wife of a barber to put nice ala, this red stuff.

“Radharani, have brought You this nice red stuff, please come, show me Your feet. | will put it on
Your feet, it looks nice. Give Me Your feet, Radharani.”

He is begging, he is beggar, prema-bhiksu. do you understand how deep philosophy it is, prema-



bhikari, begging for prema? In aiSvarya He is visuddha-sattva-svaripa. He is pure sattva, visuddha-sattva,
but in madhurya He is very lusty, kami and krodhi, angry. He is a thief, the leader of the thiefs, cora-
graganya. He steals the garments of the gopis, steals the heart of the devotees. Is your heart there? Call a
doctor and examine if your heart is there. Has Krishna not stolen it ¢ No, Krishna will never steal your heart.
No prema is there so He will never steal it. Krishna steals the heart of such premi-bhaktas, Krishna steals
their heart. he is cora, the Supreme Thief and He is kapati. In madhurya He is a very duplicitous person.
Duplicity is His monopoly, kapatya. These are viruddha, the opposites. He becomes mad after radha-
prema. Krishna who is the Supreme Personality of Godhead becomes mad. Like you become mad and run
after girl, similarly Krishna becomes mad, the Supreme Personality of Godhead. So many things are there.

In aisvarya He is jaana-hana-marti, He is the embodiment of transcendental knowledge, but in
madhurya He is an ignorant baby, ajAa-sisu. Two opposites.

Radha-prema, the Supreme Guru

Then comes radha-prema. We spoke of Brahma-ghata and It’s two opposites, then of krspa-ghata and
the two opposites and then we will speak on radha-prema and how the two opposites are there. This is the
postgraduate study or class.

Radha-prema is vibhu vastu, guru vastu, it is the supreme guru. Radha-prema is the supreme guru
radha-prema is anadi, without beginning and unlimited, there is no limit to it. It is incomparable, it cannot
be compared to anything.

That which is unlimited, which has no limit, do you think it will increase? it has no limit, then how will it
increase? If a limit is there it increases and crosses the limit and goes beyond it, then it increases. But radha-
prema has no limit, it is unlimited but it increases. So this is the opposite, no limit but it increases. How can
you conceive of it? That is nitya-vardhana, it is eternally increasing and increasing. In Ujjvala-nilamani this
part is there, but we are skipping over it because that is another topic. Four types of viraha and four types
of milana. that is Ujjvala-nilamani, but we are not going that way. Some other time we may speak it. So
many things are there because this is the postgraduate study. When we speak of viraha, separation, it is
the topmost level of prema. Because in viraha, separation, you cannot describe the ananda you get. The
pleasure you get in the heart. Viraha means external separation, but internal union. This union is in the
heart. Externally Krishna is away, but internally He is in the heart, internal union. That is viraha.

From anadi kala, time immemorial, you cannot trace out It’s beginning, this radha-prema is increasing,
increasing, although it is unlimited.

Rapapada has written like this and the purport is that, although radha-prema is vibhu, supreme and
unlimited, still it is ever increasing. Radha-prema is guru, topmost in the line of gurus. Radha-prema is the
topmost level but we say, krspa vande jagat guru. "Krishna is the guru of the whole universe.” But the jagat
guru Krishna says, ‘radhikara prema-guru, ami-sisya nata.” (Caitanya caritamrta Adi 4.124)

He who is jagat guru, Krishna, He says, “Radharani is My guru, | am Her disciple. “He who is jagat guru
says this thing.



“Radha-prema is My guru, | am Her disciple.”

So in the line of gurus the topmost position is radha-prema. Radha-prema is the guru of Krishna. In our
line Krishna is the topmost position, but in the line of this prema-tattva, radha-prema is the topmost
position, because radha-prema is the guru of Krishna. Krishna has said that. Krishna vande jagat guru.

And it is pure, visuddha sunirmala, but It's movement is in a zig-zag way. So radha-prema is at the
topmost level of guru, in the line of gurus. Guru vastu nahi suniscita, (Caitanya caritamrta Adi 4.129). That
radha-prema has made Krishna It’s disciple. jagatguru Krishna is the disciple of radha-prema. Otherwise
Krishna’s desire cannot be fulfilled. his greed cannot be fulfilled unless He accepts radha-prema as guru.

Prideless and Very Humble

Radha-premais guru, and what is the meaning of guru? It means heavy but it is the opposite. Although
it is heavy there is no pride, it is prideless and very humble, dainya. This is the wonderful characteristic of
radha-prema. Radharani always says, “there is not tinge of krsna-prema in Me.” How is it? She who is the
guru of Krishna says like that, “hata bagani, lam most wretched.” Kaviraja Gosvami writes, “dure suddha
prema bandha, kapata premera bandha, seho mora nahi krsna payo....”

This is the statement of Radharani. Radharani says, “I have no tinge of krsna-prema. No prema at all. |
am very very poor because | am devoid of this krspa-prema-dhana. What is the value of My life? | am
devoid of such prema —dhana what is the value, no value at all. Jivera vyartha. My life is useless, what is
the use. | am devoid of such krsna-prema. | am far far away from that prema .” See how humble and that
is guru, heavy but no pride. It is so humble. “Kapata premera bandha, not even kapata-prema what to
speak of this pure prema . Prema with duplicity is not in Me, what to speak of pure prema .” That is what
Radharani says, “I cannot relish Krishna’s beautiful form, pastimes and qualities. | cannot relish the with My
senses, therefore all My senses, My body is useless. my body is like a hard stone, a dry log of wood. A
great burden on me because | cannot relish krsna-prema, It is useless.” This is Radharani’s statement. She
who is the guru vastu of krsna-prema says like that. She express such a disappointment, no pride, no
arrogance. She is so humble.

Nectar of Poison

Then another point, the two opposites. There is the mixture of visa and amrta, poison and nectar
together. In radha-prema poison is there and nectar is there, mixed together. Can you think of how poison
and nectar are mixed together? In radha-prema there is visa —amrtera-milana. When there is milana, union,
it is very sweet, milanananda madhu. but when there is separation it is very acute; very painful burning like
poison. Two opposites are there. Poison is there and nectar is also there. Outside there is the burning of
poison, and such acute pangs of separation, burn like poison. That is outside but inside there is immense
pleasure. Outside burning, inside immense pleasure. Two opposites. This is adbhuta, the wonderful
characteristic of krsna-prema. To relish this krspa-prema is like chewing very hot sugarcane. The mouth is
burning but there is such sweetness that you cannot leave it. Two opposites; the mouth is burning,



chewing hot hot sugarcane but you do not want to leave it, although it is burning. It is such. And one who
has relished such prema he knows how it is.

One should read Vidagdha-madhava and Lalita-madhava, the two dramas written by Rapa Gosvami.
They are postgraduate studies, very elevated. He has written this statement of Paurnamasi. Paurnamasi.
says, “Oh Sundari, the prema relating to Nandanandana, the son of Nanda Maharjja, that is Krishna, it is
such that if that prema is developed in the heart of some fortunate person, jiva, you should understand
that he realizes it and knows how it is.”

It is a question of realization only, how this is so very powerful and potential. And how it's movement
is not straight. It’'s movement is in a zig-zag way, vakra-madhu. It's movement is not straightr, a zig-zag
way this krsna-prema. It is a question of realization only. One who has developed this prema, who has
realized it and who is tasting it, he knows how it is.

Krishna is in three places crooked, He is not straight at all. In three places crooked and so His prema is
not straight, it is crooked. It is always crooked, and It's movement is in a crooked way. This way and that
way. This crookedness, kapatya, is the monopoly of Krishna. It is not the monopoly of the jiva at all. It is
the monopoly of Krishna.

Krishna is crooked, in three places crooked and It's premais crooked. It's movement is a crooked
movement, it is not a straight movement at all. You cannot conceive of it, because you are deaf, just deaf.
Let this enter your ear and the deafness may go, that day will come.

A Great Intoxicant

And this prema acts in two ways, sambhoga and vipralambha, union and separation, two opposites. In
the condition of vipralambha this prema is so poisonous. More poisonous than the dreadful poison of a
snake. Madmavidaraka, acute burning is there. This is in the vipralambha condition, separation. But in
sambhoga, the condition of union, it is so pleasing, paramananda prada, suprema ananda. The purport is
that this krspa-premamrta is more poisonous than very dreadful poison and that is felt at the time of
separation. At the time of union it is very, very nectarean, parama, supremely nectarean. So the two
opposites, poison and nectar, combined together that is radha-prema, krsna-prema . This is the wonderful
characteristic of this krsna-prema.

In this prema you will find that there is no intoxication but its a great intoxicant, because it makes one
mad. If you take marijuana or LSD you will become mad because they are intoxicants. But in krsna-prema
there is intoxication, but it is a great intoxicant. If someone gets it then he becomes mad. The gopis
became mad, Radharani became mad and now Krishna becomes mad.

Also this prema is not fire but it burns. See how the two opposites are there. The fire of separation
burns, but it is not fire. This krsna-prema is not a weapon but it pierces the heart. And it is not water. This
prema is not water but it washes away everything. Your pride, your dharma, your shyness, lajja. It washes
away everything but it is not water. Do you see the two opposites? It is poison. It also makes one drown in
the ocean of transcendental ecstasy, pleasure. Every moment it makes you taste that nectar and it makes



you dance. It makes dance. It makes you mad and dance.

There is no designation to radha-prema. It is without designation. It is free and completely pure,
supreme pure. There is no question of crookedness at all in radha-prema but it is wonderful that the
movement of this prema is very crooked, vakra-vyavahara, in a zigzag way.

Not the Asset of Any Gopi

This is the combination of two opposites. A wonderful combination this rasa-abagahi. And this rasa-
abagahi is only there with Radharani. It is not there in Mathura, Dvaraka or Vaikuntha. This prema is not
with anybody there. this prema is also not there in Krishna, therefore Krishna developed greed how to get
it. Then he assumed radhabhava and came as Gauranga to understand it and to relish it.

What to speak of others, this prema is not with any gopi. It is only with Radharani, because Radharani
is madanakya mahabhava-mayi. No one is madanakya mahabhava-mayi because this mahabhava only Her
asset. Not the asset of any gopi. Krishna has no right to it. This asset, mahabhava, is only Radharani’s.
Krishna is the visaya, so how can He have that right to Radharani’s asset, mahabhava. Radharani is the only
asraya, the paramasraya of this dhana. Krishna is visaya so Krishna has no right to it. Therefore Krishna
developed greed how to get it. So Krishna assumed radhahava and came as Gauranga to have it. And
Krishna is the Supreme Thief. He is very expert in theft, stealing, so He stole it. He stole it from Radharani
and became Gaura. This is prema . | do not know whether you can understand anything.0

Sacinandana Gauranga ki jaya.



“Rupa Gosvami has given this thing in the
Vidagdha-madhava and the Lalita-madhava
dramas, and such devotees they relish it...."



Chapter 4
The Last Limit of Bhakti.

(Originally delivered as a morning lecture on Caitanya caritamrta, Adi-lla madanakya mahabhava-mayi, at
Krishna Balarama Mandir, Bhubaneswar, India on 39 January 1993).

In the Adi-/ila, Tenth Chapter of Sri Caitanya caritamrta, Srila Kavirdja Gosvami has given a description
of the many expansions of the Caitanya tree, the branches and the sub-branches. So all these very dear,
intimate devotee of Sri Caitanya Mahaprabhu. They know Gauranga Mahaprabhu and they know Krishna.
It is given in the Gaura-ganoddesa-dipika how most of them were in in Krishna-/ila, vraja-lila. Most of them



were sakhi, manjaris and some were in sakhya-rasa, friendship, like this Abhirama. They have all taken part
in both Krishna-/ila and Gaura-lila. They are the associates of Krishna and the associates of Gaura, because
there is not difference between Gaura and Krishna. Is there any difference? No. Krishna is Gaura and Gaura
is Krishna. so Krishna-fila is Gaura-lila and Gaura-/ila is Krishna-fila. In tattva they are the same. But.... only

one difference is there. In Gaura the two bodies of Radha and Krishna are combined together, that is the

only thing, nothing else.

radha-parna-sakti, krsna-parna-saktiman
dui vastu bheda nai, sastra-paramana

radha-krsna aiche sada eka-I svaripa
lila-rasa asvadite dhare dui-rapa

O- (Caitanya caritamrta Adi 4.96,98)

There is no difference between the energy and the energetic, sakti-Saktiman abhinna. Therefore there
is no difference between Radha and Krishna. Radha is pdrna-sakti and Krishna is pdrna-saktiman, so thee is
no difference, but, lila-rasa asvadite dhare dui-rapa, to relish the mellow of pastimes two bodies are there,
Radha and Krishna, otherwise they are one.

So in Vraja-fila there are two bodies, Radha and Krishna, visaya and asraya. But in the form of
Gauranga They are one. Radha and Krishna combined together. Krishna assuming the mood and
complexion of Radharani appears and that is Gauranga. This is the tattva, and it is a very deep and
confidential tattva. Narahari Sarkara has said,

caitanya bhakti-naipunya
krsnas tu bhagavan svayam

tayo prakasa dekatra
krsna-caitanya ucyate

Caitanya is Krishna and Krishna is Caitanya, there is no difference, but in Caitanya one thing is added
that is bhakti-naipunya.

When Krishna comes assuming the mood of a bhakta, He is Caitanya. but without the mood of
bhakta that is Krishna. So Caitanya means, caitanya bhakti-naipunya.

Krishna is the Absolute Truth, advaya-jiana-tattva, the Supreme Truth, parama tattva. And so is
Caitanya, also advaya-tattva but one addition is there, that is bhakti-naipunya, ‘The last limit of bhakti,’
prema —bhakti. If prema —bhakti is added to Krishna that is Caitanya. Therefore Sacinandana Gauranga is
the Supreme Absolute Truth, parama tattva, Bhagavan but with bhakti-naipunya added to it. That is
Gauranga and in the Gauranga form you will find two things combined together. What are those?
Sambhoga and vipralambha. These two things combined together that is Gauranga. And that is bhakti-

naipunya, That last limit of bhakti .’



Transcendental Flow

So the sadhya, the end that is prema and that is bhakti naipunya, it means prema —bhakti . If that
prema —bhakti is added to Krishna, that is Gauranga, nothing else. And in that Gauranga form you will find
these two opposite things placed together. That sambhoga and vipralambha, we say viruddha, opposite
things placed together. This you will only find in the combined form of Radha and Krishna, that is gouranga.
Otherwise you will never find it anywhere else, it is only in Gauranga. But in Vraja, will you find these two
things combined? No, not possible at all, because in Vraja-fila two bodies are there, Krishna and Radha.
And in Vraja-lila, the flow of that /ila is like the flow of a river. As a river has two embankments, similarly
the flow of Vraja-fila has two embankments, that is sambhoga and vipralambha. The embankment of union
and the embankment of separation, try to understand. So on the embankment of union both Radha and
Krishna relish the mellow of union. on the embankment of separation both Radha and Krishna relish the
mellow of separation. It is mentioned in the Ujjvala-nilamani that on the embankment of separation the
relishment of this mellow, viraha-rasa, that is of four types, Pdrva-raga, mana, prema —vaicchitya and
pravasa, these specific words. Just hear it, when you will get to read or hear Ujjvala-nilamani you can see
that Radharani has given elaborate explanations. So four types of relishment are there, and similarly on the
embankment of union there are also four types of relishment. That is samksipa, sankirna, sampanya and
samriddhimana. This Caitanya caritamrta is the postgraduate study so everything will come up; Ujjvala-
nilamani, Vidagdha-madhava, Bhakti—rasamrta-sindhu, all these books will come up.

So samksipa, sankirna, sampanya and samriddhimana this is on the embankment of union and it has
connection with the other embankment. First comes samksipa that is relished after the first type of that in
viraha-tattva, that is pdrva-raga. First viraha and then milana, sambhoga. And similarly sarikirna is relished
after mana-viraha. Then sampanya is relished after prema —vaicchitya-viraha. And samriddhimana is
relished after pravasa-viraha. This is just to have an idea of the four types of relishment on each
embankment. These are two opposite things, sambhoga and vipralambha, union and separation. And these
two are required otherwise there will be no question of the flow of these transcendental loving conjugal
pastimes. They are always there, and they are required otherwise if these two were not there how will
there be flow, how will there be movement.

You have two legs, a right leg and a left leg and then you are moving as the bird has two wings, right
wing and left wing and flies. So similarly two are there; sambhoga and vipralambha, two embankments so
the flow of /ila is Vraja is there.

Another thing is there. On the embankment of sambhoga there is sukha, happiness. Union means
happiness. On the embankment of vipralambha, viraha, there is acute pain, the pangs of separation.
Intense heat is there and vilapa, crying is also there. And these two separate things are eternally there in
Vraja. But they are not in one container, they are on two separate embankments. But in Navadvipa-/ila or
Gaura-lila these two are contained in one pot. union and separation. Because Gaura is the combination,
union of Radha and Krsna and He also at the same time accepts vipralambha bhava, feeling the pangs of
separation from Krishna. Two opposites are in one container, this is the tattva here.

Asraya and visaya. Krishna is the visaya and Radha is the asraya and in Vraja They are eternally visaya



and asraya, thus the flow of [ila is going on. But in Gaura, asraya and visaya are combined together. Two
opposites, union and separation combined in one container, and this is the tattva. In one container, ekadi
karana, two opposites together it is avicintya, inconceivable. We cannot conceive of it.

Vraja Vilasa

But one question is there. In Vraja-lila these union and separation cannot be placed together, they are
separately taking place, not together. But in Gaura-/ila you will find it together, two opposites are there.
This is wonderful and very mysterious, but Rapapada says,

“It is not a fact that in Vraja-vilasa these two are never placed together. It is there, but not always and
not everywhere. In some special cases for a fleeting moment, a very temporary period, it is there.”

Rapapada has given tat and such devotees they relish it. Ripa Gosvami has given this thing in the
Vidagdha-madhava and the Lalita-madhava dramas. It is prema —vaicchitya, that means one feels the
separation in union. If one feels separation in union that become prema viacchitya, and you will find this
prema —vaicchitya in Vidagdha-madhava and Lalita-madhava. These two opposites are there, union is
there and the feeling of separation is also there, for a very short moment.

The Bumblebee

[ am giving one example from the Vidagdha-madhava.

On the embankment of the Yamuna both Radha and Govinda are there and they are playing, on the
bank of Yamuna. Then Vrndadevi came with two lotuses in her hands to decorate Radharani’s ears. So
Vrinda devi came with these two ornaments for the ears and gave them to Krishna. Krishna took them with
much pleasure, with a smiling face and He was going to put them on the two ears of Radharani. At that
time it was noticed that, pundarika kose conchorika vartate.

This is the language of Rlpapada in that drama Vidagdha-madhava. A black bumblebee was there in
the whorl of the lotus. Then when Krishna was going to put these two lotuses on the two ears of
Radharani, Radharani noticed this thing. Then Radharani said,

“Hey bumblebee, get out!”

Then that bumblebee coming out of the lotus, thinking the face of Radharani to be another lotus,
went there.

Radharani says,
“Hey get out, get out!” moving her hand.
Then the bumblebee thinks as another lotus the palm of Radharani’s hand, and Radharani says,

“This stupid bumblebee, shameless debauchee is not going away. Get out, get out!”



With the corner of Her sari She tries to drive him out. And Radharani is also frightened that it is not
going away. At that time Madhumangala came and drove him out with a stick to a far distance.

Then he came back and said, “ma hu s ana.” Madhumangala said it in this specific language. Unless
you understand this language you cannot taste it.

“Madhustdhana’ means what what? “Madhustdhana’ has two meanings. One meaning is bumblebee
and the other meaning is Krishna. And so what Madhumangala said means bumblebee, but Radharani
understood it as Krishna. Try to flow the language, this is a wonderful thing, otherwise you cnanot relish it.
You cannot relish it unless you unerstand this language.

‘Ma hu s ana,” madhustdidhana,’ tira hade, has disappeared.”
So Madhumangala points out the bumblebee,
“That bumblebee has gone.”

but what Radharani understood is that Krishna has gone. Madhustdhana means Krsna also, “Krishna
has gone.” And as soon as Radharani heard it She said,

“Handi handi, kahin kadana madhusdadhana.”
Radharani said like that, this is the drama.

“Alas, alas! Where goes Madhustdana, Krishna?
Ooh!”

Krishna is there but She started crying, weeping, “O where goes Madhustidana? Why has that lotus
eyed Krishna left me alone here in the forest of Vrndavana on the bank of Yamuna? Why He does so?
Alas!” And she started weeping, crying although Krishna is there. This is the very wonderfully prema
—vaicchitya-viraha. The love and beloved are both there but they are feeling the pangs of separation, this is
prema —vaicchitya.

Then Krishna says,

“Sarvani baja smitan karoti,” and He drove them all out, Vrinda devi and Madhumangala and smiled.
He just smiled and said, “Radhe Oh!”

Wonderful and Mysterious

This is the very wonderful prema—vaicchitya-viraha and it is in Vidagdha-madhava. Many instances are
there. In Lalita-madhava you will find candravali-labhah and also another one, navo-vrndavana sarigamah.
Also pdrna-manarathah, so many things are there in Lalita-madhava. And Rapapada has written about this
prema—vaicchitya-viraha, it means; though Radha and Krishna are there They are feeling the pangs of



separation, for a short time. And that is only on special occasions, not always and not everywhere. That
cannot be there in Vraja., but in Gaura-/ila it is always there. The two opposite things are placed in one
container, that if Gaura. Vipralambha and sambhoga, a very mysterious fila, the tattva of Gaura-lila.
Otherwise you cannot find it anywhere else that these opposites are placed together.

Such wonderful filas, very mysterious and inconceivable. This gaura-tattva is a very deep and
confidential tattva. It is the highest and very, very confidential. Therefore it is said to be the postgraduate
study and only the students of that postgraduate class can understand, otherwise nobody can understand
it. So this course is there, and two lectures are there every week. Anyone can come and hear just hear but
if he is not a student of that postgraduate class he cannot understand it. Anyway, sit and let it touch your
ear then that is beneficial. The time will come that you can understand it, and in your heart you should cry
for that, kabe ha’be bolo se-dina amar.

“When will that auspicious day come in my life that | can understand this thing, so that I can relish it? |
can become ecstatic, dance and roll and shed tears and be overwhelmed with that bhava, drowned and
intoxicated.”

You should feel like that, cry, cry! Therefore we speak these things, just to put you in such a condition
of crying.
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the district of Cuttack, not far from Jagannatha Puri dhama, in the year 1929, in a family of
devotees. He grew up in a devotional atmosphere, in the village of Gadai-giri, in Orissa. In his
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day it is recorded in the registers of the temple in Jagannatha Puri, where the King of Orissa three
hundred years ago wrote that the kirtana party of Gadai-giri should come and perform kirtana for
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Bhagavatam and ST Caitanya-caritamrta and could explain their meanings as well. In this way he was
brought up with the chanting of the Hare Krsna maha-mantra, the study of the vaisnava literatures
and Sanskrit, and the worship of the Supreme Lord, Gopal Jiu (locally known as Gopal Jiu), who in a
wonderful way came to the village of Gadai-giri from Vrndavana dhama, approximately three
hundred years ago.

Up till the present day, the deity of Gopal Jiu has been worshiped by the locals, and Srila Gour
Govinda Swami has also been engaged in the worship of Gopal Jiu since the age of six. He would
always watch the arati being performed and Gopal Jiu getting dressed, help sew garlands or do
whatever little service he could do. He would never take any food that was not offered to Gopal.
Often at night, he would recite a poem version of the Srimad-Bhagavatam in front of Gopal Jiu.
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entered the grhasta-dharma, on the request of his widowed mother, the burden increased, but his
devotion for Gopal never slackened. Always keeping Krsna in the center, he would daily speak to his
family from the Bhagavad-gita and early in the morning worship Tulasi. Also during this time as a
householder, when he adopted the profession of a school teacher, he would take every opportunity
to speak to his students, about Krsna and the devotional principles.

Through out his whole life, he was in search of that person who could help him develop the
understanding of the maha-mantra, and when he left home at the age of forty-five, he traveled
around India as a mendicant for one year, visiting many holy places along the river Ganges, looking
for a bona fide guru-sadhu. He could not find anyone to inspire him, however, and disappointed he
went to Vrndavana thinking that in Krsna’s dear abode, his desire would certainly be fulfilled. At the
end of 1974, he entered Vrndavana. Two weeks after arriving in Vrndavana he saw a big signboard
with the words “International Society for Krsna Consciousness, Founder Acarya A. C. Bhaktivedanta
Swami Srila Prabhupada.” He desired to meet Srila Prabhupada.

Srila Prabhupada had just finished his lunch when Srila Gour Govinda Swami entered the room
and paid his obeisances. Srila Prabhupada then asked, “Have you taken sannyasa?” Maharaja said,
“No,” and Srila Prabhupada said, “Then | will give you sannyasa.” At that time Srila Gour Govinda
Swami understood that Prabhupada knew his heart and he surrendered to him.



In 1975, at the opening of ISKCON’S Krsna Balarama Temple in Vrndavana, Srila Prabhupada
accepted him as a disciple and awarded him the sannyasa order. He was sent to preach in Orissa,
and construct a temple on the newly donated property in Bhubaneswar. Srila Prabhupada instructed
Srila Gour Govinda Swami to install deities of Sri Sri Krsna-Balarama, because the property very
much resembled Raman-reti, the place where ISKCON Vrndavana is situated. Srila Prabhupada
visited Bhubaneswar in 1977, and personally laid the foundation stone on the appearance day of Sri
Nityananda Prabhu, making it his last founded project. In 1991, after many years of struggling and
hard work, the temple was inaugurated with an opening ceremony and the installation of Their
Lordships Sri Sri Gaur-Nitai, Sri Sri Krsna-Balarama and Sri Sri Sri Jagannatha Baladeva Subhadra. The
Krsna-Balarama Mandir, a grand traditional styled Vedic temple, now draws hundreds of thousands
of visitors every year and a hundred thousand guests for Janmastami, the day on which Krsna
appeared.

At present Srila Gour Govinda Swami Maharaja is one of ISKCON’s Governing Body
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“...If prema-bhakti is added to
Krsna that is Caitanya.
Therefore Sacinandana

Gauranga is the Supreme
Absolute Truth, parama tattva,
Bhagavan but with bhakti-
naipunya added to it. And in the

Gauranga form you will find

two things combined together.

Sambhoga and vipralambha.

These two things combined
together that is Gaurarnga. That
is Bhakti-naipunya, ‘The Last
Limit of Bhakti,’...”
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