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Editorial
‘Bevond Awe and Reverence

Among the theists, those that accept the existence
of a supreme absolute truth; there is a nearly
unlimited diversity of conceptions as to what or who
that truth is. In the Sri Caitanya Siksamrta, Srila
Bhaktivinoda Thakura, the great theologian who first
presented the teachings of Sri Caitanya Mahaprabhu
in the modern context, describes that according to
the quality of consciousness, a worshiper will have a
corresponding conception of the absolute, and this
will be reflected in a corresponding method of
worship. Itis seen that some persons, desiring to reject
this world of variety, conceive of the absolute truth
as void. Again, there are some philosophers who, after
much contemplation, consider the absolute to be
featureless, all-pervading energy or light. In some
places of the world, absorbed with their bodily
maintenance, the native population propitiates the
absolute in the form of some animal, or in the eleménts
of nature such as the sun, the moon, the wind, or the
rain. Some poetic persons think of the supreme as a
quality such as love, justice, or morality. There are
those who, impelled by fear of damnation, worship
the Lord as the all-powerful dispenser of supreme
justice. Many greedy people, out of a desire for wealth
and enjoyment, pray to the Lord whom they see as
the supreme father and fulfiller of their desires. Still
others, out of feelings of obligation, pray to God as
the creator of this world. Some saintly and
introspective persons think of the Lord as the all-
knowing Supersoul located in the hearts of all living
entities, Although there are so many conceptions of
the absolute truth, how many worshipers are even
interested to consider that the absolute may have His
own desires?

Most of the world is aware that there is a person
holding the post of President of the United States.
Not as many people know his name. Even less know
the extent of the president’s official powers. Fewer
still know of his personal history. And only a small
handful knows him in a’personal way as a loving
friend, father, or husband.

Similarly, many people are confident of the
existence of a supreme being. Not all of these persons
understand something about His powers and
activity of creation. Far fewer know of His personal
form and activities. If we consider the matter, we
can understand that even among those rare exalted
souls who know of the Lord as a person, very few
have gained admittance into an understanding of
the Lord’s innermost personal desires and pleasures.
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Such an intimate understanding can only stem from
an intimate relationship with the Lord. But
interestingly, we also hear from the revealed
scriptures that knowledge of the Lord’s supreme
opulence and grandeur is a natural obstacle to
developing such an intimate relationship. According
to the teachings of Sri Caitanya Mahaprabhu, when
knowledge of the Lord’s opulence and powers is
present, love becomes sarkucita, shrunken.

Most people, even if they don’t own a computer,
have heard of Bill Gates. He is the owner of Microsoft
Corporation and is reputed to be the richest and most
powerful person in the world. He is always
surrounded by attentive employees, friends, and
groveling sycophants hanging on his every word. Yet
it is said that Bill Gates has a problem. He is lonely.
Although he has no shortage of associates who claim
to be his bosom friends, their affection for him is
diminished by their awareness of Mr. Gates’ money
and power. Who is there that appreciates him as a
person? Itis said that Mr. Gates sometimes disguises
himself and slips out at night alone to meet people
who do not know that he is the wealthy owner of
the biggest computer company in the world. He thus
tries to satisfy his natural desire for friendship in
relationships with those who care about him as a
person and not as a wealthy computer magnate.

If the tiny bit of material opulence and power Mr.
Gates possesses interferes with his heartfelt
relationships in this world, then what to speak of the
all-powerful, all-opulent, Supreme Personality of
Godhead! As Mr. Gates sometimes likes to disguise
himself as an ordinary person so that he can relish
more intimate relationships, similarly the Supreme
Personality of Godhead sometimes wearies of the
awe and opulent worship of His devotees and comes
in disguise as a seemingly ordinary person so that
He can enjoy the genuine love of His intimate
devotees. These pastimes are known as Krsna's vraja-
lila, and the supreme gift that Krsna gave when he
came in Kali-yuga as Sri Caitanya Mahaprabhu was
to make entrance into these intimate pastimes
accessible to one and all through the performance of
the congregational chanting of the holy name. In this
issue we examine the super-excellence of worshiping
the Lord in a sweet and intimate way as compared
to worshiping Him in a mood of awe and reverence.

To expand upon this topic, we are also
presenting in this issue some little-known history
of the deity of Visnu known as Alarnath, Who
resides in Brahmagiri, Orissa, near Puri. In early
February of 1996 I was discussing with my revered
spiritual master Srila Gour Govinda Swami about
some interviews I had read between His Holiness
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Bhakti Vikasa Swami and an Orlssan dzsc:ple of-

Srila Bhaktisiddhanta Sarasvati Thakur named Jati

Sekhar Das. Jati Sekhar Prabhu related how Srlla :

Bhaktisiddhanta had previously renovated the
ancient temple of Lord Alarnath. According to Jati

Sekhar Prabhu, Srila Bhaktisiddhanta was so intent

on the work proceeding smoothly that he was
personally rolling the cigarettes for the workers so
that they would not stop their work.

This had struck me, because just a few weeks
earlier our Guru Maharaja, as an offering for the
100-year celebration of ISKCON'’s founder, Srila
A.C. Bhaktivedanta Swami Prabhupada, had
begun similar renovation work at the same temple

of Lord Alarnath. When my Guru Mah&ra]a heard-

how Srila Bhaktisiddhanta had also renovated the
‘Alarnath temple he immediately became
enthusiastic and said, “You print this. You tell
“people how we are fulfilling the desire of gnla -

Bhaktisiddhanta Sarasvatl.”

We have been contemplatmg on his msl'ructlon' o
for the last three years. After much research and the

kind help from many, many devotees, we are finally
ready to present this issue of Sri Krsna-kathamrta. If
our beloved spiritual master and the exalted vaisnavas
find some pleasure out of this humble offering then
we will consider our endeavor a success.

Hare Krsna:

Sr:-guru-vmsnazza»dﬁsanudas

Madhavananda Das

Letters to the Edl'[OI'

Apprecmtmns

Well, Prabhu, you have really done it this tlme You

are gmlty, guilty, guilty, of producing the topmost

ion of ecstatic Jagannatha nectar the world has
ever seen! Truly the Lord of Outrageous Divinity has
made a personal appearance in the form of this
magazine, and He now ruthlessly prowls about the
earth, capturing unsuspecting victims in His snare of
mercy and torturing them with the weapon of His
smiling face!

All T'can say is that now I'am totally defeated. |
give up. There is no use trying to produce any more
nectar here, for you have far surpassed anyone’s
conception of what nectar really is. You have made
us all look like fools in the desert trying to glue

together broken pieces of glass. —Dasarath Suta’

Das, Nectar Books, Union City, Georgia, USA Z

Thank you very much for:the magazme all
about Jagannatha! Wow, it’s the best mag in the
world. What a wonderful publication! My husband
says he is very, very grateful for this publication.
We are both very excited about it. What a
wonderful job you are doing. —Cakra-nadi Dast,
ISKCON, Liverpool, England

I first came across some copies of Sri Krsna-
kathamrta magazme while T was in Mumbai,
ISKCON Juhu. Since then I carry them wherever T
goand relish them with love and devotion. Recently
in a nature cure hospital here in Manipur I found a
copy of Vol. 1, No. 2, “The Supreme Thief.” Now
I'm relishing, “The Embankment of Separation.” I
don’t understand why these publications have come
to me. I'm sure they will take my material desires
away. I am very much worried. —Surananda Das,
ISKCON Hare Krishna Land, Imphal, Manipur
Sri Krsna Kathamrta

* I am so much enjoying all the books of H.H.
Gaura Govinda Maharaja and the magazine.
When I read I find my mind becomes so peaceful
and satisified by his words and explanations. I
would like to collect all of his books that you have.
Everyone who saw the “Process of Enquiry”
wanted a copy. They are waiting in line to read
my copy but I am reading it over and over and
can’t give it to anyone in fear of losing it. Keep up
the good work of producing such nectar. —
Padyavali-Dasi, Vancouver. Canada

About the Onya Acyutananda Das .

Do you know anythmg about Acyutananda Das
who is said to be an Orian disciple of Lord
Caitanya, was an astrologer, and is the author of -
“Guru-bhakti-gta”? Does he have differences with
our line of parampara? —Vaishnava Das

OUR REPLY: Acyutananda Das was indeed an
associate of Lord Caitanya, and as such we offer
him all respects. However, he definitely has some
differences with our line.

Balarama Das, Jagannatha Das, Yasovanta,
Ananta, and Acyutananda Das are known

collectively as the “paiica-sakha”. Some consider
them to be ‘the best followers of Caitanya
Mahaprabhu (Conl:lnued on page 79)
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His Divine Grace
A.C. Bhaktivedanta
Swami Prabhupada

Lecture in Los Angeles, April 23, 1973

gopy adade tvayi krtagasi dama tavad

vaktrari nintya bhaya-bhavanaya sthitasy
s mdri vmhayaﬁ bhir, ap: yﬂ'd_b!“bheﬂ
"My dear Krsna, Y. g

You when You committed

yate daéﬁm-kalzﬁﬁyam-sambhmmksam

1rbeg eyegowrﬂawedmthlmm,washing
away the mascara. And You were afraid, though

- fied is afraid of You. This sight is be- -
wrldenng to me.” —Snmﬁdehagwﬁmm 1.831°

not have such privilege as Yasodamayi. Because
Yasoda is such an advanced devotee she has the
right to chastise the Supreme Personality of
Godhead. So Kuntidevi was simply thinking of

his is another opulence of Krsna.
Krsna has six opulences: all
riches, all strength, all influence,
all knowledge, all beauty, and all
renunciation. This verse is speak-
ing about Krsna’s opulence of
: beauty.

We offer obeisances to Krsna with awe and ven-
eration, but no one comes to Krsna with a rope:
“Krsna, You are an offender. I shall bind You.”
That is the prerogative of the most perfect devo-
tee. Krsna wants that because He is full of opu-
lence. Krsna is anor aniyan mahato mahiyan—
greater than the greatest and smaller than the
smallest.! That is opulence.

Kuntidevi is thinking of Krsna’s opulence, but she
did not dare to take the part of Yasoda. That is not
possible. Kuntidevi was Krsna’s aunt, but she did

Sri Krsna Kathamrta

the privilege of Yasodamayi, how fortunate and
privileged she was that she could threaten the Su-
preme Personality of Godhead who is feared even
by fear personified. Bhir api yad bibheti. Who is not
afraid of Krsna? But Krsna is afraid of Yasodamayi.
This is the superexcellence of Krsna.

Another name for Krsna is Madana-mohana.
Madana means Cupid. Cupid enchants everyone,
and Krsna enchants Cupid. Therefore His name is
Madana-mohana. He’s so beautiful that even Cu-
pid is enchanted by Him. But on the other side, Krsna,
although He's so beautiful that He enchants Cupid,
still He is enchanted by Srimati Radharani. There-
fore Srimati Radharani’s name is Madana-mohana-
mohini. Krsna is the enchanter of Cupid and
Radharani is the enchanter of that enchanter. So
these are very high-grade spiritual understandings
in Krsna consciousness. It is not fiction, imagination
or concoction. They are facts. And every devotee can
have such privileges if he is actually advanced.

5
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Unalloyed Love

If you love Krsna as your child then you will have
such a privilege. In this material world there is no
comparison to a mother’s love. It is without any ex-
change. Even in this material world the mother loves
the child without any expectation of return. How-
ever, this material world is so polluted that sometimes
the mother thinks, “When my child grows up he will
a be big man. He  will earn money, and I shall get
it” Thereare 4 f still some feelings of ex-

g change. But while g

S Krsna, if there is
b ¥/ no such feeling of

called unalloyed
love—anyabhilasita-
Y sinyam—free from all ma-
terial gain. We should not
love Krsna for some mate-
rial gain. It is not that,
“Krsna! Give us our daily bread, then I will love
You.” There should not be such a mercantile exchange.
Krsna wants our pure love.

When Krsna saw mother Yasoda coming with a
rope to bind Him, He immediately became very much
afraid and began crying, “Oh, mother is going to bind
Me!” At that time, ya te dasasru-kalilafijana—the oint-
ment on His eyes became washed off by His tears. With
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exchange that is

great respect, Krsna appealed to His mother with feel-
ing, “Yes, mother, I have offended you. Kindly excuse
Me.” And immediately His head went downward.
Krsna is the Supreme Personality of Godhead. In
Bhagavad-gita He says, mattah paratararir nanyat kiricid
asti dhanaiijaya—My dear Arjuna, there is no supe-
rior being above Me.  am the supermost.”? That same
Supreme Personality of Godhead is now bowing
down before mother Yasoda. Niniya vaktrarin bhaya-
@ bhavanaya—with a feeling of fearfulness
He is accepting, “My dear mother, yes, |
am an offender.” Sometimes if Yasoda-mata
saw that her child has become too much afraid she
would also become disturbed. Mother Yasoda did not
want that Krsna would suffer by her punishment.
That was not her purpose. This system is still very
common in India. When the child is disturbing too
much he is bound up in one place.
s Pure devotees appreciate this
A scene, how much greatness is
W/ there in the Supreme Person
# that Heis playing just like a per-
fect child. When He is playing
like a child He plays perfectly,. When He
plays the part of a husband with 16,000

When He plays as the lover of the
gopis He plays perfectly. And as
% a friend of the cowherd boys
") Healso plays perfectly.

Krsna is Wonderful

: it ‘ﬁf{ﬂ’j 'W _‘ I | N wives He plays the perfect husband.

The cowherd boys all de-
pend on Krsna. They wanted
to take the palm-tree fruit, but there was a
- demon, Gardabhasura, who would not al-
low anyone to enter that forest. The cowherd boy
friends of Krsna requested, “Krsna, we wanted
to taste that fruit. If You can arrange. . .” “Yes.”
Immediately Krsna arranged. Krsna and
Balarama went to that forest and the demons who
were living there in the shape of asses immedi-
ately came to kick Krsna and Balarama with their
hind legs. Balarama captured one of them and im-
mediately threw him into the top of a tree. In this
way all of the demons died.

All of the cowherd boys were very much
obliged to Krsna.They do not know anything but
Krsna. Later, when a forest fire surrounded them,
Krsna immediately swallowed up the whole fire.
There were so many demons who came and at-
tacked. Every day the boys would come back to
their home and explain, “Mother, Krsna is so

4 S FYW
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Attributed to the artist Basawan c. A.D. 1590

Lord Balarama kills the demon Gardabhasura




wonderful! You see, this happened today.” And
their mothers would say, “Yes, our Krsna is won-
derful.” That is all they are thinking. They do not
know that Krsna is God, the Supreme Person.
Krsna is wonderful, that is all they know. And

playing there as an ordinary cowherd boy. But
at times He is proving that He is the Supreme
Personality of Godhead.
Kuntidevi is not an
Vrndavana. She is an inhabitant of

inhabitant of

their love increases. The more
they perceive Krsna’s wonderful
activities the more love they de-
velop. When Nanda Maharaja
would talk amongst his friends
about Krsna, they would say,
“Oh Nanda Maharaja, your
child Krsna is wonderful. Maybe

The inhabitants of
Vrndavana do not care who
is God or who is not God.
That is not their business.
They want Krsna and love
Krsna. That's all.

Hastinapura, outside of
Vrndavana. The devotees who
are outside of Vrndavana, they
are studying how great the in-
habitants of Vrndavana are.
But the inhabitants of
Vrndavana, they don’t care to
know how great Krsna is. That
is the difference. So our business

He is some demigod.” That's all.
“Maybe.” They were also not certain about that.
The inhabitants of Vrndavana do not care who is
God or who is not God. That is not their business.
They want Krsna and love Krsna. That’s all.

Beyond the Senses

Those who are thinking to first of all analyze
Krsna to ascertain whether or not He is God, they
are not first-class devotees. Those who have spon-
taneous love for Krsna, they are first-class devo-
tees. How can you analyze Krsna? He is unlim-
ited, so it is impossible. Our senses have only lim-
ited perception, how we can study Krsna? The
Mayavadis are trying to find out where is God,
who is God. Their philosophy is based on neti,
neti—"Not this, not this.” And what it is, they do
not know. The so-called scientists are trying to find
out what is the ultimate cause, but their process is
also, “Not this, not this.” For all of their advance-
ment, all they have found is, “Not this.” What it
is, they will never find.

panthas tu koti-Sata-vatsara-sampragamyo
vayor athapi manaso muni-pungavananm

so "pyasti yat prapada-simny avicintya-tattve
govindam adi-purusar tam ahar bhajami

[ worship Govinda, the primeval Lord, only the tip of
the toe of whose lotus feet is approached by the yogis
who aspire after the transcendental and betake them-
selves to pranayama by drilling the respiration; or by
the jiianis who try to find out the non-differentiated
Brahman by the process of elimination of the mun-
dane, extending over thousands of millions of years.?

So how can we study Krsna? It is not possible.
Therefore this Vrndavana status of mind is the
perfection for the devotees. It is not their busi-
ness to understand Krsna. They only want to love
Krsna, without condition. Their mentality is not,
“Because Krsna is God, therefore I love Him.”
Krsna is not playing in Vrndavana as God. He is

8

is simply to love Krsna. The more you love
Krsna, the more you become perfect. It is not
that it is necessary to understand Krsna and
how He has created things. Simply increase
your unalloyed love for Krsna. That is the per-
fection of life.

Notes

' Katha Upanisad 1.2.20
*Bg. 7.7
* Brahma-sarithita 5.34

Amrta-bindn

Once mother Yasoda addressed one of
her friends in this way: “Nanda
Maharaja, the leader of the cowherd
men, worshiped Lord Visnu along
with me, and as a result of this wor-
ship, Krsna has been saved from the
clutches of Piitana and other demons.

The twin arjuna trees were, of course,
broken due to a strong wind, and al-
though Krsna appeared to have lifted

Govardhana Hill along with
Balarama, I think that Nanda
Maharaja actually held the mountain.
Otherwise how could it have been
possible for a little boy to lift such a
great hill?” —Nectar of Devotion part
3 chapter 43.

A HU1 HYMA
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Srila Riipa Gosvami's
Bhakti-rasamrta-sindhuh 1.2.59

fagraasaue sty AfyT-FourEaETdr: |
ARSI FOTEUHYT TEeefd: 1 4R

siddhantatas tv abhede 'pi $risa-krsna-svariipayoh
rasenotkysyate krsna-riipam esa rasa-sthitih

o

siddhantatah-in reality; tu-but; abhede-no difference; api-although; $ri-isa-of the husband of Laksmi, Narayana;
krsna-of Lord Krsna; svariipayoh-between the forms; rasena-by transcendental mellows; utkrsyate-is supe-
rior; krsna-riipam-the form of Lord Krsna; esi-this; rasa-sthitihi-reservoir of pleasure.

In reality there is no difference between the forms of Lord Narayana and Lord Krsna, yet when considered
according to transcendental mellows, the form of Krsna is superior, as He alone is the source of all mellows.

PURPORT BY $RILA JIVA GOSVAMI

Rasena, by transcendental mellow, here is refer-
ring to sarvot-krsta-prema-maya-rasena, by the most
attractive prema-saturated mellow. Utkrsyate is un-
derstood to mean the most excellent manifestation
of that rasa. In other words, all the primary rela-
tionships—santa, dasya, sakhya, vatsalya or
madhura—find their most excellent manifestation
when reposed in the form of Krsna.

When the eight principal queens of Dvaraka
went to Kuruksetra they saw the form Krsna had
manifested in Vraja. Being attracted to that form
they thought to themselves:

“We don't want to enjoy our present kingdom,
nor do we desire to achieve Sri Hari's topmost opu-
lent dhama. We only wish to get the dust from His
feet, which are smeared and beautified with the
scent of kuritkum coming from the gopis' breasts. We
only want the dust of Vraja. We also hanker for the
dust of the cowherd boys' feet as they tend the cows
in Vraja. Krsna's lotus feet are our most beautiful
jeweled Vaikuntha dham, our topmost abode, and
our indra-pada, abode of Indra. Sri Hari's lotus feet
are such that the mystic perfections sarsti, samipya,
sariipya, salokya, etc., are utterly insignificant. We
do not desire these things. Then what do we de-
sire? We hanker for the dust of His feet. We want to
drink deeper and deeper the fragrance of those feet
which are smothered with the scent of kurhkum
from the gopis' breasts.”

The queens of Dvaraka were so attracted to
those lotus feet which were decorated with the
kurhkum from the ‘gopis' breasts that even the
mercy of Laksmi-Narayana or Dvarakadhisa, the
husband of Rukmini, could not steal their minds.

Also present at Kuruksetra were the gopis of
Vraja. They were experiencing extreme pain due
to not being able to meet with Krsna and had no
desire to touch the feet of Rukmini.

The queens said, "We want to accept gopi-bhava, the
mood of the gopis, and take birth in Vraja as grass, deer,

Sri Krsna Kathamrta

cows, etc. We only want the dust of Krsna's feet. We
have no desire to take birth with purusabhimana, the
mentality of enjoyers. We want to take birth with the
mood of a gopi. We are wanting the same thing desired
by the naga-patnis, the wives of the serpent Kaliya."

Here Rukmini is compared with Sr1 Radha of
Vraja. Regarding the supreme position of Srimati
Radharani it is said:

devt krsna-mayt prokta
radhika para-devata

sarva-laksmi-mayi sarva-
kantih sammohini para

The transcendental goddess Srimati Radharant is
the direct counterpart of Lord Sri Krsna. She is the
central figure for all the goddesses of fortune. She
possesses all the attractiveness to attract the all-
attractive Personality of Godhead. She is the prime-
val internal potency of the Lord.!

anayaradhito nitnati
bhagavan harir i$varah

yan no vihaya govindah
prito yam anayad rahah

When the gopis began to talk among themselves,
they said, 'Dear friends, the gopi who has been
taken away by Krsna to a secluded place must have

worshiped the Lord more than anyone else.’

Translated by Dr. Raghava Ray and Bhakta Pradosh ¢
Notes .

' Brhad-gautamiya-tantra quoted in Cc. adi 4.83.
* Bhag. 10.30.28. This verse is also quoted in Cc. madhya
8.100. In his purport Srila Prabhupada writes: “The
name Radha is derived from this verse from the words
anaydradhitah, meaning, “By Her the Lord is wor-
shiped.” Sometimes the critics of Stimad-Bhagavatam
find it difficult to find Radharani’s holy name, but the
secret is disclosed here in the word aradhitah, from
which the name Radha has come. Of course, the name of
Radharani is directly mentioned in other Puranas. This

gopi's worship of Krsna is topmost, and therefore Her
name is Radha, or the topmost worshiper.



Conversations between

Srila Bhaktisiddhanta
Sarasvati Thakura

Professor Suthers was in Bombay doing research for his course
in comparative religions at Ohio State University. In January of
1929 he went to Calcutta to meet Srila Bhaktisiddhanta Sarasvati,
who was at that time in Krishnanagar. The professor heard from
him for three consecutive days.

Prof. Suthers: Your Holiness seems to have taken a biased view
in saying that the good moral precepts of Christ come nowhere
near “the morality of amorous love of the devotees of Krsna”.

Beyond Secular Morality

Srila Bhaktisiddhanta: Certainly not. We claim to be greater
and better Christians than Westerners. Our judgement is not
restricted only to secular morality. The morality of the object of
spiritual love surpasses secular morality. If Christian morality is
perfected thereby, then it may be said to receive proper
nourishment. To a pure soul that remains situated on that
transcendentally moral plane of love, the secular moralities
appear reduced to the smallness of pygmies. But there is not found
any feeling of apathy, nor attachment towards these secular
moralities. On the other hand, all moralities wait like maids
behind the spiritual moralities to become glorified, being
permitted to serve the Lord of transcendental love. The character
of a culturist of spiritual love is never devoid of morality. One
hostile to morality or fallen from it can never be a spiritual man.
In the blaze of the teaching of Sri Caitanya Deva’s ideal, it has
been propagated that dissoluteness[licentiousness] is not
devotion. Its palpable evidence is found when we reflect on the
character of Sr1 Caitanya Deva or the followers at His heel. The
people of the realm of the secular morality concerned with the
worldly enjoyments and their renunciation will not be able to
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and Ohio State University’s

Professor
Albert E. Suthers

grasp in their tiniest brains how the amorous sports of Krishna
are fostered by the climax of morality and adored in the highest
degree by all the morality of the universe. They are so much
glorified by the noble clan of such high personages of strictly
continent character as the devotees of Sr1 Caitanya Deva like Sri
Riipa, Sri Sanatana, Sri Raghunatha Dasa, Sri Raghunatha
Bhatta, Sri Gopala Bhatta, etc.

Prof. Suthers: How can your Holiness’s statements be
reconciled with the descriptions that are found about Krsna’s
amorous sports?

Srila Bhaktisiddhanta: Krsna’s amorous sports are not
temporal like the lustful sports of dramatic heroes and heroines
like Romeo and Juliet, or even ideal spouses. Lust as prevalent in
this world is only a mental passion, but the lust of the
transcendental region has its own form. Here lust is always
goaded by the enemy passion, whereas in the transcendental
region of Krsna, the loveliness of the spiritual body of Krsna ever
drives the lust for Krsna, which takes form as sublimated love or
the desire to gratify the immaculate senses of Krsna. The
conductor of the worldly lust is the enemy (passion), and the
conductor of love is Krsna. It is the amorous sports of Krsna that
have appropriateness; but there is no such consistency in the
lust born of the body and mind of the jiva (living entity). Krsna’s
amorous sports are not to be called indecent, because it is Krsna
who is the only one unrivalled enjoyer, embodiment of the real
truth, and the spiritual despot.

Prof. Suthers: I have been truly astonished to hear from your
Holiness these mysteries of the vaisnava philosophy and their scientific
analysis with the most reasonable arguments. I could not even imagine
before that in the vaispava philosophy there are such excellent solutions,
corroboration and elucidation of the problems of Indian philosophy.
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Highest Conception

Srila Bhaktisiddhanta: The vaispava philosophy
has spoken about true wisdom. True wisdom is not
subject to an attack from any rival camp like the
changeable and fluctuating knowledge of the
empiricists; this is the special feature of the vaisnava
philosophy. The philosophies that have been, are being,
and will be built on the foundation of empiricism will
be abandoned, enlarged and altered along with the
increase and decrease of experience. The vaisnava
philosophy built as it is upon the strong unalterable
foundation of true and perfect wisdom is not fit for
change and reformation through scuffling and
disputes like a football being kicked to and fre.

All over the world the philosophical congeption of the
son-ship to Nanda of the plenary God as found in the
vaisnava philosophy is certainly a novelty: There is no such
highest conception about God-ship, which is so nice in
every respect, in any other philosephy: The other
philosophies can conceive of only the. fatherhood of
Godhead. But the excellence of the son-hood of Godhead
in which has been manifest the climax of love of God, has
not found a place in the brain of any other‘philosopher.

Prof. Suthers: What other conception can be
better than the fatherhood of Godhead? It is only
Jesus who has taught us to call.God ‘father.’ No
other feeling can be better in the religious world
than the love that arises in.the.mind when God is
called ‘O God, Thou the great father.

Srila Bhaktisiddhanta: Yes, it is true that the
fatherhood of God is a special feattire of Christianity.
But why in Christianity alone? The parenthood of
God is found in some Indian religious conceptions
also. But if we consider with a scrutinizing scientific
analysis, we can find that this parenthood has been
attributed to God from the inductive standpoint of
view, i.e., out of gratitude to God, whose kindly
presence we admit on the analogy of the worldly
father or from some desire to get some worldly benefit
from Him. There is enly to be traced out either the
attitude of gratefulness of a being, or that of an
indifferent spirit when the different religions in India
also call Him on the one hand, from the'angle of vision
of the attributes of nature, ‘creator’, ‘sustainer of the
universe’, ‘protector of the world’, ‘controller of the
universe’, ‘great father’, etc., or on the other hand,
from an angle contrary thereto, of brahman, etc. And
all such conceptions are only indirect or secondary
instead of being the principal or chief ones. But in
the indirect conception there is no attachment or love.
This point has rather got to be understood carefully.

Beyond Reverence

Though there is no connection between the
attributes of nature and the names of God like
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‘Narayana.” “Vasudeva,” ‘HrSikesa,” etc., as prevalent
in the vaisnava philosophy, yet they are indicative of
His majesty. There is a spirit of regard and reverence
behind these. But where there is no such restriction
of reverence, rather where, in spite of some reference
to His supreme majesty, there is a want of the rise of
such reverential spirit, the innate loving spirit remains
steady and does not become slackened. The

conception of son-ship of God has its basis in the

feeling of such sweetness of the highest love.

Vasudeva and Devaki were told by Krsna, “I
reveal My majesty before you that you may know
Me to be God, as otherwise you would have known
Me as a human being.” God also told Arjuna, “Just
see My majestic form!” Vasudeva told Krsna, “You
are notour son, but the overlord of divine spirit and
nature.” Arjuna in the Gita asked pardon of Krsna
for having called Him his friend, etc. In both these
examples God’s majesty has been indicated. But such
was not the conception of Nanda and the ladies of
Vraja. That same God whose lotus feet are adored
by all the scriptures, by deities like Brahma, Siva,
men, gandharoas, and worshiped with low
salutations, they regarded as their son or lover, as
the case may be. Nanda and Yasoda did not look
upon Krsna as the supreme father or the highest
God. If a person becomes the overlord or the
wealthiest millionaire of the world, his parents do
not stand like other people before him with folded
palms inrawe and reverence, offering prayers and
expressing gratitude, nor do his friends hesitate to
be jocular-in his presence, nor does his wife deal
with him with special veneration like the people of
the outside world and stay at a respectful distance.
When the cowherd boys, His friends, reported to
mother Yasoda that He had put some earth into His
mouth, she rebuked Him. She could not do so if she
had the idea that it was the supreme father who
was the object of her reprimand. She was able to
regard the highest entity as her own object of such
close and affectionate love, that due to the depth of
thatlove she could chide or even beat Him and think
of the sole maintainer of all maintainers as worth
maintenance and nourishment at her hands. This
is not intelligible to the mere theorists of gratefulness
who are foreigners to affectionate love towards God.
When chided by His mother, Krsna, afraid as it were
of her, opened His mouth to prove His innocence,
and she saw the limitless universe within it. Yet her
feeling towards Him as her son was not removed—
such was the depth of her affectionate love for God.

Prof. Suthers: So far it has been the effusion of
emotionality only. Please convince me rationally
how the conception of God’s son-ship is superior
to His father-hood.
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Material Motivation Dismissed

Srila Bhaktisiddhanta: It appears as if you were
either inattentive for a while, or unable to closely follow
me. | was all this time giving you scientific reasoning.
In the vaisnava philosophy there is no place for material
emotion of any kind. The ephemeral emotionality
relating to matter is no devotion: it is only the property
of the mind. Our conception is that of the property of
the soul. I was so long adducing reasons and examples
to convince you how the natural love of the soul for
God reached its climax in the conception of His son-
ship as the son of Sri Nanda. You will not be able to
easily get that idea with the help of reasoning only.
You should not think of material emotionality when

gratitude of the son to the supreme father, is not
absent because of the conception of Jesus” son-hood
of God on account of his being His heir in respect of
His nature, power and attributes. I think that you
conceive of God as the supreme father in imitation of
Christ, His son, and read hymns to Him with various
praises indicative of gratefulness. In our Gaudiya
philosophy there is no sense of gratitude or any other
cause at the root of the love or attachment towards
God. Where there is some cause, the Gaudiya
philosophy does not call such love as causeless or
motiveless. The attribution of parenthood to God must
have some cause behind it. Him or her whom we
call father or mother and who are adorable, we

cannot worship, when,
1 averse to God, we stay in the
mother’s womb; even after
' being born we cannot do so
in our infancy or childhood.
Rather we being their
indulged pets treat them as
our servants. There is no
devotional piety during those
periods when instead of
worshiping them we demand
and accept service from them.
It is no mean outrage on such
adorable parents to convert
them to servants. This is the
effect of our desires. Thus we
see that human or other

the actual example is given. With innumerable
reasonings I shall show you that the conception of
the father-hood of God emanates only from a sense
of gratefulness. Father-hood has been attributed to
God more or less in accordance with such
conceptions as God has created us, He has been
sustaining us with the various gifts of nature, and
for these He is father and we should be paying Him
reverential homage on that account.

Prof. Suthers: Our Jesus Christ has called God
as father not exactly on these grounds; Jesus
introduced himself as God’s son for something else.

Srila Bhaktisiddhanta: Yes, about Jesus’ son-hood
you say, “The son is the complete revelation of the
father, whose nature he shares, and of whose powers
he is the sole heir, the only begotten son, and he has
absolute dependence on the father. ‘My father and I
are one. My father worketh hitherto and I work.’
The son can do nothing except what he seeth the
father do. As son, he knows the father; as God, he
can speak for God. As wholly dependent on the father,
and wholly obedient to His will, the message is true.”

Now the ideal of regard, based on the sense of

Sri Krsna Kathamrta

beings do not acquire fitness
for serving parents from the very beginning. Though
with the growth of intelligence we show some efforts
to serve them, generally this has its origin in a
retributive sense of gratitude or dutifulness in return
for the benefit received from them. Often we show
such efforts in order to inherit the property earned
by them with labor and left behind them. Under the
circumstances it is the sense of gratitude or obedience
to established order originating from motives that is
at the root of the conception of parenthood; there is
absolute want in it of causeless or motiveless love.
The offering of service to the master in
consideration that if the money paid by him as
wages is not discharged there will be sin
committed—amounts to trafficking. The service of
God or attribution of parenthood to Him or calling
Him as the sustainer, protector, savior, affectionate,
gracious, etc., all these originate from some motive
or cause and, as such, are far from His service and
worship arising from the natural love of the soul

towards Him’
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Stages and Varieties of Faith

Srila Saccidananda Bhaktivinoda Thakura
Excerpts from Sii Caitanya-siksamrta chapter one

stimulation of fear,
bhaya, include those
who are afraid of hell,
poverty, pain, and
death. Persons who
worship the Lord to
satisfy their material
aspirations, asa,
worship and pray with

[Footnotes are as in the original. Verse translations
are from the BBT editions.]
Bhajana-prayasera Cariti Karana
Four Types of Motivated Worship

According to his condition man attempts to
please the Lord for four reasons:
1) Bhaya—out of fear.
2) Asa—for satisfying material aspirations.
3) Kartavya-buddhi—out of a sense of duty.
4) Raga—out of genuine attraction to the Lord.!
Persons who worship the Lord out of

First published in Bengali in 1886

great intensity for
y material happiness and
for the gain of greater
® material advancement.
There is so much pure
joy in the process of
1svara-sadhana, worship
of the Lord, that
although beginning
their worship out of
motivations of fear or
- desiring material
~ aspirations, many
. eventually give up such
motivated worship and
- become attached to
Suddha-bhajana, pure
.~ worship of the Lord.
| Then there are those
" who have begun to
worship the Lord with
feelings of gratitude
arisen from conceiving of Him as God the
creator. Their mode of worship is known as
kartavya-buddhi. Although not impelled by bhaya,
asa or kartavya-buddhi, those who approach the
Lord with natural affection begin to worship
Him in raga. Simply by seeing a particular object,
one’s heart instinctively runs after it without any
consideration. One in whose heart attraction
spontaneously arises as soon as he thinks of the
Lord is worshiping according to raga. Those who
take to worship of the Lord out of bhaya, asa or

" tuste ca tatra kim alabhyam ananta adye

kirit tair guna-vyatikarad iha ye sva-siddhah
dharmadayah kim agunena ca karksitena

sarari jusarit caranayor upagayatar nah

Nothing is unobtainable for devotees who have satisfied
the Supreme Personality of Godhead, who is the cause of
all causes, the original source of everything. The Lord is the
reservoir of unlimited spiritual qualities. For devotees,
therefore, who are transcendental to the modes of material
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nature, whatis the use of following the principles of religion,
economic development, sense gratification and liberation,
which are all automatically obtainable under the influence
of the modes of nature? We devotees always glorify the lotus
feet of the Lord, and therefore we need not ask for anything
in terms of dharma, kama, artha and moksa. —Bhag. 7.6.25.

dharmartha-kama iti yo "bhihitas tri-varga
iksa trayt naya-damau vividha ca varta

manye tad etad akhilari nigamasya satyari
svatmarpanari sva-suhrdah paramasya puriisah
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kartavya-buddhi are not on such
a pure level.? Those who worship
the Lord according to raga are real
worshipers.

Raga Bhajana-i Suddha Tahar
Svardpa O Paricaya
The Purity of Raga Bhajana

The living entity and the Lord
have a deep relationship. When
raga appears, this relationship
becomes visible. The relationship is
eternal, no doubt, but for the
materially bound-up jiva it remains
hidden. Given the right
opportunity, it appears. Just as fire
appears when you strike a match
or a flint, by sadhana, practice, this
relationship makes its appearance.
Many persons have even achieved
this relationship through practice
based on bhaya, asa and kartavya-
buddhi. Dhruva first worshiped the
Lord with a desire for a kingdom,
but by sadhana there appeared in
his heart attraction born of a pure
relationship with the Lord.
Thereafter he refused to accept the
benediction of material happiness.

Kartavyakartavya-miile
Vaidha-bhajana
Regulated Worship Based on a
Sense of Duty Compared to
Worship Based on Other Than a
Sense of Duty

Bhaya and asa are extremely low class. When a
devotee’s intelligence becomes clear, he gives up
bhaya and asa, and kartavya-buddhi becomes his sole
motive. As long as raga towards the Lord has not
appeared, the devotee should not give up worship

Srila Thakur Bhaktivinoda

according to kartavya-buddhi. From this sense of
duty, kartavya-buddhi, two considerations arise:
vidhi-samana—respect for the rules, and avidhi-
parityagya—avoiding those things contrary to the
rules. These rules for worship of the Lord were

Religion, economic development and sense
gratification—these are described in the Vedas as fri-
varga, or three ways to salvation. Within these three
categories are education and self-realization; ritualistic
ceremonies performed according to Vedic injunction;
logic; the science of law and order; and the various
means of earning one’s livelihood. These are the external
subject matters of study in the Vedas, and therefore I
consider them material. However, I consider surrender
to the lotus feet of Lord Visnu to be transcendental.
— Bhig. 7.6.26.

Sri Krsna Kathamrta

? kamad dvesad bhayat snehad
yatha bhaktyesvare manah
avesya tad-agharit hitva
bahavas tad-gatirh gatah
Many, many persons have attained liberation simply by
thinking of Krsna with great attention and giving up
sinful activities. This great attention may be due to lusty
desires, inimical feelings, fear, affection or devotional
service. I shall now explain how one receives Krsna’s
mercy simply by concentrating one’s mind upon Him.
— Bhag. 7.1.30.
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established by great devotees
long ago and recorded in the
scriptures.’ The follomng of the
scriptures and reverence for the
rules arises from the sense of
duty, kartavya-buddhi.

Cetana-vrttir-krama Vikasa-krame
ISvara-visvasa O Bhajana
The Progression of Faith in
and Worship of the Lord
According to the Progression
of Consciousness

If we examine the historical
records of all types of people
around the world we will find it
obvious that faith in God is man’s

common and constant
characteristic. Uncivilized forest
tribals survive, like animals, on
animal flesh, but they also
worship the sun, the moon, huge
mountains, large rivers and tall
trees as their benefactors and
controllers. Why do they do this?
Though the jiva soulis extremely
bound up, his faith in the Lord,
which is the natural quality of the
soul, will manifest to the degree
that the material covering is
weakened.* When man becomes
civilized and takes to various
types of knowledge and
education his faith becomes more

covered due to materialistic logic,
kutarka. Then atheism, or even
worse, nirvanaviada, voidism,
takes hold of his mind. It is to be
understood that all of these
detestable types of faith are
simply symptoms of weak and
unhealthy consciousness.

Nastikata O Tahara Trividha-prakara
Atheism and its Three
Varieties

There are three lesser conditions
of mankind between the primitive,
uncivilized condition and
complete faith in the beautiful
Lord. These are known as:

“eita sadhana-bhakti——dui ta" prakara
eka ‘vaidht bhakti’, ‘raganuga-bhakti’ ara
There are two processes of practical
devotional service. One is regulative
devotional service, and the other is
spontaneous devotional service.—Cc.
madhya 22.108.
raga-hina jana bhaje sastrera ajiiaya

‘vaidhi bhakti” bali” tare sarva-Sastre gaya
Those who have not attained the
platform of spontaneous attachment in
devotional service render devotional
service under the guidance of a bona
fide spiritual master according to the
regulative principles mentioned in the
revealed scriptures. According to the
revealed scriptures, this kind of

devotional service is called vaidhi
bhakti. —Cc. madhya 22.109.
dasa-sakha-pitradi-preyasira gana
raga-marge nija-nija-bhavera ganana
Krsna has many types of devotees—
some are servants, some are friends,
some are parents, and some are
conjugal lovers. Those who are
situated in one of these attitudes of
spontaneous love according to their
choiceare considered to be on the path
of spontaneous loving service. —Cc.
madhya 22.161.
na karhicin mat-parah santa-riipe
nanksyanti no me "nimiso ledhi hetih
yesam aharit priya atma sutas ca
sakha guruh suhrdo daivam istam
The Lord continued: My dear mother,
devotees who receive such
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transcendental opulences are never
bereft of them; neither weapons nor the
change of time can destroy such
opulences. Because the devotees accept
Me as their friend, their relative, their
son, preceptor, benefactor and Supreme
Deity, they cannot be deprived of their
ssessions atany time. —Bhiag. 3.25.38.

DOS!

* kalena nasta pralaye
vaniyar veda-sarijnita
mayadau brahmane prokta
dharmo yasyar mad-atmakah
The Supreme Personality of Godhead
said: By the influence of time, the
transcendental sound of Vedic
knowledge was lost at the time of
annihilation. Therefore, when the
subsequent creation took place, I spoke
the Vedic knowledge to Brahma
because 1 Myself am the religious
principles enunciated in the Vedas.
tena prokta sva-putraya
manave pitroa-jaya sa
tato bhrgu-adayo "grhman
sapta brahma-maharsayah
Lord Brahma spoke this Vedic
knowledge to his eldest son, Manu,
and the seven great sages headed by
Bhrgu Muni then accepted the same
knowledge from Manu.
tebhyah pitrbhyas tat-putra
deva-danava-guhyakah
manusyah siddha-gandharvah
sa-vidyadhara-caranah
kindevah kinnara naga
raksah-kimpurusiadayah

bahvyas tesim prakrtayo
rajah-sattva-tamo-bhuvah
yabhir bhittani bhidyante
bhittanari patayas tatha
yatha-prakrti sarvesan
citra viacah sravanti hi

From the forefathers headed by Bhrgu
Muni and other sons of Brahma
appeared many children and
descendants, who assumed different
forms as demigods, demons, human
beings,  Guhyakas, Siddhas,
Gandharvas, Vidyadharas, Caranas,
Kindevas, Kinnaras, Nagas,
Kimpurusas, and so on. All of the many
universal species, along with their
respective leaders, appeared with
different natures and desires generated
from the three modes of material nature.
Therefore, because of the different
characteristics of the living entities
within the universe, there are a great
many Vedicrituals, mantras and rewards.
evati prakrti-vaicitryad
bhidyante matayo nynam
paramparyena kesancit
pasanda-matayo "pare

Thus, due to the great variety of desires
and natures among human beings,
there are many different theistic
philosophies of life, which are handed
down through tradition, custom and
disciplic succession. There are other
teachers who directly support atheistic
viewpoints. — Bhag. 11.14.3-8.
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1) Nastikyavada—atheism.

2) Jadavada—materialism.

3) Sandehuvada or nirvanavada—
skepticism or voidism.

Acting as obstacles to their
progress, these three conditions
bring people to a lamentable
state. Of course, not everyone
will be so afflicted. Those who
are attacked by these diseases
become bound up and do not
progress to higher stages of life.
By performing proper isvara-
bhakti-sadhana, worship of the
Lord, while cradled within the
system of varnasrama-dhagi
[the ideal Vedic social sy
even the uncivilized people
jungle, by the stren
civilized manners,
conduct, and good ed
very quickly attain the
devotee. This is the na
of progress for mankind.
the diseases of these
materialistic philosophies

one, then the soul falls into ar

unnatural state of existence.

Manavaganera Parasparera Deha
O Manera Vibhinnatya
Physical and Mentai
Differences Among the
Human Race

People in various countries on
various continents have a wide
variety of natures. Although their
principal nature is only one, their
secondary characteristics are
many—you will not find any two
people in the world who have
identical secondary qualities. Since
even twins born of the same
womb have some difference in
form and quality, can one expect

that people born in different
countries can ever have exactly the
same qualities? Different countries
have different water, air,
mountains, forests, and different
eatables and clothing. Because of
this, the people of these places
have naturally developed different
physiques, complexions, customs,
clothing and food. Similarly,
people’s mentalities differ. Thus
various p i God,

be no obstacle’in“attaining the
same result. Thus Mahaprabhu
has taught that we should instruct
everyone to worship the pure form
of the Lord, but at the same time
we should not criticize others’
modes of worship.®

Vibhinna-dharmera
Pancavidha-bheda
Five Types of Differences
Between Religions

Because of the above reasons,
we see the following differences

amongst the religions of different

countries:

1) Difference in teachers—
acaryabheda

2) Difference in the worshiper’s
mentality and consequent
expression of reverence—
upasakera manovrtti o
bhajana-anubhava-bheda.

3) Difference in the method of
worship—updasanar
pranalibheda

4) Difference in the conceptions

and conventional actions

St oncerning the object of

rship—upasya-tattvera
ndhe bhava o kriyabheda
ces in God’s names
chings due to linguistic
ces—nbhasa-bhedanusare
akyadi-bheda.

) Acarya-bheda

nces in Spiritual
Teachers

ople in some places give
f to the rsis, in other places
ey respect preachers like
ammad, etc. In other

countries they respect Jesus and

other religious souls, and in many
other places of the world people
give respect to other various wise
men. It is imperative that the

people of each country give proper
respect to their native saints.

Although one may believe that the
teachings given by a saintly person
of one’s own country are superior
to the teachings of the saints of all
other countries, still one should not
try to establish and preach such
controversy in other countries. No
good will come to the world from
such preaching.

° Sraddharm bhagavate Sastre
nindam anyatra capi hi
One should have firm faith that he
will achieve all success in life by

following those scriptures that
describe the glories of the Supreme

Sri Krsna Kathamrta

Personality of Godhead, Bhagavan.
At the same time, one should avoid
blaspheming other scriptures.
— Bhag. 11.3.26.
anya-deva, anya-sastra
ninda na kariba

The devotee should not worship
demigods, nor should he disrespect
them. Similarly, the devotee should
not study or criticize other scriptures.
—Cc. madhya 22.119.
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2) and 3) Cinta O Anubhiti-bhede
Vibhinna Bhajana-pranali
Differences in Procedures of
Worship Which Arise
From Differences

in Thoughts and Feelings

Concerning  different
expressions of reverence, in
some places the worshiper
sits on an asana, and after
performing nyasa and
pranayama he begins his
worship. Somewhere else,
those persons who wear a
mukta-kaccha [a lungi, a type of
cloth that Muslims generally wear]
perform their worship by
standing and facing their
holy place then falling down and
prostrating themselves five times
a day. Elsewhere, others kneel
down, fold their hands together
and expressing their own
humility they sing praises of the
Lord in their house or place of
worship. According to different
places, many varieties of
considerations are seen in regards
to what is pure and impure in
dress, food, behavior, etc. during
the time of worship.

If one examines different
religions, one will see various
procedures of worship. One will
also observe different conceptions
concerning the object of worship.
Some people, overcome with
devotion in their hearts, establish
the sri-miirti, the form of the Lord,

in their hearts and also in the
external world. Understanding
that the form so established is
non-different from the Lord
within, they worship that form.

Those who do not_feldle
procedure, but i

v this

call God by different names. The
religions have different names.
The languages used during
worship are also different.

Anyanya-gauna-bhajana-
pranalite Aninda O Anasaya
Non-Criticism and Non-
Envy of the Practices of
Worship in Other Religions

Because of these five
differences it is only natural
that various religions will
appear quite different.
However, it is improper and
detrimental to argue over
these differences. If one goes

4) Kriya O Bhava-bhede
Arcana-bheda
Differences in the Forms of
Worship Which Arise From
Differences in Conceptions
and Conventional Actions

In some religions, because of
greater emphasis on logic, the
worshiper simply forms a
conception of God in the mind and
worships it. They do not accept an
external form of God. In reality,
however, all their conceptions are
forms of the Lord.

5) Bhasa-bhedelsvarera-
vibhinna-samjna
Differences in Designation
of the Lord Due to
Differences in Language

According to language
differences, different religions

to visit someone else’s place
of worship, while there one
should think, “These people are
worshiping my Lord, but in a
different way. Because of my
different practices I cannot quite
enter into this system of worship.
However, through this
experience I can deepen my
appreciation for my own system
of worship. The Lord is only one,
not two. I offer respect to the
form I see here and pray to the
Lord in this new form that He
increase my love for the form I
am accustomed to.””

Ninda Va Asuya Parityajya
Criticism or Envy are
Fit to be Abandoned

Those who do not follow this
procedure but instead criticize
other systems of worship and

® arcayarn sthandile ‘gnau va
sitrye vapsu hrdi dvijah

A twice-born person should worship
his worshipable Lord to the form of the
deity orto a form of the Lord appearing
upon the ground, in fire, in the sun, in
water or within the worshiper’s own
heart. — Bhag. 11.27.9.
pitjarit taih kalpayet samyak-
sankalpah karma-pavanim

One who is fixed in his determination
to thus worship the Lord will be
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purified of his reactions to fruitive
activities.— Bhag. 11.27.11.
Sailt daru-mayt lauht
lepya lekhya ca saikati
mano-mayi mani-mayi
pratimasta-vidha smrta
The deity form of the Lord is said to
appear in eight varieties—stone,
wood, metal, earth, paint, sand, the
mind or jewels. — Bhig. 11.27.12.
7 srinathe janaki-nathe
cabhedah paramatmani

tathapi mama sarvasvari
ramal kamala-locanah

(Hanuman has said): Although 1
know that both Lord Narayana, the
husband of Laksmidevi and Lord
Ramacandra, the husband of
Sitadevi are the Supersoul and there
is no difference between Them. Still
lotus eyed Ramacandra is my all in
all. — quoted by Srila Narottama
Das Thakura in Prema Bhakti-
candrika 2.17.
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show hatred, violence and envy,
are worthless and foolish. In
proportion to their lack of interest
in the Lord to that degree they have
affection for useless arguments.

Asad-dharma-pranali-
nirasana-avasyaka
The Importance of Rejecting
False Religious Practices

However, one should consider
the following point. Itis worthless
to criticize differences in types of
worship, but if one sees a genuine
fault one should not show any
appreciation for it.® It is bene-
ficial for the jivas if one attempts
to correct the fault in the proper
way. Thus Mahaprabhu, in
discussing with the Buddhists,
Jains and impersonalists, led

them to the proper path. The
devotees of Lord Caitanya
should always take the Lord’s
behavior as the proper example
to follow.

Apadharmera-vividha-prakara
Varieties of False Religion

The devotee does not accept as
real religions those religions that are
filled with atheism, skepticism,
materialism, pantheism and
impersonalism. He knows them to
be - widharma, anti-religious
movements, chala-dharma, false
religion, or dharmabhasa, mere
semblences of religion. These are all
adharma, atheism, and the position
of their followers is regrettable. The
devotees must try to protect people
from these false religions.

Isvara-priti-i Nityadharma
Love for the Lord is the
Eternal Religion

Pure love is the eternal function
of the soul.” Though the above
mentioned five differences may
exist, that religion which aims at true
love is the real religion. We should
not quarrel over external differences.
If the goal of a religion is pure love,
then all else is adjusted. Atheism,
skepticism, polytheism, materialism,
pantheism, and impersonalism are
by their nature contrary to love. This
will be shown later on.

Krsna-prema o Tahara Dharma
Krsna-prema and its
Characteristics

Such pure love is love of
Krsna."” The characteristic of

¥ vidharmah para-dharmas ca
abhasa upama chalal

adharma-siakhah paricema
dharma-jiio ‘dharmavat tyajet

There are five branches of irreligion,
appropriately known as irreligion
[vidharmal, religious principles for
which one is unfit [para-dharmal,
pretentious religion [abhasal,
analogical religion [upadharma] and
cheating religion [chala-dharmal. One
who is aware of real religious life must
abandon these five as irreligious.

dharma-badho vidharmah syat
para-dharmo "nya-coditah

upadharmas tu pakhando
dambho va sabda-bhic chalah

Religious principles that obstruct one
from following his own religion are called
vidharma. Religious principles introduced
by others are called para-dharma. A new
type of religion created by one who is
falsely proud and who opposes the
principles of the Vedas is called
upadharma. And interpretation by one’s
jugglery of words s called chala-dharma.
yas tv icchaya krtah pumbhir
abhaso hy asramat prthak
sva-bhava-vihito dharmah
kasya nestah prasantaye
A pretentious religious system
manufactured by one who willfully

Sri Krsna Kathamrta

neglects the prescribed duties of his
order of life is called abhasa [a dim
reflection or false similarity]. But if one
performs the prescribed duties for his
particular asrama or varna, why are they
not sufficient to mitigate all material
distresses? — Bhag. 7.15.12-14.
* dharmah svanusthitah purisarm
visvaksena-kathasu yah
notpadayed.yadi ratim
srama eva hi kevalam
The occupational activities a man
performs according to his own
position are only so much useless
labor if they do not provoke attraction
for the message of the Personality of
Godhead. — Bhag. 1.2.8.

1" bhakti-yogena manasi
samyak pranihite "'male
apasyat purusari pitrnarn
mayar ca tad-apasrayam
Thus he fixed his mind, perfectly
engaging it by linking it in devotional
service [bhakti-yoga] without any tinge
of materialism, and thus he saw the
Absolute Personality of Godhead
along with His external energy, which
was under full control.

yaya sammohito jiva
atmanarit tri-qunatmakam

paro ‘pi manute ‘narthari
tat-krtam cabhipadyate

Due to this external energy, the living
entity, although transcendental to the
three modes of material nature, thinks
of himself as a material product and
thus undergoes the reactions of
material miseries..

anarthopasamari saksad
bhakti-yogam adhoksaje
lokasyajanato vidvams
cakre satvata-sarithitam
The material miseries of the living
entity, which are superfluous to him,
can be directly mitigated by the linking
process of devotional service. But the
mass of people do not know this, and
therefore the learned Vyasadeva
compiled this Vedic literature, which
isin relation to the Supreme Truth.
yasyart vai Sriuyamanayar
krsne parama-piiruse
bhaktir utpadyate pusah
soka-moha-bhayapaha
Simply by giving aural reception to
this Vedic literature, the feeling for loving
devotional service to Lord Krsna, the
Supreme Personality of Godhead,
sprouts up at once to extinguish the fire
of lamentation, illusion and fearfulness.
— Bhag.1.7.4-7.
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love is that it resides in one entity
and takes another as its object.
Prema cannot exist without
asraya, the abode of love, and
visaya, the object of love. The
abode of prema is the heart of the
living entity. The object of prema
is Krsna alone. When cornpletely
pure prema a

es, n
aspects or qual§
that one worships su
brahma-tva, the rv
of the Lord; :sva a, t
of the Lord a
Controller; and ana=toa, t
aspect of the Lor e e e
shelter of all 11 g en es, a
seen in their compleéte
krsnera-svariipa e
Krsna. On readi
understanding
prema, this will be

A person who ‘
hearing the name
cheated of the rea
Quarrelling about nan
value. A person will na
obtain a name of God suit:
his purposes.

Bhagavate-i Nitya-
satya-dharma Kathita
The Srimad-Bhagavatam
Speaks of Eternal, True
Religion

The sweet qualities of Krsna as
described in the crown jewel of
scriptures, Srimad-Bhagavatan

were the personal realization of

Vyasadeva through his spiritual

vision. By following the
instructions of Narada,
Vyasadeva obtained devotional
trance and saw the form of Krsna.
Vyasadeva then described the
sweet qualities of Krsna, for he
realized that developing
devotion to of Krsna the
entitie could driv

Vdvat ot vat—p

tion nowle
eption.in Igno

n héaring or
about Krsn d His
S qualities, livi

to erst
iffi t wa

weet

vidvat-jan Him with
knowledge on desires to
learn mor e two types

uneuo-f

Him vid
ordu‘) t}:r r!::hs

subject here. Briefly, vidvat-
pratiti, realization in knowledge,
may be described as realization
under vidya-sakti, the knowledge
potency of the Lord, and avidvat-
pratiti, understanding without
knowledge, may be described as
an understanding of the Lord

t i. unca ience of ignorance.
s 19 S titi-i Avasyaka

» .Th ortance of
J.Ind anding With
wledge
m tries to understand

avidvat-pratiti then
man controve:rs1es will arise. But
is'understood through
ere is no chance of
ement.'" Those
iritual development
eSItatmgly accept
. What is the point of
ing through avidvat-
d thereby falling into

ay one will lose sight of the goal
n 12

Vidvat-pratitite Cid-vilasa o
Avidvat-pratitira
Phala Nirvisesa Upalabdhi
Knowledge Brings Inner
Happiness Whereas Ignorance
Brings an Impersonal
Conception

[ have given some idea about
vidvat-pratiti. Vidvat-pratiti is
possible for those persons who

" na casya kascin nipunena dhatur
tm’ﬁjﬂntuh kumanisa ﬁtfh

santanvato na;a-caryam Jva}naiz

The foolish with a poor fund of
knowledge cannot know the
transcendental nature of the forms,
names and activities of the Lord, who
is playing like an actor in a drama. Nor
can they express such things, neither
in their speculations norin their words.
sa veda dhiatuh padavii parasya
duranta-viryasya ratharnga-panel
yo ‘'mayaya santatayanuvrttya
bhajeta tat-pada-saroja-gandham

20

Only those who render unreserved,
uninterrupted, favorable service unto
the lotus feet of Lord Krsna, who
carries the wheel of the chariot in His
hand, can know the creator of the
universe in His full glory, power and
transcendence. — Bhig. 1.3.37-38.

* vidyavidye mama tanii
viddhy uddhava sartrinam
moksa-bandha-kart adye
mayaya me vinirmite
O Uddhava, both knowledge and
ignorance, being products of mdiya, are
expansions of My potency. Both
knowledge and ignorance are

beginningless and perpetually award
liberation and bondage to embodied
living beings.
ekasyaiva mamarsasya
jrvasyaiva maha-mate
bandho "syavidyayandadir
vidyaya ca tathetarah
O most intelligent Uddhava, the living
entity, called jiva, is part and parcel of
Me, but due to ignorance he has been
suffering in material bondage since time
immemorial. By knowledge, however, he
canbeliberated. — Bhiag. 11.11.3-4.
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can give up material conceptions
and conceive of spirit. They can
then perceive Krsna with their
spiritual eyes, hear His pastimes
with their spiritual ears, and
relish Krsna completely with
their spiritual taste buds.
Krsna's pastimes are completely
non-material. Although Krsna can,
by His inconceivable potency,
become the object for the material
eye, by nature He is not perceivable
by material senses. Although
during His manifest pastimes

Krsna is perceived by the Thgm afﬁﬁwﬁm;_.ofbhss
material senses, only those Althmg&' 0 A Nore in
who have vidvat-pratiti obtain fullne 95}7 7. ﬁf
the genuine fruit of Krsna’s /

sweetness

association. Normally,
avidvat-pratiti operates. Thus
most people understand
Krsna as a temporary being,
subject to birth, growth and
decay. By avidvat-pratiti a
person thinks that the nirvisesa, the
impersonal state devoid of qualities,
is truth, and the savisesa, the
personal state of God with qualities,
is material. They conclude that
since Krsna has qualities He is
therefore material.

Yuktira-asamarthya
Beyond Reason and Logic

Understanding the supreme
truth is not a matter of mundane

logic. How can the limited intellect
of man operate in relation to the
unlimited Lord? But in addition to
the logical faculty the jiva also
possesses an innate devotional
element, and through devotion,
bhakti, the supreme truth can be
understood and relished. What is
known as vimala-prema, pure love,
is the first fruit of this bhakti, and
achieying that, Krsna bestows

his mercy in the form of the
vidya-sakti, revealing Himself
through knowledge to the jiva
(vidvat-pratiti).

Eka-matra Krsna-i Premera-visaya
The Form of Krsna is the Most
Suitable Object for Pure Love

Of all the modes of worshiping
God in the world, that mode
which is directed toward the form
of Krsna is the only mode ideally

suited for pure love. Pure love
cannot be employed for
worshiping Allah according to the
Muslim scriptures. Even the
Lord’s dear prophet could not see
Allah’s form, for although the
Lord is friendly He remains at a
distance from the worshiper due
to the conception of God as
master. The concept of God in the
Christian faith is also a distant
entity, what to speak of the
impersonal Brahman? Even
Narayana is not a form by
which the jiva can easily
obtain pure love. Krsna
alone, who resides in the
" spiritual abode of Vraja, can
be the object of pure love.”

Krsna-dhamera-paricaya
The Intimacy of
Krsna’s Abode

The abode of Krsna is full of
bliss. Although majesty also
resides there in fullness, it does not
predominate. Rather, sweetness
and eternal bliss predominate."
The wealth in that abode is fruits,
flowers and twigs. His citizens are
the cows. His friends are the
cowherd boys. His girl friends are
the gopis. His food is butter, yogurt
and milk. All the groves and

13 anyabhilasita-siinyar
jAiana-karmady-anavrtam
anukitlyena krsnanu-
Stlanari bhaktir uttama
One should render transcendental
loving service to the Supreme Lord
Krsna favorably and without desire for
material profit or gain through fruitive
activities or philosophical speculation.
That is called pure devotional service.
— Bhakti-rasamyta-sindhu 1.1.9.
" tasmad arthas ca kamas ca
dharmas ca yad-apasmyah
bhajatanthayatmanam
anithari harim 1Svaram

The four principles of advancement in
spiritual life—dharma, artha, kima and
moksa—all depend on the disposition
of the Supreme Personality of Godhead.

Sri Krsna Kathamrta

Therefore, my dear friends, follow in
the footsteps of devotees. Without
desire, fully depend upon the
disposition of the Supreme Lord,
worship Him, the Supersoul, in
devotional service. — Bhig. 7.7 48.

nalar dvijatvar devatvam
rsitvari vasuratmajiah
prinanaya mukundasya
na vrttarit na bahu-jiiata

na danarit na tapo nejya
na saucarit na vratani ca
priyate ‘malaya bhaktya
harir anyad vidambanam
My dear friends, O sons of the demons,
you cannot please the Supreme
Personality of Godhead by becoming
perfect brahmanas, demigods or great
saints or by becoming perfectly good

in etiquette or vast learning. None of
these qualifications can awaken the
pleasure of the Lord. Nor by charity,
austerity, sacrifice, cleanliness or vows
can one satisfy the Lord. The Lord is
pleased only if one has unflinching,
unalloyed devotion to Him. Without
sincere devotional service, everything
is simply a show. — Bhag. 7.7.51-52..

tato harau bhagavati
bhaktim kuruta danavih
atmaupamyena sarvatra
sarva-bhiitatmanisvare
My dear friends, O sons of the demons,
in the same favorable way that one sees
himself and takes care of himself, take
to devotional service to satisfy the
Supreme Personality of Godhead, who
is present everywhere as the Supersoul
of all living entities. — Bhag. 7.7.53.
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forests are filled with love of
Krsna. The Yamuna River is
engaged in Krsna's service.
Everything in nature serves Him.
Although elsewhere He is
worshiped and revered by all as
the Supreme Lord, here, as the life
of all the inhabitants, He
sometimes comes down to the
worshiper’s level and sometimes
even becomes a subordinate.

Aisvarya-sithila-madhurya-maya
Krsna-i Premera-visaya
Krsna is the Object
of Sweet Love Free From
Awe and Reverence

If it were not like this, then
how could the low living entity
have a relation of love with God?
The Lord is the Supreme Truth.
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He performs the topmost
pastimes. He is supremely
independent and eager for the
love of the living entities. Thus
how can He hanker for man’s
offering of worship or feel
genuinely satisfied with it?
Krsna, the reservoir of sweet
pastimes, thus covers His
majestic aspect with sweetness,
accepts equality with or
subordination to qualified living
entities in transcendental
Vrndavana, and feels bliss.

Madhurya-maya Krsna-i
Premera-visaya
Krsna is Full of Sweetness
and is the Object of Love

Can anyone who accepts pure
love or prema as the highest goal
accept anyone other than Krsna

as the object of love? Due to
language differences found in
different cultures, a person
following the path of pure love
may not use the words “Krsna”,
“Vrndavana”, “gopa”, “gopi”,

“cows”, “Yamuna” and
“kadamba”. But such a pure
practitioner will still necessarily
have to adopt indirectly and
through other words these same
concepts of name, place,
paraphernalia, form, and various
pastimes. Thus, there is no other
object of pure love except Krsna.

Ragera-anudaye-vidhi
Rules to be Followed
Before the Appearance of
Pure Attraction

Until raga, pure attraction,
arises in the heart of the jiva, the
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devotee with a sense of duty,
kartavya-buddhi, must carefully
cultivate Krsna consciousness by
practicing the primary and
subsidiary rules of worship.

Vidhi o Raga-marge
Krsna-bhajana
Regulated Worship of Krsna
vs. Worship of Krsna
with Attachment

One will see that there are two
ways of cultivating Krsna
consciousness: through following'
rules, wvidhi, and thfough-"
raga develops, the rules no longe:r
have any strength. As long as.7a gg
has not developed one mustaﬁke
shelter of the regulahmﬁ “This i§

imperative for man. Bg’:'ﬁié “the, oal-'
scriptures have outlined these fiwo - not.

paths. The path of raga mexhelﬁly
independent and there are no-se
rules for it. Only those who are
most advanced and fortunate
practice via this path. Theref

the scriptures only the path df‘mdht
has been presented sysfem&tlcaﬂ." Y=

Jagatika-vidhi-i Niti -~ "'
Worldly Rules are Morality

Those unfortunate persons
who do not believe in Cod also
formulate rules for maintaining
their lives. Such rules are called
niti, morality. Even though
presented skillfully, those moral
codes that do not include
thought of God cannot
accomplish any good for
mankind. They are atheistic.

I$vara-visvasa-miulaka-niti-i
Yathartha-vidhi
Progressive Rules are Those
Based on Faith in God

Only those codes which instill
faith in the Lord and give one a
sense of duty towards Him
should be honored by mankind.
Vidhi are of two types:

1) mukhya, primary;
2) gauna, subsidiary.
Sri Krsna Kathamrta

' Takmg an, ea!rl
attraction, raga. Raga is rare. Wheni arrule. By doi

“ whatever u

Gauna o Mukhya Vidhi
Primary and Subsidiary Rules

When the only purpose in the
practitioner’s life is to satisfy the
Lord, the rules followed to
directly achieve that goal are
known as mukhya-vidhi or
primary rules. The rules followed
which have as their aim
something a little apart from the
direct satisfaction of the Lord are
known as gauna-vidhi or

subsidiary rules. This will become
~clear by

iv;ng an example.
bath i

E’

'becorr@;fl%& an
oes |

d the mind b
mln
w‘fe

,ba h

lS

b@fh, the 1 W

“actl
There i
|l
a@wﬂ'es :

is situated ata distance
goal of worsh

that extent there is a pes bility of *
obstruction in achieving the goal

Gauna o Mukhya-vidhira Paricaya
Characteristics of Primary
and Subsidiary Rules

Following the primary rules is
directly worship of the Lord."
There is no difference between
following the rules and
worshiping. Chanting and
hearing the Lord’s name and

glories are two mukhya-vidhis,
because their direct result is
worship of the Lord. Although
we must always remember the
mukhya-vidhis, if we don’t
observe the gauna-vidhis we
cannot properly maintain either
our bodies or our lives. And if we
cannot maintain our lives, how
can we follow the primary rules
of devotional service? The
subsidiary rules are the ornament
of a man’s life. Material
cation, technology, mdustry,

ons of Different
Beings

y grades of
e life, civilized
with material
Qxﬂ: moral life,
é’ life endowed
] aktr and life
prema-bhakti.
\}Qver, he r’eal life of man
btgms withitheistic moral life.
Without bekef in God, human life
is no better than that of an animal,
no matter how much civilized or
advanced in scientific knowledge
or moral principles it may be.

Bhakti-hina-tai Pasu-dharma
Life Without Devotion is
Animal Life

Real human life begins when
a person accepts the rules and

'S neha yat karma dharmaya
na viragaya kalpate
na tirtha-pada-sevayai
Jjivann api mrto hi sah
Anyone whose work is not meant to
elevate him to religious life, anyone
whose  religious  ritualistic

performances do not raise him to
renunciation, and anyone situated in
renunciation that does not lead him
to devotional service to the Supreme
Personality of Godhead, must be
considered dead, although he is
breathing. — Bhag. 3.23.56.
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prohibitions of theistic moral life.
In this book the discussion
begins from this stage of life.
Civility, morality and material
science are considered as
ornaments to this life. How the
theistic moral life culminates in
devotional life will be discussed
in this book. The life of the living
entity is called jaiva-dharma, the
living entity’s inherent nature. For
the human being, jaiva-dharma
is called manava (human)

dharma. Man’s dharma is '
of two types: gauna
and mukhya, sub-
sidiary and pri-
mary, or samban-
dhika and sva-
riapagata,
incidental and
inherent.
Sambandhika,
subsidiary or in-
cidental dharma,
takes shelter of
matter, material
qualities, and
material rela-
tions. Svaripa- W
gata, primary dharma, takes shelter
of the pure soul. Mukhya-dharma
is the real dharma of the soul.
Gauna-dharma, subsidiary

dharma, is of no value, being a

transformation of the
mukhya-dharma under the#
influence of material qualities.

Mukhya o Gauna-dharma
Subsidiary and Primary
Identity

When the material qualities
are removed, the primary dharma
of the living entity exists in its
pure state. Subsidiary dharma is
also called conditioned dharma.
When the material conditions are
removed, primary dharma
remains. Considerations of punya
and papa, piety and sin, are
subsidiary rules and are included
in the subsidiary dharma. The
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subsidiary dharma does not leave
the living entity, but in its
maturity, when the living entity
is freed of the material modes, it
develops into the primary
dharma. The subsidiary dharma
appears in the conditioned state
by an unnatural transformation

of the primary dharma. By a
positive transformation of the
subsidiary dharma the primary
dharma appears again.

Isvara, Bhagavan o
Krsna-sabda Nama
The Three Names I$vara,
Bhagavan, and Krsna

In this chapter we have
completed examining the
distinctions between the
subsidiary rules and prohibitions
and the primary rules and
prohibitions. In the following

chapters we will discuss the
perfectional stage of the living
entity, prema-bhakti. In this first
chapter the different words
“I§vara”, “Bhagavan” and
“Krsna” have been used. The
reader should not think that these
words refer to separate entities.'
Krsna is the only object of
worship for the living entities.

Krsna 1is the complete
~ revelation of sweetness in
God. When we consider
Krsna in relation to
other objects and
need to emphasize
. His lordship, we

' use the word
J “Tévara”. Thus
in the begin-
ning I have
used the word
“T§vara”
»» instead of
“Krsna”. The
meaning  of
“I§vara” is
nothing more than
the natural control that
Krsna displays towards the

objects of His creation. For
instance, in analyzing the objects
of existence, this word “Iévara”
is used: cit, acit and iSvara or the
conscious living entities,
unconscious matter and the

Supreme Lord¢

From the Sri Caitanya Math
edition, Mayapur, West Bengal,
Translated by Jagannath Misra Das.

' vadanti tat tattva-vidas
tattoarii yaj jianam advayam
brahmeti paramatmeti
bhagavan iti sabdyate

Learned transcendentalists who know
the Absolute Truth call this nondual
substance Brahman, Paramatma or
Bhagavan. — Bhag. 1.2.11
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Ampta-bindn

Krsna’s Love for the Vrajavasis

From Sriia Sanatana Gosvami’s Sri Brhad-Bhagavatamrta

Part 2 Chapter 5.159-163

Narada Muni is speaking to Gopa Kumara:

tad gostha-lokeiiu mahadbhutasya-
saktih sada prema-bharena tesu

yaya gatar jyestha-sutari stuvantari
vidhirn namantari na didrksate ‘pi

The Lord is so wonderfully attached to the
people of Vraja and eternally so full of love for them
that He has no desire at all to see His eldest son
Brahma, who, attracted by the flute, bows before
Him and recites prayers.

tat-pada-padmaika-gatims ca madysan
sambhasiturin notsahate ‘pi sa ksapam

tair mohito ‘sau kila gostha-nagaro
vanyair vicitrausadhi-mantra vittamaih

Charmed by the people of (Vrndavana) forest,
who know wonderful mantras and magical herbs,
the hero of Vraja is not eager to speak even for a
moment with persons like me, for whom His lotus
feet are the only goal.

tesarin tad-asaktir api kva vacya

ye nanda-gopasya kumaram enam
premna vidanto bahu sevamana

sada mahartyaiva nayanti kalam

Who can describe their attachment to Him?
Aware only that He is the son of the cowherd
Nanda, and elaborately serving Him with love,
they always pass the time with great anxiety.

kalatita jiana-sampatti-bhajam
asmakarit ye pujya-padah samantat

vaikunthasyanuttamananda-piira-
bhajam enar yadavanam apijyah

They are beyond time. Their feet are worshiped
by us, who are filled with the opulences of
transcendental knowledge. They are flooded with
a bliss greater than what is in Vaikuntha. They are
worshiped even by the Yadavas.

Sri Krsna Kathamrta

krsnena na vmja-janﬁh kila mohitas te
taih sa vyamohi bhagavan iti satyam eva
gatva mayaiva sa hi vismrta-deva-karyo
‘nusmaritah kim iti krtyam aho kathasicit

The people of Vraja were not enchanted by
Krsna. It was Lord Krsna who was enchanted by
them. That is the truth. He even forgot His mission
as the Supreme Personality of Godhead and I had
to somehow remind Him.

Note

Srila Sanatana Gosvami explains that some
thinkers say that with His wonderful pastimes and
features, Lord Krsna enchanted the people of Vraja.
This verse refutes that claim by saying that it was
Lord Krsna who became enchanted. The Lord even
forgot His mission of killing Karhsa and doing many

other things, and by offering prayers Narada had

to remind Him. Examples of Narada’s reminders
are Srimad-Bhagavatam 10.37.13 and 10.37.15.

Translated by Kusakratha Dasa
25

— L



Childhood Partimer of \Kﬂlrbtd

Excerpts From Srila Rupa TEXT 133, written by $ri Kavi
Gosvami’s Padyavah' T, | Sarvabhauma: The gopis asked:

“Where is Your face? Where
are Your eyes? Where is Your
nose? Where are Your ears?
Where is the top of Your
head?” With each question the
Lord placed His flower-petal
finger in the appropriate spot.
In this way the infant Lord
delighted the gopis.

TEXT 142, author unknown:
As child Hari was stealing
butter He noticed His own
reflection in a nearby jeweled
column. Thinking this to be
another boy, He became
frightened and begged: “You
are My friend. I will share this
butter with You. Please don’t
tell on Me! Don’t tell on Me!”
May child Hari protect you all.

TEXT 147, written by Sri
Mayiira: While sleeping, Krsna
said, “Siva, welcome! Sit down.
Brahma, you sit at My left.
Karttikeya! Auspiciousness to
you. Indra! Happiness to you.
Kuvera! I did not see you.”
Hearing this, Mother Yasoda
said: “Child! What nonsense are
You saying?” I pray these words
| of mother Yasoda will protect
P> ey 458 b < e you all.

TEXT 150, written by Sri Abhinanda: Mother Yasoda said, “Child, when You take care of the cows far
away in the forests or the caves of Govardhana Hill and You see dangerous wild animals, then You
should meditate on the ancient Supreme Person, Lord Narayan. He will protect You.” As Lord Krsna
heard these words it was only with great difficulty that He prevented a smile from appearing on His
bimba-fruit lips. May that suppressed smile protect all the worlds.

| 4 P = & P .-1-,-_,_1;_‘#} o s
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TEXT 151, author unknown: “There once was a king named Rama.”

“Yes.”

“His wife was Sita.”

“Nes.”

“On the order of His father, Rama lived in the Paficavati forest. There Ravana kidnapped Sita.”

As Lord Krsna heard His mother narrate His own activities performed in ancient times, He suddenly
called out: “Laksmana! Where is My bow? Where is My bow? Where is My bow?” I pray these alarmed
words of Lord Krsna may protect you all.
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TEXT 152, written by Sri
Sarvananda: “O my
rising dark moon, my
child, You are not
asleep?”

“No. Sleep has not
yet come to Me.”

“Listen, my son. [ will
tell You a bedtime story
that will make You fall

asleep.”
“What is 'this story 1
have never heard?

Please tell it.”

Mother Yasoda then
told the story. When she
came to the sentences,
“Then Lord Nrsimha
appeared from the
pillar. Lord Nrsimha
was very eager to rip the
demon to shreds,” a
smile suddenly arose on
child Krsna’s lips.

Translated by Kusakratha
Das. For a free catalog of
books write:

The Krsna Institute

16717 NW 173 Terrace
Alachua, FL, 32615, USA
904-462-1843
douggreenbrg@earthlink.net

kvananmit koa nayanari kva nasiki
koa srutih koa ca Sikheti desitah
tatra tatra nihitanguli-dalo
ballavi-kulam anandayat prabhuh —Text 133

sammusyan navanitam antika-mani-stambhe sva-bimbodgamarit

drstoa mugdhataya kumaram apararit saficintayan sarikaya
man-itrarit hi bhavan mayatra bhavato bhagal samah kalpito

ma mar sicaya siicayety anunayan balo harih patu valh —Text 142

sambho svagatarh Asyatam ita ito vamena padmodbhava
krausicare kusalmi sukhariv sura-pate vittesa no drsyase
ittharit avapna-gatasya kaitabha-ripoh srutva jananya girah
kirit kivit balaka jalpastty anucitarit thithi-krtmi patu vah —Text 147

St7 Krsna Kathamrta

vatsa sthavara-kandaresu vicaran ditra-pracare gavan
hithsran viksya purah purana-purusar narayanarit dhyasyani

ity uktasya yasodaya mura-ripor vavyaj jaganti sphurad-
bimbostha-dvaya-gadha-pidana-vasad avyakta-bhavarit smitam —Text 150

ramo nama babhiioa huri tad-abala siteti hurit t@i pitur
vdca paricavati-vane nivasatas tasyaharad ravanah
krsnayeti puratanii nijo-kathar akarnya matreritari
saumitre kva dhanur dhanur dhanur iti vyagra girah pantu-vah —Text 151
Syamoccandra svapisi na siso naifi mam adya nidra
nidra-hetoh Srnu suta kathari kam apiroam kurusoa
vyaktah stambhan naraharir abhiid danavam darayisyann
ity uktasya smitam udayate devaki-nandanasya —Text 152
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Here Srila Prabhupada has written this one line:
“Bhakti, bhagavan and bhakta do not belong to the
material world.” This is a very important line. It
needs elaborate explanation. To explain this one
line would take many days.

Santa-rasa Discarded

Devaki has some fear. She says, “People will not
be able to believe this and I shall become an ob]ect
of ridicule.” And Srila Prabhupada comments, “Not
wanting to be ridiculed for having given birth to
Visnu, Devaki wanted Krsna, with two hands, and
therefore she requested the Lord to change His
form.” That fear is due to intense love. There is a
difference between the vatsalya-rasa of Devaki-
Vasudeva and the vatsalya rasa of Nanda-Yasoda.

Vasudeva and Devaki offer prayers
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Prabhupada says here that on the Mathura and
Dvaraka platform, love for the Lord is mixed with
appreciation of His opulence, jiiana-aisvarya. But in
Vrndavan or Vrajabhtimi there is only kevala bhakti,
pure bhakti. There is no mixture of jiiana and aisvarya.
When jiiana and aisvarya are mixed it is known as
priti-sithila or priti-sarikucita, the love is shrunken.
In Caitanya-caritamrta it is mentioned,

bhakta-bhede rati-bheda patica parakar
santa-rati, dasya-rati, sakhya-rati ar
vatsalya-rati, madhura-rati—ei parica vibhed
rati-bhede krsna-bhakti-rase pafica bhed

According to the devotee, attachment falls within the
five categories of santa-rati, dasya-rati, sakhya-rati,
vatsalya-rati and madhura-rati. These five categories arise
from the devotees’ different attachments to the Supreme
Personality of Godhead. The transcen-
dental mellows derived from devotional
service are also of five varieties.'

Bhakta-bhede rati-bheda paiica
parakar—according to the divisions
of rati and bhakta, krsna-bhakti-rasa
manifests in five varieties—paiica
vibhed: santa-rati, dasya-rati, sakhya-
rati vatsalya-rati, and madhura-rati.
Santa, dasya, sakhya, vatsalya, and
madhura are the five chief mellows,
but Mahaprabhu discarded santa.
He said, cari bhava-bhakti diya
nacamu bhuvana—I'll make the
whole world dance with ecstasy
giving the four rasas: dasya, sakhya,
vatsalya, and madhura.? There is no
santa rasa with Mahaprabhu.

Why did He discard santa? In
Caitanya-caritamrta, Kaviraja
Gosvami has explained:

santera svabhava—krsne mamata-gandha-hin
‘param-bralima’ paramatma’-jiiana pravin

It is the nature of $anta-rasa that not even
the smallest intimacy exists. Rather,
knowledge of impersonal Brahman and
localized Paramatma is prominent.’

In $anta-rasa there is no mamata,
no love. Those who are santa-bhaktas
speak about paramatma and paraii
brahma. They never speak about the
personal forms of the Lord.

When the topic is pure love then all
of the personal names and forms of the
Lord come, such as Krsna, Govinda,
Yasodanandana, Muralidhara,
Giridhara-dhari, Gopijanavallabha,
Gopinatha, Gopikanta, Madana-
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mohana, and Govinda. Santa-rasa is not personal.
Therefore Mahaprabhu discarded it.
Who are santa-bhaktas?

santa-bhakta—nava-yogendra, sanakadi ar
dasya-bhava-bhakta—sarvatra sevaka apar
Examples of santa-bhaktas are the nine Yogendras and

the four Kumaras. Examples of devotees in dasya-bhakti
are innumerable, for such devotees exist everywhere.*

The four Kumara's are santa-bhaktas. They are jiiants,
paramatma-jiiana pravin—well versed and eminent
among the devotees in santa-rasa.

Fraternal Love
sakhya-bhakta—sridamadi, pure bhiimarjuna

In Vrndavan, examples of devotees in fraternity are -
Sridama and Sudama, and in Dvaraka the Lord’s
friends are Bhima and Arjuna.’

There are two types of sakhya—sambhrama_
sakhya and visrambha sakhya. In Vaikuntha
there are only two and a half rasas; santa,
dasya, and half sakhya, that is sambhrama
sakhya. Sakhya mixed with awe and
reverence is known as sambhrama
sakhya. That is available in
Vaikuntha and Ayodhya. Pure
sakhya with no awe and
reverence is found in
Vrajabhtimi. Subala and Sridama
have no awe and reverence. They
climb onto the shoulders of Krsna,
fight with Krsna, and snatch away
food from the mouth of Krsna.
Krsna also snatches away food
from the mouths of the cowherd
boys. There is no awe and
reverence. But in the love of
Bhima and Arjuna, there is
awe and reverence. In the
Bhagavad-gita, when Krsna
manifested His gigantic fearful
universal form, Arjuna
became terrified, bhita-bhitah
pranamya —out of fear he paid
obeisances in the front, the back
side, left side, and right side.® It is said:

krsnera visva-riipa dekhi” arjuner haila bhay
sakhya-bhave dharfitya ksamapay kariya vinay

When Krsna manifested His universal form, Arjuna
became reverent and fearful, and he begged forgive-
ness for his past impudence toward Krsna as a friend.”

Arjuna prayed to Krsna, he krspa he yadava he
sakheti—"1 have addressed You, ‘O Krsna, O Yadava,
O my friend!"® Vihara-Sayyasana—"We have slept
together and eaten together. Sometimes I joked with

St Krsna Kathamrta

Mother Yasoda and baby Krsna

You.” You are so great, so fearful. I have committed
some offense. Please excuse me.” He begged excuse.
With awe and reverence there is fear. But in the case
of Sudama and Subala there is no awe and reverence.
Their relationship with Krsna is visrambha-sakhya. They
say, Tumi keno bara? Na, tumi ami saman—"0 Krsna,
are You greater? No! You and I are equal, You are not
greater!” They fight with Krsna, they play with Krsna,
they climb on Krsna’s shoulders. They snatch away
o o d from the mouth of Krsna and Krsna
snatches away food from the
mouths of the cowherd
boys. So where is awe
and reverence?
Vibhisana and
Sugriva are also
sakhya bhaktas, but
they are afraid of
Lord Rama. They
cannot approach
Him. There is
awe and
reverence. But
Sridama and
Subala are
Vrajabhtmi
sakhas. They
are not afraid
of Krsna. They
are like Krsna's
own limb. If
your foot
touches your
own body you
will never feel
anything. But if
your foot
touches someone
else’s body then you
feel awe and
reverence, “Oh,
dandavats,
dandavats. I am an offender.” Similarly, Sridama and
Subala, are like Krsna’s own limbs. That is visrambha-
sakhya. No awe and reverence. It is pure sakhya.

"

Parental Love
vatsalya-bhakta—mata pita, yata guru-jan

In Vrndavan the devotees in parental love are
mother Yasoda and father Nanda Maharaj, and in
Dvaraka the Lord’s parents are Vasudeva and
Devaki. There are also other superior persons who
are devotees in parental love."
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Vasudeva and Devaki are in vatsalya-rasa. Nanda
and Yasoda are also in vatsalya-rasa, but there is a
difference. When Krsna appeared in the prison
house of Karhsa, He appeared in a four-armed form
and Vasudeva and Devaki offered prayers.

vasudeva-devakira krsna carana vandila
aisvarya-jriane durnhara mane bhaya haila

When Krsna offered prayers at the lotus feet of His
mother and father, Vasudeva and Devaki, they both
felt awe, reverence and fear due to knowledge of
His opulences."

Vasudeva and Devaki offered prayers when
Krsna appeared in a four-armed form in the prison
house of Karhsa because their vatsalya-rasa is mixed
with jiiana and aisvarya. They were afraid, and they
offered prayers. But Nanda and Yasoda never offered
prayers. Rather, when Krsna was a two or three year
old boy who had just started walking, Nanda
Maharaja would tell Him, “Krsna, bring my wooden
sandals.” Putting them on His head, Krsna would
bring them. Nanda and Yasoda never paid obeisances
to Krsna. They never offered any prayers to Him.

Krsna sent Uddhava to Vrajabhtimi from Mathura
because the Vrajavasis were feeling acute pangs of
separation from Him. Akriira had come and taken
Krsna and Balarama away to Mathura and Krsna
couldn’t come back. All of the Vrajavasis were feeling
acute pangs of separation from Krsna, and in Mathura
Krsna was also thinking of them. This is pure love.
These loving transactions or reciprocations are there.
Day and night, Krsna was always thinking of the
intense pure love of the residents of Vrajabhtimi, His
father and mother, the cowherd boys, and especially
the gopis headed by Radharani. Krsna was always
thinking what to do. Then He sent Uddhava, “Go to
Vrajabhtimi and deliver this message of love.”

Opulence Makes Love Shrink

Uddhava is a disciple of Brhaspati. Brhaspati is
a jaani. So Uddhava was a jiAani-bhakta, although
he was very dear to Krsna.

na tathi me priyatama
atma-yonir na sankarah

na ca sankarsano na srir
naivatma ca yatha bhavan

In the eleventh canto of Srimad-Bhagavatam,
Krsna has told Uddhava: “Atma-yonir, Brahma, is
not so dear to Me. Sankara Sivaji is not so dear to
Me. My brother Sankarsana is not so dear to Me.
My wife Laksmidevi is not so dear to Me. Naivatma,
I Myself am not so dear to Me. Ca yatha bhavan—
O Uddhava, as you are dear.”"?
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Still, Uddhava is a jiani-bhakta. There is jiiana, no
prema. 1t is mixed bhakti. When jiiana and aiSvarya are
present, then rati sankucita—love is shrunken.

aisvarya-jiiana-pradhanye sankucita priti
dekhiya na mane aisvarya—~kevalara riti

When opulence is prominent, love of Godhead is

shrunken. According to kevala devotion, however,

even though the devotee sees the unlimited potency
of Krsna, he considers himself equal with Him."

Aisvarya-jiiana-pradhanye sarnkucita priti. When
priti, love, is mixed with jAana and aisvarya,
knowledge and opulence, then priti sanikucita—the
love is shrunken. Dekhiye na mane aisvarya—
kevalara riti—pure love is unmixed. Srila
Prabhupada has said here in the purport,'* there
are two kinds of love: aisvarya-piirna, full of
opulence, and aisvarya-sithila without opulence.
Real love of Godhead begins with aisvarya-sithila—
without any mixture of jiana and aisvarya. That is
vraja-prema. It is available in Vrajabhumi
Vrndavan only, and nowhere else. In Vrndavan
the priti is not shrunken. In Vrajabhami
Vrndavan, the aisvarya is covered up with
madhurya, sweetness. But in Mathura and
Dvaraka, madhurya is covered up with aisvarya.
In Vrajabhtimi if they see aiSvarya they don’t want
it. This is the difference between the vatsalya-rasa
of Vasudeva and Devaki and the vatsalya-rasa of
Yasoda and Nanda Maharaja.

When Uddhava came to Vrajabhiimi he first met
Nanda and Yasoda Mata. They were lamenting,
feeling pangs of separation from Krsna. Uddhava
had come to give them consolation. So Uddhava
spoke to them about jizana, “Oh, Krsna is the Supreme
Personality of Godhead. He is all-pervading, He is
everywhere. Why are you lamenting?”

Nanda Maharaj said, “Stop it! Stop it! He is my
son. He is my son. He is my son!” Tomar isvara-
krsne hauka mora mati—"If your Krsna is 7svara,
the Lord, that is all right. But He is my son, he is
my son.” This is pure vitsalya. They don’t accept
all these things. Yasoda-mata said the same thing,
“What are you saying, Uddhava? Stop this! He is
my son who sucked my breast.” Krsna did not suck
the breast of Devaki. He sucked the breast of
Yasoda-mata. He appeared before Devaki in a four-
armed form and she offered prayers, “Please, don’t
show this form. I will be ridiculed. Show Your two-
handed form.”

Then Krsna became a baby and ordered, “Take Me
to Vraja, Nanda Gokula.” So Vasudeva took Him
there. When Devaki gave birth, Yasoda had given birth
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at the same time. Vasudeva-putra, the son of Vasudeva,
is Vasudeva. He has a four-handed form. But the two-
handed form of Krsna is YaSodanandana,
Nandanandana, the son of Nanda and Yasoda.

Krsna’s Appearance

Yasoda-mata had given birth at the same time as
Devaki, but Yasoda-mata fainted giving birth to
Krsna. She didn’t know if she had given birth to a
son or a daughter. She gave birth to twins, one son
and one daughter. But she didn’t know it. By the
activity of yoga-maya all the Vrajavasis were sleeping.

That son of Vasudeva, Vasudeva, is a plenary
portion of Krsna. Therefore, when Vasudeva brought
his son to the maternity room of Yasoda, Vasudeva
entered into Krsna. Then Vasudeva took Nanda’s
daughter. Vasudeva saw only the daughter, he could
not see the son. That is the activity of yoga-maya.

or something! Hey! Get out from here! Why have
you come here? To take away my son?”

Yasoda-mata never offered prayers like Devaki
and Vasudeva did. This is the difference between the
vatsalya-rasa of Nanda and Yasoda and the vatsalya-
rasa of Devaki and Vasudeva. Devaki and Vasudeva’s
vatsalya is mixed with jiana and aisvarya, whereas
Nanda and Yasoda’s vatsalya is pure, unmixed. That
pure love is only available in Vrajabhtimi.

Conjugal Mellow

madhura-rase bhakta-mukhya—uraje gopi gan
mahisi-gan, laksmi-gan, asankhya ganan

The chief devotees in conjugal love are the gopis
in Vrndavan, the queens in Dvaraka and the god-
desses of fortune in Vaikuntha. These devotees
are innumerable."

She kept Krsna hidden. Vasudeva couldn’t see
the son. Seeing only Yasoda’s daughter,
Vasudeva took her and Krsna remained there.

Then baby Krsna started crying, “Kwah,
kwah, kwah, kwah.” Hearing those cries, all of
the women of Vrajabhtimi who were sleeping
got up. The women went to the sitika grha—
the maternity room in Nanda’s house. There
they saw a very beautiful child having a nice
scent. There is no language to describe the
beauty of that child. It was as if all the beauty
available in both the material and spiritual
worlds was there in Him. His bodily hue is like
ujjvala-nilakantha-mani, a blue jewel. It is also like
nava-jala-dhara, a newly appeared cloud, and
tamala-taru, the color of a tamala tree. There is
kastiiri tilaka on His forehead, the kaustubha-mani
on His chest, and kajjala, black ointment around
His eyes. All auspicious symptoms are present
on His body. He has curly hairs,suvarna-kuntala,
and His fingers are very beautiful like fish* All
cihna, auspicious signs, were present on His
hands. But in order to hide them, Krsna did not
open His palms.

Closing His eyes, Krsna was sleeping on the
lap of mother Yasoda. The women came to that
maternity house and there was a tumultuous
hue and cry, waking Yasoda-mata. Then she
could see that she had given birth to a very
beautiful son. Yasoda-mata saw that His body
was shining with effulgence like a transparent
mirror. YaSoda-mata saw a reflection of her
own form in the effulgent body of her son. She
thought “Oh, who is this woman who has
come to take away my son? It may be a witch

Ampta-bindy

Krsna is the Son of Yasoda

tatas ca Saurir bhagavat-pracoditah
sutarir samadaya sa sutika-grhat

yada bahir gantum iyesa tarhy aja
ya yogamayajani nanda-jayaya

Thereafter, exactly when -Vasudeva, being
inspired by the Supreme Personality of
Godhead, was about to take the newborn
child from the delivery room, Yogamaya, the
Lord’s spiritual energy, took birth as the
daughter of the wife of Maharaja Nanda.

PURPORT
(by Srila A.C. Bhaktivedanta Swami Prabhupada)

Srila Viévanatha Cakravarti Thakura
discusses that Krsna appeared
simultaneously as the son of Devaki and as
the son of Yasoda, along with the spiritual
energy Yogamaya. As the son of Devaki, He
first appeared as Visnu, and because
Vasudeva was not in the position of pure
affection for Krsna, Vasudeva worshiped his
son as Lord Visnu. Yasoda, however, pleased
her son Krsna without understanding His
Godhood. This is the difference between
Krsna as the son of Yasoda and as the son of
Devaki. This is explained by Visvanatha
Cakravarti on the authority of Hari-vamsa.
—Bhag. 10.3.47
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Photo courtesy of Sundarananda Das

The madhura-rasa-bhaktas are the gopis in
Vrndavan, the more than 16,000 wives of Krsna in
Dvaraka, and the Laksmis in Vaikuntha. They are
all madhura-rasa-bhaktas. But still there is distinction
among them. Kaviraja Gosvami describes:

punah krsna-rati haya duita prakira
aisvarya-jiana-misra, kevala-bheda ara
Attachment for Krsna is divided into two catego-
ries. One is attachment with awe and reverence and
the other is pure attachment without reverence.'
gokule ‘kevald’ rati—aisvarya-jiiana-hina
puri-dvaye, vaikunthadye—aisvarya-pravina
Pure attachment without reverence is found in
Goloka Vrndavan. Attachment in which awe and

reverence are prominent is found in the two cities
Mathura and Dvaraka and in Vaikuntha."”

Although the vraja-gopis, the mahisis, and the
laksmis are all madhura-rasa-bhaktas, still there are two
types: Those whose madhura-rasa is mixed with
aisvarya-jiana and those whose rasa is not mixed.

Srila Gour Govinda Swami
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Prabhupada has described™ these two, aisvarya-piirna,
full of opulence, and aisvarya-sithila, without opulence.
The madhura-rasa in Vrajabhtimi is unmixed and pure,
without opulence. But in puri-dvaye, in Mathura and
Dvaraka, madhura-rasa is mixed with jiana and
aisvarya. Real love of Godhead begins with aisvarya-
Sithila. That is the basis of vraja-prema, pure love. And
Mahaprabhu distributes that vraja-prema.

Gokule ‘kevala’ rati—aisvarya-jiaana-hina—in
Gokula there is no mixture of aisvarya, or jiana. In
Mathura Puri and Dvaraka Puri the love is priti-
sarikucita, shrunken, whereas in Vrajabhtimi it is
not shrunken. An example is given:

krsna yadi rukminire kaila parihasa
"krsna cadibena’—jani’ rukminira haila trasa

Although Krsna was joking with Queen Rukmin;,
she was thinking that He was going to give up her
company, and she was therefore shocked."

In their husband and wife relationship, Krsna once
cut jokes with Rukmini. “Why did you marry Me?”
He said, “Your father and brother had invited
Sisupala for marriage. Sisupala is a very opulent king.
[ am a mere cowherd boy. You committed a mistake.
But there is still time. You may choose someone else.”
Krsna was only joking, but Rukmini became terrified,
“Why is Krsna speaking like this? Will He leave me?”
She became afraid. Priti-sartkucita, her love became
shrunken because of the mixture of jfiana and aisvarya.
In Vrajabhtimi there is no such thing. The love there
is pure with no mixture of jiiana or aisvarya. Therefore
Prabhupada says: “Real love of Godhead begins with
aiSvarya-sithila.” That is vraja-prema.

Unreliable Black Men

Once Krsna disappeared all of a sudden from the
rasa dance. The gopis headed by Radharani, feeling
pangs of separation, were searching for Krsna, “Where
is Krsna? Where is Krsna? Where is Krsna?” There
were groups of gopis going everywhere, searching in
all of the kusijas. In one kurija they found Lord Narayan.
Krsna had manifested a four-handed form and was
standing there. Seeing Narayan, they said, “O
Narayan! Dandavats!, Calo! We don’t want this form!”
They only paid their dandavats and left. “We want
kisora-krsna, that very beautiful youthful form of Krsna
in Vrajabhiimi, a cowherd boy curved in three places
with a flute and peacock feather.” This is madhurya-
maya, the very beautiful, attractive form of Krsna. The
gopis don’t want any other form.

Radharani’s love is known as bariya-bhava; She
has a leftist svabhava, the mood of a left wing gopr.
The gopi Candravali is a rightist and Radharani is
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a leftist. Out of pure love, Radharani sometimes
develops sulkiness, abhiman. If Krsna goes to
Candravali’s kusija then Radharani becomes sulky.
She says, “These black men are unreliable, unreliable.
I won't see these black men!” She becomes mad, not
eating, not sleeping, giving up everything and
wandering about speaking to stone pillars, creepers
and trees. Seeing the black sky at night, she roars in
anger, “Very black face, unreliable!” These are all
symptoms of madness, udghiirna-pralapa, mad
delirious speech. This is described in the forty-
seventh chapter of the tenth canto of the
Bhagavatam. Radharanti is feeling separation and has
become mad because Krsna has gone to Candravali’s
kuiija. So when Krsna finally comes, Radharani’s
intimate sakhis, Visakha and Lalita, tell Him, “Get
out from here! Get out from here! Why have You
come? Our prana-priya-sakhi, our most beloved friend
Srimati Radharani, won't look at You! Get out from
here! Go! Go to Candravali!”

This is sweet lila, madhura-rasa. You cannot find
such a thing in Mathura and Dvaraka. There the
rasa is mixed with jAgna and aisvarya. “Real love
of Godhead begins with aisvarya-sithila simply on
the basis of pure love.” Srila Prabhupada states
this in his purport:
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“There are five stages of loving service to the
Supreme Personality of Godhead—santa, dasya,
sakhya, vatsalya and madhurya. Devaki is on the
platform of vatsalya. She wanted to deal with her
eternal son, Krsna, in that stage of love, and
therefore she wanted the Supreme Personality of
Godhead to withdraw His opulent form of Visnu.
Srila Viévanatha Cakravati Thakura illuminates
this fact very clearly in his explanation of this verse,
bhakti, bhagavan and bhakta do not belong to the
material world.” :

otes
' Ce. madhya 19.196

12 Bhag. 11.14.15

3 Cc madhya 19.194

" Bhag. 10.3.3 see insert.
15 Cc. madhya 19.191

' Cc. madhya 19.183-184 -
*Cc. adi 3.19

* Cc. madhya 19.218

4 Cc. madhya 19.189

5 Cc. madhya 19.190

¢ Bg. 11.35 16 Cc. madhya 19.192
7 Ce. madhya 19.198 7 Ce. madhya 19.193
8 Bg. 11.41 '%In his purport to Bhag.
"Bg. 11.42 10.3.31; see insert

12 Cc. madhya 19.190 % Ce. madhya 19.201
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Coming Soon
From Srila Gour Govinda Swami

Mathura Meets Vrndivan

- Mother Yasoda, the Personification of Parental Love
- The Descent of Bhakti

- Uddhava Meets Nanda and Yasoda

- Radha and Krishna's Meeting in Dvaraka
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The Gods Worship




Astonished at seeing Krsna hold up Govardhana Hill with the little finger of His left hand for seven days,
Indra and the other gods came to worship Krsna. Srila Kavi-karnapiir describes their elaborate worship in
his Ananda-vrndavana-campii:

fter becoming purified of his false pride by glorifying Krsna, Indra com-
menced the auspicious bathing ceremony. Brahma, the four Kumaras,
) Uma, Mahadeva, Tamburu, Kartikeya, Narada, and Savita attended
Krsna’s abhiseka. Many exalted rsis and sages beautified the assembly.
The effulgent wives of the demigods such as Arundhati also visited.
The celestial Apsaras like Urvasi, watching from the sky, enhanced the

festival with their splendid forms and qualities.

Govardhana, with the limbs of his own body, provided an elegant throne made of smooth
stones and jewels. The demigod Varuna personally held a fine white umbrella over Krsna's
. head, which had a fringe of hanging pearls that appeared like falling raindrops. Vayu,
; his arm trembling in ecstatic devotion, stood beside
the Lord fanning Him with a camara whisk. The full
moon assumed the form of a mirror made of jewels.

Pancajanya, the Lord’s conchshell, sanctified the
atmosphere with loud sounds. The effulgent
Sudarsana cakra expanded into many white um-
brellas to shield the Lord. Kaumodaki, the Lord’s
club who is honored for his strength, stood like
a jeweled pillar for the bathing ceremony.

The personified forms of the sacred oceans, riv-
ers, ponds, and lakes came with pots of water to
bathe Krsna. Mother Bhtimi collected the finest
quality earth in a box covered with seven jewels.
Placing the box on a jeweled plate, she slowly ap-
proached Krsna and offered it to Him. The best
herbs and medicinal plants personified presented
themselves for Krsna's service. Great sacred trees
such as the banyan and peepul manifested in per-
son to give Krsna leaves containing the five types
of tastes in golden pots studded with gems of la-
pis lazuli. The forest gods from the ten directions
brought water pots covered with coconuts and
various delicious fruits. The Lord of the mountains
brought exotic gems and jewels.

The nine jewels, the eight yogic siddhis, the
best jewels like cintamani, the kamadhenu cow,
and desire-trees all assumed charming forms to

| worship the Lord. Standing at a distance, they
' faced Krsna with folded hands. The goddess of
' Mt. Sumeru offered a golden cloth, and the god-
" dess of the Himalayas presented splendid neck-
laces. The goddess of Gandhamadana Moun-
tain brought golden lotuses from Manasarovara
Lake and personally strung a garland for Krsna.
The goddess of the Malaya Mountain delivered

Translated by Bhanu Swami and Subhag Swami. Edited and
published by Mahanidhi Swami. ISKCON Vrindavan. Printed with
permission.
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the best quality sandalwood.
Grinding it on a stone from
Govardhana, she made a smooth
fragrant paste for Krsna. Without
the knowledge of her husband,
Parvati handed Krsna a gorgeous
jeweled necklace. With their own
hands, the Sapta-Rsis plucked
fresh lotus buds from the
Mandakini River to offer to the
Lord. When needed for service, the
sun god made the lotus flowers
blossom for the Lord. The shining
of the moon appeared as a mirror.

Agni offered an artistically de-
signed golden incense pot with a
hanging fringe made of coral. The
best quality aguru scent burned in
the pot and rose into the sky
through its thousands of holes.
Garuda expanded his effulgent
golden wings to form a protective
canopy over the Lord. All the kings
of the snakes fanned their hoods
to serve as jeweled flags to sur-
round the bathing platform.

The various mantras and prayers
used for abhiseka like purusa-siikta
and sri-sitkta took personal forms
to chant in alternating low and
high tones. The Surabhi cow con-
tributed the parca-gavya and Lord
Brahma provided the pancamrta.
Airavata, Indra’s elephant carrier,
filled the gem-studded bathing pots
with water from the Akash-ganga,
which he carried in his trunk. The
demigods in the sky vibrated instru-
mental music.

The celestial ladies showered
flowers from Nandan-kanana
while intoxicated Gandharvas,
Caranas, Kimpurusas, Siddhas,
Sadhyas, and Vidyadharas joyfully
danced in the sky. All the Apsaras
appeared to please Krsna with a
special drama. They conveyed the
meaning of the play with various
dance steps and facial expressions.
Upon beholding the elegant form
of Syamasundara, the famous
Apsara Urvasi felt enchanted and
devoted herself to the Lord.

Taking the lead in directing the
bathing festival of Krsna, Lord

42

Brahma approached Surabhi and
said, “Today is the best day to ob-
serve a happy occasion. O simple
village folk! Do not delay. Every-
one queue up behind Lord Siva
and please start the abhiseka. Be-
fore I take my turn, let the leading
ladies of the universe come for-
ward. First Arundhati, who tried
to please me, should bathe the
Lord. Then Anasiiya, who is non-
envious and free from passion and
ignorance, and Parvati, the re-
spectable daughter of the
Himalayas who gives bliss to ev-
eryone, should step forward. Then
the other exalted ladies such as
Gayatri, the mother of the Vedas,
who welcomes the Lord when He
awakens; Aditi, the mother of the
demigods, whose love is never bro-
ken; Sarasvati, the goddess of
learning; and the beautiful Svaha
should bathe Krsna.”

Then Lord Brahma, who medi-
tated upon a lotus, asked Krsna to
sit down on the bathing platform.
He began the worship by wash-
ing Krsna’s feet and offering Him
delicious madhu-parka and
tambiila. According to a previous
arrangement, the senior ladies of
Vrndavana, their hearts drowning
in prema, bathed Giridhari with
fragrant pancamrta, panca-gavya,
and the milk dripping from
Surabhi’s milk bag.

Seeing the captivating splen-
dor of Murari’s body during the
abhiseka made the onlookers ques-
tion His identity. They wondered,
“Is this a monsoon cloud being
bathed in moonshine? Is it a con-
centration of all blueness covered
with white? Is it a small hill of
blue sapphires covered by the
pure water of crystal gems? Is it
a fresh tamala tree decorated
with tiny radiant pearls? Is it a
blue lotus covered with bright
white camphor powder?”

Just like enthusiastic mothers
anxious to bathe their adorable
children, Gayatr1, Parvati, Aditi,
and the other chaste demigod-
desses like Arundhati stepped for-

ward and smeared Krsna’s body
with oil and fragrant cleansing
powers. One after another the
four Kumaras and the Sapta-rsis
bathed Giridhari while chanting
mantras. Ordered by Brahma, the
four Kumaras offered water with
their folded palms. Feeling great
ecstasy, the young sages cried and
shivered in delight. After smearing
fragrant reddish oil upon Krsna’s
body, Parvati and other ladies per-
formed the sahasra-patra snana.
They held a plate above Krsna's
head that had a thousand holes
and showered Him with streams
of crystal clear, camphorated wa-
ter. By the powerful presence of
the kamadhenu cow, the kalpataru
tree and cintamani gems, every-
thing required for Krsna’s bathing
automatically manifested.

After Krsna’s bath, some pretty
chaste girls dried His beautiful
body with fine soft cloths. Differ-
ent girls dried His hair, chest,
hands, legs, and feet. One young
girl, with the mood of an intimate
lover, wrapped Krsna’s body with
a fresh dry cloth while removing
the wet one and wringing it out.
After they had dried Krsna’s body
from head to toe a few times,
Parvati advised the young girls
how to neatly dress Him.

They lovingly offered Krsna the
best quality garments, ornaments,
and unguents which they had pre-
viously collected. Although Krsna
accepted all this on Brahma'’s re-
quest, He felt somewhat disturbed
because His confidential pastimes
with the gopas and gopis were tem-
porarily interrupted. Despite His
anxiety, Krsna did not want to in-
terfere with the demigods who
tasted so much happiness from
bathing Him. Being Krsna’s devo-
tees, they tried their best to serve
Him with affection. Krsna accepted
their offerings, but remained grave.

After Krsna’s bath and dressing,
Brahma offered Him an auspicious
seat under a tree. Brahma wanted
to give the utmost pleasure to the
Lord by worshiping Him with all
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opulence. Along with offering the
standard sixteen items of piija,
Brahma also intended to chant
some elaborate mantras. While
Brahma was making these ar-
rangements, Lord Siva approached
him and said, “O Brahma! There is
a well-known saying that an intel-
ligent person does not worry.
Krsna’s pitja will be done by this
small boy standing in front.”

Just nearby, an attractive
effulgence was seen to emanate
from the eighteen syllable mantra
(gopala-mantra) which had mani-
fested the personified form of a
small boy. Seeing that everyone in
the assembly was pleased with
this little boy, Brahma said, “O, the
gopala-mantra of ecstatic mellows
has come in person. Narada Muni
gave this great mantra, whose
meter is Gayatri, to men and sages
in order to remove the obstacles
to bhakti from their hearts. Now I
will also worship Krsna by chant-
ing this mantra.”

Empowered by the gopala-man-
tra, Brahma worshiped Krsna.
Many eminent devotees attended
the pitja, including Narada, rsis like
Sanaka, who uproots all anti-de-
votional desires, Dhruva, the ideal
of devotional determination,
Prahlada, who gives delight to all,
and the Vasus, who are eternally
fixed in the satvata philosophy.
Stepping forward, Brahma
washed Krsna’s lotus feet. Then he
sat down in the lotus posture and
gazed appreciatively at the Lord
with his eight eyes.

The milk ocean personified
brought valuable bathing pots for
the Lord along with many large
and beautiful pure white
conchshells. Brahma was anxious
because there were no stands to
hold them. Suddenly, Mt. Meru
personified appeared with many
golden three-legged stands to
properly hold those conchshells.
The demigods and their wives
worshiped Krsna with a variety of
articles. The goddess of Kailasa
presented an auspicious quartz

Sri Krsna Kathamrta

crystal lota that increased
everyone’s happiness. The splen-
didly beautiful goddess of the
Himalayas offered a fancy tray of
sweet-smelling wildflowers. The
vanadevis, goddesses of the forests,
supplied fragrant forest flowers,
sun-dried rice, barley, kusa grass,
sesame seeds, white mustard
seeds, wild black rice, darbha grass,
apar jita flowers, and other natu-
ral items mixed with water to
bathe Krsna's attractive lotus feet.
They also provided captivatingly
aromatic nutmeg, cloves, and all-
spice for washing His mouth.

Bhumi-devi delivered incredible
natural scents. Some demigods
from the Nandan-kanana forest
donated an ornament made from
divine wish-fulfilling flowers,
along with garments of the finest
yellow cloth. Svaha, the wife of
Agni, offered a brilliant lamp con-
taining ghee from Surabhi cows
and natural camphor scent.

The kamadhenus delivered an
abundance of heavenly milk
products. Aditi furnished many
kinds of fancy cakes and sweet
pies. Saci-devi, Indra’s wife, sup-
plied enchanting tambiila covered
with golden pin leaves. The demi-
gods and demigoddesses arrived
from every direction bringing
valuable items to offer to Krsna.
In great joy, Brahma chanted the
miila mantras to initiate the aus-
picious bathing ceremony.

The demigods played the appro-
priate melodies on their kettledrums
while the Apsaras danced with
euphoria. The Gandharvas and
Caranas sang with youthful exu-
berance to fill everyone’s heart with
bliss. Kartikeya devotedly held an
umbrella over Krsna’s head.

The rsis recited purifying
hymns. Brahma adorned Krsna’'s
forehead with pleasing, artistically
drawn tilaka. Overwhelmed in ju-
bilation, he placed an opulent
crown on Krsna’s head. The potent
jewels on that crown flashed light
in all directions. While setting the
crown, Brahma said, “O Krsna,

You are the supreme king among
all the kings of the universe!”

Hearing this, rsis like Sunanda
and others loudly chanted selected
prayers, “All glories to the en-
chanter of Vrndavana! O son of
Nanda Maharaja! O almighty one!
You are the charming beloved of
the splendid gopis! You are the
crest-jewel of all the demigods! The
nectar of serving Your lotus feet far
surpasses the bliss of brahman. O
Govinda! You are the original
cause of all creation. We offer our
repeated obeisances unto You.”

After preparing himself by set-
ting aside his snake ornaments and
skull garland, and by taking a bath
in the Manasi-ganga to wash off
his ashes, Lord Siva offered the fi-
nal arati. He worshiped Krsna with
pure fragrant clay, incense, paddy,
an elegant jeweled ghee lamp, and
sweet-smelling scents. He chanted
various mantras to conclude the
arati and abhisekha. Following the
Vedic injunctions, Gayatri, Gauri,
Arundhati and other wives of the
demigods took turns offering arati
with ghee lamps. As the worship
concluded, Narada Muni merged
in ecstasy as he sang about Krsna’s
pastime of lifting Govardhana Hill.
Tamburu, the king of the
Gandharvas, sang along with him.

Brahma distributed maha-
prasadam to all the devotees at
the conclusion of Govinda’'s
bathing ceremony. Lord Brahma
gave the following order to the
personified conches, jewels,
kalpatarus, cintamani gems and so
on, “Please decorate and orna-
ment the sages, the demigods and
their wives, the lord of the
snakes, and all the other guests.”
Everyone attending Krsna’s glo-
rious abhiseka received priceless
gifts in charity. Feeling the su-
preme euphoria from success-
fully conducting the abhiseka,
Lord Brahma looked as brilliant
as the sun. Before returning to
their celestial homes, all the
demigods respectfully circumam-
bulated Govinda.
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However, Indra and Surabhi remained behind for

a moment. After the four-headed one and all the

“O Indra, I favored you by stopping the sacrifice.
. O subduer of your enemies! It does not suit you to

demigods departed, Krsna addressed the fearless, in-" maintain envy toward Me. Now return to Svarga

telligent Indra. In a happy and humorous mood,
Krsna said, “Is your anger now pacified? Tell Me
truthfully. You are close to Me, so you should net
conceal the mood of your heart. I did:not subdue
your anger out of revenge or enmity. But I wanted to

show how your actions were full of false pride: By
nature I cannot bear to see My own devotees pos-

sessing false pride. It is well know that such persons
deserve to be punished by Me.

. and enjoy your position. Do not become carried away
" by your wealth and lose your intelligence again.”
.~ Indra listened patiently to Krsna’s compassion-
«ate words.and accepted His kind chastisement. Af-
"f“e;r respectfully circumambulating the Lord, he
went.back to Indrapura. Then Krsna anointed
Surabhi with the fragrance of His pure affection
and bid her farewell.

Editor’s Note

Kavi Karnapur has also mentioned that al-
though the worship of the devas described here
was very opulent, Krsna was not at all attracted
to it. Rather, He just tolerated it for the sake of
Indra. In contrast, Krsna is so appreciative of
the pure love of the residents of Vraja that even
the strong words of chastisement from the eld-
erly ladies bring him more satisfaction than the
prayers of the devas and sages. Krsna has said:

gokula-kula-faratingrit
parusa vag api yatha pramodayati
stutir api maha-muninarn
madhura-pada mari sakhe na tatha

The sweetly worded prayers of the great sages
do not please Me as much as the harsh words of
the old ladies of Gokula.'

Krsna described to His queen Satyabhama:

citati-citrai rucirair viharair
ananda-pathodhita-ranga-magnah
najiasisarm ratri-dindni tani
tat-tan-maha-mohana-loka-sangat
“When I was in Vraja | enjoyed supremely won-
derful and beautiful pastimes with the charm-
ing people there, Plunged in an ocean of bliss, I
did not understand how the days and nights
were passing.’
tadrk santosarpave "har nimagno
yena stotrarit kurvatar vandanati ca
brahmadindri bhasane darsane ca
manvano ‘gharit vyasmararit deva-kytyam

In this way I was plunged in an ocean of happiness. 1
thought the words and sight of Brahma and the other
demigods as they offered obeisances and prayers were
painful. I forgot My mission to help the demigods.”
Gopala-campii describes that after the devas fin-
ished worshiping Krsna and left, the cowherd boys
came on the scene. Unlike the devas, when the cow-
herd boys arrived they were not afraid or overly

impressed with the Lord’s power. The first thing
they did was to embrace Krspa and smell Him.
Krsna began decorating His friends with different
kinds of ornaments. Then the cowherd boys started
fanning Krsna using the cimaras left by the devas.
Looking back and seeing the intimate and loving
way in which the cowherd boys were associating
with Krsna, the dewvas felt themselves fortunate just
to be able to see such pure love for the lord*

The cowherd boys are so intimate with
Krsna that sometimes in their loving exchanges
they relish the chivalrous mood of fighting.
Krsna once told His dear friend Sridama:

“Q Sridama! How is that you are challenging
Me to a fight? Don’t you remember how just by
hearing of My glories your ears burst open! And
have you forgotten that previously [ almost crushed
you with My bolt-like arms, which are now wield-
ing a rod? If you desire your own welfare, then
you should immediately leave this place.”

Sridama replied, “Stidama, who is famous for
his power, has been victorious, is victorious and
will remain victorious. Have- You forgotten that
You had to carry me on Your shoulders? But You
still diminish Your own glories by showing Your
restlessness with Your angry and proud words?
You have no reason to be proud of killing so many
demons, because the brahmanas killed Piitana with
their mantras! Don’t forget that You were not alone
when You entered Aghasuras’s belly! You may say,
‘I lifted Govardhana Hill!" But I say that it went
up in the air by itself, being pleased with our
Govardhana piija! Why are You so proud?” #

Notes

' Srila Riypa Gosvami's Sri Lalita Madhava act 4 text 68.
2Srila Sanatan Gosvami's Sri Brhad-bhagavatamyta 1.7.90.
VSrila Sandtan Gosvami's Sr7 Brhad-bhagavatamyta 1.7.92.
+Srila Jiva Gosvami’s Sri 5 Gopala-campii 2.1.86-89.
>Srila Visvanatha Cakravarti’s Sr7 Krsna-bhavanamrta
Mahakavya 16.5-7.
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Explanation of the Maha-Mantra
By His Divine Grace A.C. Bhaktivedanta Swami Prabhupada
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This transcendental vibration— the chanting of
Hare Krsna, Hare Krsna, Krsna Krsna, Hare Hare/
Hare Rama, Hare Rama, Rama Rama, Hare Hare —
is the sublime method for reviving our Krsna con-
sciousness. As living spiritual souls we are all origi-
nally Krsna conscious entities, but'due to our asso-
ciation with matter since time immemorial our con-
sciousness is now polluted by material atmosphere.
In this polluted concept of life we are all trying to
exploit the resources of material nature, but actually
we are becoming more and more entangled in their
complexities. This illusion is called “maya”, or the
hard struggle for existence over the

We have seen it practically. Even a child can
take part in the chanting, or even a dog can take
part. The chanting should be heard, however, from
the lips of a pure devotee of the Lord, so that an
immediate effect can be achieved. As far as pos-
sible, chanting from the lips of a nondevotee should
be avoided, as much as milk touched by the lips of
a serpent causes poisonous effect.

The word “hara” is a form of addressing the
energy of the Lord. Both “krsna” and “rama” are
forms of addressing directly the Lord, and they
mean “the highest pleasure, eternal”. Hara is the
supreme pleasure potency of the

stringent laws of material nature.
This illusory struggle against the
material nature can at once be
stopped by revival of our Krsna
consciousness.

Krsna consciousness is not an
artificial imposition on the mind.
This consciousness is the original

...the chanting is a spiritual call
for the Lord and His internal
energy, Hara, for giving protec-
tion to the conditioned soul. The
chanting is exactly like the genu-
ine cry of a child for its mother.

Lord. This potency, when ad-
dressed as “hare”, helps us in
reaching the Supreme Lord.
The material energy, maya, is
also one of the many potencies
of the Lord, as much as we are
also the marginal potency. The
living entities are thus described

energy of the living entity. When we

hear the transcendental vibration this consciousness
is revived. And the process is recommended by au-
thorities for this age. By practical experience also, we
can perceive that by chanting this maha-mantra, or the
great chanting for deliverance, one can at once feel
transcendental ecstasy from the spiritual stratum.
When one is factually on the plane of spiritual under-
standing — surpassing the stages of sense, mind and
intelligence — one is situated on the transcendental
plane. This chanting of Hare Krsna, Hare Krsna, Krsna
Krsna, Hare Hare/ Hare Rama, Hare Rama, Rama
Rama, Hare Hare is directly enacted from the spiri-
tual platform, surpassing all lower states of conscious-
ness, namely sensual, mental and intellectual. There
is no need of understanding the language of the man-
tra, nor is there any need of mental speculation or in-
tellectual adjustment for chanting this maha-mantra.
It springs automatically from the spiritual platform
and thus anyone can take part in this transcendental
sound vibration, without any previous qualification,
and dance in ecstasy.

-

Sri Krsna Kathamrta

as an energy superior to matter.
When the superior energy is in contact with the
inferior energy it becomes an incompatible situa-
tion. But when the Lord’s marginal potency, the
living entity, is in contact with the spiritual potency,
Hara, it comes to its normal, happy condition.
The three words, namely “hara”, “krsna” and
“rama”, are transcendental seeds of the maha-man-
tra, and the chanting is a spiritual call for the Lord
and His internal energy, Hara, for giving protec-
tion to the conditioned soul. The chanting is ex-
actly like the genuine cry of a child for its mother.
Mother Hara helps in achieving the grace of the
supreme father, Hari, or Krsna, and the Lord re-
veals Himself to such a sincere devotee.
Therefore no other means of spiritual realiza-
tion is as effective in this age as the chanting of the
maha-mantra: Hare Krsna, Hare Krsna, Krsna
Krsna, Hare Hare/ Hare Rama, Hare Rama,

Rama Rama, Hare Hare.¢

45


http://wjw.tr

Mahaprabhu's

et

.....................................

Lecture.in
Mayapur India February. 1991

L4

Srila Gour Govinda Swami

46



Mahaprabhu gave prenra. No one else gave prema.

namo maha-vadanyaya
krsna-prema-pradaya te

krsnaya krsna-caitanya-
namne gaura-tvise namiah

[ offer my respectful obeisances unto the Supreme

Lord Sri Krsna Caitanya, who is more magnani-

mous than any other avatara, even Krsna Himself,

because He is bestowing freely what no one else
has ever given—pure love of Krsna.'

Srila Rapa Gosvami offered this pranama-mantra
to Sri Caitanya Mahaprabhu. He addressed
Mahaprabhu as the most munificent incarnation
Who gives krsna-prema. Nobody else gives prema. Even
Krsna Himself doesn't give it. So unless one comes
into the fold of Mahaprabhu, he cannot get prema.

Lord Rama is known as maryada-purusottama, He
Who very strictly follows Vedic etiquette. The devo-
tees of Lord Rama strictly observe Vedic etiquette, so
how can they get prema unless they come to the fold
of Sriman Caitanya Mahaprabhu? When Sriman
Caitanya Mahaprabhu came and was distributing
prema indiscriminately, Brahma came, Sivaji came,
and Narada came. All came and saw, "Now is the
opportunity. Otherwise we cannot get it."

Murari Gupta and Hanuman

Hanumaniji was a great devotee of Lord Rama and
a great sadhu also. When Mahaprabhu came,
Hanuman came as Murari Gupta. He was a great
devotee of Lord Rama and a very dear devotee of
Lord Caitanya also. Once Mahaprabhu told Murari
Gupta to become a devotee of Lord Krsna:

parama madhura, gupta, vrajendra-kumdara
svayarit bhagavan krsna--sarvanmsi, sarvasraya
visuddha-nirmala-prema, sarva-rasamaya

The supreme sweetness, my dear Gupta, is Lord Sri
Krsna, the son of Nanda Maharaja. He is the Supreme
Personality of Godhead, the origin of all incarnations,
and the shelter of everyone. He is pure transcendental
loveitselfand the reservoir of all loving relationships.”

Mahaprabhu said, "Oh Gupta, become a devo-
tee of Lord Krsna. Why are you a devotee of Lord
Rama? Krsna is svayarit bhagavan. Lord Rama is
only a plenary portion, while Krsna is full of eter-
nity, knowledge, and bliss:

isvarah paramah krsnah
sac-cid-ananda-vigrahah

anadir adir govindah
sarva-karana-kiaranam

Krsna who is known as Govinda is the Supreme

Godhead. He has an eternal blissful spiritual body.

Sri Krsna Kathamrta

He is the origin of all. He has ne other origin and
He is the prime cause of all causes:?

Krsna is sac-cid-ananda: san-maya, eternal exist-
ence, cin-maya, eternal knowledge, and ananda-
maya; eternal bliss. Hedis filled completely with all
mellows—prema-rasa-maya. He is rasa-pradata—the
giver of all mellows. He is the source of all mel-
lows. He is Krsna. Mahaprabhu told him:

sakala-sadguna-vrinda-ratna-ratnakara
vidagdha, catura, dhira, rasika-sekhara

Krsna is the reservoir of all transcendental quali-
ties. He is like a mineof gems. He is expertat every-
thing, very intelligent and sober, and He'is the sum-
mit of all humours.

madhura-earitra krswera madhura-vilasa
caturya-vaidagdhya kare yanra lila-rasa
His character is very sweet and His pastimes are

melodious. He is expert in intelligence, and thus
He enjoys all His pastimes and mellows.

set krsna bhaja tumi, hao krsnasraya
krsuavind anya-upasang mane nahi laya

Worship Krsna and take shelter of Him. But for His
service, nothing appeals to the mind.*

Mahaprabhu said, the pastimes of Krsna are so
nectarean, so sweet. He is the ocean of all transcen-
dental qualities. He has 64 qualities. Nobody else has
all these 64 qualities. He is very intelligent, sober, and
wise, He is rasika-sekhara, the enjoyer of all mellows.
Sei krsia bhaja tumi, hao krsnasraya, you should become
a devotee of Krsna and do krsna-bhajana, take shelter
of Krsna. Krsna vina anya-upasana mane nahi laya—the
worship of Krsna is the only worship, the only bhajana.

Fixed in Service

After hearing Mahaprabhu, MurariGupta
thought for seme time what to do. There was some
hesitationin his mind, but he also had strong faith
in Mahaprabhu. He then said, "Ami tomara kinkara
tomara ajfia kart ami nahi svatantara—1 am Your ser-
vant, O Lord. Whatever You say I must do.” Then
Murari Gupta returned to his residence. That night
he thought very deeply. "How can I give up rama-
upasana, the worship of Rama?" Murari Gupta‘is a
very great, dear devotee of Lord Rama. He could
not sleep the whole night. He cried and cried and
thought, "I must finish my life because I cannot
follow the order of Sri Caitanya Mahaprabhu. He
has asked me to become a devotee of Lord Krsna
and do krsna-bhajana, but I can not give up Lord
Rama." He thought:
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kemane chadiba raghunathera carana
aji ratrye prabhu mora karaha marana

"How can I give up rama-bhajana and do krsna-
bhajana? It is better to die." He prayed to the Lord,
"O Lord, please bring death to me. During this night
let me die, let me die."

ei mata sarva-ratri karena krandana

The whole night he cried and cried. He had no
sleep. When it was morning he got up. Every day
he was doing rama-bhajana. Now he was thinking
of Mahaprabhu and how He had told him to do
krsna-bhajana. But he couldn't do it, and he
was confused about what he should do. He
could not give up Rama and do krsna-
bhajana. He thought, "It is better to die."
Then he went to Mahaprabhu and said:
raghunathera paya mufii veciyachon matha
kadhite na pari matha, mane pai vyatha
Sri-raghunatha-carana chadana na yaya
tava ajiia-bhariga haya, ki karon upaya
tate more ei krpa kara, dayamaya
tomara age mrtyu ha-uka, yauka sarsaya
"I have already dedicated myself at the
lotus feet of Ragunatha, Lord Rama. I
cannot get out of it. It is quite impos-
sible on my part. At the same time [am
unable to follow Your words. You
have told me to do krsna-bhajana, but
I cannot do so. I have commited an
offense at Your feet because I cannot
obey Your order. Please shower Your

mercy on me and let me die before
You."

Hearing this, Mahaprabhu was
very pleased and praised him:

sadhu sadhu, gupta, tomara sudydha bhajana
amara vacaneha tomiara na talila mana

"All glories to you, Murari Gupta! Your
method of worship is very firmly fixed—
so much so that even upon My request your
mind did not turn.

ei-mata sevakera priti cahi prabhu-paya
prabhu chadaileha, pada chadana na yaya
"The servitor must have love and affec-
tion for the lotus feet of the Lord exactly like this.

Even if the Lord wants separation, a devotee can-
not abandon the shelter of His lotus feet."

sei bhakta dhanya, ye na chade prabhura carana
sei prabhu dhanya, ye na chade nija-jana
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Glorious is that devotee who does not give up the
shelter of his Lord, and glorious is that Lord who
does not abandon His servant.

durdaive sevaka yadi yaya anya sthane
sei thakura dhanya tare cule dhari’ ane

If by chance a servant falls down and goes some-
where else, glorious is that master who captures
him and brings him back by the hair."

Mahaprabhu's Test

Mahaprabhu said, "Sadhu, sadhu!" Your bhajana
is very strong. All glory to you! Even though I told
you to stop, still you are not deviated
from your bhajana. You are rama-
nistha, fixed in Lord Rama. One
should develop such priti, such love
towards his master. Even though
the master wants him to get out,
still he does not get out.
That devotee is a first
class devotee who
never leaves the lotus
feet of his master.
And that master is a
real master who never
leaves his servants. If
the servant goes to
some other person, to
some other place, then
what is the duty of the master?
He should catch hold of his hair
and drag him back. Mahaprabhu
was testing the upasana-nistha,
how fixed Murari Gupta was in his
worship. Murari Gupta came out
successful in the test. Mahaprabhu
said,
siksat hanuman tumi sri-rama-kinkara
tumi kene chadibe tanra carana-kamala
sei murari-gupta ei—-mora prana sama
inthara dainya suni’ mora phataye jfvana
"Murari Gupta, you are saksat hanuman, you are
directly Hanuman. You are rama-kirikara, the
eternal servant of Rama. Why should you give
up His lotus feet?" Mahaprabhu said, "This
Murari Gupta is My life and soul. When I hear
of his humility it perturbs My very life.""

Then Mahaprabhu showed Murari His sad-
bhiija, six-handed form. How He is Lord Rama and
Krsna, and now a sannyasi. In many places, while
Mahaprabhu was travelling in southern India, He
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converted many rama-bhaktas into krsna-bhaktas.
Hanuman teaches dasya-bhakti. Dasya means
servitorship. When Lord Rama ended His pastimes
during treta-yuga here and returned to His abode
in the spiritual kingdom, He took everybody from
Ayodhya with Him except Hanuman. He left
Hanuman here. Hanuman is a great devotee of
Lord Rama. Why did Rama leave behind such a
dear devotee? He left Hanuman to teach dasya-
bhakti. Hanuman is only devoted to his Lord Rama.
Hanuman once said:
Srinathe janaki-nathe
cabhedah paramatmani
tathapi mama sarvasvar
ramah kamala-locanah

"Although Lord Narayana, the husband of
Laksmidevi, and Lord Ramacandra, the husband
of Sitadevi, are both the supersoul and are non-dif-
ferent, still the lotus-eyed Lord Rama is my all in
all."??

Hanuman once opened his heart and showed
how only Sita and Rama were there, no one else.
This is the example of unalloyed devotion, ananya-
bhakti. Hanuman's devotion is one-pointed, not
multi-pointed. Murari Gupta showed this example.
Murari Gupta is Hanuman. Mahaprabhu was test-
ing him and he came out successful in that test.

Krsna and His Expansions

Philosophically there is no difference between
Rama and Krsna. Krsna has many forms:

avatara hy asankhyeya

hareh sattva-nidher dvijah
athavidasinah kulyah

sarasah syuh sahasrasah

The incarnations of the Lord are innumerable, like
rivulets flowing from inexhaustible sources of wa-
ter.

In Brahma-sarithita it is said,

diparcir eva hi dasantaram abhyupetya
dipayate vivrta-hetu-samana-dharma
yas tadrg eva hi ca visnutaya vibhati
govindam adi-purusari tam aharit bhajami'

There is only one original lamp, from that origi-
nal lamp many other lamps are coming and giv-
ing the same light. There is no difference between
them. Similarly, there is no difference between
avatara and avatari. Krsna is the one original lamp,
mitla-dipa-eka, and His avataras are asankhya, in-
numerable. Krsna is avatari, the source of all in-
carnations.

S#7 Krsna Kathamrta

ramadi-mirtisu kald-niyamena tisthan
nanavataram akarod bhuvanesu kintu

krsnah svayari samabhavat paramah puman yo
govindam adi-purusar tam ahar bhajami

I worship the Supreme Personality of Godhead,
Govinda, who is always situated in various incar-
nations such as Rama, Nrsimha and also many
sub-incarnations, but who is the original personal-
ity of Godhead known as Krsna, who also incar-
nates personally.”

Rama, Nrsimha and Vamana are kala, plenary
portions of the portion of Krsna. They are giving
equal light, but still one is the original lamp. There
is no other difference. The devotees worship the
form they are most attracted to. Rama-bhaktas are
attracted to the form of Rama. Nrsirtha-bhaktas,
like Prahlada, are attracted to the form of Lord
Nrsimha. Those who are krsna-bhaktas are attracted
to the all-beautiful form of Krsna. Hanuman is a
devotee of Rama. He has developed unalloyed de-
votion to the form of Lord Rama.

Gosvami Tulasi Das was a great devotee of Lord
Rama. Like Hanuman, he only wanted to see the
beautiful form of Lord Rama. He didn't want to
see the form of Krsna. Once he went to a Krsna
temple and prayed to the deity, "Please, give up
Your flute and hold a bow and arrow. Show me
Your form of Lord Rama, then I will bow down to
You." The deity immediately changed, and he saw
the beautiful form of Lord Rama. Then he bowed
down.

Garuda Meets Hanuman

In Dvaraka, Krsna once sent for Garuda and
told him, "Go and call Hanuman." So Garuda went
to Hanuman and told him, "Lord Krsna is calling
you to Dvaraka." Hanuman was busy chanting
rama-nama, "Rama, Rama, Rama, Rama." He didn't
pay any attention to Garuda. Garuda repeated
himself two or three times, "l have come from
Dvaraka. Lord Krsna has sent me. He is calling
you. Please come." Hanuman didn't listen. Garuda
kept repeating himself until finally Hanuman gave
a great lash with his tail and Garuda was thrown
into the air and fell down in Dvaraka in front of
Krsna. Hanuman wouldn't listen to Garuda.
Garuda was morose. But Krsna could understand
what had happened. Lord Krsna said, "Why did
you say that Krsna was calling him? Go again. This
time tell him that Lord Rama is calling." Again
Garuda went there and told Hanuman, "Lord
Rama is calling you. Please come." "Oh, my mas-
ter is calling? All right, I will go immediately."
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Garuda said, "Please, sit on my shoulders. I will
fly you there in a moment." "No. You go ahead. I
am going. I won't sit on your shoulders.” Garuda
went back. Before Garuda reached there Hanuman
had already arrived. Garuda saw that Krsna had
assumed the form of Lord Rama, Balarama had
assumed the form of Laksmana and Rukmini had
assumed the form of Sitadevi. Hanuman was sit-
ting there with folded hands. Krsna thought His
dear devotee wants to see this form of Mine, so He
showed him the form of Lord Rama.

The Supreme Form

During His travels in South India, Mahaprabhu
had some discussion with the tattva-vadis in Udupi.
Although He didn't agree with the tattva-vadis,
Mahaprabhu accepted the Madhva sampradaya,
which is known as the tattva-vadi sampradaya. Why
did He accept it?

sabe, eka guna dekhi tomara sampradaye
satya-vigraha kari’ iSvare karaha niscaye'

Mahaprabhu told them, "You are tattva-vadis.
All of your philosophies are detrimental to pure
devotion, suddha-bhakti, because they stress on
karma. Still, satya-vigraha kari’ t$vare karaha niscaye,
I find one good quality in your sampradaya. You
have accepted the all-beautiful form of Krsna." In
Udupi the Madhva-sampradaya worships the de-
ity of Gopala. In one hand Gopala has a rope, and
in the other hand is a manthara danda, a churning
stick. Mahaprabhu said, "My grand guru
Madhavendra Puri has accepted this sampradaya,
so I accept it."

Vipralambha-bhava bhajana, worship in separa-
tion, began from Madhavendra Puri. In the
Madhva-sampradaya up to Laksmipati, the guru
of Madhavendra Puri, this mood was not there. It

. came with Madhavendra Puri. So Mahaprabhu
accepted this sampradaya.

The Conclusions of Mahaprabhu

aradhyo bhagavan vrajesa-tanayas tad-dhama vrndavanar
ramya kicid-upasana vrajavadhii-vargena ya kalpita

Srimad-bhagavatam pramanam-amalari prema pumartho mahan
$ri caitanya mahaprabhur-matam-idari tatriadaro nah parah

It is the conclusive opinion of Lord Caitanya that
the most worshipable form of the Lord is that of Sri
Krsna, the son of Nanda Maharaja.

Vrndavana-dhama is the top-
worshipable abode. The high-

m,o; 5t
est and

most pleasing type of wor- ship of
Krsna is done by the Vraja gopis.
Srimad-bhagavatam is the spotless
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authority on everything. And krsna-prema is the
fifth and highest goal of life."”

This is the opinion of Caitanya Mahaprabhu. This
is most important. Krsna, who is the son of Nanda

The Deity of Udupi Krsna

Maharaja, vrajesa-tanaya, gokulesa- .
tanaya, is to be worshiped. Not 4
vasudeva-tanaya. Why is that?
_ Vasudeva is a four- "

B handed form. He is a portion
of Krsna. Krsna in Dvaraka is com-
plete, piirna. Krsna in Mathura is
more complete, purnatarah; and
Krsna in Vrajabhtumi

is most complete, 4 pirnatamah.
There s the positive degree, the compara-
tive degree and the super- ™ lative degree—
complete, more complete and most complete.
Vrajesa- tanaya is the most complete form of
Krsna. Mahaprabhu says that Krsna
be worshiped, aradhyo bhagavan
vrajesa-tanayah. That form is ten or
twelve years old, kisora-krsna.
Dvarakadhisa, Krsna in Dvaraka, is a
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king. He has"s@#any wives and so much opulence. But it is kiSora krsna, ten to twelve year-old Krsna in

Vrajabhiimi that is the most beautiful form of Krsna. He is very simple, gopa-vesa, nata-vara—He is dressed as

a cowherd boy and is the best of dancers. He is not a king. He wears a peacock feather, holds a flute, and plays
with the cowherd boys. He is tr-bhariga-lalita, curved in three places.

Not Interested in Narayana

How is He to be wor-
shiped?
Mahaprabhu
says,
"Ramya
kacid-upasana
vrajavadhil-
vargena ya
kalpiti—He is to be wor-
shiped with pure love in
the mood of the damsels
of Vrajabhtimi. That is
the best process of wor-
" ship. That is
Mahaprabhu's teach-
ing and Mahaprabhu's opinion.
The gopis only see that kiSora form
of Krsna, ten to twelve years old

Krsna, gopa-vesa, nata-vara,
kara—cowherd boy dress, playing
a flute and dancing— a very beautiful form.
They never want to see any other form. They met
Krsna in Kuruksetra on the solar eclipse day. Krsna
had come from Dvaraka. He was dressed as an opu-
I e nt Kking. The gopis dragged Him to Gopapura, saying, "We
don't like this form and this opulent dress. Gopapura, Vrajabhtimi
is there. The jungle of Vrndavana is there. The Yamuna river is
there. All the kuiijas are there. The cows and calves are there. The
cowherd boys are there. Please come.” Then they dragged Krsna's
cart. This is ratha-yatra. They said "We don't want to see You in this
form as a king."
Once the gopis were searching for Krsna. "Where is He?" "Where is
He?" Feeling pangs of separation they were searching every kuija. In
one kuiija they saw the four-handed form of Narayana. They just
bowed down and said, "O Narayana. We don't want to see You. Where
is Krsna?" Srila Riipa Gosvami has mentioned this in Lalita-madhava:

R O

venu-

gopinan pasupendra-nandana-juso bhavasya kas tari krti
vijiaturit ksamate duritha-padavi-saricarinah rakriyam

iskurvati vaisnavim api tamait tasmin bhujair jisnubhir
yasart hanta caturbhir adbhuta-ruciri ragodayah kuricati

Once Lord Sri Krsna playfully manifested Himself as Narayana, with four
victorious hands and a very beautiful form. When the gopis saw this ex-
alted form, however, their ecstatic feelings were crippled. A learned scholar,
therefore, cannot understand the gopis’ ecstatic feelings, which are firmly

fixed upon the original form of Lord Krsna as the son of Nanda Maharaja.

The wonderful feelings of the gopis in ecstatic parania-rasa with Krsna con-

stitute the greatest mystery in spiritual life."

Sri Krsna Kathamrta 51




Drawing by Bhaktin Aleksandra

Rama and Mahaprabhu

Lord Rama is maryada-purusottama.
There is no question of prema at all. With
Lord Rama there is prema, there is love,
but the highest love is not there.
Hanuman had no such prema. It is quite
absent in Lord Rama. Rama is maryada-
purusottama, He who very strictly follows
Vedic etiquette. He refused to accept the
munis of Dandakaranya. When they re-
quested that He accept them as His
wives, Lord Rama refused, "No. That
cannot be. In this incarnation I have this
vow, eka-patni-vrata—I] cannot accept
more than one wife. And if you all ac-
cept Me you will be burned to ashes by
the curse of Sitadevi. Wait for the next
incarnation."”

Mahaprabhu gave this highest thing.
Krsna as gopi-jana-vallabha, gopinatha,
gopikanta. Mahaprabhu is giving the high-
est love—aradhyo bhagavan vrajesa-
tanayas tad-dhama vrndavanam, ramya
kacid-upasana vrajavadhii-vargena ya
kalpita. He is giving gopi-prema, radha-
prema. Mahaprabhu has assumed the sen-
timent of Radharani, gopi-bhava. There-
fore He is giving that prema.

Once for a joke Krsna manifested His four-
handed form of Narayana in one of the kufijas.
When the gopis who were searching for Krsna saw
Him, their love became shrunken. They thought,
"Oh, it's Narayana. Let's go. We don't want to see
Him." They only wanted to see kiSora-krsna, the
two-handed form that is curved in three places,
with flute in hand, gopa-vesa, the cowherd boy, the
extraordinarily beautiful Krsna. In Caitanya-
caritamrta, Kaviraja Gosvami writes the same thing:

narayanera ki katha, sri-krsna apane
gopikare hasya karaite haya ‘narayane’

‘catur-bhuja-miirti’ dekhaya gopi-ganera age
sei 'krsne’ gopikara nahe anurage

Once in order to make some fun with the gopis, Krsna
manifested His four-handed Narayana form in one
of the kusijas. When the gopis saw this four-handed
Narayana form they didn't have any attraction to-
wards Him. Their love became shrunken and they
left. They only said, "O Narayana! Please accept
our obeisances. Now, let's go."
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This article is from two consecutive darsans in Mayapur,
Feb. 1991

'Cc. madhya 19.53

2Cc. madhya 15.138-139.

3 Brahma-sarithita 5.1.

* Cc. madhya 15. 140-142.

* Cc. madhya 15. 144.

¢ Cc. madhya 15.146.

7 Cc. madhya 15.147.

8 Cc. madhya 15.149-151.

? Cc.madhya 15.153-154.

10 Cc. antya 4.46-47.

" Cc. madhya 15.156-157.

12 Prema-bhakti-candrika 2.17.

'3 Bhag. 1.3.26.

'* Brahma-sarithita 5.46.

1> Brahma-sarihita 5.39.

'® Cc. madhya 9.277. >

7 Caitanya-matta-mafjusa (commentary on Srimad-
Bhagavatam) by Srinatha Cakravarti.

1# Srila Ritpa Gosvami's Lalita-madhava 6.54 quoted in
Cc. adi 17.281.

¥ Cc. madhya 9.148-149.
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mongst the vaisnavas who worship Lord

Jagannatha as Krsna, some think of Him

as the opulent Lord of Dvaraka, and
others see Him as Syémasundara Krsna, the beloved
cowherd boy of Vrndavana. This is because Lord
Jagannatha is aisvarya-madhurya yugala-milana—the
combined form of opulence and sweetness.'!

This combination of simplicity and grandeur is
prominently visible in Lord Jagannatha's varieties of
dress. Sometimes Lord Jagannatha, Lord Balarama,
and Subhadra Devi wear the opulent suna-vesa made
from over one ton of gold. At other times They are
dressed in a very sweet and simple fashion befitting
residents of Vrndavana. In Puri you'll hear the fol-
lowing historical episode explaining how these two
different modes of worship began:

Dressing the Lord

The Ganga King Anantavarma
Codagangadeva (1078 to 1147 AD) is famous in
Orissa as a great devotee of Lord Jagannatha. It is
he who is credited with having built the present
temple of Lord Jaganndtha. Although he was the

Above: Lord Jagannatha's bada sriigara vesa on the left and His
sund-vesa on the right. Photos by Sudarsana Das Mahapatra
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king, occasionally Maharaja Codagangadeva
would personally decorate Lord Jagannatha. As a
ksatriya ruler he was fond of dressing Jagannatha
in a very grand and opulent manner, using expen-
sive silken cloth, gold ornaments, and crowns.
‘At this time there was one brahmana at the Puri
temple named Dhane§vara Sarma. Dhaneévara
saw Lord Jagannatha as vrajesa-tanaya, the son
Nanda, the king of the cowherd village of
Vrndavan. He did not like to see Lord Jagannatha
dressed in such an opulent fashion. He felt that
Jagannatha should be dressed in a simple and
sweet fashion as a cowherd boy. Hence, each time
after Maharaja Codagangadeva would dress
Jagannatha, Dhane$vara would come and take off
all of the opulent gold and silken ornaments and
then redress the Lord using flowers and tulast, and
he would put a peacock feather on the Lord’s head.

A Difference in Mood

This went on for some time without the
king’s knowledge. One day, though, Maharaja
Codagangadeva returned to the temple and
found the decorations changed. He became
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angry and inquired who had redone Lord Jagannatha's
dress. When he was told that it was Dhane$vara Sarma,
he called for the brahmana and an argument ensued. To
settle their dispute, they agreed to consult a local sadhu
named Mudugal Rsi.

First the king explained his point of
view to the rsi: “Jagannatha is the
Lord of the wuniverse. He is
Laksmipati, the husband of the god-
dess of fortune, and Vaikuntha-natha, the
Lord of Vaikuntha. Thus He should be
dressed in a very opulent fashion.”

The brahmana Dhane$vara Sarma said,
“No, no. Jagannatha is 5yﬁmasundara
Krsna. He is Nandanandana, the son
of Nanda Maharaja. He is Gopinatha
and Radhakanta, the Lord of the Vraja
gopis and Srimati Radharani.
Jagannatha prefers the sweet pastimes of
Vrndavana to any of His other [ilas.
Therefore we should dress Him in the
mood of Vrndavana, not in a majestic,
opulent way.”

Mudugal Rsi patiently listened to both
sides, and then said, “Itis very difficult for me to
say which of you is correct. Both modes of wor-
ship are bonafide.” He then said, “Why don’t
both of you stay here in my asrama for some
days until I come to some conclusion.”

Disappearing Prasadam

The rsi arranged nice rooms and Jagannatha
prasadam for his guests. When the prasadam
arrived, Dhanesvara sat down and, following the
tradition of the Puri brahmanas, he performed
acamana and chanted appropriate mantras before
honoring the remnants of Lord Jagannatha's
food. After chanting the mantras he opened his
eyes and was surprised to find the prasadam gone.

He thought, “Anyway, rakhe krsna mare ke, mare
krsna rakhe ke—whatever Jagannatha likes. If He
wants to kill me or protect me, it is up to Him.
Apparently Jagannatha does not want me to take
prasada today, so I will fast.”

The next day after chanting the mantras, he again
opened his eyes to find the prasadam gone. After three
days of the prasadam mysteriously disappearing,
Dhanesvara became very curious to find out what
was happening to it. In a loud voice he called out,
“Who is stealing my prasadam? 1 don’t mind if you
take the prasada, but I want to see who you are.”
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Mudugal Rsi.

Suicide

On the fourth day when he sat down to take
prasada, this time he chanted the mantras with his
eyes only half shut. He saw a very old and skinny
brahmana walk in slowly, pick up the prasadam with
trembling hands, and begin to walk away.

Jumping up, Dhane$vara Sarma ran be-
hind him and called out, “Old man, please
wait! I don’t mind if you take my prasada. 1
just want to know who you are. Please
come and sit here in my room.”

Thinking that the young brahmana was com-
ing to catch him, the old man began to run
very fast. Suddenly he stumbled on some-
thing and fell down. He hit his head badly
and died on the spot. Dhanesvara was
shocked and dismayed. He began to cry,
thinking, “This old man died because of me.
He is a brahmana who was coming to take
the Lord’s prasada. 1 have committed a great
sin. What manner of atonement can I perform
to purify myself of this great offense?”

He decided that his only course would be
to burn the body of the old man and then take
his own life in the fire. Collecting some fire-
wood and starting a fire, he placed the body
of the old man on the pyre. Just as he was

about to jump in, the Supreme Lord,

Yajiie§vara, appeared from the fire and

stopped him.

The Lord’s Blessing

The Lord said, “What are you doing? Don’t take
your life. You are My dear devotee.” The Lord then
sat the brahmana on His lap and calming him with
His hands, asked him, “Why are you so upset?”

Dhaneévara explained to the Lord about his quar-
rel with the king. The Lord then said, “Don’t worry, I
am pleased with your worship. I will accept your dress.”

The whole time, King Codagangadeva had been
secretly watching all of these events from behind a
column. Seeing his worshipable Lord and the special
favor He was showing to Dhanesvara, the king fell to
the ground crying, and he began to offer prayers.

The Lord then took the king and sat him on His
other leg. He consoled him saying, “I will also ac-
cept your dress, O king.”

Gita-Govinda

Lord Jagannatha accepts both the dress of King
Codangadeva and the brahmapa Dhanedvara
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Sarma. He accepts Codagangadeva’s dress three
or four times a year. These opulent dresses are
known as sund-vesa, and raja-raja-vesa, etc. How-
ever, according to the pandas, Lord Jagannatha's
servants in Puri, Lord Jagannatha accepts the dress
of the brahmana Dhane$vara Sarma every day, and
it is known as the bada-srngara-vesa.”?

The dress is called srrigira because it is in honor of
the Lord’s pastimes in the srrigara, or conjugal rasa
with the Vraja gopis. The bada srrigara vesa is offered
to Lord Jagannatha every evening. It consists of tulast
and floral ornaments. Part of this dress is the gita-
govindam khandua—a twelve-foot-long red silk cloth
which is draped over the head of Jagannatha. This
cloth has lines written on it from the Orissan poet
Jayadeva Gosvami’s Gita-govinda. The Gita-govinda
glorifies Krsna’s pastimes in Vrndavana with the
gopis. After Jagannatha is dressed in the bada srngara
vesa, the Gita-govinda is recited for His pleasure. It is
said that at this time every evening Radharani and
the gopis come to see Lord Jagannatha.

Srila Vrndavana Das Thakura has stated, je riipa
cintye dase sef riipa haya—according to the concep-
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tion the devotee has of the Lord, the Lord manifests
Himself." So for King Codagangadeva and the
devotees who worship Lord Jagannatha in aisvarya-
bhava, He is the opulent Lord of the universe. But
for. devotees like Dhane$vara Sarma who worship
the Lord in a mood of sweetness, Jagannatha will
always be Yasoda-nandana, the darling child of
mother Yasoda, Vrnda-vipina-nivasi, the transcen-
dental dweller of the forests of Vraja, and
Radhikaksi-mahotsavam, the delightful festival for
the eyes of Srimati Radharani.

Notes

' See The Embankment of Separation by Srila Gour
Govinda Swami, 2™ edition, page 87.

* For more information on Lord Jagannatha's bada
srngara vesa, see the article “Lord Jagannatha—The
Meticulous Dresser” in Sr7 Krsna-kathamrta Vol. 3 No.1.
* Caitanya-Bhagavata madhya 23.465.

Above: Dhaneévara Sarma ready to take prasidam. Right: The
Lord with Dhaneévara Sarma and King Codagangadeva on
His lap. Paintings by Bhaktin Aleksandra.
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aksmidevi is the divine con-
sort of Lord Visnu or
Narayana. Although in tattva
there is no difference be-
tween Krsna and Narayana,
and although Laksmidevi is
satisfied in her loving service
- in madhurya-rasa to her hus-
band, when she sees Krsna performing His won-
derful pastimes in Vrndavana with the gopis she
becomes intensely desirous to take part. In this
connection Srila Prabhupada has written:

Srila Riipa Gosvami, in his Laghu-bhagavatamyta, has
quoted from the Padma Purana where it is stated that
Laksmidevi, the goddess of fortune, after seeing the
attractive features of Lord Krsna, was attracted to Him,
and to get the favor of Lord Krsna she engaged herself
in meditation. When asked by Krsna why she was
engaged in meditation with austerity, Laksmidevian-
swered, "I want to be one of Your associates like the
gopis in Vrndavana." Hearing this, Lord Sri Krsna
replied that it was quite impossible. Laksmidevi then
said that she wanted to remain just like a golden line
on the chest of the Lord. The Lord granted the request,
and since then Laksmi has always been situated on
the chest of Lord Krsna as a golden line. The austerity
and meditation of Laksmidevi is also mentioned in
Srimad-Bhagavatam (10.16.36): The Naga-patnis, the
wives of the serpent Kaliya, in the course of their
prayers to Krsna, said that the goddess of fortune,
Laksmi, also wanted His association as a gopi and
desired the dust of His lotus feet.’

Laksmidevi has the desire to enter the rasa dance
with Krsna in Vrndavana. However she can't quite
adopt the same surrendered mood as the gopis.
Thus although Laksmi desires to enter the rasa
dance with Krsna, because her desire is mixed with
the mood of being the queen of Vaikuntha she is
not able to enter into Vrndavana.

Gopiévara Siva

Once, Laksmi heard that if she went to
Vrndavana and performed austerities then she
might be able to enter the rasa dance. Previously
Lord Siva had performed austerities to be able to
enter the rasa dance. After Siva had performed his
austerities, Lalita Sakhi suggested that he take a bath
in Manasarovara. Doing so, he obtained the body
of a gopt and was then able to enter the rasa dance.
Siva is thus also known as Gopiévara. Krsna gave
Gopisvara the service of protecting the rasa dance.
For this reason Gaudiya Vaisnavas pray to Siva in
his form of Gopiévara that he may grant them en-
trance into the madhurya-rasa of Vrndavana.
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But Laksmidevi could not
enter Vrndavana. She could
only get as far as the other side
of the Yamuna. On the eastern
side of the Yamuna there are five
forests. The forest where
Laksmidevi is staying is known
variously as Bilvavana, Srivana,
or Laksmivana. Although Krsna
performs pastimes in the nearby
forests of Bhandiravana and
Lohavana, very few of His pas-
times take place in Bilvavana,
and certainly none of His confi-
dential pastimes with the gopis.

Severe Austerities

Gopisvara Siva

On the western side of the
Yamuna in Vrndavana is the location of the rasa-
sthali, the rasa mandala, the place where Krsna's con-
fidential pastimes go on with the gopis. Laksmidevi
could not cross the border of the Yamuna. She was
separated not only by the Yamuna, but also by her
mood. She had a certain pride of being Laksmidevi.
She did not have the surrendered mood of the gopis,
gopi-bhava. Without gopi-bhava no one can enter
Vrndavana to serve Krsna in the risa dance or serve
Srimati Radharani.

Laksmi was determined to perform austerities in
Bilvavana until she could get her desire fulfilled. She
is still there today. She has been performing austeri-
ties there for thousands and thousands of years. Five
thousand years ago, in their prayers to Krsna, the
wives of Kaliya described LaksmidevT's austerities as
having already been going on for centuries:

- kasyanubhavo 'sya na deva vidmahe
tavanghri-renu-sparasadhikarah
yad-vanchaya $rir lalanacarat tapo
vihaya kaman su-ciratit dhrta-vrata

O Lord, we do not know how the serpent
Kaliya has attained this great opportunity of
being touched by the dust of Your lotus feet.
For this end, the goddess of fortune per-
formed austerities for centuries, giving up all
other desires and taking austere vows.?

Unique Deity

The deity of Laksmidevi in Bilvavana is unique. Gen-
erally deities of Laksmidevi are seen in a standing pos-
ture next to Lord Narayana or Visnu. Being the dakti,

Previous page: Deity of Laksmi at Bilvavana
Photo by: Bhakta Charles
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the potency of the Lord, she is always seen holding her
right hand palm out, bestowing blessings. However,
this particular deity of Laksmi is alone, without Visnu.
She is not standing but is seated in the yoga posture
known as padmasana and her hands are folded in prayer.
Laksmt is doing tapasya, austerity, but she is not using
the standard mudra, hand gesture, of someone doing
tapasya. Generally when sitting in padmasana, one
would perform jiiana-mudra, or some other similar
mudra. However, this deity shows a very unusual com-
bination. She is sitting in the fully straight padmasana
pose of a meditating yogi, but she has her hands folded
in the mudra known as aiijalih. The significance of her
folded hands is that Laksmi is begging mercy from the
Vrajavasis, the residents of Vrndavana. She is saying,
"Please.” When you give something, you offer it with
your extended hand, or you give blessings with a raised
hand. But when you are praying or begging for some-
thing, you fold your hands, "Please, please."

Bankrupt

While doing her austerities in Bilvavana,
Laksmidevi received the benediction that if the
Vrajavasis would come and give their blessings to her
then by their mercy she would be able to cross the
Yamuna and obtain her desire. Although Laksmidevi
is the goddess of fortune whom everyone approaches
for fortune, wealth and position, she is begging for
wealth and a position from the Vrajavasis. From this
we can understand that the Vrajavasis are the most
fortunate, most wealthy persons in the whole universe.
They have the greatest wealth, krsna-prema.

Lord Caitanya once asked Ramananda Raya,
"sampattira madhye jivera kon sampatti gani—Of the
many capitalists possessing great riches, who is the top-
most?"

Ramananda Raya replied, "radha-krsne prema
yanra, sei bada dhani—He who is richest in love for
Radha and Krsna is the greatest capitalist.™

So vraja-prema is the greatest wealth in the uni-
verse. In this department, Laksmidevi, the goddess
of fortune, is bankrupt. She is totally deficit—she
has nothing in her account. Laksmi has become a
bhikart, a beggar, begging from the Vrajavasis.

Khicudi Prasadam

Every year on the first four Thursdays of Pausa-
masa, December/January, all the Vrajavasis go to
Bilvavana for a festival to offer blessings to
Laksmidevi. Because so many people go, many ven-
dors also arrive to sell their food and little trinkets.
This festival has been going on for hundreds and
hundreds of years, for as long as any of the Vrajavasis
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can remember. Each Thursday a different Gosvami
temple of Vrndavana takes responsibility for wor-
shiping Laksmidevi. One Thursday the Radha-
Damodara Gosvami's will take the responsibility, fi-
nancially and organizationally, to go there with their
cooks and prepare huge quantities of khicudi* for
Laksmidevi. They offer her khicudi because she is
doing austerities. Then the following Thursday the
Gosvamis from the Madana-Mohana temple perform
the service, then the Radha-Ramana Gosvamis. In
this way all of the main temples of Vrndavana orga-
nize the cooking for Laksmidevi and then serve out
the khicudi prasada® to everyone.

In Vrndavana the gopis are eating opulent rabri,
kacuris, rasagullas, sandesa, makhana, and misri.®
They are enjoying a wonderful life with Krsna. But
across the river Laksmidevi has been reduced to
eating khicudi. Previously she would daily eat the
opulent remnants of Lord Narayana's chapan-
bhoga” Now she is eating khicudi.

Golden Line

When Laksmidevi approached Krsna wanting to
enter the rasa dance she was able to give up every-
thing: her palace, her opulence, and her royal clothes.
She was reduced to performing austerities and eat-
ing khicudi, but still she couldn't give up the mental-
ity, "I am Laksmi, the Goddess of Fortune". She
couldn't develop the level of devotion of the gopis.
Finally Krsna fulfilled her desire by allowing her to
reside on His chest as a golden line. Laksmi stays there
on Krsna's chest as a golden line when He is per-
forming pastimes with the gopis. When Krsna is not
with any other ladies, then Laksmidevi comes off His
chest and serves Him as Laksmi. That means when
He is manifesting Himself as Narayana.®

So in one sense Laksmidevi finally did enter
the rasa dance, but only as a golden line. Al-
though Laksmidevi is the goddess of fortune, still
she has no fortune. Without the mercy of the
Vrajavasis she can not attain the fortune of serv-
ing Krsna in Vrndavana and having the oppor-

tunity to see Krsna's rasa dance.
Notes

' Purport to Ce. adi 5.223 ,

? Bhag. 10.16.36

* Cc. madhya 8.247

* A simple dish consisting of beans, rice and vegetables.

® Prasada is sanctified foodstuffs.

¢ Different opulent Vedic preparations.

7 Chapan-bhoga refers to fifty-six opulent preparations
offered to the Lord.

® See Visvanatha Cakravarti’s commentary on Bhag. 10.47.20
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— Purport by HiIS DiVine 'Grace
A.C. Bhaktivedanta Swami Prabhupada

Artist Majnu. Kangra Kalam style. Late 18th century. From Bharat Kala Bhavan, Banaras.
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New York, July*20, 1971

(jaya) radha-madhava (jaya) kuiija-bihart
(jaya). gopi-jana-vallabha. (jaya) g":riLbam-dhan
(jaya) yasoda-nandana, (jaye) braja-jana-rafijand,

(jaya) yamuna=Hra-vana-cari '

Krsna is the lover of Radha. He displays many amorous pastimes in. the groves of Vindavana,
He is the lover of the cowherd maidens of Vraja, the holder of the great hill nanied Govardhana,
the beloved son of mother Yasoda, the delighter of the inhabitants of Vraja, and He wanders in the

forests along the banks of the River Yamuna.

This is the original nature of Krsna. He is Radha-
Madhava. He is the lover of Srimati Réd}\ér&r_ﬁ, and
kurija-vihari, always enjoying the company of the gopis
within the bushes of Vrndavana forest. Radha-madhava
kunja-vihar. He is not only the lover of Radharani, but
braja-jana-vallabha, all the residents of Vrndavana, they
love Krsna. They do not know anything else. They-do
not know whether Krsna is God or not; neither are
they very much harassed that, “I shall love Krsna if He
is God.” Instead, “He may be God or He may not be
God, whatever He is, it doesn’t matter, but we love

Krsna.” That's all. That is called unalloyed love, “If

Krsna is God, then I shall love Him.”—this is condi-
tional love, not pure love. Krsna may be God or what-
ever He may be, but by His wonderful acts the
Vrajabasis are thinking, “Oh Krsna is a very wonderful
child. He may be some demigod.” People are gener-
ally under the impression that the demigods are all-
powerful. They are powerful within this material world,
but they do not know that Krsna is above all of them.
[svarah paramah krsnah sac-cid-ananda-vigrahah:The high-
est demigod, Brahma, is giving his opinion: “The su-
preme controller is Krsna.”' So, as the residents of
Vrndavana love Krsna without any condition, similarly,
Krsna also loves them without any condition.
Vraja-jana-vallabha, giri-vara-dhari. When the inhab-
itants of Vrndavana stopped Indra’s yajiia they were
in danger because Indra became very angry: For seven
days he incessantly sentwvery great, powerful clouds
and rain over Vrndavana. When the inhabitants be-
came very much disturbed, Krsna;although He was
only a seven-year-old boy, saved them by lifting
Govardhana Hill. In this way He taught Indradeva,
“To stop your disturbance is the business of My little
finger. That's all.” So he came down to his knees. These
things you’ll find in Krsna Book. So as gopi-jana-vallabha,
Krsna’'s only business is how to protect the gopi-jana.
Our Krsna consciousness movement is how to be-
come one of the gopi-janas. Then Krsna will save us
from any danger, even by lifting a hill or a moun-
tain. Krsna is so kind and so powerful! When Krsna
lifted the hill He did not practice some yoga system.
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Hewas playmg like a child. But when there was some
need, He was manifesting Himself as God. That is
Krsna. Not that He has to go and practice some yoga
system, then He becomes God. No. He is not that
type of God, not a manufactured God. He’s God.

Yaoda-nandana, vraja-jana-ranjana. Krsna likes to
be the child of a devotee. As the beloved child of
Yasoda, Yasoda-nandana, He wants to be chastised
by His devotee father and mother. Because every-
one worships Him, nobody chastises Him. So He
takes pleasure when a devotee chastises Him. That
chastisement is service to Krsna.If Krsna takes plea-
sure in being chastised, then the responsibility is taken
up by a devotee: “All right, I shall become Your fa-
ther and chastise You.” When Krsna wants. to fight,.
one of His devotees becomes Hiranyakasipu and
fights with Him. Therefore, become an associate of
Krsna and develop Krsna consciousness. Yasoda-
nandana, vraja-jana-raiijana. As the vraja-jana’s business
is how tosatisfy Krsna,similarly Krsna’s business is
how to satisfy the vraja-jana. This is reciprocation of
love. Yamuna-tira-vana-cari. Krsna, the Supreme Per-
sonality of Godhead, is wandering on the banks of
the Yamuna to please the gopis, the cowherd boys,
the birds, beasts, and calves. They are not ordinary
birds, beasts, calves or men. They are on the top of
self-realization: Krta=punya-puiijah—after many, many
lives they got.that pesition to play with Krsna.’

Our Krsna consciousness movement is so nice that
everyone can go to Krsnaloka and associate with Krsna
as a friend, as a servant, as a father or mother, as so
many things. And Krsna is agreeableto any one of these
propositions. These things are described very nicely in
our book Teachings of Lord Caitanya.

Krsna does not go even one step out of
Vrndavana. The original Krsnais in' Vrndavana: Take
advantage of these books, this' knowledge; this
prasidam, and this chanting, be happy and go to Krsna.
It is such a nice thing.

L St Brahma-sarithita 5.1
* Bhig. 10.12.11
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Approximately fourteen miles west of Jagannatha
Puri-dhama lies the place known as Brahmagiri or
Alarnath (spelled “Alalanath” in most Bengali books).
For millions of years it has been a holy place of pil-
grimage. The local tradition describes that in Satya-
yuga Lord Brahma came and worshiped Lord
Narayan here on top of a hill.' One day he
heard a voice from the sky. Lord
Narayan said, “I am very pleased with
your worship. Make a four-handed
Narayan deity of Me with a sSarikha,
cakra, gada and padma, a conch shell,
disk, club and lotus. The deity should
be ornamented with a kaustubha gem,
a golden crown, a blue lotus flower, a
gajamani-mila (garland of elephant
pearls), a sacred thread, a dia-
mond ring, yellow garments,
and ankle bells. The deity
should be made from one piece
of black stone. Also install a
deity of Garuda.” Finally the
Lord told him, “This place will
be known as Brahmagiri (liter-
ally Brahma'’s hill) because you
have worshiped Me here.”

The Lord of the Alvars

The present temple of Lord Alarnath is said to
be two hundred years older than the Jagannatha
temple in Puri, which would make it about 1,100
years old.* When the temple was constructed, some
expert Kamma brahmanas from the Sri-
sampradaya of South India were brought to per-
form the worship. These brahmanas were in the
disciplic line of the great acaryas of the Sri-
sampradaya prior to Ramanujacarya known as the
alvars, thus this deity of Lord Narayan became
known as Alvar-natha, the Lord of the Alvars. The
king of Orissa donated sufficient land to maintain
all of the brahmana families.

A Boy's Simple Devotion

After some time the families increased in size
and the lands that the king had donated were no
longer sufficient for the community’s food produc-
tion, so they started taking turns going to beg alms.
One day it was the turn of a brahmana named Sri
Ketana to go and beg. Sri Ketana was the priest in
charge of offering foodstuffs to Lord Alarnath.
Before he left he instructed his young son named
Madhu to make the bhoga offerings to Lord
Alarnath. Madhu told his father that he was only
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Diorama of Brahma and Lord Narayan established by
ISKCON at the gateway to Alarnath

a small boy and did not know the mantras or pro-
cedure to offer bhoga to the Lord. Sri Ketana told
him that he should just put the offerings before
Alarnath Deva and pray that He accept them.
Then he left.

Later that day when it came time for the bhoga
to be offered, Madhu’s mother called and told him
that everything was cooked and he should offer it
to the Lord. Madhu brought the plate to the altar
and placed it before the deity, praying, “Oh my
dear Lord, my father has told me to make Your
offerings while he is gone for begging. Please ac-
cept this offering. I am only a little boy and I do
not know how to offer things to You in a proper
way.” He then went outside to play with his friends.
Twenty minutes later he returned and found ev-
erything still on the plate. He did not understand
that the Lord can eat simply by glancing over the
food, and thus He leaves the offering as prasad.
Instead, the boy thought that the Lord was meant
to eat everything on the plate and not leave any-
thing behind. Seeing that all the items were just as
they were before, he became disturbed that the
Lord was not responding to his request due to his
inexperience. He prayed to the deity, “Oh my Lord,
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You have not eaten the food that I have brought
for You. My father will be very angry with me,
please eat Your meal.” Again he went outside and
returned after a few minutes. Still finding the of-
fering there as before, Madhu began to cry. “My
Lord, I understand that You are not eating because
[ am not qualified to offer to You. I am only a
little boy. I don't know any mantras or proce-
dures for worship. But please accept this
offering.” Madhu again went outside.
When he returned a few minutes
later he found that the plate was
empty. He thought, “Oh, the Lord
has eaten.” With tears of happi-
ness in his eyes, he brought the
now empty plate back to his
mother. She was surprised,
“Where is the prasad?”

“Alarnath ate everything.”
Madhu replied.

“He ate everything?”

“Yes.” And Madhu went
out to play with his friends.

There being no prasad, the
family had nothing to eat that
day. Madhu continued to offer

the Lord ate everything. Thus the
family fasted. After three days, Sri 3
Ketana returned and asked his wife
for some prasad. She re-
plied, “There isn't any-
thing. For three days
we have not eaten. |
Madhu says that Lord
Alarnath is eating every-
thing.” '
Sri Ketana called his
son and in a stern voice
asked him, “Where is
Alarnath's prasad?
What have you
done with it?”
“He ate it, fa-
ther. I just offered %
it like you told me.” -
Sr1 Ketana thought that Madhu was eating the
sweet rice himself, or perhaps giving it to a dog. Or
out of fear of his mother he was throwing the prasid
away. He began chastising the boy. But Madhu said,
“No, no, father. Narayan is taking everything. I am
not eating it.”
The father then become angry, “Narayan is tak-
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ing everything? Nonsense! He is made out of stone.
How can a stone deity eat? You prove it to me.
You go again and make another offering. I will hide
on the altar and watch.”
The simple boy again went before Alarnath and
prayed, “My dear Lord, please accept this
offering. My father has returned
and is very angry with me. He
thinks that You are not eat-
ing.” After the boy left,
Lord Alarnath, who is
known as bhava-grahi
janardana—He who
accepts the love of
His devotees,
reached down
and picked up a
pot of sweet rice.
Suddenly  Sri
Ketana jumped
out from behind

a pillar and
caught the Lord's
arm. The hot

sweet rice flew up
in the air landing
on the Lord's body
in several places. Sri
' Ketana said, “Stop!
What are You doing?
You are a deity. You can-
not eat. Who ever heard of
a deity eating? How will
there be any prasadam for us?
How will we survive?”
Although he
was a priest
for Lord
Alarnath
Deva, the
brahmana Sri
Ketana was ac-
tually a material-
istic person. He
had no faith that the Lord was real.
The Lord then told Sri Ketana, “O material-
istic person in the guise of a brahmana, for your
offense, all of your family and descendants will be
destroyed except for your son Madhu. I am pleased
with his simplicity and devotion and thus I have
eaten his offerings. No matter how opulent, [ am
never pleased with any offering if it is made with
no devotion and no faith in Me.”
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According to the local history, a few days after this incident
a great tidal wave came from the nearby ocean and destroyed
all of the brahmanas in Brahmagiri except for Madhu. To this
day the priests of Lord Alarnath show several places on the
body of the deity where He was burned by the hot sweet rice
that fell on His body when the brahmana Sri Ketana grabbed
the Lord's arm. Srila Thakura Bhaktivinoda has written:

samudra-tira diya daksina jaite puri haite chaya-krosa diire
‘alalanatha’ gram. tathay ‘alalanatha-caturbhitja-vasudeva-vigraha.
vana-madhye ekti ksudra-grame tanhar mandir; tathay ati-utkrsta
paramanna-bhoga haya. pandara ekhana-o usna-paramanner daga
vigrahe dekhaiya thake.

Traveling along the coast from Puri about six krosa, fourteen miles,
is a village known as Alalanath. There one will find the four-
armed deity of Vasudeva known as Alalanath. The Lord’s temple
is within a forest in this small village. The most excellent sweet
rice is offered to the deity. Even nowadays the piijaris show the
mark on the deity where He was burnt by hot sweet rice.’

Same Worship as Jagannatha

A few hundred years went by and the standard of worship
of Alarnath declined. In the late fifteenth century, Purusottama
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Deva, the son of Raja Kapilendradeva, be-
came the king of Orissa.! According to
the local tradition, when Maharaja
Purusottama Deva was passing through
Brahmagiri on his way to fight with the
king of Kancidesa he heard a voice say-
ing, “You should come here. I have not
been worshiped in a long time. You
should come and worship Me and take
My blessing for your victory.” The king
went alone inside the temple of Lord
Alarnath. The Lord said, “After return-
ing from the battle, come and arrange for
brahmanas to take care of My worship.”
In obedience to the Lord's command, af-
ter King Purusottama returned from his
conquest in Kanci he sent two brahmanas
from Purl to Brahmagiri to perform the
worship of Alarnath-deva. Since that day
the worship of Alarnath has been jointly
managed together with the worship of
Lord Jagannath, and the same rules and
procedures are followed as in Purl.

Sri Caitanya Mahaprabhu

Sri Caitanya Mahaprabhu first orna-
mented Sri Brahmagiri with the dust of
His lotus feet in the year 1493.
Mahaprabhu was very fond of
Alarnath and came here on many dif-
ferent occasions and for several differ-
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the many festivals.

ent reasons. Caitanya-caritamyta describes that

Mahaprabhu would go to Alarnath every year just

before Ratha-yatra time and stay for some days.

Thakura Bhaktivinoda has written:
Anavasar-samaye jagannath-darsan na paiya prabhu
krsna-virahe vyakul-avasthay alalanathe giya thakiten.
Because Mahaprabhu was unable to see Lord
Jagannatha at the time of anavasara He would expe-
rience the pangs of krsna-viraha, separation from
Krsna and go to Alarnath.?

When Mahaprabhu would manifest His lila of
being distracted and annoyed with His devotees,
such as when Paramananda Puri requested
Mahaprabhu to forgive Chota Haridasa® or when
Bhavananda Raya petitioned Mahaprabhu for the
release of Gopinatha Pattanayaka,” then He would
threaten to leave Puri and remain in Alarnath. The
Caitanya-caritamrta also describes Mahaprabhu's
visit to Alarnath on His journey to South India® and
then again on His return to Puri.® When
Mahaprabhu first had darsan of Alarnath, He be-
came so ecstatic that when He offered obeisances
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the stone melted underneath Him. According to the
temple authorities, the stone that Mahaprabhu
melted is all that is left from the hill where Lord
Brahma meditated. Over the millions of years since
Satya-yuga the hill had gradually disappeared and
all that remained was this stone. In 1918, Bhagavan
Das, the president of the Radha-kanta Math of Puri,
with the help of the local people, organized moving
the stone that Mahaprabhu melted. He also made a
small temple over it and established a deity of
Sadbhuja Gauranga, Lord Caitanya with six arms."’

Srila Bhaktisiddhanta Sarasvati

Although Srila Bhaktisiddhanta Thakura was
born and raised in nearby Puri, there is no record
of him coming to Alarnath until after he had ac-
cepted tridandi-sannyasa on 29 March 1918. In July
of that year he came to Orissa and visited
Brahmagiri, arriving there at twelve noon on 3 July
with twenty-three followers. Pleased to see him,
the temple priests distributed sweet rice prasadam
to the whole party.

Riupa Vilasa Das describes this visit:

While in a forested area in Alarnath, near Jagannatha
Puri, Srila Sarasvati Thakur entered a state of deep
ecstasy and trance (vipralambha), having realized the
non-difference of this forest and the forest of
Vrndavan, and lost his external awareness of the
world. When he came back to his external conscious-
ness alone in the woods, he could not determine where
he was. Meanwhile, his followers, who had origi-
nally assumed that he had gone to the forest to an-
swer the call of nature, became very worried about
him and began to search for him everywhere. Finally
they found him and led him out."

Srila Bhaktisiddhanta was very fond of Alarnath.
He said that the place is non-different from
Vrndavan-dham. He also said that the small lake a
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Deity of Sadbhuja Gaurdnga at Alarnath

short distance behind the temple, which is used for
the yearly Candana-yatra festival, was non-differ-
ent from Radha-kunda. Mahaprabhu used to take
rest by this pond. Srila Bhaktisiddhanta did not re-
turn to Alarnath until July 1922, at which time he
expressed his desire to have a Gaudiya Math temple
built there. This was constructed just adjacent to
the northern corner of Lord Alarnath’s temple
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compound on 20 acres of property, and was
inaugerated in 1926. In honor of the worship and
meditation performed by Lord Brahma in this place,
Srila Bhaktisiddhanta named this temple the Sri
Brahma Gaudiya Math.

Srila Bhaktisiddhanta next returned on 16 May
1929. Seeing the dilapidated condition of the temple
of Alarnath he became very sad. He had a meeting
with the leaders in the village and requested their
permission for the construction of a boundary wall
and lion gate and for making repairs to the main
temple. The villagers agreed and work began. Al-
though a strict sannyasi, Srila Bhaktisiddhanta was
so intent on seeing the project finished quickly that
he would personally come and roll cigarettes for
the workers so that they would not stop their work.
The following announcement appeared in the April-
May 1930 edition of Srila Bhaktisiddhanta's Harmonist
Magazine [Some words are missing due toillegible parts
of the originall:

Restoration of Sri Alalnath Temple

... has been taken up with vigour after ... due to the
spiritual exhibition at ... which engrossed the at-
tention of Sri Paramananda Brahmachary
Vidyaratna in charge of the restoration works at
Alalnath. The repairs of the main temple and the
building of compound walls are being pushed for-
ward with great vigour.

Srila Bhaktisiddhanta also installed parsvadevata,
small associate deities, of Vamana, Nrsimmha and
Varaha in alcoves on three of the temple’s outer
walls. The gateway and two lions at the entrance
of the temple compound were completed in May
1929, at the then huge cost of 128 rupees. The li-
ons gate was a joint venture between Srila
Bhaktisiddhanta and Sriyukta Gadadhara
Ramanuja Das, the Mahant of the Sri-
sampradaya’s Emar Math in Puri. The boundary
wall around the Alarnath temple which Srila
Bhaktisiddhanta constructed was finished in 1930.

During Srila Bhaktisiddhanta’s visit in June of
1929 he was approached by Alarnath-deva’s head
priest, who presented him with a small deity of
Alarnath. This ancient deity had been discovered
by one of the priests during some excavation work
inside the temple grounds. Seeing that the deity
had the exact same form as Lord Alarnath, they
had installed Him in the temple and were wor-
shiping Him as a festival deity. One day the head
priest had a dream in which Alarnath came to him
and told him, “I want to be worshiped by My dear
devotee Bhaktisiddhanta Sarasvati.” The next
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Srila Gour Govinda Swami commemorating
ISKCON'S renovation work at Alarnath

morning the priest came to the Brahma Gaudiya
Math and inquired if there was a sadhu there
named Bhaktisiddhanta Saraswati. The devotees
brought him to their guru mahardaja and the priest
presented the small deity of Alarnath to him, and
to this day He is being worshiped at the Brahma
Gaudiya Math.

On 14 July 1931 Srila Sarasvati Thakura came
here and installed Radha Krsna Deities known as
Sri Sri Gopi-Gopinatha.

On 19 May 1934, during his last visit to Alarnath,
Srila Bhaktisiddhanta made the following prophetic
statement which was eventually fulfilled by Srila A.C.
Bhaktivedanta Swami Prabhupada:

We must take Lord Jagannath in an airplane chariot
to Eastbourne, London. There Alarnath,
Gaudiyanatha and Gopinatha will appear. We
must install the Deity of Sri Caitanya Mahaprabhu
everywhere in the world, otherwise there will be no
auspiciousness for the human race.”

ISKCON

To commemorate the centennial year of
ISKCON’s Founder-Acarya His Divine Grace
A.C. Bhaktivedanta Swami Prabhupada in 1996,
ISKCON Bhubaneswar began renovations on the
ancient temple at Alarnath. The renovations in-
cluded the construction of a hall for kirtana and
prasad, a large welcome gate along the main
road, a new deity kitchen, and construction of a
small temple for Lord Siva, who is the protector
of the dhama. The project was inaugurated by
Srila Gour Govinda Swami on 1 January 1996.
This was the last temple project undertaken by
Srila Gour Govinda Swami who left this world
a few months later at the ISKCON temple in
Sridhama Mayapura.

Notes

! Satya-yuga lasted 1,728,000 years. It was followed by
Treta-yuga, which went on for 1,296,000 years. Which was
followed by Dvapara-yuga, which continued for 864,000
years. After Dvapara-yuga has come the current age of
Kali, of which 5,000 years have already passed. Based on
these figures, Lord Brahma's worship at Brahmagiri would
have been at least 2,165,000 years ago.

?Scholars initially credited Maharaja Anangabhima II (ruled
1190-98) as the builder of Jagannatha’s temple in Puri. How-
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Kirtan-mandapa constructed by ISKCON at Alarnath

ever, in 1990 two copper plate inscriptions were found in Puri
at the Trimali Math. These and the copper plates of the Ganga
King Narasirha IT which were found in 1892 clearly identify
Maharaja Codagangadeva (ruled 1070-78) as the builder.

I Amrta Pravaha Bhasya (commentary) on Cc. madhya 7.59.
“ For more on the life of King Purusottama Dev see the
article “King Purusottama Dev” in Sri Krsna-kathamrta,
vol.3, no.1.

5 Amrta Pravaha Bhasya on Cc. madhya 11.63.

*See Cc. antya 2.132.

7See Cc. antya 9.93.

#See Cc. madhya 7.59-91.

?See Cc. madhya 9.388.

"“The next article in this issue (page 70) gives more infor-
mation about Mahaprabhu's visits to Alarnath and His
melting of the stone.

" A Ray of Vishnu, p.56-57.

"2 Paramarthi magazine, Feb. 1976, p. 34 “akasayana bimana
rathare $ri jagannatha devarnku istabarna landanaku nebakku
heba, sethare alalanatha heba, gaudiya natha o gopinatha prakata
hebe sarvatra $ri caitanya mahaprabhurika arcca prm’sﬂfa
karibakku heba, nacet manusya-jatira mangala heba-nahin."”

Sr7 Krsna Kathamrta
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TN n the Sri Caitanya-candrodaya

-
| L 5 natakam' written by Lord
\ \ Caitanya's eternal associate
v A Srila Kavi-karnapiira, we find
» { [/ the following conversation be-
e \k )~ tween Sri Caitanya
U N ‘-‘\ Mahaprabhu and Advaita
- Acarya:

Advalta asked Mahaprabhu,
“What is Mukunda's offense?”

Mahaprabhu replied, “As he him-
self admits, he is attracted to the
Lord's four-armed form. That is his
object of worship.”

“Is that wrong? What is your opin-
ion about this?”

Caitanya Mahaprabhu replied, “If
the Supreme Lord likes, He can assume
a four-armed form. But His original
form has two arms. The scriptures say,
narakrti param brahma—the original
form of the Supreme Personality of
Godhead is like that of a human be-
ing.? The scriptures also say, giidhari
paratit brahma manusya-lingam—the
confidential, original form of the Su-
preme Personality of Godhead is like
the form of a human being,’ and,
paramatma narakrtih—the Supreme
Lord's original form is humanlike.

“Therefore the original form of
the Supreme Personality of
Godhead has two arms, like the
form of a human being.”

Advaita said, “You are kind to Me,
O Lord, so please be kind to him. A
terrible offense stole his intelligence.
Please place on his head Your two
parasol-feet, which create a pleasant
cool shade, mock the lotus, remove
the poison of material desires, and
shower the nectar of great mercy.”*

Mahaprabhu then put His lotus feet
on Mukunda's head and said in a gentle
voice, “The Supreme Personality of
Godhead, Krsna, the son of mother
Yasoda, is accessible to devotees engaged in sponta-
neous loving service. But He is not as easily accessible
to mental speculators, to those striving for self-realiza-
tion by severe austerities and penances, or to those
who consider the body the same as the self.” From
now on, do not be a servant of these heresies.”

A Question

Sri Caitanya Mahaprabhu is in the mood of Srimati
Radharani. He only wants to see Krsna in His two-
handed form in Vrndavana. He is not attracted to
any other form of the Lord and He even chastised

St Krsna Kathamrta

His dear devotee Mukunda for being attached to the
four-armed feature. If this is so, then we may ask, “If
Caitanya Mahaprabhu is not interested in the Lord’s
four-armed form, then why did He go every year to
Brahmagiri to have darsan of the four-armed deity of
Visnu there known as Alarnath?"

When Sri Caitanya Mahaprabhu was residing
in Puri, he would go every day to the temple to see

Lord Jagannatha. But every year after His public
bathing festival known as snana-yatra Lord
Jagannath is taken to a private place where reno-
vations are made on His body, and during this fif-
teen-day period, known as anavasara, Mahaprabhu
would not be able to see His beloved Lord.

Srila Krsnadasa Kaviraja Gosvami has described
what He would do during those fifteen days:

anavasare jagannather na pana darasan
virahe alalanatha karila gaman

When Jagannatha was absent from the temple,
Caitanya Mahaprabhu, who could not see Him, felt
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separation and left Jagannatha Puri to go to a place
known as Alarnath.”

This verse from Sri Caitanya-caritamrta establishes
‘that out of great feelings of separation from His Lord,
Sriman Mahaprabhu would make the yearly jour-
ney to have darsan of Alarnath. But Lord Alarnath
is a four-armed deity, and we have already de-
scribed above how Mahaprabhu is not attracted to
the four-armed form of the Lord. Mahaprabhu is in
radha-bhava, gopi-bhava, the mood of Srimati
Radharani and the gopis. The gopis are not inter-
ested in the four-armed form of Narayana.
Mahaprabhu only wants to see Krsna as Vrajendra-
nandana, the son of Nanda Maharaja in His su-
premely sweet three-fold-bending form in
Vrndavana. This is confirmed in Caitanya-caritamrta:

svayarit bhagavan 'kysna’ hare laksmir man
gopikara man harite nare ‘narayan’
The Supreme Personality of Godhead, Krsna, at-
tracts the mind of the goddess of fortune, but Lord
Narayan cannot attract the minds of the gopis. This *
proves the super-excellence of Krsna.®

If the only reason Mahaprabhu was going to see
Alarnath was because He could not see Lord
Jagannath, then why didn't He just go to see
Gadadhara Pandita's deity of Krsna known as Tota-
gopinath, who is worshiped right there in Puri along
with the deities of Radharani and Lalita? Why should
Mahaprabhu walk the fourteen miles to Brahmagiri?
And why is it that when Mahaprabhu went to
Brahmagiri His ecstasy seems to have increased?

In the temple of Lord Jagannatha in Puri there is
an amazing testimony to the ecstasy Mahaprabhu
felt upon seeing Lord Jagannath. At the base of the
column known as the Garuda-stambha, one will find
imprints on the ground of the lotus feet of Sri Caitanya
Mahaprabhu where He melted the stone in ecstasy.
Also visible are the imprints of three of Mahaprabhu's
fingers on the Garuda-stambha column. However,
at the temple of Alarnath, while offering His obei-
sances, Mahaprabhu's ecstasy become so intense that
He melted an imprint in the stone of His entire body.
What is the significance of this place?

Unusual for Visnu

Although the priests who worship Lord
Alarnath conceive of Him as a manifestation of
four-armed Lord Narayan, the mantras which are
used in His worship are unusual for the worship of
a deity of Visnu. Two principle mantras, which have
been handed down for uncounted generations are
used in Alarnath's worship. They: Klitit krsna gopi-
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jana-vallabhaya namo narayana alaranathaya naivedya
svaha. And klir1 gopi-jana-vallabhaya vidmahe gopi-
jana-vallabhaya dhimahi tan nah krsnah pracodayat. Both
of these mantras address Alarnath Deva as Krsna and
as Gopi-jana-vallabhaya, the lover of the gopis.

Srila Bhaktisiddhanta's Explanation

On 1 January 1996, Srila Gour Govinda Swami
came to Alarnath for a special ceremony commemo-
rating the centennial year of His Divine Grace A.C.
Bhaktivedanta Swami Prabhupada. He told a story
describing the significance of the Deity of Alarnath
which he said was earlier told by Srila
Bhaktisiddhanta Sarasvati Thakura:’

Once when Krsna was with the gopis at
Govardhan hill He decided to play a joke on them.
He left the arena of the rasa-lila and went a few
miles south to a place known as Paitha. There He
hid in a grove and manifested His four-armed form
as Narayan. Feeling great pangs of separation from
Krsna, the gopis went searching for Him. When they
arrived at the grove and saw Krsna in the form of
Narayan, their feelings of ecstatic love subsided.
When Srimati Radharani arrived, however, Krsna
could not maintain His four-armed form and He
resumed His original two-armed Syamasundara
form. This is described in Ujjoala-nilamani:

bhuja-catustayari kvapi
narmani darsayannapi

vrnddvanesvari-premna
dvibhujah kriyate harih

Sometimes Krsna playfully manifests a four-armed
form as a joke, but then, impelled by love for
Radharani, the queen of Vrndavana, He again re-
sumes His two-armed form."

rasarambhavidhau niliya vasata kurije mrgaksi-ganair
drstar gopayiturit samuddhuradhiya ya sustu sandarsita

radhayah pranayasya hanta mahima yasya Sriya raksitur
sa sakya prabhavisnunapi harina nasic catur bahuta

Prior to the risa dance, Krsna hid Himself in a grove
just to have fun. When the gopis came, their eyes
resembling those of deer, by His sharp intelligence
He exhibited His beautiful four-armed form to hide
Himself. But when Radharani came there, Krsna
could not maintain His four arms in Her presence.
This is the wonderful glory of Her love."

This pastime is also mentioned by Srila Narahari
Cakravarti in his Bhakti-ratnakara:

dekha 'paitha’-name grama ati susobhita
paitha nama haila yaiche kahiye kiricita

rase krsna antardhana haila ei vane
krsne anvesan kari phire gopigane
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caturbhuja haiya krsna saksat haila
rai-dyste dui bhuja dehe pravesila

There is a village called Paitha where Krsna once
hid Himself from the gopis, who began searching
here and there for Him. Krsna appeared before the
gopis in His four-handed Visnu form, but upon the
arrival of Radharani, two of His hands disappeared.
Radharani's love was so strong that Krsna could
not retain His four-armed form."

Krsna-lila and Gaura-lila are Non-different

When Mahaprabhu would take darsan of Lord
Jagannath, He would stand next to the Garuda-
stambha. There is a special reason for this. From
that place He was unable to see Lord Balaram and
Lady Subhadra. He was only able to see the Lord
of His life, Sri Jagannath, who would reveal His
form to Mahaprabhu as Syﬁmasundar Krsna, and
who is also known as Gopinath, the Lord of .the
gopis. Jagannath is therefore described as
madhurya-rasa-ghanayita-miirti—the condensed
form of conjugal mellow.” During the anavasara
period, Jagannath disappeared from
Mahaprabhu's vision. Feeling the same pangs of
separation that the gopis experienced,
Mahaprabhu went searching for Krsna. Kaviraja
Gosvami describes:

gopi-bhave virahe prabhu vyakula hafia
alalanathe gela prabhu sabare chadiya

Due to separation from Lord Jagannath, Sri Caitanya
Mahaprabhu felt the same great anxiety the gopis feel

in separation from Krsna. In this condition He gave
up all association and went to Alarnath.*

Just as when Radharani and the gopis, feeling
intense pangs of separation, went searching for
Krsna in the forests near Govardhana hill,
Mahaprabhu, feeling intense pangs of separation,
went searching for Jagannath Krsna in the thick
forests of Brahmagiri. As the gopis found Krsna hid-
ing in a grove manifesting a four-armed form at
Paitha, Mahaprabhu found four-armed Alarnath-
dev in a grove at Brahmagiri. Just as Krsna could
not maintain His four-armed form in front of gopi-
siromani Radha, returning to His original two-armed
form, similarly Alarnath-deva, confronted with the
ecstatic love of Radha manifested in Caitanya
Mahaprabhu, showed Him His two-armed form as
Muralidhara, the holder of the flute.This story was
explained by Srila Bhaktisiddhanta Sarasvati on his
last visit to Alarnath on the morning of 18 May
1934. By explaining this pastime, Srila Bhaktisiddhanta
Sarasvati revealed the non-different nature of the pas-
times of Lord Krsna and the pastimes of Lord Caitanya.

Srila Gour Govinda Swami has commented:

Krsna-lila is gaura-lila, gaura-lila is krsna-lila. There is
no difference between them, just as there is no differ-
ence between nami, Krsna Himself, the possessor of
the name, and nama, the name itself. In tattva, Krsna
is nondifferent from His name. However, in Sr7 Krsna-
namastakam Srila Rapa Gosvami has said, “Piirvasmit
param eva hanta karunam—although there is no differ-
ence between nami and nama, still, of the former and

Temple at Paitha near Govardhana
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the latter, the latter is more merciful than the former.””
That means the name of Krsna is more merciful than
Krsna Himself. Similarly, although there is no differ-
ence between the pastimes of Krsna and the pastimes
of Gaura, the pastimes of Gaura are more merciful.
Therefore the pastimes of Gaura are known as audarya-
maya-lila. Audarya means magnanimous. There are
two parts of krsna-lila, madhurya and audarya—sweet-
ness and magnanimity. Gaura-lila is krspa-lila, and
krsna-lila is gaura-lila, but in gaura-1ila this audarya is
predominating, Itis krpi-lila, a more merciful [ila. This
is the only difference, nothing else. **

When Mahaprabhu saw Alarnath before Him in
the form of two-handed Krsna, He became so ec-
static that when He offered His prostrated obeisances
upon the stone floor, the stone melted under Him.

As Paitha is a place where the gopis experienced
feelings of separation from Krsna, similarly
Brahmagiri is a place where Mahaprabhu experi-
enced feelings of separation from Lord Jagannath.
Srila Bhaktisiddhanta has therefore said that this
place known as Alarnath or Brahmagiri is the place
of krsna-viraha bhajan, where the predominent mood
is worship in separation. Srila Bhaktisiddhanta also
said that, “Sri Ksetra, Jagannath Puri Dham, is
vipralambha-ksetra, the place of separation, and
Alarnath is the place of dvi-gunita vipralambha-ksetra,

the place of doubled separation.” Jagannath Puri

Dham is the place where Mahaprabhu came to ex-
perience the most elevated feelings of love-in-sepa-
ration, and in Alarnath those feelings became twice

74

"l-u% -

a a—-*,_. %\- . 1!%
PR R, -2 '

as intense. Understanding Q
the significance of this holy '
place, Srila Bhaktisiddhanta
Thakura said that Alarnath-dev is ¥ e
non-different from Krsna as g _.f-/
Gopinath, and he installed

Radha Krsna deities at this place named S Sri Gopi-
Gopinath. On his last visit to Alarnath, he said, “The
followers of Gaurasundara, who is radha-bhava-
dyuti-suvaliti—adorned with the mood and luster
of Srimati Radharani,'® cannot serve Krsna with
persons who are on other paths. Krsna manifested
His four-handed form as Narayan at Brahmagiri,
which is non-different from Govardhan-giri. The
general people worship Alarnath as Alvar-nath (the
Lord of the Alvars), Narayan. But Mahaprabhu'’s
followers who are riipanugas, followers of Srila Riipa
Gosvami, see Him as dvibhuj-muralidhar, two-
handed Krsna with a flute. The general people can-
not understand this, that is why we have established
Gopinath here.”

]

Notes

'1.141-146.

2 Gopala-tapant Upanisad.

3Bhig. 7.15.75.

4 Bhag. 9.23.20.

5This verse is quoted from Bhag. 6.11.24.
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 Deities of Sri §ri Gopi-Gopinatha and Sri Caitanya Mahaprabhu installed by
Srila Bhaktisiddhanta Sarasvati at the Brahma Gaudiya Math, Alarnatha, Brahmagiri

¢This verse is quoted from Bhag. 10.9.22.

7 Cc. madhya 1.122.

8 Cc. madhya 9.147.

?This story of the esoteric significance of Alarnath is briefly
mentioned in the biography of Srila Bhaktisiddhanta,
"Prabhupada Srila Sarasvati Thakura" page 212. An elabo-
rate transciption of Srila Sarasvati Thakura’s lecture is
found in the Oriya book, Srila Prabhupada [tvani by
Nityananda Brahmacari, pages 518-519.

9Srila Rapa Gosvami's Ujjoala-nilamani 5.6.

" Ujjvala-nilamani 5.7.

128r7la Narahari Cakravarti Thakur's Bhakti-ratnikara
5.624-626.

13See The Embankment of Separation p. 87.

“Cc. madhya 11.63.

13The Embankment of Separation p.39.

6 Cc. adi 1.5.
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Maugdhye Sarvajiiya

. _ ., _ _  Excerptsfrom _
SRI SRIRAGA VARTMA CANDRIKA
By Srila Visvanitha Cakravarti Thakura
Dvitiya Prakasa (Second Diffusion)

1. Sri Syamasundara is always so absorbed in His
pastimes with the beautiful girls of Vraja who have
accepted Cupid as their friend’ that He is not aware
of any loss, exhaustion, household duties, danger,
fear, worry or defeat by His enemies. From all this
we can understand that He has no chance to think
of anyone else but Srimati Radharani and the gopis
of Vraja, since He is bewildered by His loving pas-
times with them. How will He then accept the ser-
vice rendered to Him by the countless devotees on
the platform of spontaneous love who come to Him
from different directions and from different coun-
tries? Who will listen to all the different prayers that
are offered to Him? One may offer the solution that
Krsna's expansion, the Supersoul who lives in
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everyone's heart, is listening, and that the expansion
and the origin are actually one—but that will very
much hurt the heart of the bhakta who is on the spon-
taneous platform. Then what is the solution?

The answer can be found in the words of Uddhava.
He said, “O Lord! When You considered whether or
not it was proper to kill Jarasandha or whether You
should go to the Rajasiiya sacrifice, You called me to
You and like a bewildered person said, 'O Uddhava!
What should I do now?' You bewildered me at that
time, acting like an ignorant man who needed advice
from a counselor, although You are not conditioned
by time and space and are full of causeless knowledge
eternally. If someone were to explain that You cannot
actually be bewildered but You only seem to be bewil-
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dered, because % . as  the
Supreme Per- sonality

of Godhead You endeavor,

although You have no duty, and

You are born, although You are

b birthless — this proposal is useless,

and we should not attempt such an
explanation.”

We must accept that just as in

Hipvdin'sg Dvaraka pas-
times . Krsna is some-
time s! mugdhah, be-
wildered, although He is

sarva-jiia, omniscient, similarly, in
His Vrndavana pastimes, by His ==

_inconceivable potency He is
sometimes omniscient, although
He is bewildered. We must there-
fore accept the words of Bilvamangala
Thakura in Krsna Karnamrta, “In all His
pastimes the Lord § is simultaneously bewil-
dered and omni- " scient.”

2. In omniscience there is great opulence, but
no sweetness. Those with firm intelligence say, that
bewilderment which arises when Krsna gives up
His opulences and manifests pastimes similar to hu-

mans is called sweetness.

3. Now we will further define sweetness.
Sweetness is there when the intimate hu-
man mood is not . violated regardless of

whether Krsna shows His divine
prowess or not. Many " examples are there:
When baby Krsna killed the witch
Patana He was playing a human child by sucking
her breast. Although He smashed the cart demon,
He did so by kicking it with His tender footsoles

while He was a baby of only three months, lying

. flat on His back. Although He bewildered Lord

Brahma and Balarama by showing innumerable

Visnu expansions of Himself, He also tended the
calves and cows. He stole the milk and curd of the
cowherd women in an unseen way. And He
had conjugal rela- _tions with many gopis
while displaying ¢ His divine prowess
by  expanding Himself into as
many forms as there were gopis.

If someone were to suggest that sweetness
can only refer to the performance of human-
like pastimes where there is no display of
prowess, then the bewilderment of any g8
naughty playful child would also be ;
called sweetness. &

4. That manifestation of God that
does not depend on human-like J§
moods and only reveals His majesty

Sri Krsna Kathamrta

L Samadhi mandir of
Srila Visvanatha Cakravarti

and divinity is called a manifesta-
tion of aisvarya (opulence). When
Krsna showed such aisvarya in
Mathura by revealing His four-
armed form to Vasudeva and
Devaki, He told them, nanyatha
mad-bhavari jiianarit martya-lingena
jayate—I showed you this four-
armed form of Mine so that you
would remember My previous
birth. Simply by seeing Me as a hu-
man child you would not get this
realization.? Lord Krsna told
Arjuna, “Pasya me yogam
aisvaram—]Just see My majestic
form!” And showed him His opu-
lent feature.® And in His
Vrndavana pastimes He showed
Brahma a thousand four-armed forms after show-
ing His sweet and beautiful pastimes in Vraja.

5. Some devotees, called aisvarya-jiiana nistha
bhaktas, are fixed in their conception of Krsna as the
Supreme Lord. Vasudeva tells Krsna and Balarama
in Srimad-Bhagavatam, “You are not our sons, You are
directly the Supreme Personality of Godhead.” And
in Bhagavad-gita chapter eleven when Arjuna sees
Krsna's Universal Form, he says, “O Krsna! Please for-
give me for whatever I may have said to You in the
past due to love and bewilderment!”

From these examples we can see that for these devo-
tees, their feelings of parental and fraternal love to-
wards Krsna were slackened upon  seeing
His divine prowess. This knowl-
edge of the divine prowess is
called aisvarya-jiiana. How-
ever, when one's feelings of
intimacy are already 1
firmly established in the
heart, such that even
after




seeing some display of His prow-
ess there is not the slightest feeling
of awe or palpitations of the heart,
then such knowledge of the sweet-
ness of Krsna is called madhurya-
jiiana. For example, in Srimad-
Bhagavatam the gopis give a descrip-
tion of Krsna returning to the vil-
lage after herding His cows in the
forest, which states, “Vandinas tam
upadeva-gana ye vadya-gita-balibhi
parivavru—Krsna is being
praised by demigods who sur-

round Him and worship Him

with songs and flowers.”* And,
“Along the way Brahma and
other demigods praise His feet.”

Despite the fact that Sridama
and Sudama and t‘he athm cow-
herd boys saw the demi offer-
ing prayers and flowers tef(rsga,.
there was no sign ofithe :
slackening of their pure

love for Him, and ‘Fhebm:glrls -
of Vraja remained fixed in their

sweet romantic feelings for Him
despite hearing about His prow-
ess. In the same way, the-

spite Nanda Maharaja's consoling
words to the residents of
Vrndavana. Her love for Krsna
rather increased, and thoughts
like, “I am blessed that my son is
the Supreme Lord Himself!” ap-
peared in her heart. Even a mun-
dane mother whose son becomes
the ruler of the world still shows
her motherly love for him.

When they hear about Krsna's
divine prowess, if some cowherd
boys think, “We are blessed that
our friend is the Supreme Lord!”
And if some gopis think, “We are
blessed that our beloved is the
Supreme Lord!” This only serves
to strengthen the intimate mood.

In times of meeting, aisvarya-
jfana is not fully manifest, as the
moon rays of union are very cool.
But in times of separation, which are
as hot as the sun's rays, aisvarya-
jiianais fully revealed. Nevertheless,
if there is no reverence that causes
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ure pa-
rental love of mother Yasoda was
not diminished even slightly de="

palpitations of the heart and the re-
sultant esteem during the manifes-
tation of Krsna's opulence, then it
cannot really be accepted as aisvarya-
jiiana. [The example is the following
statement made by the gopis] “In
His descent as Rama, Krsna pierced
the king of the monkeys, Bali, like a
hunter. An ordinary hunter kills
creatures because He likesmeat, but
Rama killed Bali without any rea-
son, so He is even more cruel than a
hum; Again, being controlled by

woman (His wife Sita), He cut off
a's nose and ears. In His

-d&m\tmﬁm He accepted the

wof Bali Maharaja like a
crow® and then bound him up.
Ihetdmethmanonmdﬁorus to

‘make friends with dark-complex-
ioned men. But still it is difficult to
&w?mlﬁtgahem

Before Ki‘sna hfteci Gﬂvardhana
I'hﬂ the Vr = o
of Pﬂ\?dlvuﬁgf but after He lifted
Govardhana Hill, and also went to
Varuna-loka, the Vrajabasis be-

‘came aware that He was the Lord

m has never heard even a
smgle W()rd like, ”You. are not our
sona,Yau are the Su e Person-
ahi:y QfGDdhead"’ frl)m the mouth

of Nanda Maharaja, like were spo-
kan.. by Vasudeva to Krsna and
Balarama, even after he had heard
from Varuna and Uddhava that
Krsna is the Supreme Lord. There-
fore the Vrajabasis were always fuill
of madhurya-jiiana, but Krsna's as-
sociates in Dvaraka were filled with
aisvarya-jiana mixed  with
madhurya-jaana.

6. The next question is, did
Krsna, while playing human-like
pastimes as the son of Nanda in
Vrndavana, know He is God in
the same way as He knew it as
the son of Vasudeva in Dvaraka?
If you say He knew it in the same
way, then I say He would not
have been able to cry tears of fear
while He was being bound with
ropes by mother Yasoda. Learned

devotees should not explain that
He was crying tears simply while
pretending to be afraid, because
if this were true then Queen
Kunti would never have used
the word “vimoha” (enchanted)
in Srimad-Bhagavatam 1.8.31:
gopy adade tvayi krtagasi dama tavad

ya te dasasru-kalilanjana-sambhramaksam
vaktrar nintya bhaya-bhavanaya sthitasya

sa mar1 vimohayati bhir api yad bibheti

“Mother Yasoda took up a rope
to bind You when You commit-
ted an offense, and Your per-
" turbed eyes overflooded with
tears, which washed the col-
lyrium from Your eyes. And
You were afraid, trying to hide
Your face, although fear per-
sonified is afraid of You. This
sight is bewildering to me.”*

The purport of this verse is that
Kunti's conception is aisvarya-
jiana. That is why she says, with
the words bhaya bhavanaya
sthitasya—even fear personified
is afraid of You—it is proven that
Kunti finds Krsna genuinely
afraid in His heart. If Kunti had
thought that Krsna was simply
pretending to be afraid, then she
would not have been bewildered.

And if you say, “If Krsna did
notknow that He is God then with
what was His eternally perfect
and blissful omniscience covered
over?” My reply is that it is the
essence of Krsna's cit or knowl-
edge potency named prema, love
of God, that covers Him over.

Avidya, the ignorance potency
of maya, keeps all the living beings
bound up in the material world
and makes them experience only
suffering. And the transcendental
energy yoga-maya covers over the
God-knowledge of Krsna's tran-
scendental  associates  in
Vrndavana like mother Yasoda,
making them experience His all-
sweet human-like pastimes. Simi-
larly, although Krsna is ecstasy per-
sonified, for the sake of increasing
His ecstasy, prema makes Him for-
get His actual identity.
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There can be no fault in prema covering over His
knowledge of His svariipa. Just as ignorance binds
up the conditioned souls with the ropes of mine-ness,
simply giving them misery and making them prison-
ers bound with painful ropes and chains, so also is
the body of a respectable person bound by valuable
pleasure-giving clothes and a turban and so on. In
the same way that the conditioned soul's ignorance
leads to his misery Krsna's ignorance makes Him very
happy, because He is controlled by love.

Krsna enjoys great happiness in being overcome
with prema, just as a honeybee feels very happy being
covered over in the whorl of a lotus. Therefore it is
said, “O Lord! Don't leave the lotus-like hearts of Your
devotees!" and, "The devotees have bound Your lotus
feet with the ropes of their love.” Just as one experi-
ences the five kinds of misery to a greater or lesser
extent according to the amount by which one is cov-
ered over by ignorance, so also prema covers the
knowledge and prowess of both its object and sub-
ject, expanding transcendental ecstasy in innumerable
ways. Because their love for Krsna is mixed with knowl-
edge of His divine prowess, the inhabitants of Dvaraka
such as Devaki do not experience as much bliss as is
experienced by devotees like mother Yasoda. The
Vrajabasis are experiencing ever-increasing bliss, be-

ing bound to Krsna, the object of their love, by the
ropes of mine-ness which keeps the subject and object
of that love controlled by each other. Krsna, being
bewildered by the love of mother Yasoda and others,
does not know about His own Godhood. When some
disturbance is caused by a demon or a forest fire,
He manifests His omniscience and the [ila-Sakti then
makes Him aware of His power—but that is only
for the sake of protecting His devotees.

Notes
'"There is no mundane Cupid in the spiritual world. Here
“Cupid” refers to the conjugal mellow by which the gopis
worship Krsna hence it is their friend.
*Bhag. 10.3.44.
*Bg.9.5.
*Bhag. 10.35.21.

*Crows are famous as thieves. The gopis are comparing
Lord Vamanadeva to a crow because He took the wor-
ship of Bali and then abused him by binding him up.
©See the lecture in this issue given by Srila
Prabhupada on this verse.

LerTers 10 THE EDITOR (continued from page 3)

Acyutananda explains the term “pajsica-sakha”
(literally “five friends”) in his book Sinya-sarithita (canto
27). There he has written that before Krsna left this
planet, Nilakanthesvara Siva (one of the deities of Siva
who resides in Puri-dhama) came and spoke to Krsna.
He informed Krsna that the Lord’s companions Dama,
Sudama, Srivatsa, Subala and Subahu would take
birth again in Kali-yuga and be known as Ananta,
Acyutananda, Jagannatha, Balarama, and Yasovanta
respectively. Thus the followers of the pafica-sakha
consider that these five persons were the intimate
friends of Krsna in Dvapara-yuga who came again in
Kali-yuga to serve Him.

The followers of Acyutananda Das are still
present today in Orissa. Our line and theirs have
many similarities. They worship Krsna and
Caitanya Mahaprabhu. They study Stimad-
Bhagavatam and Bhagavad-gita, etc. They also
perform nama-sankirtan, wear tulasi neck beads and
have similar filak to ours. However, although they
were associates of Caitanya Mahaprabhu,
Acyutananda and the other members of the parica-
sakha “have some different philosophical
understandings than what was accepted by the
six goswamis of Vrndavana.! Some examples:

1) Acyutananda considered Lord
Jagannatha as an incarnation of Buddha and

S#7 Krsna Kathamrta

Sri Caitanya Mahaprabhu as a manifestation
of Buddha and Jagannatha. _

2) Acyutananda did not emphasise suddha-
bhakti, pure devotion. He gave stress on jAiana, yoga
and karmic activities such as astrology and tantra.

3) Acyutananda and the other pafca-sakhas
worship Krsna's nirakara (formless or impersonal)
feature. 'Although ‘they worshiped Lord
Jagannatha, they perceived Jagannatha as maha-
siinya, the great void. They considered Krsna to be
merely 1/10th of a part of Lord Jagannatha.

Considering the nirakara as superior to Krsna’s
personal form is intolerable for the followers of the
six goswamis. While in Puri, Lord Caitanya told
Sarvabhauma Bhattacarya:

sarvaisvarya-paripirna soayarit bhagavan

tanre nirakara kari* kavaha vyakhyana
Actually, the Supreme Absolute Truth is a person, the
Supreme Personality of Godhead, full with all opulences.
You are trying to explain Himras impersonal and formless.
— Ce.madhya 6.140.

1 For this reason scholars like Professor Aloka Lahiri, Author
of “Chaitanya Movement in Eastern India” and Professor
Prabhat Mukherjee, author of several books including,
“History of Medieval Vaishnavism in Orissa”, “History of
the Jagannatha Temple in the 19th Century”, and “History
of the Caitanya Faith in Orissa” do not consider the parica-

sakhas as genuine followers of Lord Caitanya.
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| Dbenefits of hearing directly from a per-
son as compared to hearing record-
ings? Includes glossary and elaborate

verse and topic indexes. and topic indexes.
$ 3.95 softbound, 151 pages, 5.4” x 8.2" $ 3.95 softbound, 151 pages, 5.4” x 8.2”
The Flow of Nectar

A compilation of vibrant

- dlSCOL};‘SES and anec- NCW
dotes highlighting the
subtleties of Gaudiya
Vaisnavism. Devotion
reigns where reason fails.
Paradoxical and counter-
intuitive, but always full
of mellows. Topics in-
clude: Compassion, and
taste for the holy name.

Gopal Jiu
The Beloved Deity of srila
Gour Govinda Swami

A brief account of the life of Srila
Gour Govinda Swami and the fasci-
nating history of his beloved Deity.
How Gopal came from Vrndavana,
how He foiled an attempt to steal
Him, and stories of His servitors for 4
the last three hundred years.

$ 2.95 softbound, 96 pages, 4.7 x 6.9"

$295 softbound 96 pages, color illustrations,
52" x8.5"

For books tapes, and videos
of Srila Gour Govinda Swami:

Gopal Jiu Publications
ISKCON Bhubaneswar
National Highway No. 5, IRC Village
Bhubaneswar, Orissa 7 51 015, India
E-mail: madhavananda.ggs@bbt.se

Choti: The Native Place
of Srila Thakura
Bhaktivinoda

Dr. Fakir Mohan Das

European Tape Ministry Nluminating research into the Orissan
Nalini Dasi roots of Srila Bhaktivinode and Srila

48 Cardinal Ave., Morden Bhaktisiddhanta Sarasvati.

Surrey, England SM4 45Z $2.95 softbound, 96 pages, 4.7” x 6.9”

0181-395-2056
Email: srigaura@aol.com

Tattva-vicara Publications
Perth Australia
Phone and Fax: (08) 9275 4370
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