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Statement of Purposes

As stated by Srila Prabhupada in h1s
introduction to Krsna Book:

“It is essential for persons who are
actually liberated to hear about the
pastimes of Krsna. That is the supreme
relishable subject matter for one in the
liberated state. Also, if persons who are
trying to be liberated hear such narrations...
then their path of liberation becomes very
clear. ...Lord Caitanya has therefore advised
His followers that their business is to
propagate krsna-katha.”

In keeping with this desire of Srila
Prabhupada, the purpose of this magazine is
simply to propagate krsna-katha. We will
consider our efforts successful if this publica-
tion is a source of inspiration for the preach-
ers of Krsna consciousness to continue their
efforts to push on Lord Caitanya’s movement.
Our second desire is to establish through the
medium of this journal how everything is in
Srila Prabhupada’s books.
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From thg ©ditor

ord Jagannatha, with His unusual

style of worship, His big smile, round

eyes, and sunken hands and feet, is
little understood even amongst vaisnavas. In this
issue we will examine some aspects of His
traditional worship. Amongst other topics, we’ll
describe His various daily and seasonal dresses,
how He mysteriously changes His eternal body,
and we'll also hear our vaisnava dcaryas discuss
the confidential meaning behind Lord
Jagannatha’s world famous Chariot Festival.

On 19 May 1934 at the ancient temple of Lord
Alalanatha near Puri, Orissa, His Divine Grace Srila
Bhaktisiddhanta Sarasvati Thakura, made the
following prophetic statement:

We must take Lord Jagannatha in an airplane
chariot to Eastbourne, London. There Alalanatha,
Gaudiyanatha and Gopinatha will appear. We

" must install the Diety of St Caitanya Mahaprabhu
everywhere in the world, otherwise there will be
no auspiciousness for the human race.!

This vision of Srila Bhaktisiddhanta was
fulfilled by his disciple Srila A.C. Bhaktivedanta
Swami Prabhupada the Founder-Acarya of the
International Society for Krsna Consciousness.
On the order of his guru, Srila Prabhupada came
to America to preach in 1965, and two years later
He instituted the first Ratha-yatra festival in the
West in San Francisco. Due to the preaching of
Srila Prabhupada, Lord Jagannatha is now
famous all over the world. Ratha-yatra has
become a common sight in almost all major cities
of the globe including, London, New York,
Budapest, Durban, Melbourne, and Moscow.
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The Mysterious
Lord Jagannitha

The worship of Lord Jagannatha is very
ancient. According to the Skanda Purana, the first
temple of Jagannatha at Purl was constructed
millions of years ago in Satya-yuga. Lord
Jagannatha is also mentioned by Valmiki Muni
in the ancient Ramayana. It is recounted there that
shortly before winding up His pastimes in this
world, Lord Rama called for Vibhisana, the
younger brother of Ravana and gave him in-
structions on how he should carry on in His
absence. Lord Rama concluded by telling him:

ki canyad vaktum icchami
raksasendra mahabala

aradhaya jagannatham
iksvaku kula daivatam

O, mighty ruler of the Raksasas, there is one
more thing I wish to say to you, worship Lord
Jagannatha the Lord of the Iksvaku dynasty.?

The form of Lord Jagannatha is not well
understood. With His large round eyes, broad
smiling mouth, and his lack of visible hands or
legs, to many He may appear somewhat abstract.
In Orissa, Lord Jagannatha is looked upon
differently by different religious groups. For the
followers of Caitanya Mahaprabhu, He is
anmasundara Krsna the consort of Srimati
Radharani; for the Orissan devotees of Lord
Rama, He is Ramacandra; for the Oriya
Ganapatyas, He is Ganesa; the Buddhists in
Orissa see him as Buddha; and for the Orissan
Saivaits, he is Lord Siva. When the first Christian
missionaries arrived in Puri and saw Lord
Jagannatha and the Ratha-yatra festival, it
seemed to them nothing more than an exposition
of heathen idolatry. They described Lord
Jagannatha as “the Moloch of Hindoostan,” with
“a frightful visage painted black, and a dis-
tended mouth of a bloody color.”* Even devotees
sometimes fail to appreciate the form of Lord
Jagannatha. A young disciple once asked Srila
Prabhupada why Lord Jagannatha looked differ-
ent from Krsna. “Oh?” Srila Prabhupada replied.
“He looks different?”*

A1 P HAM



There are many explanations of how and why
Krsna has adopted the form of Lord Jagannatha.
Skanda Purana describes that Maharaja
Indrayumna engaged Visvakarma, the architect of
the demigods, to fashion the Deities of
Jagannatha, Baladeva and Subhadra. Visvakarma
agreed, on the provision that he would be undis-
turbed while he was carving them. When the
eager king broke in to the workroom early to see
the Deities, Visvakarma was not finished, and the
angry sculptor stopped his undertaking and left.
The king was feeling very morose, until Narada
Muni came and told him that it was the Lord’s
desire that He be worshiped in that form.

A more confidential explanation is that the
form of Jagannatha is the embodiment of Krsna’s
love for Srimati Radharani. The manifestation of
the topmost sentiments of love is called
mahabhava. When Krsna was in Dvaraka he was
feeling intense separation from Radha. In the
ecstasy of mahabhava His eyes became dilated
and His hands and legs shrunk into His body
like a tortoise. Therefore the form of Jagannatha
is also known as mahabhava-prakasa. Because
Jagannatha is feeling such separation from Radha
He is radha-viraha-vidhura—the embodiment of
separation from Radha. Caitanya Mahaprabhu is
Krsna Himself, but He has come to taste the
emotions of Radharani—radha-bhava-dyuti-
suvalitam naumi krsna-svariipam. Therefore
Mahaprabhu is the embodiment of the feelings of
separation from Krsna—krsna-viraha-vidhura.
Srila Gour Govinda Maharaja has described:

Mahaprabhu is feeling the pangs of separation
from Krsna and always crying, rorudhya mana.
Gaura is crying for Krsna and Jagannatha is cry-
ing for Radha. Two crying forms are there in
Jagannatha Ksetra. Therefore that ksetra is
known as vipralambha-ksetra, crying ksetra. Krsna-
viraha-vidura and radha-viraha-vidhura. Two
viraha-vidhuras meet together in Purusottama
Ksetra. So we should understand who is Gaura,
who is Jagannatha, and the strange meeting be-
tween these two ... Gaura is crying for Krsna and
Jagannatha is crying for Radha. Two are crying
in the ecstatic mood of mahabhava.®

This is a large topic, our interested readers are
advised to refer to “The Embankment of Separation” by
Srila Gour Govinda Swami for more information.

One unique feature of the worship of Lord
Jagannatha is that He has His own scriptures
describing His pitja. This was objected to by
Srila Ramanujacarya, the exalted acirya of the
Sri-sampradaya. When he visited Puri on one
Sri Krsna Kathamrta

of his preaching tours Ramanuja debated with
the local priests who serve Lord Jagannatha.
He questioned, “How can we accept a system
of worship of the Lord that is not described in
the recognised scriptures such as the Vedas
and Parsicaratras?” Although Ramanuja was
victorious in his arguments, it was not much
appreciated by Lord Jagannatha Himself. The
evening after the debate the Lord threw
Ramanuja over one hundred miles south to
Karma-ksetra.* So, although the worship of
Lord Jagannatha may appear unorthodox, the
Lord Himself seems to like it. In this connection
Srila Vrndavana Dasa Thakura has written:

param brahma—jagannatha-ritpa-avatara
vidhi ba niseha etha na are vicara

The Supreme Personality of Godhead has de-
scended to this world as Lord Jagannatha. He does
not have to think about rules and prohibitions.”

Many of the details and pictures presented
in this issue have never been printed in an
English publication before. We present this
issue as a cultural look at a process of worship
that, while sometimes differing from other
established standards, is simultaneously an
inseparable part of our Gaudiya heritage. We
have spent over three years compiling the
materials for this volume but there is still so
much more that can be said on the topics. With
the blessings of the devotees we hope to con-
tinue to research and print more in the future.

Daso ‘smi

Md.

Notes

! “Paramarthi” (Oriya monthly), Cuttack: Sacchidananda
Math, issue of February, 1976, p. 34. “akasayana bimana
rathare $r1 jagannatha devanku istabarna landanaku nebaku
heba, sethare alalanatha heba, gaudiya natha o gopinatha prakata
hebe sarvatra $ri caitanya mahaprabhuika arced prakata
karibaku heba, nacel manusya-fatira mangala heba-nihin”

2 Valmiki Ramayana uttara khanda 108.30

3 Encounter with the Lord of the Universe by Ravindra-
svarapa Dasa p. 19

1Ibid pg 21.

5 The Embankment of Separation by Srila Gour Govinda
Swami, first edition p. 100.

¢ See purport by Srila A.C. Bhaktivedanta Swami
Prabhupada to Cc. madhya 7.113.

7 51T Caitanya-Bhagavata antya 10.115



JJatra-binimaya
Letters to the Editor

I looked at the magazine, “Sri Krsna-kathamrta” and I feel it is full of valuable information.
Thank you very much. I wish you the best in being able to render this service for your spiritual

master, and the devotees of ISKCON.
—Satsvarupa dasa Goswami

Thank you for your recent letter explaining your circumstances and also for the wonderful
publications which I am reading and appreciating. Being trained as a graphic designer, printing is
nearly always the utility principle in my mind when executing a piece of artwork, so I appreciate
your over all presentation as well as the sentiments and purposes etc. Especially your avoidance of
the “issues’ in favor of pure krsna-katha. I offer my sincere condolences regarding the passing of
your beloved guru maharaja - he certainly set an exemplary example of a ‘pukkha vaisnava’ as he
himself described Srila Prabhupada. I vividly remember one day around 1984 he gave class at
Bhaktivedanta Manor and reminded me of Srila Prabhupada in so many ways.

[ wish you continued success with Sri Krsna-kathamrta.

—Ananta Sakti Das, Herts England

Your effort to serve Sri Chaitanya Mahaprabhu's mission is very inspiring to me, and I mean
that with all sincerity. You manage to dig up nectar which is hidden in the archives of Vaisnava
lore, and this nectar cannot help but move even stone-hearted dogs like myself. So this is a
wonderful service you are rendering and I pray Lord Gauranga will bless you with all facilities.
—Bhakta Das, Thailand

['have to tell you that the Krsna-kathamrita is a very wonderful book, the main reason being it is
full of Krsna’s pastimes and also the pastimes of his dear devotees like Prabhupada and Gour
Govinda Swami. The fourth edition is very nice. [ have got all the editions and I love them all.
Please keep up the good work. The contents are most relishable. I am most unqualified, but I can
see your work has a great impact in Malaysia. Many of us are inspired by the magazine. In your
magazine we are also taught to dive deeper in the study of Srila Prabhupada’s books.

—5ri Kantha Das, Malaysia

Please send me ALL of your magazines. Keep me as a subscriber. I consider your magazine
to be the foremost “nectar-only” publication on the planet. Even though a couple of small
things [ would suggest, still you got the best thing going. And I'd like to see more of them. I
can tell by reading Gour Govinda Swami’s words and hearing his tapes that he was in
possession of the actual juice—the real stuff.

—Dasaratha-suta Das, Union City GA, USA

I finally finished reading the three issues of Krishna-kathamrita you sent me. *VERY* nice! The
magazine is totally unique. It's very intimate. I like that it is aimed at the Vaishnavas and isn’t a
recruiting or PR piece. All the articles were enlivening. I especially enjoyed Gour Govinda
Maharaja’s words. You truly have Krishna’s mercy to have found such a nice spiritual master. I
especially loved the articles on Lord Nityananda and all the transcendental photos. I hardly knew
anything about Nitai until I read your magazine.

“Sadhu-sanga, the Birthplace of Bhakti” bowled me over. The magazine is *gorgeous*. The art-
work, layout, even the fonts are all perfect. This is the most beautiful magazine I have ever seen.
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Seriously. Everyone who worked on this issue deserves a standing ovation. The articles are excellent
as well. I especially loved the article “Lord Chaitanya’s Prema-yuga.” Beautiful. What wonderful
sentiments. And the excerpt from “The Embankment of Separation” makes me want to get the book.
—Randy Leighton. Webmaster for “Topics for Seekers” (see his Web page at http://www-
hsc.usc.edu/~leighton/index.htmls).

[ have received the books, “Last Limit of Bhakti”, ” Sri Guru Vandana”, and “The Embank-
ment of Separation”, by His Divine Grace Gour Govinda Swami Maharaja. To say that I liked
them very much would be an understatement. They are wonderful and sublime, to say the least. I
also received three “Sri Krsna Kathamrtas” The magazines are wonderful. Please do not bow to
pressure to change your format “to a magazine that addresses the issues.” The world is filled
with that type of reading. What the world needs is more krsna-kathd, a magazine like the one you
and your staff are producing. Haribol.

—Max Perry, San Francisco CA, USA

All glories to your services rendered by giving us Sri Krishna Kathamrita to read, magazines
which are beyond criticism and inspiring from the very first page until the last word. Thank
you. —Dayal Nitai Das, Taiwan, China

Correction:

Sri Krsna-kathamrta printed line drawings of Srila Prabhupada in our first three issues without
giving credit to the artist, who was not known to us. That artist is Sriman Ananta Sakti Prabhu who
is doing a very fine service by helping everyone to remember Srila Prabhupada. We beg forgiveness
for our oversights. We also thank him for supporting our humble efforts with this magazine by
allowing us to use his pictures in our future issues.

Help Support Translation of Vaisnava Sastras

Sri Krsna-kathamrta encourages the Vaisnava community to support the noble efforts of
devotees like Kusakratha and Dasaratha-suta Prabhus by purchasing books directly from them
rather than photocopying them. Their translations are financed from these sales. They are
generally struggling to find money for printing. Theirs is certainly a worthy cause to support.
Donations can be sent to the following addresses:

(Dagaratha-suta Prabhu) (Kusakratha Prabhu)
Nectar Books The Krsna Institute
P.O. Box 574 P.O. Box 281

Union City, Georgia Culver City CA
30291 USA 90232 USA

/

Write your letters to orf Rrsna-Rathamra:
Address them to:

Madhavananda dasa, Editor

Sri Krsna-kathamrta

C/O ISKCON, National Highway No.5

IRC Village, Bhubaneswar, Orissa, 751015 India
Email: madhavananda.ggs@com.bbt.se

We appreciate your responses. Please include your name and address. Published letters may be edited for clarity and length.

Sri Krsna-kathamyta magazine uses the following abbreviations:
Bhag. — Srimad-Bhagavatam

Bg. — Bhagavad-gita

Cc. — Sri Caitanya-caritamyta

Sri Krsna Kathamrta .5









Jagannatha Defeated

When this refrain was
loudly sung by Svartpa
Damodara, Sri Caitanya
Mahaprabhu again began
rhythmically dancing in tran-
scendental bliss. The car of
Lord Jagannatha began to
move slowly while the son of
mother Sact went ahead and
danced in front. While danc-
ing and singing, all the devo-
tees in front of Lord
Jagannatha kept their eyes on
Him. Caitanya Mahaprabhu
then went to the end of the
procession with the sankirtana
performers. His eyes and
mind fully absorbed in Lord
Jagannatha, Caitanya
Mahaprabhu began to play
the drama of the song with
His two arms. When He was
dramatically enacting the
song, He would sometimes fall behind in the pro-
cession. At such times, Lord Jagannatha would
come to a standstill. When Caitanya Mahaprabhu
again went forward, Lord Jagannatha’s car would
slowly start again. Thus there was a sort of com-
petition between Caitanya Mahaprabhu and Lord
Jagannatha in seeing who would lead, but
Caitanya Mahaprabhu was so strong that He
made Lord Jagannatha wait in His car.

After giving up the company of the gops in
Vrndavana, St1 Krsna, the son of Maharaja Nanda,
engaged in His pastimes at Dvaraka. When Krsna
went to Kuruksetra with His brother and sister and
others from Dvaraka, He again met the inhabitants
of Vrndavana. Sri Caitanya Mahaprabhu is radhi-
bhava-dyuti-suvalita, that is, Krsna Himself assuming
the part of Srimati Radharani in order to under-
stand Krsna. Lord Jagannatha-deva is Krsna, and
Sri Krsna Caitanya Mahaprabhu is Srimati
Radharani. Caitanya Mahaprabhu's leading Lord
Jagannatha toward Gundica temple corresponded
to Srimati Radharant’s leading Krsna toward
Vrndavana. Sri Ksetra, Jagannatha Puri, was taken
as the kingdom of Dvaraka, the place where Krsna
enjoys supreme opulence. However, He was being
led by Sr7 Caitanya Mahaprabhu to Vrndavana, the
simple village where all the inhabitants are filled
with ecstatic love for Krsna. Sri Ksetra is a place of
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Sri Caitanya Mahaprabhu's
following at the rear of the ratha
indicated that Lord Jagannatha,
Krsna, was forgetting the
inhabitants of Vrndavana.

aigvarya-lila, just as Vrndavana is
the place of madhurya-lila. Sri
Caitanya Mahaprabhu’s follow-
ing at the rear of the ratha indi-
cated that Lord Jagannatha,
Krsna, was forgetting the inhabit-
ants of Vrndavana. Although
Krsna neglected the inhabitants of
Vrndavana, He could not forget
them. Thus in His opulent Ratha-
yatra, He was returning to
Vrndavana. In the role of Srimati
Radharani, Sri Caitanya
Mahaprabhu was examining
whether the Lord still remem-
bered the inhabitants of
Vrndavana. When Caitanya
Mahaprabhu fell behind the
Ratha car, Jagannatha-deva,
Krsna Himself, understood the
mind of Srimati Radharan.
Therefore, Jagannatha sometimes
fell behind the dancing Sri
Caitanya Mahaprabhu to indicate
to Srimati Radharani that He had
not forgotten. Thus Lord Jagannatha would wait on
the ratha for their forward march. In this way Lord
Jagannatha agreed that without the ecstasy of
Srimati Radharani He could not feel satisfied. While
Jagannatha was thus WaJtmg, Gaurasundara,
Caitanya Mahaprabhu, in His ecstasy of Srimati
Radharani, immediately came forward to Krsna. At
such times, Lord Jagannatha would proceed ahead
very slowly. These competitive exchanges were all
part of the love affair between Krsna and Srimati
Radharani. In that competition between Lord
Caitanya’s ecstasy for Jagannatha and Jagannatha’s
ecstasy for Srimati Radharani, Caitanya
Mahaprabhu emerged successful.

Attracted to Vrndavana

While Sri Caitanya Mahaprabhu was dancing,
His ecstasy changed. Raising His two arms, He
began to recite the following verse in a loud voice.

yah kaumara-harah sa eva hi varas ta eva caitra-ksapas
te conmilita-malati-surabhayah praudhah kadambanilah

s catvasmi tathapi tatra surata-vyapara-lila-vidhau
reva-rodhasi vetasi-taru-tale cetah samutkanthate

“That very personality who stole away my heart
during my youth is now again my master. These are
the same moonlit nights of the month of Caitra. The
same fragrance of malati flowers is there, and the same
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sweet breezes are blowing from the kadamba for-
est. In our intimate relationship, I am also the same
lover, yet still my mind is not happy here. I am ea-
ger to go back to that place on the bank of the Revi
under the Vetasi tree. That is my desire.”

This verse was recited by Sri Caitanya
Mahaprabhu again and again. But for Svartipa
Damodara, no one could understand its meaning.
I have already explained this verse. Now I shall
simply describe it in brief.

Formerly, all the gopis of Vrndavana were very
pleased when they met with Krsna in the holy place
Kuruksetra. Similarly, after seeing Lord Jagannatha,
Sri Caitanya Mahaprabhu awoke with the ecstasy
of the gopis. Being absorbed in this ecstasy, He asked
Svartipa Damodara to sing the refrain.

Sri Caitanya Mahaprabhu spoke thus to Lord
Jagannatha: “You are the same Krsna, and I am the
same Radharani. We are meeting again in the same
way that We met in the beginning of Our lives. Al-
though We are both the same, My mind is still at-
tracted to Vrndavana dhama. I wish that You will
please again appear with Your lotus feet in
Vrdavana. Kuruksetra is crowded with people,
their elephants and horses, and the rattling of chari-
ots. In Vrndavana, however, there are flower gar-
dens, and the humming of the bees and chirping of
the birds can be heard. Here at Kuruksetra You are
dressed like a royal prince, accompanied by great
warriors, but in Vimdavana You appeared just like
an ordinary cowherd boy, accompanied only by
Your beautiful flute. Here there is not even a drop
of the ocean of transcendental happiness that I en-
joyed with You in Vrndavana. I therefore request
You to come to Vrndavana and enjoy pastimes with
Me. If You do so, My ambition will be fulfilled.”

While dancing, Sri Caitanya Mahaprabhu

again began to recite a verse, which He tasted in the

association of Svartipa Damodara Gosvami.

ahus ca te nalina-nabha padaravindar
yogesvarair hrdi vicintyam agadha-bodhaih
sarisara-kitpa-patitottarana valambari
gehai jusam api manasy udiyat sada nah

“The gopis spoke thus: "Dear Lord, whose
navel is just like a lotus flower, Your lotus feet are

the only shelter for those who have fallen into the

deep well of material existence. Your feet are
worshiped and meditated upon by great mystic
yogis and highly learned philosophers. We wish
that these lotus feet may also be awakened
within our hearts, although we are only ordinary
persons engaged in household affairs.””

St Krsna Kathamrta

Jagannatha sometimes fell behind the danc-
ing Sri Caitanya Mahaprabhu to indicate to
Srimati Radharani that He had not forgotten.

Devoured by a Timingila Fish

Speaking in the mood of Srimati Radharani,
Caitanya Mahaprabhu said, “For most people,
the mind and heart are one, but because My
mind is never separated from Vrndavana, I
consider My mind and Vrndavana to be one. My
mind is already Vrndavana, and since You like
Vrndavana, will You please place Your lotus feet
there? I would deem that Your full mercy. My
dear Lord, kindly hear My true submission. My
home is Vrndavana, and I wish Your association
there. But if I do not get it, then it will be very
difficult for Me to keep My life. My dear Krsna,
formerly, when You were staying in Mathura,
You sent Uddhava to teach Me speculative
knowledge and mystic yoga. Now You Yourself

9
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The Gundica Mandir at Puri where Lord Jagannath relishes the mood of Vrndavana

are speaking the same thing, but My mind tions for Me to meditate on You are therefore
doesn’t accept it. There is no place in My mind simply ludicrous. In this way, You are killing Me.
for jnana-yoga or dhyana-yoga. Although You It is not very good for You to think of Me as a
know Me very well, You are still instructing Me candidate for Your instructions. The gopis are not
in jiiana-yoga and dhyana-yoga. It is not right for like the mystic yogis. They will never be satisfied
You to do so. I would like to withdraw My simply by meditating on Your lotus feet and

consciousness from You and engage it in material ~ imitating the so-called yogis. Teaching the gopis
activities, but even though I try, [ cannot doso.I ~ about meditation is another kind of duplicity.
am naturally inclined to You only. Your instruc- ~ When they are instructed to undergo mystic yoga
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practice, they are not at all satisfied. On the
contrary, they become more angry with You. The
gopis are fallen in the great ocean of separation,
and they are being devoured by the timingila fish,
which represent their ambition to serve You. The
gopis are to be delivered from the mouths of these
timingila fish, for they are pure devotees. Since
they have no material conception of life, why
should they aspire for liberation? The gopis do
not want that liberation desired by yogis and
jaanis, for they are already liberated from the
ocean of material existence.

Have You Forgotten Vrndavana?

“It is amazing that You have forgotten the
land of Vrndavana. And how is it that You have
forgotten Your father, mother and friends? How
have You forgotten Govardhana Hill, the bank
of the Yamuna, and the forest where You en-
joyed the rasa-lila dance?

“Krsna, You are certainly a refined gentle-
man with all good qualities. You are well-
behaved, softhearted and merciful. I know that
there is not even a tinge of fault to be found in
You, yet Your mind does not even remember the
inhabitants of Vrndavana. This is only My
misfortune, and nothing else. I do not care for
My personal unhappiness, but when I see the
morose face of Your mother Yasoda and the
hearts of all the inhabitants of Vrndavana
breaking because of You, I wonder whether You
want to kill them all. Is it that You want to
enliven them by coming there? Why is it You are
simply keeping them alive in a state of suffer-
ing? The inhabitants of Vrndavana do not want
You dressed like a prince, nor do they want You
to associate with great warriors in a different
country. They cannot leave the land of
Vrndavana, and without Your presence, they are
all dying. What is their condition to be? My dear
Krsna, You are the life and soul of Vrndavana-
dhama. You are especially the life of Nanda
Maharaja. You are the only opulence in the land
of Vrndavana, and You are very merciful. Please
come and let them all live. Kindly keep Your
lotus feet again in Vrndavana.”

Srimati Radharani did not express Her personal
unhappiness at being separated from Krsna. She
wanted to evoke Krsna’s feelings for the condition
of all others in Vrndavana-dhama—mother Yasoda,
Maharaja Nanda, the cowherd boys, the gopis, the
birds and bees on the banks of the Yamuna, the

Sri Krsna Kathamrta

water of the Yamuna, the trees, forests and all
other paraphernalia associated with Krsna before
He left Vimdavana for Mathura. These feelings of
Srimati Radharani were manifested by Sri
Caitanya Mahaprabhu, and therefore He invited
Lord Jagannatha, Krsna, to return to Vindavana.
That is the purport of the Ratha-yatra car’s going
from Jagannatha Puri to the Gundica temple.

Krishna’s Reply

After hearing Srimati Radharant’s state-
ments, Lord Krsna’s love for the inhabitants
of Vrndavana was evoked, and His body and
mind became very perturbed. After hearing
of their love for Him, He immediately
thought Himself to be always indebted to the
residents of Vrndavana. Then Krsna began to
pacify Srimati Radharani as follows.

“My dearest Srimati Radha rani, please
hear Me. I am speaking the truth. I cry day
and night simply upon remembering all you
inhabitants of Vrndavana. No one knows
how unhappy this makes Me.”

It is said: vrndavanari parityajya padam
ekam na gacchati. In one sense, Krsna, the
original Personality of Godhead (isvarah
paramah krsnah sac-cid-ananda-vigrahali), does
not even take one step away from
Vrndavana. However, in order to take care of
various duties, Krsna had to leave
Vrndavana. He had to go to Mathura to kill
Kamsa, and then He was taken by His father
to Dvaraka, where He was busy with state
affairs and disturbances created by demons.
Krsna was away from Vrndavana, and He
was not at all happy, as He plainly disclosed
to Srimati Radharani. She is the dearmost life
and soul of $r1 Krsna, and He expressed His
mind to Her as follows:

“All the inhabitants of Vrndavana-dhama—
My mother, father, cowherd boy friends and
everything else—are like My life and soul.
And among all the inhabitants of Vrndavana,
the gopis are My very life and soul. Among
the gopis, You, Srimati Radharani, are the
chief. Therefore You are the very life of My
life. My dear Srimati Radharani, I am always
subservient to the loving affairs of all of you.
I'am under your control only. My separation
from you and residence in distant places have
occurred due to My strong misfortune. When
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The Dancing of Mahaprabhu at Ratha-yatra

alankrtatmanam nava-vividha-ratnair iva valad-
vivarnatva-stambhasphuta-vacana-kampasru-pulakaih
hasan svidyan nrtyan Siti-giri-pater nirbhara-mude
purah $ri-gaurango hrdaya udayan marir madayati

rasollasais tiryag-gatibhir abhito varibhir alam
drsoh siiical lokan aruna-jala-yantratva-mitayoh
muda dantair dastoa madhuram adharan kampa-calitair
natan $ri-gaurango hrdaya udayan marir madayati

“Just as a great dancer decorates himself with many new ornaments for his dance, Sri
Gauranga decorates Himself with the ornaments of sattvika bhava, turning pale, be-
coming stunned, perspiring, changing the voice, shivering, shedding tears and being
studded with goosepimples. That Gauranga who laughs in topmost bliss as He dances
beautlfully before Lord Jagannatha, the Lord of Nilacala, maddens me with ecstasy as
He arises in my heart! Sri Gauranga’s red eyes are like syringes that squirt great streams
of loving tears as He is overwhelmed by rasollasa (the ecstasy of union), and He sprinkles
everyone with these ecstatic tears while He shivers and bites His sweet lips with His
row of teeth, staggering about with His sweet lotusfeet while He dances. That Sri
Gauranga maddens me as He arises in my heart.”

“Sri Gauranga-stava-kalpa-vrksa” The Desire Tree of Prayers to Lord Gauranga
By Srila Raghunatha Dasa Gosvami Texts 2-3

Narayana’s grace. This allows Me to come
here unseen by others. I hope that very soon I
will be visible to everyone.

a woman is separated from the man she
loves or a man is separated from his be-
loved woman, neither of them can live. It is
a fact that they live only for one another, for
if one dies and the other hears of it, he or
she will die also. A loving, chaste wife and a
loving husband who desire all welfare for
each other in separation and do not care for
personal happiness, desire only one
another’s well-being. Such a pair certainly
meet again without delay. You are My most
dear, and I know that in My absence You

I Will Soon Return

“I have already killed all the mischievous
demons who are enemies of the Yadu dynasty,
and I have also killed Karhsa and his allies.
However, there are two or four demons still
living. I want to kill them, and after doing so I
shall very soon return to Vrndavana. Please
know this for certain. I wish to protect the

cannot live for a moment. Just to keep You
living, I worship Lord Narayana. By His
merciful potency, I come to Vrndavana
every day to enjoy pastimes with You. I
then return to Dvaraka-dhama. Thus You
can always feel My presence here in
Vrndavana. Our love affair is more power-
ful because of My good fortune in receiving
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inhabitants of Vrndavana from the attacks of
My enemies. That is why I remain in My king-
dom; otherwise I am indifferent to My royal
position. Whatever wives, sons and wealth I
maintain in the kingdom are only for the satis-
faction of the Yadus. Your loving qualities
always attract Me to Vrndavana. Indeed, they
will bring Me back within ten or twenty days,
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and when I return I shall enjoy both day and
night with You and all the damsels of
Vrajabhumi. While speaking to Srimati
Radharani, Krsna became very anxious to
return to Vrndavana. He made Her listen to a
verse This is a verse (Srimad-Bhagavatam
10.82.45). which banished all Her difficulties
and which assured Her that She would again
attain Krsna.
mayi bhaktir hi bhiitanam
amrtatvaya kalpate
distya yad asin mat-sneho
bhavatinam mad-apanah

“Devotional service unto Me is the only
way to attain Me. My dear gopis, whatever
love and affection you have attained for Me
by good fortune is the only reason for My

returning to you.’
Sri Caitanya Mahaprabhu would sit in His

room with Svaripa Damodara and taste the
Sri Krsna Kathamrta

topics of these verses day and night. Sri
Caitanya Mahaprabhu danced completely

- absorbed in ecstatic emotion. While looking at

the face of Lord Jagannatha, He danced and
recited these verses. ;
Anyone who hears this description of the car
festival will attain Sri Caitanya Mahaprabhu. He
will also attain the elevated state by which he
will have firm conviction in devotional service

and love of Godhead. Q
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so ‘dhvanah param apnoti
tad-visnoh paramarit padam
For one who possesses realized knowledge of the
Absolute as his chariot driver and who takes his mind
in rein, he reaches the limit of the road of material bond-

age and attains the supreme destination—the abode
of Lord Visnu, the Supreme Personality of Godhead.?

We can see that this word ‘ratha’ is very old, as it is
found in the Upanisads, which are the topmost por-
tion of the Vedas. The body is a ratha or chariot. Atma—
the soul—is rathi—the passenger sitting on the ratha.
He is the owner of the ratha. Buddhi, intelligence, is
sarathi, the chariot driver. Mind is the rope tied to the
horses, and the senses are the horses. One who drives
a cart with some horses puts blinkers on the two sides
of the eyes of the horses. Why? In this way they won't
look hither and thither. They will look straight. He
has very tightly caught up the ropes. The senses are
the horses. They are the objects of sense enjoyment:
Sabda, sparsa, ritpa, rasa, gandha—sound, touch, form,
taste, and smell. They will drag the chariot and its
rider. The eye will drag one to beautiful form, the ear
will drag one to sweet sounds, and the nose will drag
one to nice aromas. Then what is the condition of this
ratha? It will be dragged this way and that way. The
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Snana-yatra—Lord Jagannatha’s Public Bath

chariot driver, who is the intelligence, should be
very expert. Pure intelligence comes from Krsna.
When your mind is fixed at the lotus feet of Krsna
then you will have pure intelligence. That is the
expert driver or charioteer. He will tightly catch
hold of the ropes of the mind, so the horses can-
not go hither and thither. He won’t allow the
horses to see the objects of sense enjoyment. Only
the all-beautiful form of Krsna, man mana bhava. A
controlled mind means it is fixed at the lotus feet
of Bhagavan Visnu, or Krsna. Then the subordi-
nate indriyas, the horses, are trained. They are un-
der the control of the chariot driver. Vijiiana-
sarathir yas tu manah pragrahavan—when the mind
is controlled, these senses are controlled. So
‘dhvanah param dpnoti tad-visnoh paramarit padam—
then the chariot is running on the road and the
destination is the supreme abode of Visnu. If the
horses are very wicked and your sarathi is not ex-
pert, if he cannot catch hold of the ropes very
tightly, if he has not put blinkers on the eyes of
the horses—then they will look hither and thither
and drive the chariot here and there. Then you
cannot reach your destination. So this word ratha
is not new. It is a very ancient word in the Vedas.

Sudarsana Dasa Mahapatra
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Sudarsana Dasa Mahapatra

Rescued from Buddhists

In the 3rd century BC, in ancient
Dravidadesa (now known as Tamil Nadu, in
South India) there was a very powerful king
named Pandyavijaya. Pandyavijaya had a
priest named Devesvara who was a great
devotee of Lord Visnu. Following
Devesvara’s instruction, King Pandyavijaya
re-established sanatana-dharma. Pandyavijaya
rescued the Deities of Jagannatha,
Balabhadra, and Subhadra from the clutches
of Buddhists who had taken the Deities
away. He rescued them and then put them in
a ratha and started Ratha-yatra. The Ratha-
yatra went from the original Jagannatha
temple which is also known as Nilacala, to
what is known as Sundaracala. There was a
nice garden in that place for Lord Jagannatha.

Sri Krsna Kathamrta

(Five hundred years ago in Mahaprabhu's
time there was still a nice garden there and
Mahaprabhu took rest in that place.) After
some days King Pandyavijaya put the
Deities back on rathas and brought them
back to the original temple. According to
material history, Ratha-yatra started at that
time. But according to scriptural history—
Skanda Purapa—it started many, many years
before. The function when the Deities of
Jagannatha, Baladeva, Subhadra are taken
to their rathas is known as Pandu-vijaya or
Pahandi-vijaya, after King Pandyavijaya.
The dayitas, the servants of Lord
Jagannatha, then carry the Deities from one
cushion to another.

Prahlada Performed Ratha-yatra

In the Bhavisya Purana it is mentioned that
in Satya-yuga Prahlada performed Ratha-
yatra. He put Mahavisnu on a ratha and
dragged it. Then the demigods, siddhas and
gandharvas performed Ratha-yatra. Also, in
ancient days in the month of Kartika there was
Ratha-yatra of Krsna. But according to Skanda
Purana the date of Ratha-yatra is fixed. There
it is said that the second day of the bright
fortnight of the month of Asadha, on the
Piusyami Naksatra, is the day for Ratha-yatra.
But in ISKCON we may do Ratha-yatra any
time. We do it any time because Srila
Prabhupada started that. Why did he do so?
Some criticize it. They say the ISKCON
devotees don’t follow the scripture and that there
is a fixed date for Ratha-yatra. Here in Utkal, Orissa,
we cannot do it on any other date. We would face
much criticism since the famous Ratha-yatra in
Jagannatha Puri is here and it is performed on the
date as is mentioned in the Skanda Purana. So we
cannot do it on other days here.

Meaning Behind Ratha-yatra

The day before Ratha-yatra is called gundica-
marjana, the cleaning of the Gundica temple. What is
the tattva behind gundica-marjana? Mahaprabhu
cleaned with His own hands, along with His associ-
ates, and thus showed us how to make our heart
purified. Our heart is the seat for the Lord, hrdaya-
sitithaisana. But unless your heart is purified of all
material contamination—duplicity, crookedness,
desire for material enjoyment, desire for material
liberation, desire for name, fame, prestige and
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adoration—the Lord won't sit there. All these things
are like straws, sands of grain, and pebbles.
Mahaprabhu cleaned the temple twice. Then with
his own garment he rubbed and rubbed so that nota
tiny spot would be there. Thus He showed us that
our hearts must be be clean, otherwise the Lord
won't sit there. That is the fatfoa of gundica-Iila. Then
what is the tattva behind Ratha-yatra? What has
Mahaprabhu revealed?

anyera hrdaya mana, mora mana vrndavana,
‘mane” ‘vane’ eka kart” jani
taharn tomara pada-doaya, karaha yadi udaya,
tabe tomara piirna krpa mani
[Speaking in the mood of Srimati Radharani, Caitanya
Mahaprabhu said:] For most people, the mind and heart

are one, but because My mind is never separated from
Vimdavana, I consider My mind and Vindavana to be
one. My mind is already Vrmdavana, and since You like
Vrndavana, will You please place Your lotus feet there?
I would deem that Your full mercy:*

tomara ye anya vesa anya sanga, anya-desa vraja
jane kabhu nihi bhaya

vraja-bhiimi chadite nare, toma na dekhile mare,
vraja-janera ki habe upaya

The inhabitants of Vrndavana do not. want You dressed
like a prince, nor do they want You to associate with
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great warriors in a different country. They cannot leave
theland of Vrndavana, and without Your presence, they
are all dying. What is their condition to be? *

tumi-vrajera jfoana, vraja-rajera prana-dhana,
tumi vrajera sakala sampad

krpardra tomara mana, asi’ jiydo vraja-jana
vraje udaya kardo nija-pada

My dear Krsna, You are the life and soul of

Vrndavana-dhama. You are especially the life of

Nanda Maharaja. You are the only opulence in

the land of Vrndavana, and You are very merci-

ful. Please come and let them all live. Kindly keep
Your lotus feet again in Vrndavana.®

Two Crying Forms

Mahaprabhu is Jagannatha, He is Krsna, the
supreme authority. What He has revealed to us
concerning the tatfva behind Ratha-yatra, that is
authentic. Krsna is Mahaprabhu and He is
Jagannatha—sei krsna, sei gaura, sei jagannatha—
there is no difference between them. But
Mahaprabhu’s mood is different. Krsna in the
mood of Radharani is Mahaprabhu. Krsna’s form
as Gaura is krsna-viraha-vidura-riipa—feeling
pangs of separation from Krsna. He who is Krsna
Himself is feeling pangs of separation from
Krsna. Krsna crying for Krsna means Gaura. This
is fattva. Jagannatha is Krsna, but crying for
Radha. That form is radha-viraha-vidura-riipa, with
big, big dilated eyes and His hands and legs
shrunken in like a tortoise. In that form Krsna is
feeling pangs of separation from Radha. That is
mahabhava—the highest feelings of loving ecstasy.
Feelings of separation from Krsna and feelings of
separation from Radha, both are there in
Purusottama-ksetra—Gaura and Jagannatha, and
so there is union. Gaura is in radha-bhava, crying
for Krsna, “Where is My prana-vallabha,
5yﬁmasundara Krsna? kva krsna nanda-kula-
candramali, kva krsna nanda-murali-raval, kva krsna
Sikhi candrakalankrtih, kva krspa rasa-rasa-tandavi—
Where is that Krsna who is the moon of the
Nanda dynasty? Where is that Krsna who plays
so sweetly on the flute—nanda-murali-ravalh?
Where is that Krsna whose head is adorned with
a peacock feather? Where is that Krsna who
dances in rasa? Where is that Krsna—prana-
vallabha—Lord of my life, my heart. Where is
He?”" Mahaprabhu is crying and crying. When
He goes to have darsana of Jagannatha He sees,
“Oh! Here is My prana-vallabha—the Lord of My
heart. Jagannatha shows Him His beautiful form
of Syamasundara, because Mahaprabhu is in
radha-bhava. Who will see that form in
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Jagannatha? He shows it to one who is in radha-
bhava, who is crying for Krsna, “My prana-
vallabha, the Lord of my heart.” As soon as Gaura
saw, “Oh My prana-vallabha, Syamasundara!” He
ran! And in the middle, fainted and fell down.
Jagannatha is Krsna crying for Radha. When
Jagannatha saw Mahaprabhu, He saw, “Oh My
sweetheart, Radha!” He sees Radha in Gaura and
Gaura sees Syamasundara in Jagannatha. The
union of these two is there in Nilacala—in
Purusottama-ksetra. Two crying forms,—crying
for Krsna and crying for Radha. Two crying
forms feeling pangs of separation, vipralambha. So
Jagannatha-ksetra is vipra-lambha-ksetra—the
place of feelings of separation.

Meeting at Kuruksetra

In Srimad-Bhagavatam it is mentioned that
once there was a sitryaparaga—a solar eclipse.
According to Vedic rules, on the day of an
eclipse people go to some holy place, bathe there
in the sacred waters, give some charity, and

chant Hare Krsna. So on the occasion of the
solar eclipse, Krsna, Balarama, and all the
Yadavas went to Kuruksetra. Kuruksetra is a
holy place—dharma-ksetre kuru-ksetre, samaveta
yuyutsamh.ﬁ All the Yadavas, Vasudeva, Krsna,
and Balarama went there on the occasion of the
eclipse. By a strange coincidence, from
Vrajabhtimi all the gopas, the cowherd men, and
the cowherd women, the damsels of
Vrajabhiimi, also went there. By chance there
was a meeting after a long separation from
Krsna. The inhabitants of Vrajabhtimi—and
especially the gopis—met with their prana-
vallabha—the Lord of their heart, Krsna. At
Ratha-yatra time Mahaprabhu was in radha-
bhava, gopi-bhava. So in that sentiment, that
mood, Mahaprabhu pulled the ratha cart. Doing
so He sang this song:

sei ta parana-natha painu
yaha lagi'madana-dahane jhuri’ genu

Now I have gained the Lord of My life, in the ab-
sence of whom I was being burned by Cupid and

Sudarsana Dasa Mahapatra

When the Deities are carried fo their carts the
function is known as Pahandi-vijaya.
Photo on the left is of Lord Jagannatha at
ISKCON Bhubaneswar.

Photo on the right is of Lord Balarama in Puri.

Sri Krsna Kathamrta

was withering away.’

Mahaprabhu sang this song and pulled the
‘ratha. “I have found the Lord of My heart today
after a long separation. Feeling such acute
pangs of separation, I was dying. I was being
pierced by the arrows of Cupid. Mahaprabhu
sang and pulled the ratha. From where? From
Kuruksetra. So Nilacala is Kuruksetra, and
Mahaprabhu pulled Jagannatha to
Sundaracala, Vrndavana. This is the fattoa
Mahaprabhu revealed behind Ratha-yatra.

When Krsna went to Mathura and then
Dvaraka, leaving Vrajabhtimi, the Vrajavasis—
the inhabitants of Vrajabhtimi, especially the
gopis—were feeling acute pangs of separation
from Krsna. They were drowning in the ocean
of separation—uiraha. Dying, feeling the acute
pangs of separation, that fire causes very
intense heat. Krsna is king in Dvaraka with all
royal opulence. But on the side of the gopis—
they are dying! Feeling acute pangs of separa-
tion for Krsna they are crying and crying day
and night. Now after a long separation they
meet, “O, sei ta parana-natha painu—we found
that Lord of our heart! For whom we have been
pieced by the sharp arrows of Cupid.
Mahaprabhu sang this and pulled.
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We Want You in Vrndavana!

Krsna is navakisora natabara, gopa-vesa venu-kara—
ten, eleven, or twelve years old. He is navakisora,
always new and fresh. He never grows old.
natabara, He is always in a dancing mood, and
fickle, caricala. His form is gopa-vesa, that of a cow-
herd boy with a very simple garment. He is
crooked in three places, syama tribharnga lalita. With a
flute in His hand touching His lips, venu murali-
vadana. A Peacock feather on His head—that is
Krsna in Vrajabhtimi. That Krsna in Vrajabhtimi is
His real form. All the paraphernalia for His tran-
scendental play with the cowherd boys and the
damsels of Vrajabhtimi is there. The Yamuna river
is there. Kadamba kianana, the groves of kadamba
flowers are there. The peacock is there. Cows and
calves are there. The jungle of Vrndavana is there.
There Krsna plays with the cowherd boys and the
damsels of Vrajabhtimi. So many varieties of trees
and creepers are there. Fruits and newly sprouted
leaves are there. These are all paraphernalia of
Krsna’s play. And Krsna’s form is befitting for that
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play. The Vrajavasis—the cowherd boys and
especially the damsels of Vrajabhtimi—don’t want
to see Krsna in the royal garb of a king. Krsna had
gone to Kuruksetra in royal dress because He was
king in Dvaraka at that time. They told Him, “Oh
Krsna! We don’t want to see this form. Come to
Vrndavana. That Vrndavana is waiting with all
paraphernalia. The kufijas are there. Everything is
there. Everything is waiting for you! Oh Krsna! We
will drag You there. We don’t want to see you in
this royal garb.” This is Ratha-yatra. This is
Mahaprabhu’s mood, His bhava—gopi bhava. The
residents of Vrajabhiimi are very dear, very inti-
mate, very close to Krsna. There is no question of
king and citizens. No. The citizens cannot approach
a king. He keeps at a distance. The citizens must
stay apart and offer him obeisances . That sentiment
is not there in Vrajabhtimi. They are intimate like
the limbs of His own body. The cowherd boys
sometimes climb on the shoulder of Krsna. They
have no awe and reverence. This is pure love. Very
close intimacy. They are close like His own limb. If
your leg touches your body do you feel uncomfort-
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able? But if another person’s leg touches you, you
feel awkward and he also feels awkward. Isn’t it?
The cowherd boys climb onto the shoulder of
Krsna. Krsna never feels awkward and cowherd
boys don’t feel awkward. Why? Because they are
like Krsna’s own limbs—very close and intimate.
This is the tattva behind Ratha-yatra. Mahaprabhu
is Krsna in gopr-bhava, in radha-bhava, always crying
for Krsna, feeling acute pangs of separation from
Krsna. In that mood, the mood of the gopis, He was
pulling Jagannatha’s ratha. At that time He recited a
verse from Srimad-Bhagavatam tenth canto:

ahus ca te nalina-nabha padaravindari
yogesvarair hrdi vicintyam agadha-bodhaih

samsara-kitipa-patitottaranavalambari
geharit jusam api manasy udiyat sada nah

The gopis spoke thus: ‘Dear Lord, whose navel is just
like a lotus flower, Your lotus feet are the only shel-
ter for those who have fallen into the deep well of
material existence. Your feet are worshiped and medi-
tated upon by great mystic yogts and highly learned
philosophers. We wish that these lotus feet may also
be awakened within our hearts, although we are only
ordinary persons engaged in household affairs.!

The gopis are offering prayers to Krsna, saying,
“Oh nalina-nabha-krsna—Oh lotus-eyed Krsna! Your
two lotus feet are unfathomable. All yogesvaras
headed by Brahma are always meditating on them
in their hearts. Your two lotus feet are the only place
of shelter for those who have fallen in this dreadful
ocean of materialistic existence and are drowning,
for those who have fallen into the dark well of
household affairs—andha-kiipa. And we gopas and
gopis are householders, so let those two lotus feet
always be manifest in our mind. This is the meaning
of the verse. Then He sang this song:

anyera hrdaya-mana, mora mana-vrndavana,
"mane’ ‘vane’ eka kari’ jani
tahan tomara pada-dvaya, karaha yadi udaya,
tabe tomara pitrna krpa mani
For most people, the mind and heart are one. But
because My mind is never separated from
Vrndavana, I consider My mind and Vrndavana to
be one. My mind is already Vrndavana, and since
You like Vrndavana, will You please place Your lo-
tus feet there? I would deem that Your full mercy."

In radha-bhiva Mahaprabhu is saying, “For others
there is a difference between their heart and mind, but
My heart and mind are Vindavana.” Therefore there
is no difference between the mind of a vaisnava, a
premi-bhakta, and Vimdavana. Mahaprabhu said, “If

Sri Krsna Kathamrta

out of mercy Your two lotus feet appear in My mind,
then I can understand that it is your real mercy to Me,

pitrna krpa, Your complete mercy.”

tomara ye anya vesa, anya saniga, anya desa
vraja-jane kabhu nahi bhaya
vraja-bhiimi chadite nare, toma na dekhile mare,
vraja-janera ki habe upaya
The inhabitants of Vindavana do not want You dressed
like a prince, nor do they want You to associate with
great warriors in a different country. They cannot leave
theland of Vindavana, and without Your presence, they
are all dying. What is their condition to be?'?
tumi—vrajera jroana, vraja-rajera prana-dhana
tumi vrajera sakala sampad
krpardra tomara mana, asi jiyao vraja-jana
vraje udaya kardao nija-pada
My dear Krsna, You are the life and soul of Vrndavana-
dhama. You are especially the life of Nanda Maharaja.
You are the only opulence in the land of Vimdavana,

and You are very merciful, Please come and let them all
live. Kindly keep Your lotus feet again in Vindavana,"

No Ratha-yatra in Vrndavana

“The residents of Vrajabhtimi don’t appreciate
your royal garments and Your kingly form. They
cannot leave Vrajabhiimi and they are dying when
they cannot see You Krsna. Now tell Me what will
happen to the residents of Vrajabhtimi if You won’t
go there? So pull Him to Vrajabhtimi now! O Krsna,
You are the life of Vrajabhtimi! You are the most
invaluable asset of Vrajaraja Nanda Maharaja! Be
merciful, Krsna! Come to Vrajabhtimi and let the
residents get back their lives! They are dying. Please
make Your lotus feet appear there in Vrajabhtimi!”
Mahaprabhu sings this song and pulls the ratha.
Taking Jagannatha, Who is Syamasundara, to
Vrajabhtimi. This is Ratha-yatra.

Therefore there is no Ratha-yatra in
Vrndavana because Ratha-yatra means taking
Krsna from Kuruksetra to Vrndavana. Krsna is
always in Vrndavana. So why should there be
Ratha-yatra there? And the heart of a Vaisnava,
especially a gaura-priya-jana—a dear devotee of
Gauranga—that is Vrndavana.

So let there be Ratha-yatra everyday. Therefore
Prabhupada said if you want to, do Ratha-yatra
any day. If you can, do it every day. Drag Krsna to
Vrndavana—that means to your heart—everyday.
And those who don’t understand, they criticize,
“Why do the ISKCON devotees perform Ratha-
yatra any day? They don’t follow the scriptures
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that have a fixed date for Ratha-yatra.” They don't
know so they criticize. When one understands,
then where is the room for criticism? He'll say,
“Yes, let them do every day. Every day drag Krsna
to Vrndavana—to your heart.

Instructions for Ratha-yatra

In the Visnu Dharma it is stated, asadhasya site
pakse dvitiya pusya sariyutd. In the month of
Asadha, on the second day of the bright fort-
night, on the pusya-naksatra —when the star of
Pusya is there, that is the day for Jagannatha
Ratha-yatra. This is described in Skanda Purana
and also in Visnu Dharma. That naksatra does not
come every year. If there is no pusya-naksatra, still
Ratha-yatra should be observed. If the pusya-
naksatra is there then it becomes very auspicious.
The Ratha-yatra festival should be observed by
preparing many varieties of nice palatable sweet
food for Jagannatha, Baladeva, and Subhadra.
One should feed the brahmanas and Vaisnavas.
For seven days the ratha should stay at the
Gundica mandira.™* In the Western world the
Gundica mandira may be on the seashore or on the
bank of a river. It is also mentioned in Visyu Dharma
that one may keep the cart on the seashore or the
bank of a river for seven days. Perform a festival

there, then have a return Ratha-yatra. Again decorate
the ratha nicely with flowers and other decorations.
The return yatra falls on the tenth day, dasamt tithi.
Sometimes the return yatra will fall on Ekadasi day.
This return yatra is also very auspicious. One who
sees Bhagavan Visnu, Krsna or Jagannatha on His
ratha will definitely get liberation.

In Visnu and Padma Puranas it is said:

asadhasya dvittyayan
ratha kuryad visesatah
asadha suklaikadasyari
japa homa mahotsavam
rathasthitari vrajantam tari
mahavedi mahotsave
e pasyanti mudabhaktya
vasas tesiri hareh pade
satyarit satyarin punah satyarm
pratijiiatari doijottamah
natah Sreyah prado visnor
utsavah sastra sammatah

Padma Purana also gives this day—the second
day of the bright fortnight of the month of
Asadha as the day to perform Ratha-yatra. Then
the return yatra may be done on Ekadasi day or
the tenth day. One should perform a fire sacrifice,
chant the holy name, perform a great festival,

The gopis feelings of separation from Krsna
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and go to see the Lord on His ratha. One who sees
the Lord on His ratha will definitely go to the
abode of Lord Visnu, rathe ta vamana drstva punar
janma na vidyate This is very popular among
Hindus. If you see Vamana Lord Visnu on His
ratha, then there is no rebirth. This is described in
$astra. So this is in brief some things about the
history and tattva behind Ratha-yatra.

Devotee: You were saying if one simply sees
Lord Jagannatha on the ratha cart he will get
mukti—liberation. This means every single
person who sees Jagannatha will get mukti?
Gour Govinda Maharaja: Jagannatha the Lord, not

Jagannatha an idol or wooden murti!
Devotee: So that means someone who has prerma?
Srila Gour Govinda Maharaja: Yes! Yes!

Devotee: It is a very popular idea for devotees
to say, “Oh, if you simply go to see Lord
Jagannatha you will get liberation.”

Gour Govinda Maharaja: Alright, that is very good.
Anyhow, come and see Lord Jagannatha. Anyhow,
take part. Yes. That is encouragement. You just chant
and dance before the ratha. Very nice. 4

mrla-bindhu

Darsana of Lord Jagannatha at Ratha-yatra

Devotee: Prabhupéda: can you explain a little more about Ratha-yatra.
Anyone who takes part in Ratha-yatra, are they liberated?

Prabhupada: Certainly.

Devotee: Does that mean they will not take birth again?

Prabhupada: Yes, provided they take it seriously. Otherwise, if they keep their mentality
differently, then according to mind, one has to get a body. But... Just like so many boys. They
come here in the beginning out of curiosity, but gradually, they get the chance of becoming
devotees. Similarly, if they take the chance, then they will be liberated. They come out of
curiosity, but if they take it seriously, then they will be liberated. Just like the hospital is meant
for curing disease. So one should take the treatment. If one simply goes and visits the hospital
thinking "Now I am cured," how it can be done? Suppose if I advertise that "Anyone who
comes to this hospital, he will be cured of his disease,'" that's a fact. But if he thinks that "I have
come here. Nowl am going," then how he will be cured? If one sees Jagannatha on the Ratha-
yatra, his way for liberation is open, but if he comes back again and entangles himself, then?
One goes to the doctor. He gives injection. The disease is cured. But again he comes back and
does the same thing so that he develops this disease again. So whose fault is it? This is called
hasti-snana. The elephant takes bath very nicely but then as soon as it comes on the bank of
the river or the lake, he takes dust and throws it all over his body again. If we do that, then
we shall remains always dirty. You go, take bath, cleanse, but don't take dirt again. ...It is a
fact that seeing Jagannatha one becomes mukta. But if he again comes to mdya, then who can
check him? Just like you are all on the path of liberation, but if you again come back to miya,
then where is your liberation? If somebody comes here and sees his path for liberation is
open. Now he should protect himself. Just a like disease, the fever is subsided. Now one
should be careful not to relapse the fever. ... Not that, "Now I have seen Jagannatha. My
liberation is guaranteed. Now I can do anything. That's all." This mentality will not give you
liberation. You have seen Jagannatha, your sinful activities are now neutralized, now don't
commit them again. Now make progress. Then your liberation is guaranteed. Nammno balad
yasya hi papa buddhih. In every initiation we teach this, that once chanting Hare Krsna, is"
sufficient to make us pure from-all sinful activities but if we commit sin again in the hope
that "Because I am chanting, this will be neutralized, "that is the greatest sin. So one side, you
should always chant Hare Krsna mantra so that you may not fall down; and on another side,
you should be careful: "Now no illicit sex life, no intoxication, no meat-eating." In this way, if
‘you carefully make progress, then your liberation is guaranteed.

(SP, Lecture, LA, 1 July 1971)

Sri Krsna Kathamrta
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Krsna Returns
to Vrndavana

[Taking Srinivasa and Narottama on
Parikrama of Vrndavana, Raghava Pandita
spoke the following:] “O Srinivasa, see this
place on the west of Mathura where Krsna
killed Dantavakra! Vajranabha named this place
Datiha. In the Padma Purana it is known as Dati-
upavana. I will now tell you one story related
with Dantavakra. Hearing this narratlon frees
one from all miseries.

“Once, the residents of Vrndavana headed
by Nanda Maharaja went to see Krsna at
Kuruksetra. Krsna met them and satisfied
each person in every way. He assured them
that He would meet them in Vrndavanaina
very short time. Fully satisfied hearing
Krsna’s nectar-like words, they left there and

came to the bank of the Yamuna waiting for Krsna’s arrival. Everyone thought they

would take Krsna home when He arrived.

“After seeing off the Vrajavasis from Kuruksetra, Krsna felt great eagerness to return to
Vrndavana. He went to Dvaraka to kill Siupala and then went to Mathura on the pretext of
killing Dantavakra. After that work was completed, He crossed the river Yamuna hurriedly
and went to meet Nanda Maharaja and the others. On seeing Krsna, the cowherds ran forward
shouting, ‘Welcome! Welcome!” Krsna returned to His own house in Vraja and He enjoyed
Himself with the gopis and gopas as He always had before. Because the villagers shouted,
‘Ayore! Ayore!” [Welcome! Welcome!], the village is now known as ‘Ayore”.” Q

Excerpted from pages 23-24 of the book “Mathura-mandala Parikrama” a translation of Narahari Cakravarti Thakura’s

Sti Krsna Kathamrta

Bhakti-ratnikara, Fifth Wave, Published by Vrajraj Press, ISKCON Vrindavana
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Prayers to Lord Jagannatha

Before speaking on Lord Jagannatha, Srila Gour Govinda Maharaja would recite the following
-prayers from the Skanda Purana: -

Jagannatha Pranama

e =Y g9 faanE
aife | gredrner afad Ha-|rR Il

deva-deva jagan-natha
prapannarti vinasana

trahi mar pundarikaksa
patitari bhava-sagare

deva-deva—Lord of lords; jagat-natha—Lord of
the universe; prapanna—arrived at; arti—pain;
vinasana—destroy; trahi—deliver; mam—me;
pundarika-aksa—lotus-eyed one; patitam—fallen;
bhava-sagare—in the ocean of material existence.

O God of gods! O Jagannatha, the Lord of the
Universe! Please destroy this great distress that has
overcome me! O Lotus-eyed One! Please deliver this
fallen soul from the ocean of material existence!

TR STIHR SRt FAISTA
Fared famondia TS TS

namas te jagadadhara
jagad-atman namo ‘stu te

kaivalya trigunatita
gunaijana namo ‘stu te

namah—obeisances; te—to you; jagat—universe;
adhara—support; jagat—universe; atman—soul;
namah—obeisances; astu—Ilet there be; te—to
you; kaivalya—Iliberation; trigupa—three material
qualities; atita—above; guna—transcendental
quality; afijana—embellishment; namah—obei-
sances; astu—Iet there be; fe—to you.

I offer my obeisances unto You, the support of the
universe. To You, the very soul of the universe, I
humbly bow. You are situated above the three mate-
rial qualities and the impersonal brahman as well, yet
You are decorated with wonderful transcendental
qualities. To You I offer my respectful obeisances.

THEUITA TR G A T
SATgIe e FUIEE 79:

karunamrta pathodhi
sudhamne namo namah

dinoddharaika guhyaya
krpa-pathodhaye namah

karuna—compassion; amrta—nectar; pathodhi—ocean;
su—Dbeautiful; dhamne—in the abode; namah—
obeisances; namah—obisances; dina—fallen; uddhira—
deliver; eka—singular; guhyaya—confidential; kypa—
mercy; pathodhaye—ocean; namah—obeisances;

O You who are an ocean of nectarean compas-
sion and whose abode is most attractive, I offer my
obeisances unto You again and again! You are the
sole uplifter and deliverer of the fallen souls, but
how you do this no one can understand. O ocean
of mercy, I offer you my respectful obeisances!

afnfe SETTe Seren THISTA
FrediFisg warenf g @ ael gar |

paritrahi jagan-natha
dina-bandho namo ‘stu te

nistirno ‘hari bhavambodhiri
prapya tvari taraniri sukham

paritrahi—rescue; jagat-natha—Lord Jaganatha; dina-
bandho—O friend of the fallen!; namah—obeisances;
astu—let there be; te—to you; nistirnah—deliver;
aham—me; bhava—worldly existence; ambodhim—
ocean; prapya—obtaining; tuam—your; taranim—
moving forward; sukham—happy.

O Lord Jagannatha, please rescue me! O friend
of the fallen, I offer my obeisances unto You! Please
deliver me from this vast material ocean! Obtaining
Your lotus feet I will become supremely happy.

Baladeva Pranama

TR  TAUH THE GoAgH

TR Tl T T e |

namas te tu hala-grama
namas te musalayudha

namas te revati-kanta
namas te bhakta-vatsala

namah—obeisances; te—to You; fu—I request;
hala—plow; grama—holder; namah—obeisances;
te— to you; musala—mace; ayudha—wielder;
namah—obeisances; te—to you; revati-kanta—
beloved of Revati; namah—obeisances; te—to you;
bhakta-vatsala—who is kind to Your devotees.

A o0 HAHA



Obeisances to You, O holder of the plow!
Obeisances to You, O wielder of the mace! Obei-
sances to You, O beloved of Revati! Obeisances to
You, who are very kind to Your devotees!

AR Sl I3 THE SROMER
YRR TR g Afe | FOges |

namas te balingri Srestha
namas te dharani-dhara

pralambare namas te tu
trahi marit krsna-piirvaja

namah—obeisances; te—to you; balinam—
strong; srestha—best; namah—obeisances; te—to
you; dharani—earth; dhara—support of; pralamba-
are—enemy of Pralamba; namah—obeisances;
te—to You; tu—I request; trahi—deliver; mam—
me; krsna—Lord Krsna; pitrvaja—elder brother.

I offer my respectful obeisances unto Lord
Balarama, the best of the strong and the support of the
earth. Obeisances unto You, O enemy of Pralambal
Please deliver me, O elder brother of Krsna!

Subhadra Pranama
g & ooy wrenfy wreaf =
7 USHIEA HE1iy forso] syremgErfiod
dev tvarit visnu mayapi
mohayanti cardcaram

hrt padmasana sansthasi
visnu-bhavanusarini

devi—goddess; tvarm—you; visnu—Lord
Visnu; maya—illusory energy; api—certainly;
mohayanti—bewilder; cardicaram—moving and
non-moving living entities; hyt—heart; padma—
lotus; asana—seat; sansthasi—situated; visnu—
Lord Visnu; bhava-anusarint—loving devotion.

O Devi, you are Lord Visnu's miyd, and as such you
cause the bewilderment of all moving and non-moving
living entities in the universe. Situated on the lotus seat
of your heart is great loving devotion to Lord Visnu.

ST el ARSI THiE THvert
S <t gUR & gaut vsertaett )

jaya devt bhakti-datri
prasida-paramesvari
jaya devt subhadre tvari
sarvesiar bhadra-dayint
jaya—all glories; devi—goddess; bhakti—
devotion; datri—bestower; prasida—famous;
parama—supreme; isvari—controller; jaya—all

Sri Krsna Kathamrta

glories; devi—goddess; subhadre—Subhadra;
tvam—to you; sarvesam—one and all; bhadra—
auspiciousness; dayint—giver.

All glories to you, the bestower of bhakti! You
are famous as the supreme controller. All glories
to you, Subhadra Devi, the giver of auspicious-
ness to one and all.

Sudarsana Pranama

Ye3H metaren Fife g gags
3T TAfERFHT dUaTe Yenlis |

sudarsana maha-joala
koti-sitrya-sama-prabha
ajAana-timirandhanam
vaikunthabdha pradarsaka
sudarsana—QO Sudar$ana; mahi—great; joala—
effulgence; koti—millions; siirya—sun; sama—same;
prabha—brilliant; ajfiana—ignorance; timira—
darkness; andhanam—blind; vaikuntha—the spiritual
world; abdha—ocean; pradarsaka—showing.

O, Sudarsana! Your great effulgence is as
brilliant as millions of suns! You dispel the
darkness of ignorance and thus reveal the path
to the eternal world of Vaikuntha.

T T faeag dwems fahds
3o - Tl oI ®9 fawimead yomme=ey |
namas te nitya vilasad
vaisnavastra-niketana
avarya-viryarit yad rijpari
visnos tat pranamamy aham

namah—obeisances; te—to you; nitya—
eternal; vilasat—shining; vaisnava—devotee of
Lord Visnu; astra—weapon; niketana—abode;
avarya—unrestrainable; viryam—strength; yat—
which; riipam—form; visnoh—Lord Visnu; tat—
that; pranamami—bow down; aham—I.

I offer my obeisances unto the brightly
shining Sudardana Cakra, which never fails to
offer all protection to the vaisnavas. I humbly
bow before Lord Visnu's weapon of irresistable

strength. AN
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Ananta Sakti Das

Simha-guru

1. “Parari vijayate Sri-krsna-sankirtanam—
supreme victory to the congregational chanting
of Krsna’s names”—this is the Sri Gaudiya
Matha'’s sole object of worship.

2.  SriKrsna, Who is the visaya-vigraha or
the object of the devotee’s prema, is the sole
enjoyer and all others are to be enjoyed by Him.

3. Those who don’t perform hari-bhajana
are ignorant and murderers of their own souls.

4. The acceptance of $r7 harinama and direct
realization of Bhagavan are one and the same.

5. Those who equate the demigods with
Visnu are unable to serve Bhagavan.

6. [Establishing a printing press to print
devotional books and preaching by organising
'nﬁma~hﬁttaprogrames constitutes genuine
service to 5r1 Mayapura.

7. We are not doers of good or bad deeds,
nor are we scholars or illiterate—carrying the
shoes of Hari’s pure devotees as our duty, we

are initiates into the mantra “kirtaniyah sada hari”.

8. Preaching without proper conduct falls
within the category of karma, mundane activity.
Without criticizing the nature of others, one
should correct one’s self—this is my personal
instruction.

9. Serving the vraja-vasis who felt great
separation from Krsna when He left Vraja to
reside in Mathura is our supreme constitu-
tional occupation.

10. If we desire to follow an auspicious
course in life, then, disregarding the theories of
even countless people, we should hear only
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instructions from a transcendental source.

11. Life as an animal, bird, insect, or any
other of the countless thousands of species is
acceptable, but taking shelter of deceit is
thoroughly improper. Only an honest person
possesses real auspiciousness.

12. Simple-heartedness is synonymous with
Vaisnavism. Servants of a paramaharisa
Vaisnava should be simple-hearted, a quality
which makes them the topmost brahmanas.

13. Helping to draw conditioned souls
away from their perverted attachment to the
material energy is the greatest compassion. If
even one soul is rescued from Mahamaya’s
fortress, that compassionate act is infinitely
more benevolent than the construction of
unlimited hospitals.

14. We have not come to this world to be
construction workers; we are the bearers of Sri
Caitanya-deva’s instructions.

15. We will not remain in this world for long.
And by profusely performing hari-kirtana, upon
relinquishing these material bodies we will
experience the ultimate reward of embodied life.

16. The foot-dust of Sri Rupa Gosvami, the
fulfiller of Sri Caitanya-deva’s inner desires, is
our lives’ sole desired object.

17. If I were to desist from lecturing about
the Absolute Truth due to being fearful that
some listeners may be displeased, I would be
deviating from the path of Vedic truth and
would be accepting the path of untruth. I would
become one who is inimical to the Vedas, an
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“If we desire to follow an
auspicious course in life, then
disregarding the theories of
even countless people we
should hear only instructions
from a transcendental source.”

atheist, and would no longer possess
faith in Bhagavan, the very embodi-
ment of truth.

18. Krsna's daréana can only be
attained through the medium of the ear
as one hears hari-katha from pure
Vaisnavas; there is no other way.

19. Wherever hari-katha is being
spoken is a holy place.

20. Proper sravana—hearing, is
accomplished through the medium of kirtana,
and this will give one the good opportunity
to practice smarana, remembrance. Then
internal experience of rendering direct ser-
vice to the astakaliya-1ila—Sri Radha-Krsna's
pastimes in each of the eight parts of the
day—becomes possible.

21. We should understand that the loud
calling out of Sri Krsna’s names is bhakti.

22. Bhagavan will not accept anything
which is offered by a person who doesn’t chant
harinama one-hundred thousand times daily.!

23. By sincerely endeavouring to chant
harinama without offenses and remaining fixed
in chanting constantly, one’s offenses will fade
and pure harinama will arise on the tongue.

' This corresponds to 64 rounds.

Sri Krsna Kathamrta

24. As mundane thoughts arise while
taking harinama, one should not become
discouraged. A secondary consequence of
taking harinama is that these useless mun-
dane thoughts will gradually dissipate;
therefore one should not worry about this. By
dedicating one’s mind, body and words to
serving Sri Nama and continuing to chant
with great persistence, Sri Nami Prabhu will
grant one darsana of His supremely auspi-
cious transcendental form. And, by continu-
ing to chant until one’s anarthas are fully
eradicated, by the power of SrT Nama realiza-
tion of His form, qualities and pastimes will

automatically arise.@

9

Translated by His Grace Prema-vilasa dasa.
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Saptama Gosvami

Written at Sri Jagannatha Puri Dhama
1) The Objects of Devotion,
Birth After Birth

qurau Sri-gaurange tad-udita-subhakti-prakarane
Saci-siinor-lila-vikasita-su-tirthe nija-manau

harer namni presthe hari-tithisu riipanuga-jane
Suka-prokte sastre prati-jani mamastarir khalu ratih

No matter whenever and wherever [ happen to
take birth, let my loving affection and attachment
remain unshaken throughout each and every lifetime
for the following things:

* for my divine spiritual master;

* for Sr1 Gauranga;

* for the detailed topics of pure devotional service
(and the methods of its execution) as personally
instructed by Himy;

* for the holy places of pilgrimage such as Sri
Navadvipa, S Ksetra, &7 Vndavana, etc, which
are all blooming with divine sanctity due to His
performance of wonderful pastimes therein;

* for the diksa-mantra bestowed upon me by the
divine grace of my spiritual master;

* for the holy name of Sr1 Hari;

* for the most beloved eternal associates of
the Lord;

* for the sacred days of celebration through
out the year such as Sri Ekadast, Sti Janmastami,
Sri Radhastami, and the appearance/disappear-
ance days of the great Vaisnava acarias, etc.;

* for the Lord’s dearmost devotees who
strictly follow in the sacred footsteps of
Srila Riipa-Gesvami;

* and for the holy scriptures narrated by Srila
Sukadeva Gosvami, such as the Srimad-
Bhagauvatam, etc.
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2) The Internal Identity of Lord Caitanya,
the Eternal Guide

sada vrndaranye madhura-rasa-dhanye rasa-mayah
parari Sakti radham parama-rasa-mirtir ramayati

sa caivayam krsno nija-bhajana-mudram-upadisan
Saci-sitnur gaude prati-jani mamastan prabhu-varah

The Supreme Lord Sri Krsna is the personi-
fied abode of all divinely ecstatic mellow-tastes.
And Sri Radhika is the topmost abode of all His
divinely potent energies. Indeed, She is the
personified form of the highest mellow of
love-in-separation. Within the forest of Vrnda,
which is gloriously rich in the all-pervading
treasure of the sweetest madhura-rasa, this Lord Sri
Krsna is continuously enjoying as He makes Sri
Radhika happy by His loving service rendered
to Her 24 hours a day. This very same Lord
Krsna is exactly identical to the Son of Mother
Saci, Who eternally lives simultaneously yet
separately in Gauda-desa as the Instructor of the
process for rendering His own devotional
service. May this Saci-nandana become my
Supreme Master and Guide, and may He al-
ways appear to me just to lead me on the proper
devotional path birth after birth after birth.

3) Rejection of Things Unfavorable for
Radha-Krsna’'s Service
na vairagyari grahyarit bhavati na hi yad bhakti-janitari
tatha jfianam bhanarn citi yadi viSesarit na manute
sprha me nastange hari-bhajana-saukhyari na hi yatas
tato radha-krsna-pracura-paricarya bhavatu me
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Let no form of so-called renunciation or
asceticism become fit for my acceptance if it
does not give rise to the continual expansion of
my eternal serving mood of loving devotion.
And let no form of so-called knowledge or
intellectual cultivation appeal to me at all if it
does not admit the reality of eternal individual-
ity shared by the Lord and His devotees during
their everlasting daily pastimes. I have no
desire at all for practicing any branch of the
eight-fold yoga process, for none of them
contain any scope for enjoying the daily plea-
sure of serving Lord Hari such as His confiden-
tial worship does. Rather, may I render pro-
fuse, uninterrupted confidential service 24
hours a day to Sri Sr1 Radha-Krsna for all of
time to come (such service being the means as
well as the end).

4) Where to Live, and Where Not to Live

kutire ‘pi ksudre vraja-bhajana-yogye taru-tale
Saci-siinos tirthe bhavatu nitaram me nivasatih

na canyatra ksetre vibudha-gana-sevye pulakito
vasami prasade vipula-dhana-rajyanvita iha

May I continuously reside in a small, lonely
cottage at the base of a desire-tree in the most
holy abode of Sri Navadvipa-dhama, which is
sanctified by the lotus feet of Sr1
Saci-nandana. Such a bhajan-kutir is perfectly
suitable for constant remembrance of and
service to the divine daily sports that are
always present in Sri Vraja-dhama. Indeed, in
contrast to this, I will never live in any other
place, even if it is hankered for with great
enthusiasm by the most wise sages and demi-
gods of all sorts. As far as all other places in
this world are concerned, whether opulent
palaces or temples, whether possessing vast
riches of enormous wealth or princely king-
doms and property—all such places cannot
attract me as much as my modest bhajan-kutir
in Sr1 Navadvipa-dhama.

5) The Real Principle of Dharma
Which Is Devoid of Designations

na varne saktir me t:a khalu mamata hyasrama-vidhau
na dharme nadharme mama ratir ihaste kvacid api

pararit tat-tad-dharme mama jada-Sarivar dhytam idam
ato dharman sarvan su-bhajana-sahayann abhilase

I have no attachment at all to any of the caste
Sri Krsna Kathamrta

divisions of society such as brahmana, ksatriya,
vaisya and $iidra. And I certainly do not identify
with any order of life such as brahmacarya, grhastha,
vanaprastha or sannydsa. I have no fondness or
respect at all for the so-called piety of religiosity or
even for the so-called impiety of sinful life in this
world—not even the slightest regard. Instead, I
truly desire whatever is practically required just to
maintain this material body in order to facilitate
my performance of pure devotional service. This is
the actual righteousness that I will hope for as
long as this material body continues to exist.

6) Favorable, Authorized Practices
And Devotional Qualities

su-dainyam saralyari sakala-sahanari manada-danarm
dayar svikrtya Sri-hari-carana-sevd mama tapah

saddacaro ‘sau me prabhu-pada-parair yah samuditah
prabhos caitanyasyaksaya-carita-piyiisa-krtisu

My austere vow is constant devotion to the
lotus feet of $ri Hari. In order to execute that vow,
I have accepted the following qualities by my own
endeavor: -
* 1 practice great humility in my dealings with
everyone;
* I try to keep simplicity and purity prominent

in all of my practical arrangements;

*  maintain extreme tolerance in all types of
favorable or unfavorable circumstances;

* I offer all respect unto others, regardless of
who they are;

* 1 feel genuine compassion for all living
entities and act accordingly;

There are many transcendental activities
which are recommended by the great devotees
who are fixed-up in unalloyed devotional service
to the lotus feet of Sriman Mahaprabhu, and
these can be found described in the books that are
full of the imperishable character and pastimes of
Mahaprabhu Sri Krsna Caitanya. Only such
transcendentally nectarean activities, being
recommended by great devotees and practiced
by Lord Caitanya Himself, are indeed my own.

7) Rejection of Things that are
_Disconnected from Sri Radhika

na vaikunthe rajye na ca visaya-karye mama ratir
na nirvane mokse mama matir ihaste ksanam api

vrajanandad anyadd hari-vilasitarih pavanam api
kathaficin mari radhanvaya-virahitarit no sukhayati

I have no attraction for living in Vaikur}thq, that
part of the spiritual sky presided over by Sr1 5r1
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Laksmi-Narayana; nor do I desire the useless
activities of gross sense-gratification in this mate-
rial world. I will never cherish the desire for the
attaining the divine bliss of impersonalistic libera-
tion, even for a second. Furthermore, there are
many transcendental pastimes of Sri Hari that
may be very purifying for all conditioned souls—
yet such pastimes will never ever give me any real
happiness at all. This is because such pastimes are
quite different from the blissful ecstasies of Vraja
consciousness, being completely devoid of any
relationship with S17 Radhika, who is the one and
only fountainhead of pure joy.

8) Renunciation of all Kinds
of Bad Association

na me patni-kanya-tanaya-janani-bandhu-nicaya
harau bhakte bhaktau na khalu yadi tesarii su-mamata

abhaktanam-anna-grahanam api doso visayinar
kathari1 tesar sangadd hari-bhajana-siddhir bhavati me

I now disown my wife, my daughters, my sons,
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“I practice great humility in my
dealings with everyone; I try to
keep simplicity and purity
prominent in all of my practical
arrangements; I maintain
extreme tolerance in all types of
favorable or unfavorable
circumstances; I offer all respect
unto others, regardless of who
they are...”

my mother, and all my friends, if they have no gen-
uine attachment for Lord Hari, for His devotees, or
for His devotional service. It is definitely a great sin
even to accept foodgrains prepared by such non-
devotional, materialistic sense-gratifiers. If I were
to remain in the company of such persons, then
how will the eternal perfection of my hari-bhajan
ever come about?

9) Avoidance of So-Calk;d ‘Devotees’
Who Proudly Neglect Sri Radhika

asat-tarkair-andhan jada-sukha-paran krspa-vimukhan
ku-nirvanasaktan satatam ati-diire pariharan

aradhari govindar bhajati nitarari dambhikataya
tad-abhyase kintu ksanam api na yami vratam idam

There are certain persons who appear to be
very advanced in devotion. Indeed, to increase
their service to the Lord, they have long since
rejected the evil company of:

* those who are completely blinded by faulty
arguments arising from so-called intellectual
logic,

* those who are madly addicted to the fleeting
pleasures of the dull material body,

* those who are averse to and envious of Lord
Sri Krsna,

* and those who are very fond of the inferior,
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distasteful concept of liberation as it is cher-
ished by the impersonalists.

They have thus favourably avoided all kinds of
bad association; yet it is seen that such persons
worship Lord Govinda without Srimati Radharant
being present. This just shows that they are actually
puffed-up with excessive pride and a conceited
arrogance directed against Sr1 Radhika, Who is
Herself the best worshipper of Govinda. Therefore I
will never ever go anywhere near such so-called
devotees—even for a second. This is my strict vow.

10) How To Live Simply And Perform
Vraja-bhajana Until Death

prasadanna-ksirasana-vasana-patradibhir ahari
padarthair nirvahya vyavahrtim asangah ku-visaye

vasann 1sa-ksetre yugala-bhajananandita-manas
tanurit moksye kale yuga-pada-paranam pada-tale

Passing my life in a simple, practical way—

* eating only prasid foodgrains and milk products,
the remnants of the Supreme Lord, His
mercy;

* wearing only prasad cloth that was offered to
the Deity;

* using only the pots and utensils sanctified by
the Lord’s exclusive service;

— [ will thus remain completely aloof from
material sense-gratification. Living by the side of Sri
Radha-kunda (Her very own abode), worshiping
the Divine Couple with a blissful mind, the time
will come for me to die. At the soles of the devotees’
lotus feet, who are themselves serving the lotus feet
of the Divine Couple, I will thus give up my body.

11) How to Worship the Lotus Feet
Of Sr1 Radhika’s Pure Devotee

Saci-simor-ajia-grahana-caturo yo vraja-vane
pararadhyan radhari bhajati nitarari krsna-rasikam

ahar tvetat-padamrtam anudinam naisthika-mana
vaheyarit vai pitvd Sirasi ca muda sannati-yutah

There is a class of pure devotee who is com-
pletely expert and experienced in following all the
instructions of Sri Saci-nandana. Such a devotee
incessantly worships Srimati Radharani exclusively,
Who is indeed the most worshipable Personality,
and Who is deeply absorbed every day in relishing
the divine mellows of Sri Krsna’s association. The
pure devotee of this calibre definitely performs his
confidential worship whole-heartedly and with
exclusive surrender unto $ri Radhika. Thus he
always lives in S1T Vrajamandala. I shall take the
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nectarean water that has washed the lotus feet of

such a devotee and carry it on my head. Drinking it
with great joy, and with a devout heart, I will then
happily offer my full prostrations upon the ground
in the nicest most perfect way that I possibly can.
This will indeed be my routine each and every day.

12) Firm Determination to Transcend Maya
By Daily Following this Stava

harer dasyarit dharmo mama tu cira-kalari prakytito
maha-maya-iyogad-abhinipatitah dulikha-jaladhau

ito yasyamy iirddhvar sva-niyama-su-ratya prati-dinarit
sahayo me matrar vitatha-dalant vaispava-kpa

As a spirit soul, my natural tendency is to be
eternally situated in the loving devotional service
of Lord Hari; however, due to the strong power
and influence of the Lord’s maha-maya, I have
somehow plunged deeply into the fathomless
ocean of material sorrow and grief. I shall tran-
scend this world of maya and go to the spiritual
world only by faithfully following these
self-imposed vows every day. And the only way
I will get the strength to follow these vows is by
attaining the mercy of all the Vaisnava devotees
of the Lord. May their causeless mercy and soft-
hearted compassion, which wards off all illu-
sion, become my exclusive friend and guide for
all of time everlasting.

13) Phal-Sruti -The Benedication of Eter-
nal Service Gained by Reading this Stava
krtari kenapyetat sva-bhajana-vidhau svarit niyamakari
pathed yo visraddhah priya-yugala-ritpe ‘rpita manah
vraje radha-krsnau bhajati kila sariprapya nilayari
sva-maiijaryah pascad vividha-varivasyar sa kurute
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This stava named Sva-niyama-dvadasakam
was written by someone to adjust and regu-
late his own personal mode of performing
bhajan. If any other devotee happens to chant
this stava with a very special quality of reso-
lute faith, fully offering his mind unto:

* the supreme beautiful forms of theDivine
Couple, 511 Sri Radha-Govinda, his most
dear possession;

* or to the divine beauty of Their Deity
form;

* or to the beauty or Deity of Sri  Gaura-
sundara, the combined form of Sri Sri
Radha-Govinda;

* or to Srila Ripa Gosvami, the dearmost
beloved devotee of Sri Sr1
Radha-Govinda and Sri Gaura-sundara;

Then that fortunate reader definitely
attains his own place of eternal residence in

Sri Vraja-dhama. Always following behind his
own marijari-guru, in his own spiritual body of
a manjart also, he finally renders all kinds of
variegated eternal services for the exclusive
worship of Sr1 617 Radha-Krsna.

Thus ends
“Sva-Niyama-Dvadasakam”
by Srila Bhaktivinoda Thakura )

From “Radha-Krsna Nectar Book “
Translated by Dasaratha-suta prabhu
For books or a catalogue contact:

Nectar Books
P.O. Box 574
Union City, Georgia
30291 USA

Left: The original bhajana-kutir of,S'ri]a Bhaktivinoda Thakura in Puri. Right: The
ISKCON project at the site today. Srila Prabhupada writes about this place:

“At Purusottama-ksetra, or Jagannatha Puri, there is a temple of Tota-gopinatha. If
one goes from there to the sea, he can discover the tomb of Haridasa Thakura still
existing... Near this tomb of Haridasa Thakura, Srila Bhaktivinoda Thakura con-
structed a small house, called Bhakti-kuti.” —Cc. Antya 11.101




Kuruksetre $ri-vyndavanadhisvari-cestitam

The Queen ot Vrndavana's
Activities at Kuruksetra

From Srila Riipa Gosvami’s Padyavali

yenaiva siicita-navabhyudaya-prasanga
minahata-sphurita-tamarasopamena
anyan nimilya nayanai muditaiva radha
vamena tena nayanena dadarsa krsnam
Jubilant, fortunate Radha closed Her right eye, and with Her left
eye, which was like a glistening red lotus flower pushed by a fish,
gazed at Lord Krsna. —Sr1 Hara

anandodgata-baspa-piira-pihitai caksuh ksamanit neksitui
bahu sidata eva kampa-vidhurau Saktau na kantha-grahe

vani sambhrama-gadgadaksara-pada sarnksobha-lolari manah
satyarir vallabha-sarigamo "pi su-cirij jato viyogayate

Her eyes flooded with tears and could no longer see. Her arms were overwhelmed with trem-
bling and could not wrap themselves around His neck. Her choked voice could speak no words,
and Her heart was restless. After such a long time, the meeting with Her lover was just like Her
separation from Him. —Sri Subhra

Rahasy anunayantait krspari prati radha-vakyam
Lord Krsna Tries to Console Srimati Radharani with Sweet Words in a Solitary Place,
; and She Replies in the Following Way.

kirit padante luthasi vimanah svamino hi svatantral
kificit kalarit kvacid abhiratas tatra kas te "paradhah

agas-kariny aham iha yaya jivitari toad-viyoge
bharty-pranih striya iti nanu toari mamaivanuneyah

Why have You fallen disconsolate at My feet? The hus-
band is always independent. He may stay for some time,
and then He may also go away. What fault is there on Your
part? It is I who am the sinner, for I remained alive even
when separated from You. The wife should always con-
sider her husband to be her very life and soul. It is I who
should apologize to You. —author unknown

Srila Rupa Gosvami's Padyavalf texts 383-385
Translated by Kusakratha Prabhu. For copies contact:
The Krsna Institute

P.O. Box 281

Culver City CA

90232 USA

S#i Krsna Kathamria



"~ Nava-kalevara

ajo ‘pi sann avyayatma
bhiitanam isvaro ‘pi san

prakrtiri svam adhisthaya
sambhavamy atma-mayaya

he Supreme Personality of Godhead
said, “Although I am unborn and My
transcendental body never deteriorates and
although I am the Lord of all living entities, I
still appear by My internal energy to govern the
material creation.” —Bg. 4.6

“Nava-kalevara” means “new body.” Approxi-
mately every two years and eight months there
is a leap (extra) month in the Vedic calendar.
When this leap month occurs between the snana-
yatra and ratha-yatra festivals the transcendental
bodies of the Deities of Lord Jagannatha,
Baladeva and Subhadra are changed. This
grand festival is known as nava-kalevara. Re-
cently nava-kalevara, was observed in 1996, and
previously in 1977 and 1969. It is the most well-
attended of all the festivals in Puri. The ratha-
yatra festival in Puri draws about seven hundred
thousand people each year. However, for the
Ratha-yatra which takes place immediately after
nava-kalevara the crowds increase to two-and-a-
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half million. At that time the devotees have their
first darsana of the new Deity of Jagannatha.

Most of the nava-kalevara ceremony proceedings
are strictly secret. No one except the descendants of
the families who established the original worship of
Lord Jagannatha are allowed access. These priests,
or pandds as they are known in Puri, are descen-
dants of the families of Visvavasu and Vidyapati,
worshippers of Lord Jagannath when He first
made His appearance millions of years ago. In
composing this article we had the good fortune
to receive some help from His Grace Sudarsana
Das Mahapatra, a descendent of Visvavasu and
one of the pandas of the Puri temple. He allowed
us to use many photos he had taken of various
aspects of the nava-kalevara ceremony which had
never been captured on film before.

Palm Leaf Manuscripts

The ceremonies involved in changing the Deities
are very elaborate. They are described in four
ancient Sanskrit scriptures which are written on
palm leaves and kept within the Jagannatha
temple. Except for the three head- priests, no one is
allowed to see them. These four scriptures are:
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1) Brahma-yamala — This book describes the rules

and details of the worship of Lord Jagannatha.
2) Rudra-yamala — The process of worship of
Lord Baladeva.

3) Tantra-yamala — Description of the elaborate
processes of worship of the Deities, especially
Subhadra Devi. It contains many mandalas,
symbolic diagrams used in worship.

4) Niladri-mahodaya — This $astra discusses the
origin of the temple.

The Lord’s Pretense

Srimad-Bhagavatam 11.27.12 describes that
Deities can be made from eight different sub-
stances—stone, wood, metal, earth, paint, sand,

the mind, or jewels. The Deity of Lord Jagannatha

in Puri however, must be made from wood.
Padma Purana describes:

samudrasyottare tire
aste sri-purusottame
piirnananda-mayam brahma
daru-vyaja-Sarira-bhrt
On the northern shore of the ocean, in

Purusottama-ksetra, the supremely blissful Per-
sonality of Godhead pretends to be made of wood.!

Further evidence that the Lord appears in a
wooden form is also found in the the
Mahabharata, where Grandfather Bhisma states:

varuno varuno vrksah
puskarakso maha-manah *

Here BhiSmadeva gives the name vrksah, or
“tree,” as one of the thousand names of Lord
Visnu. In particular, Lord Jagannatha must be

Prithwiraj Misra

Members of the search party
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fashioned from the wood of a neem tree
(azadirachta indica). Neem is a sacred tree com-
monly found all over India. Caitanya
Mahaprabhu is also known as Nimai Pandita,
since He made His appearance under a neem tree.
Neem trees are thought to keep away ghosts.
Materials from the tree are used extensively in
Ayurvedic medicine. It is also very resistant to the
attack of insects. Neem wood will last thirty years
or more, and there are Deities still present today
that were fashioned from neem hundreds of years
ago. Although the neem tree is very common, the
four trees that are used to carve the four Deities
have to meet many extraordinary requirements.

Ancient Procedure

Although the trees used to fashion the Deities
may come from anywhere in Orissa, the name of
the particular village where each tree will be
found is recorded in the Niladri-mahodaya sastra.
This book, written on palm leaves thousands of
years ago, contains a list of all the places where
the trees will be found for each nava-kalevara
festival going into the future for thousands of
years. Even though the specific place is already

-stated in éastra, still the location of each tree

must also be revealed in a dream to the head
priest. The ancient procedure for finding the
trees is described briefly as follows:

A search party goes out looking for the trees.
This party must consist of one member of the Pati
Mahapatra family (descendants of the brahmana
Vidyapati), twenty Dayitapatis (descendants of
Visvavasu), sixteen brahmanas, thirty police
officers, three inspectors of police, one Lenka, and
== nine Maharanas, (The Lenka and

Visvakarma, the craftsman of the demi-
gods, who is said to have carved the first
Deities of Jagannatha). Before leaving,
they must receive the blessings of Lord
Jagannatha. This comes as a twelve foot
long garland called dhanva-mala. This
garland is first offered to each of the
Deities, then the head-priest gives the
garland to the eldest member of the Pati
| Mahapatra family, who carries this mala
{ on his head or in his hands as he leads
| the procession. When the tree has been
found, the garland will be placed on a,
coconut offering in front of a fire sacrifice.
Before leaving the temple, the pandas tie
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] pieces of cloth from
{Jl Lord Jagannatha's

| dress as turbans on
their heads to indicate
that the Lord will go
with them. The
procession begins at
the altar in front of
| Jagannatha. At that
time, Lord
Jagannatha’s shoes are
touched to the heads of
everyone in the party.

The procession

sets out from the
temple on foot and
goes first to the
palace of the King of
Puri to receive his permission. From the palace
they proceed to the Jagannatha Vallabha gar-
dens, where the party spends two days engaged
in prayer as guests of the Jagannatha Vallabha
Matha. After that, they travel about thirty miles
to spend one night at the Deuli Matha.

Cerem onies with the
King of Puri before
the search begins

Sacred Dream

The next morning they walk another twenty
miles to the village of Kakatpur, which lies
between Purf and Konarka. At this village is the
temple of the goddess Durga known as Mangala
or Vimala. It is said that Caitanya Mahaprabhu
visited this extremely ancient deity on His way
to Puri. The pandas describe that Lord Jagannatha
considers Mangala-devi to be His mother. The
party stays for several days at the temple.
During this time the eldest Dayitapati sleeps inside,
waiting for Goddess Mangala to appear to him
in a dream and tell him the locations where the

Temple of Mangala dem in Kakatpm
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trees will be found. These locations are then
confirmed to be correct by those priests who are
allowed access to the Niladri-mahodaya Sastra.

When the party arrives at the sites that were
revealed in both the dream and in the Sastra,
they may find many trees growing there. How-
ever, the darus, or sacred trees, have specific
characteristics that set them apart from any
ordinary trees that may be there.

Divine Trees

The special features by which the Jagannatha
daru is identified are as follows:
Three other trees must be growing nearby:

1) The Bilva or Bael tree (aegle marmelos). The leaves
of this tree are used in the worship of Lord Siva.
Possesing great healing powers, the Bilva tree is
commonly used in Ayurvedic medicine.

2) Varuna tree (craetova
tapia). Also used in ¥
Ayurvedic medicine. s
This rare tree is reputed § .
to be able to protect one | £
from snakes. It is said to ;
have the potency to de-
stroy pride and anger.

3) Sahada tree: This tree §
is said to be able to help
one forget the false ego. §
It is also very rare.

The site of the sacred

daru must be sur-
rounded by three moun- &
tains. Also, a large ant- [
I}ill, a temple of Lord
Siva, a crematorium, a
junction of three roads,
a lake, and a river must
be found nearby. The
lake will be used by the
priests for ceremonial bathing.

The tree itself must be blackish in color and
have four branches stemming from the main
trunk. It must be free from disease and any
visible effects of lightning damage. There should
be no creepers or vines growing on the tree and
no birds living there. If any birds are nested in it,
the tree is considered impure and will not be
used. At the base of the tree there must be a
snake hole inhabited by at least one snake to
guard the daru. Furthermore, the four symbols of
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Sudarsana Dasa Mahapatra

Jagannatha daru found near Bhubaneswar in 1996

Lord Visnu, namely the conch, club, cakra and
lotus flower must be clearly visible on the bark of
the tree. All these elements must be present for
the tree to be acknowledged as the sacred daru.
The Baladeva daru must be white in color and

have seven branches stemming from the main trunk.
The signs of a club and plow must be clearly visible
on the bark. Once again, the tree must be guarded by
a snake. Subhadra daru must be yellow in color and

Prithwiraj Misra
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have five main branches. Its
bark will bear the sign of a
yoni,a womb, and five lotus
flowers. The Sudarsana daru
is recognized by its reddish
color, three main branches and the
sign of a disk.

In 1996 the Jagannatha daru was
located at a small village outside Khurda, near
Bhubaneswar. As we approached the site, we were
encouraged to see three mountains surrounding the
area and a lake nearby, all in accordance with the
Sastric description. Driving up a sandy track, we
found ourselves in a desolate area whose inhabit-
ants were oblivious to the onset of the twentieth
century. The simple locals looked on with wide eyes
at a makeshift village of entrepreneurs that had
sprung up to cater to the hundreds of pilgrims.
Devotees from all over Orissa had descended upon
their home to see Jagannatha in His form as a tree.

One enthusiastic Jagannatha bhakta began pointing
out all the symbols on
thedaru tous. Although
amaterialist might pro-
test that they were just
unusual knots in the
bark, or a casual ob-
server might not notice
them at all, when they
were pointed out to us,
we could clearly iden-
tify the symbols of the
lotus, cakra, conch and
disk. Indeed, the tree
had all the distinguish-
ing features that we had
heard about. Our guide also showed us the three other
trees next to the Jagannatha daru and the snake holes
at the base of the tree. There were no snakes visible at
that time, but he cheerfully assured us that they would
come out at night. We didn’t stay to find out.

After locating the tree, a fire sacrifice, is per-
formed to invite the blessings of Lord Jagannatha’s
devotees, the devatas. For cutting down the tree there
is a special procedure. First, the Pati Mahapatra—the
descendant of the brahmana Vidyapati—touches the
tree with a golden ax. Then the Dayitapati—the
descendant of Visvavasu—touches it with a silver ax.
These golden and silver axes are not much bigger
than toothpicks. Next the head wood-carver of the
Maharana family—the descendant of Visvakarma—
touches it with an iron ax. Finally, the tree will be cut
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down with an ordinary ax. During these ceremonies the priests hold a
curtain around the tree so that outsiders cannot see the procedure. As the
tree is being cut down, the one hundred and eight names of Lord
Nrsirhhadeva are chanted to invoke auspiciousness.

The branches of the tree are then removed and the trunk is bound
with cloth and placed on a special four-wheeled cart. Manually pulling
the cart, the priests and other devotees set out on the long trek back to
Puri, which in
1996 was a dis-
tance of eighty ki-
lometers. A large
crowd of jubilant
devotees greet
them on their ar-
rival in Purl with
kirtana and recita-
tion of Vedic man-
tras. The daru is
then taken inside
the temple. For
the next thirty-one
days, until the  The ceremonial gold and silver axes set next to a
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sculptors have finger ring show their small size. Opposite
given the tree its photos from top show the descendents
new shape as of Vidyapati,Visvavasu, then Visvakarma
Jagannatha, the touching the Jagannatha daru with the axes
daru will stay near following which the tree is cut down.
the Elephant Gate

on the north side of the temple compound, in a place called Koili
Vaikuntha. Koili literally means “burial ground.” It is at this place that
the old Deities will be buried.

A New Form

The three eldest wood-carvers are chosen for carving Jagannatha.
Three others will carve Subhadra and three more Baladeva. In addition
to this there are more than fifty assisting sculptors. The wood-carvers
will stay alone at Koili Vaikuntha for the duration of the twenty-one
day period. During this period they do not leave the temple, and no
one, not even the head panda, is allowed to see their work. While they
are in the Koili Vaikuntha area, they are not allowed to eat or sleep.
Both of these functions are performed at the end of the day in
another part of the temple compound. Throughout the time of
carving, twenty-four hour bhajanas are performed and the priests
chant Vedic mantras outside the door of Koili Vaikuntha.

Changing Bodies

Upon completion of the carving, the new Deities are carried onto
the altar and placed face-to-face with the old Deities. At this point no
one is allowed to see them. Three days before the ratha-yatra festival
the most important and confidential ceremony of the nava-kalevara
takes place. Sometime after the hour of midnight, the four eldest
and most senior members of the Dayitapati family come to the inner
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sanctum all alone. Blindfolded and with cloth
bound over their hands, they will take what is
called the nabhi-brahma out of the old Deity and
place it in the new one. As no one is allowed to
see or touch the nabhi-brahma, no one knows
what it looks or even feels like. The nabhi-brahma
is considered to be Lord Jagannatha’s Life Force.
It is said that if anyone were to look at it, they

Prithwiraj Misra

exact location where the
Deities are buried is the
same place where all the
previous Deities have
been placed, one on top of
another. On this night the gov-
ernment orders a complete
blackout of all lights so that no one
can possibly see, even from a
distant rooftop, for it is said that if
someone were to see the burial
ceremony they would die.

The next day, with the new
Deities sitting on the altar, the
normal routine of worship is
resumed after a break of fifty-
eight days. The public are not
allowed to see the Lord for
another two days until the day
before the ratha-yatra festival. Lord
Jagannatha is the only Deity who
undergoes this periodic change of
bodies. It is one of the many
unique and wonderful pastimes
the Supreme Personality of
Godhead performs in Jagannatha

After the branches have been removed Subhada daru is seen
here on the special cart which will take her to Purt

would immediately die. The pandas say that
many years ago one of the priests looked at the
nabhi-brahma and passed away at that moment.
It is considered one of the greatest mysteries in
regard to Lord Jagannatha.®

Mourning For The Lord

The transfer of the Deities is also considered
to be a sad occasion, as the old Deity will no
longer be seen. Lord Jagannatha is the head of
the family for the Dayitapatis, so at the time of
nava-kalevara they behave as if they have lost a
loved one. Local tradition dictates that if
someone dies the family members will not
shave for ten days. Therefore, from the first
day of the search party’s departure, the
Dayitapatis do not shave. They will also white-
wash their houses, as is the general practice in
mourning the passing away of a loved one.

After the transfer takes place, the old Deities are
taken by the Dayitapatis and buried before dawn
somewhere in Koili Vaikuntha. Unmarked and
unknown to any but select Dayitapati members, the

Sri Krsna Kathamrta

Puri—where He pretends to be
made of wood. AN

For copies of photos by Sudarsan dasa Mahapatra contact
Goldie Photos, Jagannatha Purt

Notes

! Quoted in Srila Sanatana Gosvamt's Dig Darsini Tika to
Brhad-Bhagavatamyta 2.1.159

Visnu-sahasra-nama Stotram text.72
? For more on the nabhi-brahma see the article in this
issue entitled, “The Life Force of Lord Jagannatha.”
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Courtesy of Suncraft

presentation on Lord Jagannatha and
Ratha-yatra would not be complete
without some discussion on the topic
of nabhi-brahma. The nabhi-brahma,
also known as brahmapadartha, is considered to
be the “life force” of Lord Jagannatha. Its history
and nature are shrouded in mystery and legend.
The word nabhi means navel. At the time of
nava-kalevara, the four most senior priests place
this object in a cavity carved in the belly of Lord
Jagannatha that has a small wooden door. Even
the priests who transfer it from the body of the
old Deity into the new cannot say exactly what
that nabhi-brahma is." For the benefit of our
curious readers, we wanted to say somethin

about nabhi-brahma. *

The only authoritative reference to the nabhi-
brahma we know is found in Srila Sanatana
Gosvami's prayers to Lord Jagannatha in his $r7
Sri Krsna-lila-stavalr™;

praphulla-pundarikaksa
lavanaddhi-tatamrta

gutikodara mam pahi
nanabhoga-purandara

“O You Whose eyes are like fully blossomed
lotuses! O You Who are the nectar on the shore
of the salty ocean! O You who have a pebble
(Salagrama-4ila’) in Your belly—gutika-udaral O
enjoyer of varieties of food offerings! Please
protect me!” Srila Sanatana Gosvami describes
Lord Jagannatha as being gutika-udara—literally
having a pebble or Salagrama-sila within His

12

Nabhi—Bmhma
The “Life Force”

of
Lord Jagannatha

belly. However there are many differences of
opinion as to where that gutika has come from
and what it is composed of.

Different Opinions

In Orissa, it seems that every scholar and devo-
tee has some opinion as to what the nabhi-brahma is.
Some of the popular beliefs are that the nabhi-
brahma is a special blue sapphire with a Visnu yantra
engraved on it, that it is a piece of the original Deity
of Lord Jagannatha, that it is a Salagrama-éila that
was given by the King of Nepal, that it is a tooth of
Lord Buddha, or that it is a piece of Lord Krsna's
navel from 5,000 years ago.

The most popular account seems to be that
the nabhi-brahma is Lord Krsna’s navel. This
conception seems to have originated in the
fifteenth century with the Sakta poet Sarala Das
in his Oriya rendition of the Mahabharata.
Initially Sarala’s version appears authorized. To
support his contention several stories are re-
ferred to from $astra establishing that Krsna left
behind a seemingly material body upon comple-
tion of His manifest pastimes. Cited is the
account of Krsna being cursed /benedicted by
the sage Durvasa Muni that all the parts of His
body would be impervious to any weapon
except the soles of His feet,'! where He was
finally “shot” by the hunter Jara.’

While these stories establish that Krsna left
behind a material body (to bewilder the athe-
ists), there is nothing to support the idea that the
nabhi comes from Krsna’s navel. Because Sarala
added quite a few things to the original Sanskrit
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Courtesy of Suncraft

work of Srila Vyasadeva, his version of the
Mahabharata is questionable at best.” In his
account, Sarala accurately describes the pastime
of Krsna leaving this world.” He relates how
Arjuna came and cremated the body that the
Lord had left behind." At this point, Sarala
introduces something new, saying that after
Arjuna cremated the body there was some tissue
left from Lord Krsna’s navel which would not
burn. An aerial voice instructed Arjuna that he
should place that nabhi into the ocean, and it
floated all the way around India and washed
ashore in Puri where it was taken and placed
inside of the body of Lord Jagannatha.’

We have good reason not to accept the account
of Sarala. In addition to his many interpolations,
he has also given his own convoluted under-
standing of why Krsna’s navel did not burn. This
he says was because Krsna had some sinful
reaction coming for His “illicit behavior with the
Vraja gopis—the young married girls of
Vrndavana.” Although Sarala did some kind of
translation of the Mahabharata, unfortunately he
did not understand Krsna's position as presented
by the author of the Mahabharata—Srila
Vyasadeva. In connection with Krsna’s relation-
ship with the gopfs, Srila Prabhupada describes:

Sri Krsna Kathamrta

One should know with certainty that Krsna had no
personal interest in whatever He did for the bene-
diction of the gopis. As stated in the Bhagavad-gita, na
mani1 karmani limpanti: Krsna never enjoys or suffers
the result of His activities. Therefore it is not
possible for Him to act irreligiously. He is transcen-
dental to all activities and religious principles. He is
untouched by the modes of material nature. He is
the supreme controller of all living entities, either in
human society, in the demigod society, in heavenly
planets, or in lower forms of life. He is the supreme
controller of all living entities and of material
nature; therefore, He has nothmg to do with
religious or irreligious prmmples

Lord Jagannatha Abducted

There is an amazing story related to the
nabhi-brahma from the year 1590." That year, the
Afgan Muslim king of Bengal, Sultan Sulaiman,
sent his general Kalapahad to Puri along with
an army for the purpose of plundering the
temple of Lord Jagannatha. Kalapahad captured
the temple and in addition to taking many
valuable ornaments of the Deities, he also
carried away their Lordships Jagannatha,
Baladeva and Subhadra. Taking them to
Calcutta, on the bank of the Hoogly" river he lit
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a big fire and threw
the Deities in.
& Unknown to
A Kalapahad, one
devotee of Lord
Jagannatha named
BiSara Mahanty
. followed them from
Puri all the way to
Calcutta. Seeing them
burning the body of his
Lord, it is said that he waited
for an opportune moment and then
jumped into the fire. The Muslims were
taken aback by this apparent suicide but there
was nothing they could do to stop him. The
pyre continued for hours, and by the end of the
day only a few Muslim guards remained, as the
fire became smaller. Suddenly, the devotee
Bisara Mahanty emerged from the flames
unharmed and walked off in front of the
stunned guards. Knowing that the nabhi-brahma
was there in the belly of Lord Jagannatha and
wanting to rescue his dear Lord, Bisara
Mahanty jumped into the fire and grabbed the
nabhi-brahma. Due to his contact with the nabhi-
brahma and by the mercy of the Supreme Lord,

he was untouched by the flames.

Kalapahad threw the remains of the Deities into
the ocean. Meanwhile Bisara Mahanty returned to
Orissa with the nabhi-brahma and went to the village
of Khurda. Meanwhile, the residents of Puri were
feeling great separation from Lord Jagannatha. One
night, the King of Puri, Raja Ramacandra Deva,
had a dream. Lord Jagannatha appeared to him
and told him, “Don’t lament. I am still present. My
dear devotee BiSara Mahanty retrieved My nabhi-
brahma. He is staying now in Khurda. You should
go there and bring Me back here to the temple.”
Ramacandra Deva did as the Lord bid him, and,
taking the nabhi-brahma, he had a new Deity of
Jagannatha made. After which, with great fanfare
and much to the happiness of the devotees in Puri,
he brought Lord Jagannatha back to Puri and re-
installed Him in the temple. For his service, Bisara
Mahanty was highly honored by the king, while
the king himself became known as Dvitiya
Indradyumna, or Abhinaba Indradyumna—the
second, or new, Indradyumna.”

Sri Jagannatha, Sri Baladeva, Srimatt Subhadra-
mayt jiu ki jaya!

Notes

1

As explained in the previous article, they are not allowed to look at it or even feel it. When the nabhi-brahimna is trans-
ferred, the priests are blindfolded and have heavy cloth wrapped around their hands.

_Text 397.

, A self-manifested Deity of the Lord who appears in the form of stones found in the Gandaki river in Nepal.

_ Mahabharata, Anusiasana Parva, ch. 159.

Srila Viévanatha Cakravarti in his commentary to Bhag. 11.30.33, describes that the arrow did not actually pierce
Krsna’s body since the Lord’s limbs are completely transcendental.

Sarala has also written that Yudhisthira Maharaja was married in the Orissan city of Jajpur and that Srimati Radharani had
a son named Kantika who became a worshiper of Durga devi. Both accounts are not accepted by Gaudiya Vaisnavas.

. For a description of Krsna's disappearance, see Srﬁmrd—BhﬁgﬂUﬁfﬂ:ﬂ, canto 11, chs. 1 and 30.
This is described in the original Mahabharata, Mausala Parva, 7.31.
¢ Another local version has it that Sarala was a tribesman from Orissa and that he walked back to Puri with the nabhi

where it was installed in the Deity.

:;' Krsna The Supreme Personality of Godhead. 1986 U K. edition, p.276 .
Parts of this story are recounted in the local history books known as Madala Pariji and Chakada pothi, as well as in the

Muslim book Aini-I-Akbari by Abul Fazl.
,, Another name for the Ganges.

Indradyumna is the name of the king who originally brought Lord Jagannatha to Puri.
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alabega occupies a prominent position

among the devotional poets of Orissa. Bhakta
Salabega was born of a Muslim king and a
Hindu mother in the first decade of the 17th
Century. His father Lalbeg, on one of his mili-
tary excursions came across a young widowed
brahmana girl taking bath. Fascinated by her
youthful beauty, Lalbeg forcibly took her away
and made her his wife. Salabega was their only
son. As soon as he was old enough, Salabega
took up fighting in his fathers campaigns. Once
he was severely wounded in battle. Accepting
the advice of his mother, he chanted the holy
name of Lord Jagannatha and was gradually
cured. Feeling greatly indebted to Lord
Jagannatha he went to Puri, but was refused

Sri Krsna Kathamrta

entrance into the temple of Jagannatha due to
his Muslim birth. Thereafter he went on foot to
Vrndavana wherein he lived the life of an
ascetic in the association of sadhus reciting
bhajans in honor of Lord Sri Krsna. After one
year in Vraja he returned to Puri desiring to see
the ratha-yatra festival of Lord Jagannatha, but

Salabega’s samadhi in Puri

on the way he suddenly fell ill. Feeling helpless
and realizing that he would not reach Puri in
time to witness the ratha-yatra festival, he offered
prayers to Lord Jagannatha petitioning Him to
wait until he arrived. On the day of the return
Cart festival, Nandhighosa, the cart of Lord
Jagannatha, did not move until Salabega’s
arrival. The place where the cart remained
stationary to give darsana to Salabega was later
used by Salabega for composing his many
bhajans in honor of Lord Jagannatha. His body
was cremated there after his death. The samadhi
of this great devotee is still standing on the
Grand road in Puri and his bhajans will be
forever sang and remembered by the devotees
of Lord Jagannatha. *
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IV IN Rl Ratha-yatra Songs

By The Oriya Poet Salabega

@geg 6Q 64l !
Qe 910048 /3 a9 66 1@ 1| Jagabandhu He Gosain
jagabandhu he gosaifi :
tumbha sr1 carana binu anya gati nahin/

Q108 TLIG 6RI8 Gm & AR |

691 DRI G616 Jaagd || il :
satasa pacasa kosa cali na parai

Q2 JRAIES REQ FRLIA SQ | moha jivajaen nandighose thiva rahi
CRIR GFAUR IR OREBIRI I ratha cari pase lambe mukutara jhara

Gl deaies @ngﬂ Qo | jhala mala disuthai prabhu cakadola

darsana teniki thau kaivalye mukata

811661 616?‘ emag clolt grgdea | age cale balabhadra madhye canda mukhfiire
dIde @Im2l d6L LR MAlReA asuchi kalia pache gahala lagaire
F6Q AINERE Q19 RIG6Q U9 | kahe salabega hina jatire yavana

WQo60 IS 624 @ﬁ‘&;@ 99 62 I ehimate ajiia heo “Siribrndavana
Synonyms

1) jagat—world; bandhu—friend; he—o; gosaifi—lord; tumbha—your; §r7 carana—lotus feet; binu—except;
anya—another; gati—way; nahifi—no.

2) satasa—seven hundred; pacasa—fifty; kosa—two miles; cali—walk; na—not; parai—can; moha—my;
jivajaefi—until I go; nandighose—on nandighos, Lord Jagannatha's chariot; thiva—remain; rahi—wait.

3) ratha—the chariot; cari—four; pase—side; lambe—decorate; nukutara—festoons; jhara—streaming; jhala-
mala—very beautiful; disuthai—looks; prabhu—Lord; cakidola—Lord Jagannatha who has round eyes.

4) bais—twenty two; pahacha—step; tale—below; bikihue—for sale; bhata—rice prasadam; mukata—liberation.
5) age—in the front; cale—goes; balabhadra—Lord Baladeva; madhye—in the middle; cinda—moon; mukhifi—
shaped; asuchi—coming; kiliz—blackish Lord Jagannatha; pache—backside; gahala—commotion; lagaire—making.
6) kahe—speaks; salabega—Salabega; hina—nasty; jatire—by caste; yavana—Muslim or low caste.

Translation

1) O my Lord, friend of the whole world, there is no destination but Your lotus feet.

2) It is very difficult to walk the 750 kosas’ to see you. You please remain on Nandigho$a® until then.
3) O Lord Cakadola®, You look brilliant within the chariot which is decorated with streaming festoons
on all four sides.

4) Below the twenty-two steps* leading to Your abode I can achieve liberation by taking the dry rice
prasadam available there®. Having Your darSana can wait until later.

5) Balabhadra moves in the front with moon-shaped Subhadra in the middle. At the rear comes Kalia®,
creating a big commotion.

6) Salabega condemns himself as lowborn and begs permission to be somehow allowed to reside in
Sri Vrndavana.

Notes
! One kosa equals approximately two miles. This is referring to the distance from Vrndavana to Puri.
* Nandighosa is the name of Lord Jagannatha’s chariot.
? Cakadola means having large round eyes shaped like wheels.
* There are twenty-two steps leading from the public street into Lord Jagannatha's temple. Lower caste persons are not allowed to
climb these steps.
* Fresh rice prasadam is only available inside the temple compound, but dried rice is available on the public street.
¢ Kalia is a nickname for black Lord Jagannitha.
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@agalel 62, A1 AIGAIT ¢ 60160 Jagannatha He, Kichi Magunahin
AGRIF R AIgRId aa

Q68 sanl 9Iaa 2160 || jagannatha he, kichi magunahiii mufi tote
& t 24 magunahifi dhana, magunahin jana
2R QAER @ ERICE ARA YRl Q% 6Q¢l G4 maguchi $aradha baliru hite
gdaIg AIF 7 ReR 29 g OAEH IAR! I
@@I @ Q@ gINNEe Rl ana darasana na lode nayan eka tumbha dekha bina
Qe 609 | sunibaku kana naicche ana tumbha carite kamana

Qe AIVIGRT 60QH THIF s BT
jihva na bavichai gramya gita gaibaku rajant divasa
Selpdicn didl <l tumbha nzmabala kebala sankhali hoi thilo pitaoisa
QI 6918 QF ¢ RER 2R 9eI @QY 2IFIES |

b iaelRln gl 804 0a8 wda Sisn ] nasa mora typti na labhai ana subasa dravya aghrane

691 Q2 LR AU 9RLIRT " tava chada mala t ulast kusuma candana karpiira dhyane
AR 26Q QY |
F6Q AINEIE RIT6R VR mo hasta anguli rama vanamali japuthau hare krsna

60! 9168 AIQ 691 Gl | kahe salabega jatire yavana to tirthe jau mo prana
Synonyms

1) jagannatha—Lord Jagannatha; he—o; kichi—any thing; magunahin—not asking; mun—I am; tote—you,
magunahin—not asking; dhana—wealth; magunahip—not asking; jana—followers; maguchi—asking; saradha
bali—sand of faith; hate—one forearm’s length.

2) ana—other; darasana—see; na—not; lode—want; nayana—eye; eka—only; tumbha—your; dekha—
see; bina—except; sunibaku—to hear; kaina—ear; naicche—not want; ana—other; tumbha—your;
carite—pastime; kamana—desire.

3) jihva—tongue; na—not; banchai—wanting; gramya—mundane; gita—song; gaibaku—to sing; rajani—night;
dibasa—day; tumbha—your; namabala—force of name; kebala—only; sankhali—last hope; hoi thao—become;
pitavisi—lord Jagannatha (who wears yellow cloth)

4) nasi—nose; mora—my; trpti—satisfy; na—not; labhai—get; Gna—other; subasa—fragrance; dravya—thing;
aghrane—by smell; tava—your; chada mala—prasadam garlands; tulast—tulast; kusuma—flower; candana—
sandle wood; karpuar—camphor; dhyane—meditation.

5) mo—my; hasta—hand; anguli—fingers; rama—Lord Ramacandra; vanamali—Lord Krsna; japuthau—let
chant; hare krspa—the hare kysna maha-mantra; kahe—speak; salabega— Salabega; jatire—by caste; yavana—
mushim or low caste; to—your; tirthe—in holy place; jau—let go; mo—my; prana—life.

Translation

1) O Jagannatha, I am not asking anything from you — neither wealth, neither followers. I am
only asking for one forearm’s length of land’ at Saradha Bali.° .

2) My eyes want nothing other than to see Your beautiful form. My ears want nothing other than
to hear the recitation of Your glories.

3) Neither by day or night does this tongue want to sing ordinary mundane songs.

O Pitavasa,’ chanting Your holy name is my only last hope.

4) My nose is not interested in the various smells of this world. It only wants to relish the fra-
grance of your prasadam garlands, tulasi, flowers, sandlewood paste and camphor.

5) O Rama Vanamali® my fingers want only to be engaged in chanting “Hare Krsna” on beads. Salabega,
of lowborn caste, says, “Let the life go out of this body in Your holy place of Jagannatha Puri.”

Notes
7 One forearm’s length of land refers to just enough space in which to sit down.
8 Saradha Bali is where the Lord’s chariot waits near Gundica between Rathayatra and the return Rathayatra.
® Pitavasa is Lord Jagannatha, Who wears-yellow garments.
10 Rama Vanamali is Krsna, Who gives pleasure to His devotees.
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“A person who is very fond of dressing himself is called /alita, or a meticulous dresser.”
— Nectar of Devotion, Ch. 24, “Further Traits of Sri Krspa.”

“Because you have no direct touch of Krsna, therefore we take shelter of Krsna’s representa-
tive. Then this yoga begins. He will teach you how to practice bhakti-yoga, how to worship
Him, how to think of Him, how Lo offer obeisances, how to observe ceremonies. Just like
yesterday we performed the ceremonies, Ratha-yatra, so this dress, Jagannatha dress and
function, everything you have to learn. This is called bhakti-yoga-mad-asraya.”

—Srila Prabhupada Lecture, Melbourne, Australia, 29 June 1974
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ne unique way Lord Jagannatha is
worshipped in Puri is in His
variety of dress. The pandas or
priests of Lord Jagannatha deco-
rate Him in ways that are not seen
in any other tradition in India. This unique
worship of Lord Krsna as practiced in Puri does
not find its origin in Gaudiya Vaisnavism, but
devotees coming in the line of Lord Caitanya
eagerly go to see the Lord enjoying different
pastimes in His Deity form.

Jagannatha is Krsna, and Krsna is avatari—not
an incarnation of the Lord, but rather the source
of all incarnations. Srimad-Bhagavatam describes,
krsnas tu bhagavan svayam—Krsna is the original
Personality of Godhead." A similar statement is
made about Lord Jagannatha in the Skanda
Purana, Utkal Khanda, fifty-eighth chapter:

tat phala lalate martya
drsta Sr purusottama
dasavatara samjaasya
katitah putra te maya
The results obtained from the darsana of all of the ten

incarnations of the Lord is available simply by once
having darsana of Sr1 Purusottama, Lord Jagannatha.

Therefore Puri is also sometimes called
Dasavatara-ksetra, the place of the ten incar-
nations. Aside from His different daily
dresses, Lord Jagannatha occasionally accepts
the garb of some of His Visnu incarnations,
and over the course of the year He is offered
several other unique dresses. Lord Jagannatha
has two particular types of servants who
dress Him. Those who dress Him on a daily
basis are known as puspalaka and those who
decorate Him in special dresses on festive
occasions are known as §r7gari. The following
is a brief description of some of the ways in
which Lord Jagannatha is dressed in Purl.

PDaily [Iresses

Cemedi Vesa

Every morning for mangala-arati Lord
Jagannatha is dressed in a cotton sari. This is
called His cemedi vesa.

Tadapa Ve$a

For taking His morning bath, Lord Jagannatha
is dressed in a 16" long by 4’ wide orange and
white cotton cloth. This is called tadapa vesa.

Sri Krsna Kathamrta

Utari VesSa

Utari means cadar, or wrapper. After His
morning darsana, Lord Jagannatha wears a 24’
long silk cloth as a cadar.

Simply by seeing Lord Jagannatha once,
one gets the benefit of seeing all the
Lord’s ten incarnations.

Bada Srngara Vesa

Every evening at about 10:00 P.M., before
Jagannatha, Baladeva and Subhadra are put
to rest, They are dressed in their bada
Srngara vesa. Bada means great, and syrigara
refers to the conjugal love of the gopis and
Radharani for Krsna. The pandas consider that at
this time every evening the gopis and Radha come
to see Jagannatha. The bada srrigara vesa consists of
gita-govindam khandua and eight floral ornaments.

The gita-govindam khandua are twelve foot
long red silk cloths which are wrapped over each
Deity’s head. On these cloths are written lines
from Jayadeva Gosvami’s Gitd-govinda. Gita-
govinda is very dear to Lord Jagannatha, so every
evening it is recited for His pleasure, and He is
dressed with the gita-govindam khandua. The
eight floral ornaments are:

» Candrika with alaka panti—An alaka or
forehead decoration made entirely of flowers.

® Puspa tilaka—A flower garland tilaka sign
on Lord Jagannatha’s head.

 Karapallaba—Made from fragrant dayana
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leaf and varieties of flowers, these are
decorations representing the Lord’s
hands and five fingers.

® Makara Kundala—Flower earrings shaped
like sharks.

¢ Padaka—Round or heart shaped, about 18
inches in diameter, this decoration covers
Lord Jagannatha’s heart.

® Guna and Jhumpa—Nose decorations made
from flowers.

* Puspa mala—Lord Jagannatha is dressed with
many flower garlands, each about twelve feet
long, stretching from arm to arm.

® Tulasi mala—Lord Jagannatha wears a crown
of tulast garlands which are wrapped on
pieces of bamboo and tied together.

As noted in Paficaratra Pradipa: “Many
temples in Vrndavana dress the Deity in the
color corresponding to the planetary gem of the
ruling planet of the day of the week.”? The same
basic system is followed in Jagannatha Puri for

0

the different colors of cloth used for the the
bada srngara vesa. They are as follows:

Sunday— Ruled by the sun. Lord Jagannatha
is generally dressed in red garments on this
day, the color of the ruby:.

Monday—Ruled by the moon. Jagannatha
wears white on this day, the color of the pearl.

Tuesday—Ruled by the planet Mars.
Jagannatha wears red or pink garments
on this day, the color of coral.

Wednesday—Ruled by Mercury. Lord Jagannatha
wears green, the color of the emerald.

Thursday—Ruled by Jupiter. Jagannatha
wears yellow or gold dress, the color of
the yellow sapphire.

Friday—Ruled by the planet Venus. Lord

Jagannatha wears white garments this
day, the color of the diamond.
Saturday—Ruled by the planet Saturn.
Jagannatha wears black cloth on this day,
corresponding to the color of the blue sapphire.
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Makhamala VesSa

After the bada-srngara-vesa, Lord Jagannatha is
dressed in a special white cloth for sayana lila, His

pastime of taking rest. This is called makhamala vesa.

Special (resses

In addition to the different daily dresses
offered to Lord Jagannatha, His servants offer
Him special dresses at different special times of
the year. A partial list follows:

Month of Vaisakha
(April-May)
Candan VesSa

For the twenty-one days of Candana-yatra
the small festival Deity known as Madana
Mohan is dressed differently every day.

Sri Krsna Kathamrta

Bada Pj_rrigﬁra Vesa—
Lord Jagannatha is dressed up
to meet the gopis.

Month of Jyestha
(May-June)
Rukmini-harana Vesa

The tenth canto of Srimad-Bhagavatam
¥ describes how Krsna kidnapped
Rukmint and accepted her as His wife.
At that time He came dressed as a
powerful king. To commemorate this
pastime, on the Sukla ekadast of the
month of Jyestha Sri Madana Mohan

L dresses as an opulent ruler.

Hati Vesa

Hati means “elephant.” The full
moon day of the month of Jyestha is
¥ the occasion of Lord Jagannatha’s
snana-yatra or bathing festival. In the
afternoon and evening of this day
Lord Jagannatha wears an elephant
dress. In the Oriya “Daryata Bhakti”, a famous
devotional book about Lord Jagannatha, the
following story is given:

In the village of Kaniyari in the South Indian
state of Karnataka lived a devotee of Ganesa
known as Ganapati Bhata. He once came to Puri
to see Lord Jagannatha’s snana-yatra festival.
Upon his arrival he saw Daru-brahma, Lord
Jagannatha, as Krsna. Unhappy at not seeing
seeing his worshipable Ganesa, he thought,
“Jagannatha is said to be Daru-brahma, the
transcendent Supreme Lord in whom is con-
tained all incarnations and demigods. Not
seeing Ganesa here in Jagannatha, how can I
accept this as true?” Lord Jagannatha is known
as varicha-kalpataru, or the fullfiller of the desires
of His devotees. He became happy seeing the
one-pointed faith of this devotee for Ganesh
and He manifested Himself like an elephant,
gajanana-riipa. According to the prayer of this
ganapati-bhakta, in order to establish His position
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Suna Vesa — worn on the last day of
Ratha-yatra. Dieties in Puri on the
right, below at ISKCON Bhubaneswar

as varicha-kalpataru, as long as the moon and
the sun are in this universe Jagannatha will
accept this dress on the auspicious snana-
yatra day. From that day until now every
year on the day of snana-yatra, when
Jagannatha and Baladeva sit on the snana-
vedi, the bathing platform, they dress like
Ganesa. And putting many lotus flowers
around the face of Subhadra Devi, the
pandas dress her in the padma vesa, or lotus
dress. This seva is carried out by the head
priest of the Sri Gopal Tirtha Math.

Some pandas give another explanation of
the hati-vesa, saying that on one occasion
Krsna and Balarama dressed up as el-
ephants in order to make the gopis laugh.

Month of Asadha
(June-July)
Suna Vesa

Suna means “gold”. The suna vesa
_consists of many solid gold ornaments.




The eleventh day of the bright fortnight of the
month of Asadha is known in Orissa as
Bahudha Ekadasi. On this day Lord Jagannatha
returns to Nilacala where His main temple, the
Sri-mandir, is situated, after his sojourn to
Sundaracala where He resided for seven days in
the Gundica-mandir. When Their Lordships
have arrived in Their cars near the Lion Gate
of the Jagannatha mandir, they wear this
dress known as svarna or suna vesa. In this dress
all the Deities have golden hands, feet and
crowns. It is said that the total weight of the
solid gold ornaments of the suni vesa worn by
Lord Jagannatha, Baladeva and Subhadra is -
more than one ton. A partial list:

(1) Sr7 Hasta—golden hands.

(2) Sri Payara—golden feet.

(3) Sri Mukuta—a huge golden crown.

(4) Sr1 Mayiira-candriki—a golden peacock
feather.

(5) Sri Ciila-pati—a golden ornament worn
on the forehead.

Sri Krsna Kathamrta
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(6) Sr7 Kundala—golden earrings in the
shape of hanging round balls.

(7) Srt Rahu-rekha—half square-shaped golden
auras around the faces of the Deities.

(8) Sri Sanikha, cakra, gada, and hala—Lord
Jagannatha carries a silver conch, and a
golden disk. Lord Baladeva carries a

olden club and a golden plow.

(9) 511 Mala—golden necklaces of different
designs such as: .

Padma mala—lotus necklace.

Sevati mala—shaped like a small chrysan-
themum. _

Agasti maldi—shaped like the moon.
Parijata mala—shaped like a parijata
flower.

Kadamba malai—shaped like a round
kadamba flower.

Kanti mala—shaped in big gold beads
like the kanti flower.

Mayura mali—shaped like peacock feathers.
Campa-phula mali—shaped like the
campa, a bell shaped yellow flower.
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Hati Vesa— At ISKCON Mayapur's Jagannatha Mandir
the Lord dresses like an elephant.

Month of Sravana
(July-August)
Citalagi Vesa

In Orissa the new moon day in the month of
Sravana is known as citalagi amavasya. Lord
Jagannatha for most of the year wears a golden
flower ornament on his forehead known as cita.
On the snana-pitrnima day this ornament is
removed. On the citalagi amavasya it is again put
on the forehead of Lord Jagannatha.

Rahurekhalagi Vesa

On snana-yatra day the karnapatra or golden
earrings of Lord Jagannatha are removed. On
the fifth day of the bright moon of the month of
Sravana they are again put on the Deities. This
is known as the rahurekhalagi vesa.

Month of Bhadrapada
(August-September)

During the month of Bhadrapada Jagannatha is
offered several special dresses. After Janmastami,
from the dasami to the dvadasi, three different
dresses, all relating to Krsna’s pastimes in Vraja, are
worn by Lord Jagannatha, vanabhojana vesa, kaliya-
damana vesa, and pralamba-viadha vesa. The king of
Puri takes charge of all of these dresses.
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Vanabhoji Vesa

The vanabhoji vesa is offered to the Deities on
the tenth day of the dark fortnight of the month
of Bhadrapada. Their Lordships are dressed like
cowherd boys going on a picnic in the forest with
their friends. Many gopfs, gopas, cows, birds, and
peacocks made of sola are placed on the altar to
create the mood of Vrndavana. Vana means
forest, and bhoji means to take one’s meal.

Kaliya Damana Vesa

On the eleventh day of the dark fortnight of the
month of Bhadrapada the devotees remind Lord
Jagannatha of His pastime of dancing on the hoods of
the Kaliya serpent. Jagannatha holds onto a huge snake
which circles over His head. Everything is made of sola.

Pralambasura Vesa

On the twelth day of the dark fortnight of the
month of Bhadrapa Jagannatha is offered the vesa

. known as pralambasura or pralambavadha. Lord

Balarama'’s killing of the demon Pralambasura is
depicted, while Jagannatha, Krsna, sits quietly
by, watching, surrounded by His cows.
Krsna-Balarama VesSa
On the thirteenth day of the dark fortnight of
the month of Bhadrapa Jagannatha and Balarama
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Courtesy Suncraft

Nrsivitha Vesa
are dressed like cowherd boys. The two brothers
put Their arms (made of sola) around each other.
Vamana Vesa

On the twelth day of the bright fortnight of
the month of Bhadrapada, Lord Jagannatha
manifests His form as the dwarf brahmana
Vamanadeva. He dresses as a brahmacari with
an umbrella and waterpot.

Month of Aévina
(September-October)
Raja Vesa

On the tenth day of the bright fortnight of
the month of Aévina, on the occasion of
Ramacandra Vijayotsava, Lord Jagannatha is
dressed as a king. He wears fine silk cloth

and many golden ornaments. Jagannatha
and Balarama both carry bows and arrows.

Month of Kartika
(October - November)

Damodara Vesa
Beginning from the first day of the month of

Sri Krsna Kathamrta

Kartika for the following 25 days up to the
$ukla-dasami Lord Jagannatha wears the radha-
damodara vesa. Lord Jagannatha wears a differ-
ent dress every day but during the month of
Damodara he wears the same dress every day.

Nrsimha Vesa

On the fourteenth day of the bright fortnight
of the month of Kartika Lord Jagannatha is
dressed as Lord Nrsimmhadeva.

Raja Vesa
On the full moon day of the month of Kartika,
when Krsna performs His rasa-lila, the Deities are

again dressed in a royal fashion, but instead of
bows and arrows Jagannatha is given a flute.
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Kaliya Damana Vesa—
Jagannatha is reminded of His
pastime of dancing on Kaliya.
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Month of Margasirsa
(November-December)
Ghodalagi Ve$sa/Odana Sasthi

The sixth day of the bright fortnight of the
month of Margasirsa is called Odana sasthi.
Beginning with this day, the Deities are offered
white cotton garments for the thirty-six cold
days of the winter season. *

Month of Pausa
(December-January)
Raja Vesa
On the full moon day of the month of Pausa
a festival is celebrated commemorating the first
installation of the Deities in the temple. On
this day, Jagannatha, Baladeva and Subhadra
receive pusya abhiseka, a special bath with
flowers and one hundred and eight pots of
water, followed by ghee. They are dressed in
very opulent cloth with golden ornaments
like royalty known as the ra@ja vesa.
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Makara Vesa

This dress is worn on the makara-sarikranti day.
Jagannatha wears huge crowns made out of tulast
with many flower decorations and earrings.

Month of Magha
(January-February)

Gaja Uddharana Vesa

Gaja means “elephant”, and Uddharana means,
“to deliver.” This dress glorifies the pastime of
the Lord rescuing the elephant Gajendra. In this
dress the Deities are given hands and legs made
out of the root of the sola tree. Solz means “very
light.” Sola is used to make marriage crowns as
well as lightweight ornaments for Odissi danc-
ers. It is also used extensively in the dress of Lord
Jagannatha. When this vesa is worn, the pandis
place small effigies of a elephant and a crocodile
fighting in the water in front of the Lord.
Jagannatha wears this dress on the full moon day
of the month of Magha.

Padma Vesa
Between the new moon day of the month of
Magha and vasanta-paricami (five days later)
Jagannatha wears a lotus dress. The materials are

made from paper, sola, and lace. A special pudding
is offered to the Deities when they wear this vesa.

S+ Krsna Kathamrta

Dressed as Lord
Ramacandra
—ISKCON Bhubaneswar

Month of Caitra
(February-March)

Raghunatha Vesa

On the the appearance day
of Lord Ramacandra, the ninth day of the light
fortnight of the month of Caitra, Jagannatha and
Baladeva are dressed as Rama and Laksmana,
with bows and arrows. Hanuman and many
monkeys are placed with Jagannatha.

Notes

1Bhag. 1.3.28

*Paficaratra Pradipa page 58

3 See Bhag. 8th canto, Chapters 2-4

# For more information on Odana sasthi see Ce. madhya 16.77-81
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Maha-mantra Tika

Material Senses Cannot Chant

'In the Padma Purana also it is stated, “The
chanting of the Hare Krsna mantra is present
only on the lips of a person who has for many
births worshipped Vasudeva.” It is further said
in the Padma Purana, “There is no difference
between the holy name of the Lord and the Lord
Himself. As such, the holy name is as perfect as

the Lord Himself in fullness, purity and eternity.
The holy name is not a material sound vibra-
tion, nor has it any material contamination.”
The holy name cannot, therefore, be chanted
offenselessly by one who has failed to purify his
senses. In other words, materialistic senses
cannot properly chant the holy names of the
Hare Krsna maha-mantra. But by adopting this
chanting process, one is given a chance to
actually purify himself, so that he may very
soon chant offenselessly.

Caitanya Mahaprabhu has recommended
that everyone chant the Hare Krsna mantra just
to cleanse the dust from the heart. If the dust of
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Explanation of the Mahd-manira
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the heart is cleansed away, then one can actually
understand the importance of the holy name.
For persons who are not inclined to clean the
dust from their hearts and who want to keep
things as they are, it is not possible to derive the
transcendental result of chanting the Hare Krsna
mantra. One should, therefore, be encouraged to
develop his service attitude toward the Lord,
because this will help him to chant without any
offense. And so, under the guid-
ance of a spiritual master, the
disciple is trained to render ser-
vice and at the same time chant
the Hare Krsna mantra. As soon as
one develops his spontaneous
service attitude, he can immedi-
ately understand the transcenden-
tal nature of the holy names of the
maha-mantra.

(Nectar of Devotion, excerpt from
Chapter Twelve, “Further Aspects
of Transcendental Service: Chant-
ing the Holy Name of the Lord”)

Effect of Hearing
the Pure Name

The scriptures declare that it is only necessary
for one to listen with an open mind to the name
of Krsna from the lips of the bona-fide devotee.
As soon as Krsna enters the listening ear He
clears up the vision of the listener so that he has
no longer any ambition of even acting the part
of a reformer of any other person because he -
finds that nobody is left without the very high-
est guidance. He is in fact only anxious to
realize this fact in all its fullness.

(Srila Bhaktisiddhanta Sarasvati Thakura Sr
Sajjanatosani, May 1932, No.11) g '




Three
Unfullfllled

Philadelphia, 1986

w hen Mahaprabhu appeared, He distributed love
of Godhead to one and all. That krsna prema is
gupta vittam, a hidden treasure that had not been

given before the appearance of Lord Caitanya.

cirad adattarm nija-gupta-vittam When Krsna Cries For Himself
svaprema-namamytam atyudarah
apamarar yo vitatara gaurah
krsno janebhyas tam ahar prapadye

Golokera-prema-dhana—what He distrib-
uted is not from this material world. That
very precious treasure is Sri Krsna's from
The most munificent Supreme .I’elrsonality of Goloka Vrndavana. Krsna had not given that
Godhead, known as Gaurakrsna, distributed to ev- prema in any other incarnation or in any other

eryone—even the lowest of men—His own confi- - TR Rl
dential treasury in the form of the nectar of love of yuga. Mahaprabhu distributed it without

Himself and the holy name. This was never given discrimination. He never considered who was
to the people at any time before. I therefore offer fit or unfit. He distributed it to one and all—
my respectful obeisances unto Him.! even to the most fallen, sinful persons. He

Sri Krsna Kathamrta 59



gave it through the chanting of His own name:

hare krsna hare krsna krsna krsna hare hare
hare rama hare rama rama rama hare hare

‘Gauranga’ bolite habe pulaka-Sarira “hari hari” bolite
nayane ba'be nira.> When we utter the name of Gauranga
our hair will stand erect. Why? Because when Hari
Himself utters the name “Hari”, He sheds tears—this
is Gauranga. He gives that krsna-prema by which your
hair will stand erect. That is a symptom of love.

acaitanyam idar visvam
yadi caitanyam Svaram
na viduh sarva-sastrajiia
hy api bhramyanti te janah

One may be a very, very learned scholar, sarva-

éastrajfia, but if he doesn’t know that Sri Caitanya

60

Mahaprabhu is the Supreme Personality of
Godhead he must remain again and again in the
cycle of birth and death—he cannot be delivered.?

Subordinate to His Devotee

He is Bhagavan Himself,—the Supreme
Personality of Godhead. He came as a devotee,
because only by bhakti can one get Krsna. Krsna
Himself says, “bhaktya mam abhijanati yavan yas
casmi tattvatah—I am only attained through bhakti,
you cannot get Me by any other means.”* To give
that bhakti, Krsna Himself came as a bhakta,
because Krsna is bound up by His premi-bhakta,
bound up by His own dear devotee. Madhava is
conquered by prema-bhakti.

aharit bhakta-paradhino
hy asvatantra iva dvija
sadhubhir grasta-hrdayo
bhaktair bhakta-jana-priyah

I am completely under the control of My devo-
tees. Indeed, I am not at all independent. Because
My devotees are completely devoid of material
desires, I sit only within the cores of their hearts.
What to speak of My devotee, even those who are
devotees of My devotee are very dear to Me.?

Krsna is the Absolute Truth. In Bhagavad-gita
Krsna says, “mattah paratararh nanyat kificid asti
dhanarijaya—there is no one superior to Me.”® He
is the Supreme Personality of Godhead, parama-
tattva, the Supreme Absolute Truth. All the devas,
Brahma, Siva, and Indra, are all subordinate to
Him. But He, Himself, says, “aharit bhakta-paradhino,
hy asvatantra iva dvija—I have no independence. I
am subordinate to My dear devotee.” That sadhu,
that devotee, has occupied My heart:

sadhavo hydayarit mahyar
sadhiinari hydayari tv aham
mad-anyat te na jananti
nahari tebhyo manag api,
The pure devotee is always within the core of My
heart, and I am always in the heart of the pure
devotee. My devotees do not know anything else
but Me, and I do not know anyone else but them.”

Those who are trying to be God, trying to be
equal with the Supreme Lord, are ignorant fools.
The Supreme Lord says, “I am subordinate to
My devotee.” By bhakti a pure devotee can bind
up the Supreme Personality of Godhead Krsna,
and can give Krsna or pure devotion. The posi-
tion of a pure devotee is greater than that of
Krsna. Kaviraja Gosvami has written:
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krsnera samata haite bada bhakta-pada
atma haite krsnera bhakta haya premaspada
atma haite krsna bhakte bada kari” mane
ihate bahuta sastra-vacana pramane
The position of being a devotee is higher than that of
equality with Lord Krsna, for the devotees are dearer
to Lord Krsna than His own self. Lord Krsna consid-
ers His devotees greater than Himself. In this connec-
tion the scriptures provide an abundance of evidence.*
The very soul of Krsna is not as dear to Him as
His bhakta. Krsna says:

na tatha me priyatama
atma-yonir na sankarah
na ca sarkarsano na Srir
naivatma ca yatha bhavan
My dear Uddhava, neither Lord Brahma, Lord Siva,

Lord SankarSana, nor $r, the goddess of fortune, nor
indeed My own self are as dear to Me as you are.”

The Devotee Relishes More

Therefore, Krsna Himself came as a devo-
tee. He is the Lord of the devotees and He is
Himself a devotee. A devotee relishes more
than the Lord. Krsna is rasa-rdja visaya—He is
the king and the object of all rasas or mel-
lows. Krsna is visaya-vigraha, the supreme
object of love. And the devotees are asraya-
vigraha, the abode of love. Riipa Gosvami has
said this in Bhakti-rasamrta-sindhu. Krsna is
visaya-vigraha, the enjoyer, and the devotee is
asraya, to be enjoyed. Krsna-madhuryasvadana,
the devotees relish the sweetness of His
beauty, the sweetness of His mellow.

krsna-samye nahe tanira madhuryasvadana
bhakta-bhave kare tanra madhurya carvana

.The sweetness of Lord Krsna is not to be tasted by
those who consider themselves equal to Krsna. It is
to be tasted only through the sentiment of servitude."

Sastrera siddhanta ei,— vijfiera anubhava
miidha-loka nahi jane bhavera vaibhava

This conclusion of the revealed scriptures is also
the realization of experienced devotees. Fools and
rascals, however, cannot understand the
opulences of devotional emotions."”

bhakta bhava angikari’ haila avatirna
§r7 krsna-caitanya-riipe sarva bhave piirna

Therefore, Lord Krsna accepted the position of a
devotee and descended in the form of Lord
Caitanya, Who is complete in every respect."

S#7 Krsna Kathamrta

Supremely Sweet

Kaviraja Gosvami has stated that if someone
becomes like Krsna then he cannot taste this
mellow. Only the bhakta tastes the mellow.
Therefore Bhagavan Himself comes as a bhakta in
order to taste the mellow. Krsna is madhurya—
madhuram madhuram etan. “Madhura” means
sweet. Krsna has four types of madhurya—only
Krsna and no one else. No avatara—Lord
Ramacandra, Nrsimha, Vamana, Narayana or
Visnu—only Krsna has four types of madhurya:
riipa madhuri, lila médhhr:’, rati madhuri, venu
madhuri. Therefore, krsnas tu bhagavan svayam—
no one else is Bhagavan. Our beloved Gurudeva,
Srila Prabhupada, founded this as the “Society
for Krsna Consciousness.” There was some
objection, “Why Krsna consciousness? Make it
‘God consciousness.” Krsna is sectarian, a Hindu
God.” Srila Prabhupada said, “No no! It must be
‘Krsna consciousness’! I have come to give Krsna
to everyone, whatever their race or religion.”
Krsna is God for one and all. He's so beautiful—
kandarpa-koti-kamantya-viSesa-Sobhari. Cupid is a
very beautiful person, but the beauty of millions
of Cupids cannot be compared to the beauty of
Krsna. He plays His flute so sweetly. His pas-
times are so sweet, His rati with the gopis, with
Radharani. If one becomes equal with Krsna, he
cannot taste Krsna’s sweetness. So Krsna Himself
comes as a bhakta to taste the mellow of His own
beauty. How is it done? Can you see your own
beauty? You cannot. You may see with the help
of a mirror. That is called pratibimba. But that is
only a reflection, not the real fact. So how can
Krsna know His own beauty?

Once, in Dvaraka, Krsna saw His own
reflection. In Dvaraka, all the palaces are built
with very, very valuable stones. Not material
stones— they are aprakrta, transcendental. Riipa
Gosvami has written:

aparikalita-piiroah kas camatkara-kart
sphurati mama gariyan esa madhurya-piirah
ayam aham api hanta preksya yari lubdha-cetah
sarabhasam upabhokturi kamaye radhikeva

Upon seeing His own reflection in a bejeweled pil-
lar of His Dvaraka palace, Krsna desired to em-
brace it, saying, ‘Alas, I have never seen such a
person before. Who is He? Just by seeing Him I
have become eager to embrace Him, exactly like
Srimati Radharant. ™
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Riupa-manjari
Ripa Gosvami is Riipa-manjari. The sakhis and
marijaris, the gopis, all came in caitanya-lila in male
forms. In krsna-lila they were women. Raya
Ramananda is Visakha-sakhi, Svartipa Damodara
Gosvami is Lalita-sakhi, and Sanatana Gosvami is

Lavanga-mafjari. They all came in male forms in
caitanya-lila. '

$ri-caitanya-mano "bhistar
sthapitar yena bhii-tale

svayari riipah kada mahyar
dadati sva-padantikam

When Riipa Gosvami showers his mercy on me,
when he gives me some dust from his lotus feet, only
then can I understand Gauranga. Riipa Gosvami has
established Gauranga in his heart.

Riipa Gosvamzi is Ripa-
maiijari. The sakhis and
maiijaris, the gopis all
came in caitanya-lila in
male forms.

When Krsna saw His own beautiful form in the
pillar, He said, “Oh! Who is He, that very beautiful
handsome person? Who is He? There is no com-
parison to His beauty. No one can calculate how
beautiful He is, who is He?” He doesn’t know. His

friends are there nearby, so He asked them, “Do you

know who that is?” When He turned His face, the face also
turned, “Oh, it's Me!” Some greed developed in Him seeing
that very beautiful, handsome, young boy. “I want to embrace
that person as Radharani does.” So this lobha, greed developed. .
That is why He came as a devotee. “I'll assume radhabhava, Her
mood and complexion, because what Radharani tastes, the beauty,
sweetness, and mellow of Krsna, Krsna Himself cannot. Therefore
Kaviraja Gosvami has written:

krsna-samye nahe tanra madhuryasvadana
bhakta-bhave kare tanra madhurya carvana '

[f someone wants to become equal with Krsna, he cannot taste
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the mellow that Radharani tastes. Therefore
Krsna comes as a devotee.

Internal Cause for Gaura’s Descent

$r1 radhayah pranaya-mahima kidyso vanayaioa
“svadyo yendadbhuta-madhurima Kidrso va madiyah
saukhyarit casya mad-anubhavatah kidrsarit veti lobhat
tad-bhavadhyah samajani Saci-garbha-sindhau harindhuh

Desiring to understand the glory of Radharani’s
love, the wonderful qualities in Him that She alone
relishes through Her love, and the happiness She
feels when She realizes the sweetness of His love,
the Supreme Lord Hari, richly endowed with Her
emotions, appears from the womb of Srimati
Sacidevi, as the moon appears from the ocean.’®

This is the internal cause of the appearance of
Lord Caitanya, the reason why Krsna came as
Caitanya Mahaprabhu. He developed this greed,
kamaye radhikeva, what Radharani is tasting, I

Sri Krsna Kathamrta

cannot. Radhayah pranaya- mahima kidrso
vanayaiva— what type of love Radha has, I
cannot know. Asvadyo yenadbhuta-madhurima
kidrso va madiyah—what is the nature of the very
wonderful sweetness of mine that Radharani
tastes. I must know. Saukhyar casya mad-
anubhavatah kidrsam veti lobhat—and what
happiness or pleasure Radharani gets out of it, I
must know. Veti lobhat, He developed three
desires. Therefore He became Gauranga. Tad-
bhavadhyah samajani Saci-garbha-sindhau
harindhuh— Mother Saci’s womb is like an ocean.
As the moon rises from the ocean, similarly the
moon-like Caitanya Candra rises from the womb
of Sacimata. He assumed the bhava, the inner
feeling of Radharani and the bodily complexion
of Radharani. And He distributed it to one and
all. He Himself tastes and He distributes. That is
maha-vadanya-lila.

namo maha-vadanyaya
krsna-prema-pradaya te

krsnaya krsna-caitanya-
namne gaura-toise namah

O most munificent incarnation! You are Krsna
Himself appearing as Sri Krsna Caitanya
Mahaprabhu. You have assumed the golden color
of Srimati Radharani, and You are widely distrib-
uting pure love of Krsna. We offer our respectful
obeisances unto You.'®

Ratha-yatra

Kaviraja Gosvami writes the following about
Mahaprabhu’s mood:

ratha-yatraya age yabe karena nartana
tahan ei pada matra karaye gayana
seita parana-natha painu
yaha lagi” madana-dahane jhuri genu

When Caitanya Mahaprabhu used to dance before
the cart during the festival, He always sang the fol-
lowing two lines. I have gotten that Lord of My life
for whom I was burning in the fire of lusty desires.

Mahaprabhu was singing fhis because He
thinks Himself as Radharani, not as Krsna.

koa nanda-kula-candramih kva Sikhi-candrakalarikrtih
kva manda-murali-ravah kva nu surendra-nila-dyutih
kova risa-rasa-tandavt kva sakhi jfva-raksausadhir
nidhir mama suhyttamah kva bata hanta hi dhig-vidhim
My dear friend, where is Krsna, who is like the
moon rising from the ocean of Nanda Maharaja’s

dynasty? Where is Krsna, His head decorated with
a peacock feather? Where is He? Where is Krsna,
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whose flute produces such a deep sound? Oh,
where is Krsna, whose bodily luster is like the lus-
ter of the blue indranila jewel? Where is Krsna,
who is so expert in rasa dancing? Oh, where is He
who can save My life? Kindly tell Me where to
find Krsna, the treasure of My life and best of My
friends. Feeling separation from Him, I hereby

condemn Providence, the shaper of My destiny. **

He was shedding tears as Radharani sheds
tears in separation from Krsna. Radharani
says to Her girl-companions, especially
Lalita-sakhi or Visakha-sakhi, “Where is
Nanda-nandana, the son of Nanda
Maharaja? Where is Krsna who plays that
sweet flute? Where is He, O rasa-rasa-
tandavi—who was dancing in the rasa dance?
Where is that Krsna? Jiva-raksausadhir nidhir
mama—He’s the medicine for My heart which
is burning with lusty desires. Where can I go
and get Krsna? Is there anyone to help Me to
meet the dear most beloved of My heart?
Who will help Me?” She was always crying.

seita parana-natha painu
yaha lagi” madana-dahane jhuri genu

I have gotten that Lord of My life for whom I was
burning in the fire of lusty desires.

In his purport Srila Prabhupada writes:
In Srimad-Bhagavatam (10.29.15) it is stated:

kamarit krodharit bhayarii sneham
aikyar sauhyrdam eva ca
nityam harau vidadhato
yanti tanmayatam hi te

The word kama means lusty desire, bhiya means
fear, and krodha means anger. If one somehow or
other approaches Krsna, his life becomes success-
ful. The gopis approached Krsna with lusty desire.
Krsna was a very beautiful boy, and they wanted
-to meet and enjoy His company. But this lusty de-
sire is different from that of the material world. It
appears like mundane lust, but in actuality it is
the highest form of attraction to Krsna. Caitanya
Mahaprabhu was a sannyasi; He left home and
everything else. He could certainly not be induced
by any mundane lusty desires. So when He uses
the word madana-dahane (“in the fire of lusty de-
sire”), He means that out of pure love for Krsna
He was burning in the fire of separation from
Krsna. Whenever He met Jagannath, either in the
temple or during the Ratha-yatra, Caitanya
Mahaprabhu used to think, “Now I have gotten
the Lord of My life and soul. ¥

What is the meaning of Ratra-yatra? This is
the purport—without the appearance of Lord
'Sv1 Krsna Kathamrta

Caitanya no one would have understood it.
Although Ratha-yatra is very ancient, and it is
mentioned in all Vedic scriptures, still, no one
understood the purport of Ratha-yatra until
Mahaprabhu came. He revealed it. Caitanya
Mahaprabhu is Jagannatha Himself. As
Brahmananda Bharati said :

sampratika ‘dui brahma’ ihan ‘calacala’
jagannatha—acala brahma, tumi ta’ sacala

At the present moment I see two Brahmans. One
Brahman is Lord Jagannatha, who does not move,
and the other Brahman, who is moving, is You. Lord
Jagannatha is arci-vigraha—the worshipable Deity,
and it is He who is the non-moving Brahman. How-
ever, You are Lord Sri Caitanya Mahaprabhu, and
You are moving here and there. Both of You are the
same Brahman, master of the material nature, but
You are playing two parts—one moving and one
not moving. In this way two Brahmans are now re-
siding at Jagannatha Puri, Purusottama. 2

This is the purport of Ratha-yatra—
Radharani feels the pangs of separation from
Lord Krsna. Similarly, such feelings were
there in Mahaprabhu. He is Krsna Himself,
but He has assumed radha-bhava.

Mood of Bhajana

We are the devotees of Gauranga Mahaprabhu,
dasa-disanudasah, the servant of the servant of the
servant of the servant of Lord Gauranga. Those
who are gaura-priya-jana, gaura-bhakta, gaura-
dasanudasa—those who do bhajana according to the
teachings of Lord Gauranga, they should do bhajana
like this, in the mood of separation. This is their
bhajana. The Gosvamis were doing bhajana like that.
Mahaprabhu was doing bhajana like this. He
would chant His own names:

hare krsna hare krsna krsna krsna hare hare,
hare rama hare rama rama rama hare hare

gauranga’ bolite habe pulaka-sarira
‘hari hari’ bolite nayane ba’be nira *'

Mahaprabhu is Hari Himself uttering the name
of Hari and shedding tears. That is the purport. This
is vipralambha-bhava. One must feel the pangs of
separation. If there is no separation, no viraha, then
there will be no sambhoga, no union. Krsna tar antare
bahire. This is stated about Radharani. Krsna is in Her
heart, and Krsna is outside. Krsna is always with
Radharani. She is hladini-Sakti, Krsna’s internal
potency. Krsna never leaves Her. Viraha means feeling
outward separation. Krsna has gone to Mathura. He
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didn’t return. So Radharani was feeling separation.
Separation is there externally, but in the core of Her
heart Krsna is there, milana, union is there.

The Caitanya-caritamrta means post-graduate
study. Bhagavad-gita is primary study and Srimad-
Bhiagavatam is the middle stage. In Srimad-
Bhagavatam Sukadeva Gosvami has never
mentioned the name of Radha because no one can
understand Radha. No one can understand radha-
tattoa because it is a very, very deep tattva. Only the
paramahariisas can understand—they can relish.
Therefore this is post-graduate study. It is not for
primary students. To understand Caitanya-caritamrta
one must go deep into the matter. Those who have
some knowledge, they can understand. But I think
the neophyte cannot understand these things. They
cannot relish it. Viraha means outward separation
but inward union. Unless you feel viraha—these
pangs of separation—you cannot get Krsna. This is
what Gauranga Mahaprabhu taught us.

Madhavendra Puril

The gosvamis—Raghunatha Dasa Gosvami,
Riipa Gosvami, and those who are great devotees
of Lord Caitanya—they are doing such bhajana. In
our Brahma-Madhva-sampradaya it began with
Madhavendra Purl. Why did Mahaprabhu accept
a guru from the Brahma-Madhva-sampradaya?
Why didn’t He accept from the Ramanuja-
sampradaya, the Visnusvami-sampradaya, or the
Nimbarka-sampradaya? This is the question: Why
did he accept from the Brahma-Madhva-
sampradaya? Four sampradayas are there—
vaisnava ksiti pavanah. Sri, Brahma, Rudra,
Kumara—in Kali-yuga these four sampradayas
are bona fide and others are not. This is stated in
the Padma Purana. Baladeva Vidyabhiisana has
quoted it. So why did Mahaprabhu accept a guru
from the Brahma-Madhva-sampradaya and not
from one of these other sampradayas? Because this
mood of separation—uviraha-bhajan—originated
with Madhavendra Puri. Who is the guru of
Madhavendra Puri? Laksmipati. In our Bhagavad-
gita our beloved guru maharaja has written the list
of our sampradaya beginning from Krsna. So from
Brahma up to Laksmipati—in this sampradaya
viraha-bhava—srrgara-rasa-bhava—had not come. It
originated with Srila Madhavendra Puri. When he
was passing from this world, Madhavendra Puri
chanted this verse:
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ayi dina-dayardra natha he
mathura-natha kadavalokyase
hrdayam tvad-aloka-katarar
dayita bhramyati kirh karomy aham

O my lord! O most merciful master! O master of
Mathura! When shall I see You again? Because of my
not seeing You, my agitated heart has become un-
steady. O most beloved one, what shall I do now? 2

He says, “O Krsna! You left us and went to
Mathura! Leaving us, we have become dina—very
poor—because Krsna is our wealth. When will I
see You? My heart is burning seita parana-natha
painu, yaha lagi” madana-dahane jhuri genu—I have
gotten the Lord of My life for whom I was
burning in the fire of lusty desires. Without seeing
You, I'm feeling this pain in My heart,
kadavalokyase. When can I see You again?” Those
who are followers of I§vara Puri feel like that, and
Mahaprabhu did like that. Therefore, He accepted
a guru from the Madhva-sampradaya. One may
be in the Ramanuja-sampradaya or Nimbarka-
sampradaya, but unless he accepts Caitanya
Mahaprabhu he cannot get this prema which is the
parama-purusartha—the goal of this human form of
life. He cannot get Krsna. He may get namabhasa
by which he may go to Vaikuntha, but he cannot

go to Goloka Vrndavana. @
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Brahmanas consecrating a log for
a new cart on aksaya trtiya day.

In Puri, as per the age old tradi-
tion, every year new carts are con-
structed for the Ratha-yatra festival
of Jagannatha, Baladeva, and
Subhadra. Using the same simple
tools and techniques passed down
for hundreds of years, local carpen-
ters begin construction of the new
carts on the day of aksaya trttya—
the third day of the bright fortnight
of the month of Vaisakha (April-

.

Sri Krsna Kathamrta

New Carts

Photos by
Sudarshan Das Mahapatra
Goldie Photo Studio, Puri

May), two months in advance of
the Ratha-yatra. Each Deity has a
separate cart with a particular
name and set of characteristics.
Jagannatha's cart is 45 feet high
and weighs about 65 tons. It has
sixteen wheels, each with sixteen
spokes, and a central altar with
four openings decorated with num-
erous wooden figures. Carrying
an image of Garuda on its crest,
this cart is drawn by four white-
colored wooden horses and is
known as Cakradhvaja or
Nandighosa. Baladeva’s cart has
fourteen wheels with fourteen
spokes each. It carries Hanuman
on its crest, is drawn by four black
wooden horses and is named
Taladhvaja. Subhadra’s cart has
twelve wheels, each with twelve
spokes. Known as Darpadalan or
Padmadhvaja, it has a lotus on its
crest, and four red wooden horses.

More than 400 cubic meters of
wood is required for the con-
struction of the carts—in excess
of 600 trees—mostly taken from
only particular species known as
dhaura (Anogeisus latifolia),
asana (Terminalia tomentosa),
phasi (Anogeisus acuminata), and
simili (Bombax ceiba). These
species are naturally found only
along the banks of the Mahanadi
river [see box].

Supplying the wood for the
chariots was traditionally the job
of the King of Puri. Vast tracts of
land in the jungle areas along the
banks of the Mahanadi in central
Orissa were pledged for the
service of Lord Jagannatha, and
the King of Puri and the other
feudal kings were the custodians.
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The Gajapati Maharaja would send his men
each year to collect the required number of
logs. As there were no developed roads
during this time, the only means of trans-
porting the logs to Puri was by floating
them down the Mahanadi, which could only
be done when there was sufficient water in
the river during the rainy season, nearly one
full year in advance of the Chariot Festival.
After the rainy season, the logs would cure
by sitting in the hot Orissan sun and would
be ready for carving by the next April.

Even when the British extended their
rule to Orissa at the beginning of the 19th
Century, although the King was stripped of
most of his authority he was still considered
to be the custodian of the sacred forests of
Lord Jagannatha, and it remained his duty
to supply the wood each year. After Indian
independence in 1947, this duty came to the
Government of Orissa.

After the Ratha-yatra festival the carts
are disassembled and the wood is used for
fuel in Lord Jagannatha's enormous kitchen.
This wood is sufficient to supply the kitchen’s
needs for about nine months of the year.

Deforestation is Threatening
SEIGER £l ]

Due to extensive deforestation in the
Orissan jungles, in a few years there may no
longer be a sufficient supply of the phasi
trees as specified in the ancient codes for
building the Ratha-Yatra Chariots. Phasi
wood is very strong and straight, and the
leaves make excellent cattle fodder. So, with
the regular harvesting each year for Ratha-
Yatra, and steady depletion due to poaching,
the naturally occurring population of the
species is nearly gone. Historically, the
Orissan government has not emphasized
phasi wood in its reforestation efforts due to
the tree’s slow-growing nature.

Faced with the possibility that in a few short
years there would no longer be sufficient
supply of phasi wood for construction of the
chariots, some officials have even suggested
that the ancient temple codes be revised.

In 1994, this fact came to the attention of
the devotees of ISKCON Bhubaneswar who
were planning the Centennial Celebration of
His Divine Grace A.C. Bhaktivedanta Swami
Prabhupada. They decided to make a phasi
tree plantation for the pleasure of Lord

Jagannatha as one of their Centennial offer-

ings. The Government of Orissa consented to
this plan, and in December, 1995, 150 acres
(65 hectares) of the traditional jungle of Lord
Jagannatha was allocated for this work. Now
70,000 young phasi trees are growing in the
Orissan jungle, under the supervision of
Lord Jagannatha’s devotees.

The Sr1 Jagannath Forest Project, as it is
called, has caught the attention of environ-
mentalists. Alliance of Religion and Conser-
vation (ARC), based in London, has given an
initial grant to the project as endorsement of

its concept of utilizing the religious senti-
ments of the devotees of Lord Jagannatha to
achieve practical environmental goals. Also,
World Wide Fund for Nature (WWF) has
come forward with technical assistance.

For more information about the Sri
Jagannatha Forest Project, or if you would
like to sponsor some trees for Lord Jagannath,
please contact Bhaktarupa Das, c¢/o ISKCON,
NH#5, IRC Village, Bhubaneswar, Orissa,
INDIA, or via e-mail to:
bhaktarupa.acbsp@com.bbt.se




Sudarsana Dasa Mahapatra

n Indian culture, sweeping is considered
to be the basest activity, an occupation of
low-class persons. In Puri, however, the
kings are famous for being sweepers. It is not that
the kings of the Oriya gajapati-rajavarhéa are low
class persons. Their sweeping is glorious because it
is done as service for the Supreme Personality of
Godhead, Lord Jagannatha.'

Famous amongst the vaisnava kings of Orissa is
Gajapati Raja Purusottama Dev? (1470-1497). King
Purusottama Dev was the son of Raja Kapilendradeva
(1435-1470). Atthe time of their reign Orissa extended
from the Ganges river in present day Bengal south to
the Godavari river in Andhra Pradesh. Srila Krsnadasa
Kaviraja has described that Maharaja Purusottama
Dev brought the famous deity of Saksi-gopala from
Vidyanagara in South India, to Cuttack in Orissa.?

Once, while Maharaja Purusottama Dev was
leading his army on a campaign to conquer the
lands south of Orissa, he came to Kanchi. The king
of Kanchi, Mahardja Sallwo Narasingha, knowing
Purusottama Dev to be a virtuous and powerful
ruler, decided to make a truce. Desiring to bring the
two royal families closer together, Sallwo
Narasingha offered the hand of his daughter Sri
Padmavati Devi, in marriage to Purusottama Dev.

S+ Krsna Kathamrta

The present King of Puri Gajapati Maharaja
Dibyasingha Deb sweeps in front of Lord Jagannatha

Purusottama Dev was agreeable to the proposal,
but the marriage could not take place at that time, as he
had to return quickly to Orissa to perform his tradi-
tional rites at the Ratha-yatra festival. He invited Sallwo
Narasingha Dev to visit Purl during the cart festival,
and he gladly accepted. Returning to Puri, Purusottama
Dev ordered his ministers to arrange that the cart festi-
val should be particularly excellent that year, as Sallwo
Narasingha Dev was coming to visit. However, Sallwo
Narasingha did not come, instead, he decided to send
his minister Chinnubhatta Godaranga on his behalf.

Chinnubhatta Godaranga may have been impressed
with the empire of Maharaja Purusottama Dev but he
was notable to appreciate seeing the king sweeping Lord
Jagannatha's cart. Thinking that such an activity was be-
low the dignity of a ksatriya, when he returned to Kanchi
he informed Sallwo Narasingha about the incident. Like
his minister, Sallwo Narasingha was also unable to ap-
preciate Purusottama Dev’s humble service to the Lord
of the universe. Accordingly, he sent a letter to Maharaja
Purusottama Dev regretting that it would not be pos-
sible for him to give his daughter in marriage to some-
one who did the work of a candala, alow class person, by
sweeping at the Ratha-yatra festival.

When he received the letter, Purusottama Dev
was incensed. Not minding the affront to himself,
he could not bear the insult which he felt was di-
rected toward Lord Jagannatha. Deciding to chas-
tise the king of Kanchi, Purusottama Dev gathered
his army and marched south. A battle was fought,
but unexpectedly Maharaja Purusottama Dev was
badly defeated. With a small group of surviving
soldiers he was forced to flee back to Purl.

Despondent and morose, he was haunted by the
bitter taste of defeat. Noticing a small a$rama along
the way, he stopped to rest. The humble cottage be-
longed to the saintly Saikatacharya, a householder
ascetic and a great devotee of Lord Jagannatha. See-
ing the king’s downcast face, Saikatacharya inquired
from him as to the cause of his unhappiness. The king
narrated in brief the incidents leading up to his de-
feat at the hands of Sallwo Narasingha. When
Saikatacharya asked if Purusottama Dev had first
taken permission from Lord Jagannatha before he
began his campaign, the king realized his mistake.
As he had been blinded by anger at the affront to his
beloved Lord, in his rush to chastise the offender he
had forgotten to first seek the Lord’s blessings.
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Manika gives yogurt to Jaganmatha and Balarama

According to the local tradition, when Raja
Purusottama returned to Puri, he immediately went
to see Lord Jagannatha. With tears rolling down his
cheeks, the king prayed. “My Lord, I made a mis-
take by not securing Your blessings before I went to
fight against the king of Kanchi, but my motivation
was only to defend your honor. Sallwo Narasingha
has committed a great offense by calling Your ser-
vant a candala. Why did you not come to my pro-
tection when we went to fight against him?

The doors closed and Maharaja Purusottama
stayed in the temple praying and crying to the Lord.
During the last hours of the night he heard a serene
voice, “Why are you so concerned over such a small
matter? Go again and organize your soldiers. We
two brothers will accompany you. You should leave
on the auspicious day of §ri-pasicami. Do not worry,
this time We will fight on your behalf.”

News quickly spread in Puri that Lord Jagannatha
and Balarama would accompany the soldiers. Young
and old, able and sick, everyone wanted to fight in the
battle alongside the Supreme Personality of Godhead.
On the auspicious day of §ri-paricami, the army set out.
In spite of his divine experience of a few days before,
the king was having some doubits. “Are Jagannatha and
Balarama actually going to personally come and fight
on our side? Such a thing isunheard of. I don’t see them
present. Did They forget? Will they actually come?”

While Purusottama Dev and his army were ad-
vancing south, some distance ahead two warriors,
one on a black horse and one on a white horse, ar-
rived at a small village near Chilika lake. Selling
yogurt by the side of the road was an ardent devo-
tee of Lord Jagannatha named Manika. Thirsty from
their hot ride, the two asked her for some yogurt.
When Manika requested payment, they told her that
they had no money and that they were soldiers in
the army of King Purusottama Dev. Giving her a
jeweled ring, they told her to give it to the king when
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he came and that he would pay her.

A few hours later, when Purusottama Dev arrived
at that spot, he found an unknown woman standing
in the road waving to him. Stopping his elephant, he
asked what she wanted. She explained, “Two of your
soldiers came and took yogurt from me. They had no
money. They gave me this ring to give you and said
that you would pay. The king was astonished to see
the ratnamudrika, the gem studded ring of Lord
Jagannatha. Tears came to the king’s eyes as he real-
ized that Lord Jagannatha had actually come. Recog-
nizing the lady as a great devotee, the king gave her
the whole village as payment and named it after her.
To this day that village is known as Manikapatna.

This time Purusottama Dev and his army had a
resounding victory over the soldiers of Kanchi. Re-
turning with the spoils of war, Raja Purusottama
brought back the worshipable deity of Sallwo
Narasingha known as Bandha Ganesh, as well as the
king’s daughter Padmavati. Padmavati was beauti-
ful and qualified in all respects, but remembering the
affront of her father to Lord Jagannatha, Purusottama
Dev refused: to accept her as his wife. Instead, he
placed her in the care of his closest minister and in-
structed him to marry her to a qualified and cultured
sweeper. Almost one year passed, and the next Ratha-
yatra festival arrived. After the pahandi-vijay cer-
emony was over and the Deities were on the carts,
the king came to perform the chera pahanra, the
sweeping of the Lord’s cart. At that time, the king’s
minister came with princess Padmavati and an-
nounced to the crowd, “The king instructed me to
marry this princess to a qualified and cultured
sweeper. In my opinion, the king is the most cultured
and qualified sweeper in the kingdom of Utkal be-
cause he sweeps for Lord Jagannatha. Therefore, I
offer princess Padmavati to the king in marriage.
Maharaja Purusottama Dev accepted Padmavati as
his wife and she later gave birth to a son who be-
came known as Maharaja Prataparudra, the great

devotee of Sr1 Caitanya Mahaprabhu. @
L3

Notes

! See Cc madhya 13.15-18

* Not to be confused with the son of Maharaja Prataparudra

who is known as Raja Purusottama Jana

3 See Ce. madhya 5.119-123
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Sri Srit YJagannatha-deva-stavah
Srila Sanatana Gosvami
(from Sr7 Sr7 Krsna-lila-stavah, texts 398-402)

o
Sri-jagannatha niladri-
Siro-mukuta-ratna he
daru-brahman ghanasyama
prasida purusottama

o

praphulla-pundarikaksa
lavanaddhi-tatamyta

qutikodara marir pahi
nanabhoga-purandara

a3
nijadhara-sudhadayinn
indradyumna-prasadita
subhadra-lalana-vyagra
ramanuja namo ‘stu te
e
gundica-rathayatradi-
-mahotsava-vivarddhana
bhakta-vatsala vande tvari
gundicd—mthﬂ—'mam_i‘anam
5
dina-hina-mahanica-
dayadri-krta-manasa
By the end of Ratha-yatra Jagannatha is thirsty, nitya-nitana-mahatmya
so his sevaits offer Him a little lassi to drink. Saeih e ey os

Sudarsana Dasa Mahapatra

1) O Lord Jagannatha! You are the crest-jewel of the Niladri hill! O Supreme Brahman in the form of wood,
who is blackish like a rain cloud! O Supreme Personality! Please be merciful to me!

2) O You Whose eyes are like fully blossomed lotuses! O You Who are the nectar on the shore of the salty
ocean! O You who have a pebble (§alagrama-sila) in Your belly—gutika-udara! O enjoyer of varieties of food
offerings! Please protect me!

3) To Your dear devotees You give the nectar of Your lips (in the form of mahi-prasad). You satisfied King
Indradyumna (who prayed for Your appearance).You are very eager to protect Your younger sister
Subhadra. O younger brother of Baladeva! I offer my respects at Your lotus feet.

4) You are always expanding Your festivals such as gundica-ratha-yatra. O You Who are kind to Your
devotees! O ornament of ratha-yatra! I offer my obeisances unto You!

5) You are always thinking of how to bestow Your mercy on the fallen and destitute. O You Who are very
dear to Lord Caitanya (or, You Who considers Lord Caitanya to be very dear; or, You Whose existence is
purely spiritual and Who is very dear to everyone), please always reveal to me Your ever-new glories.
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We must take Lord Jagannatha in an airplane chariot to Eastbourne,
London. There Alalanatha, Gaudiyanatha and Gopinatha will
appear. We must install the Diety of Sri Caitanya
Mahaprabhu everywhere in the world, otherwise there
will be no auspiciousness for the human race.

— Srila Bhaktisiddhanta Sarasvati Thakura




